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Buddhacarita, or Life of Buddha

Introduction

The Sanskrit text of the Buddhacarita was published at the beginning of last year [i.e 1893] in
the "Anecdota Oxoniensia,' and the following English translation is now included in the series
"Sacred Books of the East.' It is an early Sanskrit poem written in India on the legendary
history of Buddha, and therefore contains much that is of interest for the historyof Buddhism,
besides its special importance as illustarating the early history of classical Sanskrit literature.

It is ascribed to Aévaghoua; and although there were several writers who bore that name, it
seems most probable that our author was the contgarary and spiritual advisor of Kanitka in
the first century of our era. Hiouen Thsang, who left India in A. D. 645, mentions him with
Deva, Nagarjuna, and Kumaralabdha, “as the four suns which illumine the world*' but our
fullest account is given by ktsing, who visited India in 673. He states that Aévaghoua was an
ancient author who composed the Alaikaraéastra and the Buddhaarita-kavya, b the latter
work being of course the present poem. Besides these two works he also composed the hymns
in honour of Buddha and the three holy beings Amitabha, Avalokiteévara, and Mahasthama,
which were chanted at the evening service of the monasteries. "In the five countries of India
and in the countries of the Southern ocean they recite these poems, because they egpra
store of ideas and meaning in a few words? A solitary stanza (VIII, 13) is quoted from the
Buddhacarita in Rayamukufa's commentary on the Amarakoua I). 1, 2, and also by
Ujjvaladatta in his commentary on the Udadisatras I, 156; and five stanzasre quoted as from
Aévaghoua in Vallabhadeva's Subhauitavali, which bear a great resemblance to his style,
though they are not found in the extant portion of this poem?

The Buddhacarita was translated into Chinesé by Dharmarakua in the fifth century, and a
translation of this was published by the Rev. S. Beal in the present series [of the Sacred Books
of the East]; it was also translated into Tibetan in the seventh or eighth century. The Tibetan
as well as the Chinese version consists of twertgighth chapters, and carries down the life of
Buddha to his entrance into Nirvada and the subsequent division of the sacred relics. The
Tibetan version appears to be much closer to the original Sanskrit than the Chinese; in fact
from its verbal accuracy we can often reproduce the exact words of the original, since certain
Sanskrit words are always represented by the same Tibetan equivalents, as for instance, the
prepositions prefixed to verbal roots. | may here express an earnest hope that we may ere long
have an dlition and translation of the Tibetan version, if some scholar can be found to
complete Dr. Wendzel's unfinished labour. He had devoted much time and thought to the
work; | consulted him in several of my difficulties, and it is from him that | derived all my
information about the Tibetan renderings. This Tibetan version promises to be of great help in
restoring the many corrupt readings which still remain in our faulty Nepalese MSS.

Only thriteen books of the Sanskrit poem claim to be Aévaghoua's compositn; the last four
books are an attempt by a modern Nepalese author to supply the loss of the original. He tells
us this honestly in the colophon, b “having searched for them everywhere and not found
them, four cantos have been made by me, AmOtananda, b tHeurteenth, fifteenth, sixteenth,
and seventeenth.' He adds the date 950 of the Nepalese era, corresponding to 183®.; and

! Julien's translation, vol ii, p. 214.

2 See M. Fujishama, Journal Asiatique, 1888, p. 425.

® Professor Peterson has remarked that two stanzas out of thévé occur in BhartOhari's Nati
eataka.

* We have for the present classed the Buddhearita with the Mahayana Sétras in default of
more exact information.
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we have no difficulty in idendifying the author. Rajendralal Mitra in his "Nepalese Buddhist
Literature' mentions AmOtananda aghe author of two Sanskrit treatises and one in Newara;
he was probably the father of the old paddit of the Residency at Kafimaddu, Gubananda,
whose son Indrananda holds the office at present. Dr. D. Wright informs me that the family
seem to have been theacognised historians of the country, and keepers of the MS. treasures
of sundray temples. The four books are included in this translation as an interesting literary
curiosity. The first portion of the fourteenth book agrees partly with the Tibetan and Chinese,
and AmOtananda may have had access to some imperfect copy of this portion of the original;
but after that his account is quite independent, and has no relation to the two versions.

In my preface to the edition of the Sanskrit text | have tried to show that Aévaghoua's poem
appears to have exercised an important influence on the succeeding poets of the classical
period in India. When we compare the descriptions in the seventh book of the Raghuvaiisa of
the ladies of the city crowding to see prince Aja & he passes by from the Svayalivara where
the princess Bhojya has chosen him as her husband, with the episode in the third book of the
Buddhacarita (elokas 1324); or the description's of Kama's assault on giva in the
Kumarasambhava with that of Mara's tenptation of Buddha in the thirteenth book, we can
hardly fail to trace some connection. There is a similar resemblance between the description in
the fifth book of the Ramayada, where the monkey Hanumat enters Ravada's palace by night,
and sees his wives dsep in the seraglio and their various unconscious attitudes, and in the
description in the fifth book of the present poem where Buddha on the night of his leaving his
home for ever sees the same unconscious sight in his own palace. Nor may we forget that
the Ramayada the description is introduced as an ornamental episode; in the Buddhist poem it
an essential elelment in the story, as it supplies the final impulse which stirs the Bodhisattva to
make his escape from the world. These different descriptionsbecame afterwards
commonplaces in Sanskrit poetry, like the catalogue of the ships in Greek or Roman epics; but
they may very well have originated in connection with definite incidents in the Buddhist
sacred legend.

The Sanskrit MSS. of Nepal are alwaysnegligently transcribed and abound with corrupt
passages, which it is often very difficult to detect and restore. My printed text leaves many
obscure lines which will have to be cleared up hereafter by more skilful emendations. | have
given in the notes to the translation some further emendations of my own, and | have also
added several happy conjectures which continental scholars have kindly suggested to me by
letter; and | gladly take this opportunity of adding in a foot -note some of which | received too
late to insert in their proper places?

| have endeavoured to make my translation intelligible to the English reader, but many of the
verses in the original are very obscure. Aévaghoua employs all the resources of Hindu rhetoric
(as we might well expect f | -tsing is right in ascribing to him an "alaikara -eéastra’), and it is
often difficult to follow his subtil turns of thought and remote allusions; but many passages no
doubt owe their present obscurity to undetected mistakes in the text of our MSS. In the
absence of any commentary (except so far as the diffuse Chinese translation and occasional
reference to the Tibetan have supplied the want) | have necessarily been left to my own
resources, and | cannot fail to have sometimes missed my author's meaning.

® Dr. von Boehtlingk suggests sauja vicacarain VIII, 3, and ~ vilambakeeyo' in VIII, 21, b
two certain emendations. Professor Kielhorn would read nabhasy evain Xlll, 47 for
‘nayaty eva' and ‘tatraiva nasinam Ou& hm WHHH+ 4/ - Ogqnedrrngq
“priyatanayas tanayasyain |, 87, and "na tatyaja cd in IV, 80.
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Pratéulabhye phale mohad udbahur iva vamanap;

but | have tried to do my best, and no one will welcome more cordially any light which others
may throw on the passages | have misunderstood.

The edition of the original text was dedicated to my old fiend Pgqnedr rng E- L w L§Kk
it is sincere gratification to me that this translation will appear in the same volume with
similar translations from his pen.

E.B.C.

Cambridge:
Feb 1, 1894.
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Book | [The Birth of the Holy One]

1. That Arhat is here salued, who has no counterpart, P who, as bestowing the supreme
happiness, surpasses (Brahman) the Creator, P who, as driving away darkness, vanquishes the
sun, b and, as dispelling all burning heat, surpasses the beautiful moon.

2. There was a city, the dweling-place of the great saint Kapila, having its sides surrounded by
the beauty of a lofty broad table-land as by a line of clouds, and itself, with its high-soaring
palaces, immersed in the sky.

3. By its pure and lofty system of government it, as it wee, stole the splendour of the clouds
of Mount Kailasa, and while it bore the clouds which came to it through a mistake, it fulfilled
the imagination which had led them thither.

4. In that city, shining with the splendour of gems, darkness like poverty cold find no place;
prosperity shone resplendently, as with a smile, from the joy of dwelling with such
surpassingly excellent citizens.

5. With its festive arbours, its arched gateways and pinnacles, it was radiant with jewels in
every dwelling; and unableto find any other rival in the world, it could only feel emulation
with its own houses.

6. There the sun, even although he had retired, was unable to scorn the motike faces of its
women which put the lotuses to shame, and as if from the access of pass, hurried towards
the western ocean to enter the (cooling) water.

7. “Yonder Indra has been utterly annihilated by the people when they saw the glories
acquired by the Sakyas;uttering this scoff, the city strove by its banners with gayfluttering
streamers to wipe away every mark of his existence.

8. After mocking the water-lilies even at night by the moonbeams which rest on its silver
pavilions, b by day it assumed the brightness of the lotuses through the sunbeams falling on
its golden palaces.

9. A king, by name guddhodana, of the kindred of the sun, anointed to stand at the head of
earths monarchs, b ruling over the city, adorned it, as a beeinmate a full-blown lotus.

10. The very best of kings with his train ever near him, b intent on liberali ty yet devoid of
pride; a sovereign, yet with an ever equal eye thrown on all, b of gentle nature and yet with
wide-reaching majesty.

11. Falling smitten by his arm in the arena of battle, the lordly elephants of his enemies bowed
prostrate with their heads pouring forth quantities of pearls as if they were offering handfuls
of flowers in homage.

12. Having dispersed his enemies by his preeminent majesty as the sun disperses the gloom of
an eclipse, he illuminated his people on every side, showing them ¢hpaths which they were to
follow.
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13. Duty, wealth, and pleasure under his guidance assumed mutually each other's object, but
not the outward dress; yet as if they still vied together they shone all the brighter in the
glorious career of their triumphant success.

14. He, the monarch of the gakyas, of native preeminence, but whose actual preminence
was brought about by his numberless councillors of exalted wisdom, shone forth all the more
gloriously, like the moon amidst the stars shining with a light like its own.

15. To him there was a queen, named Maya, as if free from all deceit (maya) b an effulgence
proceeding from his effulgence, like the splendour of the sun when it is free from all the
influence of darkness, a chief queen in the united assemplbf all queens.

16. Like a mother to her subjects, intent on their welfare, b devoted to all worthy of
reverence like devotion itself, b shining on her lord's family like the goddess of prosperity,
b she was the most eminent of goddesses to the whole wiat.

17. Verily the life of women is always darkness, yet when it encountered her, it shone
brilliantly; thus the night does not retain its gloom, when it meets with the radiant crescent of
the moon.

18. "This people, being hard to be roused to wonder itheir souls, cannot be influenced by me
if I come to them as beyond their senses,* so saying, Duty abandoned her own subtile nature
and made her form visible.

19. Then falling from the host of beings in the Tuuita heaven, and illumining the three worlds
the most excellent of Bodhisattvas suddenly entered at a thought into her womb, like the
Nagaking entering the cave of Nanda.

20. Assuming the form of a huge elephant white like Himalaya, armed with six tusks, with his
face perfumed with flowing ichor, he entered the womb of the queen of king guddhodana, to
destroy the evils of the world.

21. The guardians of the world hastened from heaven to mount watch over the world's one
true ruler; thus the moonbeams, though they shine everywhere, are especiallyight on Mount
Kailasa.

22. Maya also, holding him in her womb, like a line of clouds holding a lightning-flash,
relieved the people around her from the sufferings of poverty by raining showers of gifts.

23. Then one day by the king's permission the que® having a great longing in her mind, went
with the inmates of the gynaeceum into the garden Lumbina.

24. As the queen supported herself by a bough which hung laden with a weight of flowers, the
Bodhisattva suddenly came forth, cleaving open her womb.

25. At that time the constellation Puuya was auspicious, and from the side of the queen, who
was purified by her vow, her son was born for the welfare of the world, without pain and
without illness.

26. Like the sun bursting from a cloud in the morning, P so he too, when he was born from
his mother's womb, made the world bright like gold, bursting forth with his rays which
dispelled the darkness.
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27. As soon as he was born the thousareled (Indra) well-pleased took him gently, bright like
a golden pillar; and two pure streams of water fell down from heaven upon his head with piles
of Mandara flowers.

28. Carried about by the chief suras, and delighting them with the rays that streamed from his
body, he surpassed in beauty the new moon as it rests on a maxf evening clouds.

29. As was Aurva's birth from the thigh, and POthu's from the hand, and MandhatQ's, who was
like Indra himself, from the forehead, and Kakuavat's from the upper end of the arm, b thus
too was his birth (miraculous).

30. Having thus n due time issued from the womb, he shone as if he had come down from
heaven, he who had not been born in the natural way, P he who was born full of wisdom, not
foolish, as if his mind had been purified by countless aeons of contemplation.

31. With glory, fortitude, and beauty he shone like the young sun descended upon the earth;
when he was gazed at, though of such surpassing brightness, he attracted all eyes like the
moon.

32. With the radiant splendour of his limbs he extinguished like the sun the spledour of the
lamps; with his beautiful hue as of precious gold he illuminated all the quarters of space.

33. Unflurried, with the lotus-sign in high relief, far -striding, set down with a stamp, b seven
such firm footsteps did he then take, P he who was lke the constellation of the seven »uis.

34. "I am born for supreme knowledge, for the welfare of the world, b thus this is my last
birth,' thus did he of lion gait, gazing at the four quarters, utter a voice full of auspicious
meaning.

35. Two streams ofwater bursting from heaven, bright as the moon's rays, having the power
of heat and cold, fell down upon that peerless one's benign head to give refreshment to his
body.

36. His body lay on a bed with a royal canopy and a frame shining with gold, and syported
by feet of lapis lazuli, and in his honour the yakualords stood round guarding him with golden
lotuses in their hands.

37. The gods in homage to the son of Maya, with their heads bowed at his majesty, held up a
white umbrella in the sky and muttered the highest blessings on his supreme wisdom.

38. The great dragons in their great thirst for the Law, b they who had had the privilege of
waiting on the past Buddhas, b gazing with eyes of intent devotion, fanned him and strewed
Mandara flowers over him.

39. Gladdened through the influence of the birth of the Tathagata, the gods of pure natures
and inhabiting pure abodes were filled with joy, though all passion was extinguished, for the
sake of the world drowned in sorrow.

40. When he was born, the edh, though fastened down by (Himalaya) the monarch of
mountains, shook like a ship tossed by the wind; and from a cloudless sky there fell a shower
full of lotuses and water-lilies, and perfumed with sandalwood.
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41. Pleasant breezes blew soft to the tah, dropping down heavenly garments; the very sun,
though still the same, shone with augmented light, and fire gleamed, unstirred, with a gentle
lustre.

42. In the north-eastern part of the dwelling a well of pure water appeared of its own accord,
wherein the inhabitants of the gynaeceum, filled with wonder, performed their rites as in a
sacred bathingplace.

43. Through the troops of heavenly visitants, who came seeking religious merit, the pool itself
received strength to behold Buddha, and by means dfs trees bearing flowers and perfumes it
eagerly offered him worship.

44. The flowering trees at once produced their blossoms, while their fragrance was borne aloft
in all directions by the wind, accompanied by the songs of bewildered female bees, whilthe
air was inhaled and absorbed by the many snakes (gathering near).

45. Sometimes there resounded on both sides songs mingled with musical instruments and
tabours, and lutes also, drums, tambourines, and the rest, from women adorned with dancing
bracelds.

46. “That royal law which neither BhOgu nor A’l‘giras ever made, those two great seers the
founders of families, their two sons gukra and VOhaspati left revealed at the end.

47. "Yea, the son of Sarasvata | proclaimed that lost Veda which they had navseen in former
ages, b Vyasa rehearsed that in many forms, which Vaéiufiha helpless could not compile;

48. "The voice of Valmaki uttered its poetry which the great seer Cyavana could not compose;
and that medicine which Atri never invented the wise son & Atri proclaimed after him;

49. "That Brahmanhood which Kuéika never attained, b his son, O king, found out the means
to gain it; (so) Sagara made a bound for the ocean, which even the Ikavakus had not fixed
before him.

50. “Janaka attained a power of mstructing the twice-born in the rules of Yoga which none
other had ever reached; and the famed feats of the grandson of gara (Kriuda) gara and his
peers were powerless to accomplish.

51. ‘Therefore it is not age nor years which are the criterion; different persons win pre
eminence in the world at different places; those mighty exploits worthy of kings and sages,
when left undone by the ancestors, have been done by the sons.’

52. The king, being thus consoled and congratulated by those welusted Brahmans, dismissed
from his mind all unwelcome suspicion and rose to a still higher degree of joy;

53. And well-pleased he gave to those most excellent of the twieborn rich treasures with all
due honour, P "May he become the ruler of the earth according to your words, and may he
retire to the woods when he attains old age.'

54. Then having learned by signs and through the power of his penances this birth of him who
was to destroy all birth, the great seer Asita in his thirst for the excellent Law came to the
palace of the gakya king.
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55. Him shining with the glory of sacred knowledge and ascetic observances, the king's own
priest, P himself a special student among the students of sacred knowledge, b introduced into
the royal palace with all due reverence anl respect.

56. He entered into the precincts of the king's gynaeceum, which was all astir with the joy
arisen from the birth of the young prince, b grave from his consciousness of power, his pre
eminence in asceticism, and the weight of old age.

57. Thenthe king, having duly honoured the sage, who was seated in his seat, with water for
the feet and an arghya offering, invited him (to speak) with all ceremonies of respect, as did
Antideva in olden time to Vaéiuiha:

58. '| am indeed fortunate, this my family is the object of high favour, that thou shouldst have
come to visit me; be pleased to command what | should do, O benign one; | am thy disciple, be
pleased to show thy confidence in me.'

59. The sage, being thus invited by the king, filled with inteng feeling as was due, uttered his
deep and solemn words, having his large eyes opened wide with wonder:

60. "This is indeed worthy of thee, greatsouled as thou art, fond of guests, liberal and a lover
of duty, b that thy mind should be thus kind towards me, in full accordance with thy nature,
family, wisdom, and age.

61. "This is the true way in which those seer kings of old, rejecting through duty all trivial
riches, have ever flung them away as was right, b being poor in outward substance but rich in
ascetic endurance.

62. "But hear now the motive for my coming and rejoice thereat; a heavenly voice has been
heard by me in the heavenly path, that thy son has been born for the sake of supreme
knowledge.

63. "Having heard that voice and applied my mind hereto, and having known its truth by
signs, | am now come hither, with a longing to see the banner of the gakya race, as if it were
Indra's banner being set up.'

64. Having heard this address of his, the king, with his steps bewildered with joy, took the
prince, who lay on his nurse's side, and showed him to the holy ascetic.

65. Thus the great seer beheld the king's son with wonder, b his foot marked with a wheel,
his fingers and toes webbed, with a circle of hair between his eyebrows, and signs of vigo
like an elephant.

66. Having beheld him seated on his nurse's side, like the son of Agni (Skanda) seated on
Deva's side, he stood with the tears hanging on the ends of his eyelashes, and sighing he
looked up towards heaven.

67. But seeing Asita with hs eyes thus filled with tears, the king was agitated through his love
for his son, and with his hands clasped and his body bowed he thus asked him in a broken
voice choked with weeping,
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68. 'One whose beauty has little to distinguish it from that of a dvine sage, and whose
brilliant birth has been so wonderful, and for whom thou hast prophesied a transcendent
future, b wherefore, on seeing him, do tears come to thee, O reverend one?

69. 'Is the prince, O holy man, destined to a long life? Surely he carot be born for my
sorrow. | have with difficulty obtained a handful of water, surely it is not death which comes
to drink it.

70. "Tell me, is the hoard of my fame free from destruction? Is this chief prize of my family
secure ? Shall | ever depart hapfy to another life, P | who keep one eye ever awake, even
when my son is asleep?

71. “Surely this young shoot of my family is not born barren, destined only to wither! Speak
quickly, my lord, | cannot wait; thou well knowest the love of near kindred for a son.’'

72. Knowing the king to be thus agitated through his fear of some impending evil, the sage
thus addressed him: "Let not thy mind, O monarch, be disturbed, b all that | have said is
certainly true.

73. °I have no feeling of fear as to his being sufect to change, but | am distressed for mine
own disappointment. It is my time to depart, and this child is now born, b he who knows that
mystery hard to attain, the means of destroying birth.

74. Having forsaken his kingdom, indifferent to all worldly ob jects, and having attained the
highest truth by strenuous efforts, he will shine forth as a sun of knowledge to destroy the
darkness of illusion in the world.

75. "He will deliver by the boat of knowledge the distressed world, borne helplessly along,
from the ocean of misery which throws up sickness as its foam, tossing with the waves of old
age, and rushing with the dreadful onflow of death.

76. “The thirsty world of living beings will drink the flowing stream of his Law, bursting forth
with the water of wisdom, enclosed by the banks of strong moral rules, delightfully cool with
contemplation, and filled with religious vows as with ruddy geese.

77. "He will proclaim the way of deliverance to those afflicted with sorrow, entangled in
objects of sense, andbst in the forest-paths of worldly existence, as to travellers who have lost
their way.

78. "By the rain of the Law he will give gladness to the multitude who are consumed in this
world with that fire of desire whose fuel is worldly objects, as a great cloud does with its
showers at the end of the hot season.

79. "He will break open for the escape of living beings that door whose bolt is desire and
whose two leaves are ignorance and delusion, b with that excellent blow of the good Law
which is so hard o find.

80. 'He, the king of the Law, when he has attained to supreme knowledge, will achieve the

deliverance from its bonds of the world now overcome by misery, destitute of every refuge,
and enveloped in its own chains of delusion.

1C
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81. "Therefore makeno sorrow for him, b that belongs rather, kind sire, to the pitiable world
of human beings, who through illusion or the pleasures of desire or intoxication refuse to hear
his perfect Law.

82. "Therefore since | have fallen short of that excellence, though have accomplished all the
stages of contemplation, my life is only a failure; since | have not heard his Law, | count even
dwelling in the highest heaven a misfortune.'

83. Having heard these words, the king with his queen and his friends abandoned sow and
rejoiced; thinking, “such is this son of mine,"' he considered that his excellence was his own.

84. But he let his heart be influenced by the thought, “he will travel by the noble path,’ b he
was not in truth averse to religion, yet still he saw alarm at the prospect of losing his child.

85. Then the sage Asita, having made known the real fate which awaited the prince to the
king who was thus disturbed about his son, departed by the way of the wind as he had come,
his figure watched reverentially in his flight.

86. Having taken his resolution and having seen the son of his younger sister, the saint, filled
with compassion, enjoined him earnestly in all kinds of ways, as if he were his son, to listen to
the sage's words and ponder over them.

87. The monarch also, being welpleased at the birth of a son, having thrown off all those
bonds called worldly objects, caused his son to go through the usual bidteremonies in a
manner worthy of the family.

88. When ten days were fulfilled after his son'sbirth, with his thoughts kept under restraint,
and filled with excessive joy, he offered for his son most elaborate sacrifices to the gods with
muttered prayers, oblations, and all kinds of auspicious ceremonies.

89. And he himself gave to the Brahmans fo his son's welfare cows full of milk, with no
traces of infirmity, golden-horned and with strong healthy calves, to the full number of a
hundred thousand.

90. Then he, with his soul under strict restraint, having performed all kinds of ceremonies
which rejoiced his heart, on a fortunate day, in an auspicious moment, gladly determined to
enter his city.

91. Then the queen with her babe having worshipped the gods for good fortune, occupied a
costly palanquin made of elephants' tusks, filled with all kinds of white flowers, and blazing
with gems.

92. Having made his wife with her child enter first into the city, accompanied by the aged
attendants, the king himself also advanced, saluted by the hosts of the citizens, as Indra
entering heaven, saluted by themmortals.

93. The gakya king, having entered his palace, like Bhava welbleased at the birth of

Karttikeya, with his face full of joy, gave orders for lavish expenditure, showing all kinds of
honour and liberality.

11
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94. Thus at the good fortune of the lirth of the king's son, that city surnamed after Kapila,
with all the surrounding inhabitants, was full of gladness like the city of the lord of wealth,
crowded with heavenly nymphs, at the birth of his son Nalakavara.

[Such is the first chapter in the great poem gri Buddhacarita,
called The Birth of the Holy One]

Book Il [Life in the Palace]

1. From the time of the birth of that son of his, who, the true master of himself, was to end all
birth and old age, the king increased day by day in wealth, edphants, horses, and friends as a
river increases with its influx of waters.

2. Of different kinds of wealth and jewels, and of gold, wrought or unwrought, he found
treasures of manifold variety, surpassing even the capacity of his desires.

3. Elephantsfrom Himavat, raging with rut, whom not even princes of elephants like Padma
could teach to go round in circles, came without any effort and waited on him.

4. His city was all astir with the crowds of horses, some adorned with various marks and
decked with new golden trappings, others unadorned and with long flowing manes, b suitable
alike in strength, gentleness, and costly ornaments.

5. And many fertile cows, with tall calves, gathered in his kingdom, well nourished and happy,
gentle and without fierceness, and producing excellent milk.

6. His enemies became indifferent; indifference grew into friendship; his friends became
specially united; were there two sides, b one passed into oblivion.

7. Heaven rained in his kingdom in due time and place, with tke sound of gentle winds and
clouds, and adorned with wreaths of lightning, and without any drawback of showers of stones
or thunderbolts.

8. A fruitful crop sprang up according to season, even without the labour of ploughing; and
the old plants grew morevigorous in juice and substance.

9. Even at that crisis which threatens danger to the body like the collision of battle, pregnant
women brought forth in good health, in safety, and without sickness.

10. And whereas men do not willingly ask from others, @en where a surety's property is
available, b at that time even one possessed of slender means turned not his face away when
solicited.

11. 11. There was no ruin nor murder, P nay, there was not even one ungenerous to his
kinsmen, no breaker of obligations, none untruthful nor injurious, P as in the days of Yayati
the son of Nahuua.

12. Those who sought religious merit performed sacred works and made gardens, temples, and

hermitages, wells, cisterns, lakes, and groves, having beheld heaven as it were bisi before
their eyes.
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13. The people, delivered from famine, fear, and sickness, dwelt happily as in heaven; and in
mutual contentment husband transgressed not against wife, nor wife against husband.

14. None pursued love for mere sensual pleasure; notwarded wealth for the sake of desires;
none practised religious duties for the sake of gaining wealth; none injured living beings for
the sake of religious duty.

15. On every side theft and its kindred vices disappeared; his own dominion was in peacedn
at rest from foreign interference; prosperity and plenty belonged to him, and the cities in his
realm were (healthy) like the forests.

16. When that son was born it was in that monarch's kingdom as in the reign of Manu the son
of the Sun, b gladness wen everywhere and evil perished; right blazed abroad and sin was
still.

17. Since at the birth of this son of the king such a universal accomplishment of all objects
took place, the king in consequence caused the prince's name to be Sarvarthasiddha.

18. But the queen Maya, having seen the great glory of her nevborn son, like some »ui of the
gods, could not sustain the joy which it brought; and that she might not die she went to
heaven.

19. Then the queen's sister, with an influence like a mother's, undtinguished from the real
mother in her affection or tenderness, brought up as her own son the young prince who was
like the offspring of the gods.

20. Then like the young sun on the eastern mountain or the fire when fanned by the wind, the
prince gradually grew in all due perfection, like the moon in the fortnight of brightness.

21. Then they brought him as presents from the houses of his friends costly unguents of
sandalwood, and strings of gems exactly like wreaths of plants, and little golden carriages
yoked with deer;

22. Ornaments also suitable to his age, and elephants, deer, and horses made of gold, carriages
and oxen decked with rich garments, and carts gay with silver and gold.

23. Thus indulged with all sorts of such objects to please the serssas were suitable to his
years, child as he was, he behaved not like a child in gravity, purity, wisdom, and dignity.

24. When he had passed the period of childhood and reached that of middle youth, the young
prince learned in a few days the various sciaces suitable to his race, which generally took
many years to master.

25. But having heard before from the great seer Asita his destined future which was to
embrace transcendental happiness, the anxious care of the king of the present gakya race
turned the prince to sensual pleasures.

26. Then he sought for him from a family of unblemished moral excellence a bride possessed
of beauty, modesty, and gentle bearing, of widespread glory, Yaéodhara by name, having a
name well worthy of her, a very goddess ofgood fortune.
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27. Then after that the prince, beloved of the king his father, he who was like Sanatkumara,
rejoiced in the society of that gakya princess as the thousareyed (Indra) rejoiced with his
bride gaca.

28. "He might perchance see some inausftis sight which could disturb his mind," b thus
reflecting the king had a dwelling prepared for him apart from the busy press in the recesses
of the palace.

29. Then he spent his time in those royal apartments, furnished with the delights proper for
every season, gaily decorated like heavenly chariots upon the earth, and bright like the clouds
of autumn, amidst the splendid musical concerts of singingvomen.

30. With the softly-sounding tambourines beaten by the tips of the women's hands, and
ornamentedwith golden rims, and with the dances which were like the dances of the heavenly
nymphs, that palace shone like Mount Kailasa.

31. There the women delighted him with their soft voices, their beautiful peartgarlands, their
playful intoxication, their sweet laughter, and their stolen glances concealed by their brows.

32. Borne in the arms of these women welbkilled in the ways of love, and reckless in the
pursuit of pleasure, he fell from the roof of a pavilion and yet reached not the ground, like a
holy sage stepping from a heavenly chariot.

33. Meanwhile the king for the sake of ensuring his son's prosperity and stirred in heart by the
destiny which had been predicted for him, delighted himself in perfect calm, ceased from all
evil, practised all self-restraint, and rewarded the good.

34. He turned to no sensual pleasures like one wanting in setontrol; he felt no violent
delight in any state of birth; he subdued by firmness the restless horses of the senses; and he
surpassed his kindred and citizenby his virtues.

35. He sought not learning to vex another; such knowledge as was beneficent, that only he
studied; he wished well to all mankind as much as to his own subjects.

36. He worshipped also duly the brilliant (Agni) that tutelary god of the Aig irasas, for his
son's long life; and he offered oblations in a large fire, and gave gold and cows to the
Brahmans.

37. He bathed to purify his body and mind with the waters of holy places and of holy feelings;
and at the same time he drank the somguice as enjoined by the Veda, and the heartfelt self
produced happiness of perfect calm.

38. He only spoke what was pleasant and not unprofitable; he discoursed about what was true
and not ill-natured, he could not speak even to himself for very shame a falspleasant thing
or a harsh truth.

39. In things which required to be done, whether they were pleasant or disagreeable, he found

no reason either for desire or dislike; he pursued the advantageous which could be attained
without litigation; he did not so hi ghly value sacrifice.
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40. When a suppliant came to him with a petition, he at once hastened to quench his thirst
with the water sprinkled on his gift; and without fighting, by the battle -axe of his demeanour
he smote down the arrogant armed with double pide.

41. Thus he took away the one, and protected the seven; he abandoned the seven and kept the
five; he obtained the set of three and learned the set of three; he understood the two and
abandoned the two.

42. Guilty persons, even though he had sentendehem to death, he did not cause to be killed
nor even looked on them with anger; he bound them with gentle words and with the reform
produced in their character, b even their release was accompanied by no inflicted injury.

43. He performed great religious vows prescribed by ancient seers; he threw aside hostile
feelings long cherished; he acquired glory redolent with the fragrance of virtue; he
relinquished all passions involving defilement.

44. He desired not to take his tribute of onesixth without acting as the guardian of his people;
he had no wish to covet another's property; he desired not to mention the wrongloing of his
enemies; nor did he wish to fan wrath in his heart.

45. When the monarch himself was thus employed his servants and citizensllbwed his
example, like the senses of one absorbed in contemplation whose mind is abstracted in
profound repose.

46. In course of time to the fair-bosomed Yaéodhara, b who was truly glorious in accordance
with her name, b there was born from the son of guddhodana a son named Rahula, with a
face like the enemy of Rahu.

47. Then the king who from regard to the welfare of his race had longed for a son and been
exceedingly delighted [at his coming], P as he had rejoiced at the birth of his son, so did he
now rejoice at the birth of his grandson.

48. "O how can | feel that love which my son feels for my grandson?' Thus thinking in his joy
he at the due time attended to every enjoined rite like one who fondly loves his son and is
about to rise to heaven.

49. Standing in the paths of the preeminent kings who flourished in primaeval ages, he
practised austerities without laying aside his white garments, and he offered in sacrifice only
those things which involved no injury to living creatures.

50. He of holy deeds shone forth gloriously, in the splendour of royalty and the splendour of
penances, conspicuous by his family and his own conduct and wisdom, and desirous to diffuse
brightness like the sun.

51. Having offered worship, he whose own glory was secure uitered repetitions of Vedic
texts to Svayambha for the safety of his son, and performed various ceremonies hard to be
accomplished, like the god Ka in the first aeon wishing to create living beings.

52. He laid aside weapons and pondered the gastra, heaptised perfect calm and underwent
various observances, like a hermit he refused all objects of sense, he viewed all his kihngdoms
like a father.
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53. He endured the kingdom for the sake of his son, his son for his family, his family for
fame, fame for heaven, heaven for the soul, P he only desired the soul's continuance for the
sake of duty.

54. Thus did he practise the various observances as followed by the pious and established from
revelation, he asking himself, ‘now that he has seen the face of his sphow may my son be
stopped from going to the forest? '

55. The prudent kings of the earth, who wish to guard their prosperity, watch over their sons
in the world; but this king, though loving religion, kept his son from religion and set him free
towards all objects of pleasure.

But all Bodhisattvas, those beings of pr&eminent nature, after knowing the flavour of worldly
enjoyments, have departed to the forest as soon as a son is born to them; therefore he too,
though he had accomplished all his previos destiny, even when the (final) motive had begun
to germinate, still went on pursuing worldly pleasure up to the time of attaining the supreme
wisdom.

[Such is the second chapter in the great poem gri Buddhacarita,
called Life in the Palace]

Book Il [The Prince's Pertubation]

1. On a certain day he heard of the forests carpeted with tender grass, with their trees
resounding with the kokilas, adorned with lotusponds, and which had been all bound up in the
cold season.

2. Having heard of the delightful appearance of the city groves beloved by the women, he
resolved to go out of doors, like an elephant long shut up in a house.

3. The king, having learned the character of the wish thus expressed by his son, ordered a
pleasureparty to be prepared, worhy of his own affection and his son's beauty and youth.

4. He prohibited the encounter of any afflicted common person in the highroad; “heaven
forbid that the prince with his tender nature should even imagine himself to be distressed."

5. Then having renmoved out of the way with the greatest gentleness all those who had
mutilated limbs or maimed senses, the decrepit and the sick and all squalid beggars, they made
the highway assume its perfect beauty.

6. Along this road thus made beautiful, the fortunateprince with his well-trained attendants
came down one day at a proper time from the roof of the palace and went to visit the king by
his leave.

7. Then the king, with tears rising to his eyes, having smelt his son's head and long gazed upon
him, gave him his permission, saying, "Go;' but in his heart through affection he could not let
him depart.

8. He then mounted a golden chariot, adorned with reins bright like flashing lightning, and
yoked with four gentle horses, all wearing golden trappings.
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9. With a worthy retinue he entered the road which was strewn with heaps of gleaming
flowers, with garlands suspended and banners waving, like the moon with its asterism entering
the sky.

10. Slowly, slowly he passed along the highway, watched on every side bid citizens, and
beshowered by their eyes opened wide with curiosity like blue lotuses.

11. Some praised him for his gentle disposition, others hailed him for his glorious appearance,
others eulogised his beauty from his fine countenance and desired foiim length of days.

12. Hump-backed men coming out from the great families, and troops of foresters and dwarfs,
and women coming out from the meaner houses bowed down like the banners of some
procession of the gods.

13. Hearing the news, “the prince is gimg out,' from the attendants of the female apartments,
the women hastened to the roofs of the different mansions, having obtained the leave of their
lords.

14. Hindered by the strings of their girdles which had slipped down, with their eyes
bewildered asjust awakened from sleep, and with their ornaments hastily put on in the stir of
the news, and filled with curiosity, they crowded round;

15. Frightening the flocks of birds which lived in the houses, with the noise of their girdles
and the jingling of their anklets which resounded on the staircases and roofs of the mansions,
and mutually reproaching one another for their hurry.

16. Some of these women, even in their haste as they rushed longing to see, were delayed in
their going by the weight of their hips and full bosoms.

17. Another, though well able to go herself, checked her pace and forbore to run, hiding with
shame her ornaments hitherto worn only in seclusion, and now too boldly displayed.

18. There they were restlessly swaying about in the wihows, crowded together in the mutual
press, with their earrings polished by the continual collision and their ornaments all jingling.

19. The lotuslike faces of the women gleamed while they looked out from the windows with
their earrings coming into mutual proximity, as if they were real lotuses fastened upon the
houses.

20. With the palaces all alive with crowds of damsels, every aperture thrown open in eager
curiosity, the magnificent city appeared on every side like heaven with its divine chariots
thronged with celestial nymphs.

21. The faces of the beautiful women shone like lotuses wreathed in garlands, while through
the narrowness of the windows their earrings were transferred to each other's cheeks.

22. Gazing down upon the prince in the road. tle women appeared as if longing to fall to the
earth; gazing up to him with upturned faces, the men seemed as if longing to rise to heaven.

23. Beholding the king's son thus radiant in his beauty and glory, those women softly
whispered, "happy is his wife', with pure minds and from no baser feeling.
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24. "He with the long sturdy arms, who stands in his beauty like the flowefarmed god visibly
present, will leave his royal pomp and devote himself to religion,' thus thinking, full of kindly
feelings towards Hm, they all offered reverence.

25. Beholding for the first time that high-road thus crowded with respectful citizens, all
dressed in white sedate garments, the prince for a while did feel a little pleasure and thought
that it seemed to promise a revivalof his youth.

26. But then the gods, dwelling in pure abodes, having beheld that city thus rejoicing like
heaven itself, created an old man to walk along on purpose to stir the heart of the king's son.

27. The prince having beheld him thus overcome wittdecrepitude and different in form from
other men, with his gaze intently fixed on him, thus addressed his driver with simple
confidence:

28. "Who is this man that has come here, O charioteer, with white hair and his hand resting on
a staff, his eyes hidde beneath his brows, his limbs bent down and hanging loose, b is this a
change produced in him or his natural state or an accident?'

29. Thus addressed, the charioteer revealed to the king's son the secret that should have been
kept so carefully, thinking no harm in his simplicity, for those same gods had bewildered his
mind:

30. "That is old age by which he is broken down, b the ravisher of beauty, the ruin of vigour,
the cause of sorrow, the destruction of delights, the bane of memories, the enemy of ¢h
senses.

31. "He too once drank milk in his childhood, and in course of time he learned to grope on the
ground; having step by step become a vigorous youth, he has step by step in the same way
reached old age."'

32. Being thus addressed, the prince, stimg a little, spoke these words to the charioteer,
"What! will this evil come to me also?' and to him again spoke the charioteer:

33. "It will come without doubt by the force of time through multitude of years even to my
long-lived lord; all the world kn ows thus that old age will destroy their comeliness and they
are content to have it so.'

34. Then he, the greatsouled one, who had his mind purified by the impressions of former
good actions, who possessed a store of merits accumulated through many prdiog aeons, was
deeply agitated when he heard of old age, like a bull who has heard the crash of a thunderbolt
close by.

35. Drawing a long sigh and shaking his head, and fixing his eyes on that decrepit old man,
and looking round on that exultant multitude he then uttered these distressed words:

36. Old age thus strikes down all alike, our memory, comeliness, and valour; and yet the
world is not disturbed, even when it sees such a fate visibly impending.

37. "Since such is our condition, O charioteerturn back the horses, b go quickly home; how
can | rejoice in the pleasuregarden, when the thoughts arising from old age overpower me?'
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38. Then the charioteer at the command of the king's son turned the chariot back, and the
prince lost in thought entered even that royal palace as if it were empty.

39. But when he found no happiness even there, as he continually kept reflecting, “old age, old
age,' then once more, with the permission of the king, he went out with the same arrangement
as before.

40. Then the same deities created another man with his body all afflicted by disease; and on
seeing him the son of guddhodana addressed the charioteer, having his gaze fixed on the man:

41. “Yonder man with a swollen belly, his whole frame shaking as he pants,if arms and
shoulders hanging loose, his body all pale and thin, uttering plaintively the word "mother,"
when he embraces a stranger, b who, pray, is this?'

42. Then his charioteer answered, “Gentle Sir, it is a very great affliction called sickness, that
has grown up, caused by the inflammation of the (three) humours, which has made even this
strong man no longer master of himself.'

43. Then the prince again addressed him, looking upon the man compassionately, "Is this euvil
peculiar to him or are all beings alike threatened by sickness?'

44. Then the charioteer answered, "O prince, this evil is common to all; thus pressed round by
diseases men run to pleasure, though racked with pain.'

45. Having heard this account, his mind deeply distressed, he trendd like the moon reflected
in the waves of water; and full of sorrow he uttered these words in a low voice:

46. "Even while they see all this calamity of diseases mankind can yet feel tranquillity; alas for
the scattered intelligence of men who can smilevhen still not free from the terrors of disease!

47. "Let the chariot, O charioteer, be turned back from going outside, let it return straight to
the king's palace; having heard this alarm of disease, my mind shrinks into itself, repelled
from pleasures.’

48. Then having turned back, with all joy departed, he entered his home, absorbed in thought;
and having seen him thus return a second time, the king himself entered the city.

49. Having heard the occasion of the prince's return he felt himself as des#&d by him, and,
although unused to severe punishment, even when displeased, he rebuked him whose duty it
was to see that the road was clear.

50. And once more he arranged for his son all kinds of worldly enjoyments to their highest
point; imploring in hi s heart, "Would that he might not be able to forsake us, even though
rendered unable only through the restlessness of his senses.’

51. But when in the women's apartments his son found no pleasure in the several objects of the
senses, sweet sounds and thiest, he gave orders for another progress outside, thinking to
himself, "It may create a diversion of sentiment.'

52. And in his affection pondering on the condition of his son, never thinking of any ills that
might come from his haste, he ordered the bdssinging-women to be in attendance, as well
skilled in all the soft arts that can please.
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53. Then the royal road being specially adorned and guarded, the king once more made the
prince go out, having ordered the charioteer and chariot to proceed in a catrary direction (to
the previous one).

54. But as the king's son was thus going on his way, the very same deities created a dead man,
and only the charioteer and the prince, and none else, beheld him as he was carried dead
along the road.

55. Then spokethe prince to the charioteer, "Who is this borne by four men, followed by
mournful companions, who is bewailed, adorned but no longer breathing?'

56. Then the driver, b having his mind overpowered by the gods who possess pure minds and
pure dwellings, b himself knowing the truth, uttered to his lord this truth also which was not
to be told:

57. "This is some poor man who, bereft of his intellect, senses, vital airs and qualities, lying
asleep and unconscious, like mere wood or straw, is abandoned alikg friends and enemies
after they have carefully swathed and guarded him.'

58. Having heard these words of the charioteer he was somewhat startled and said to him, "Is
this an accident peculiar to him alone, or is such the end of all living creatures?'

59. Then the charioteer replied to him, "This is the final end of all living creatures; be it a
mean man, a man of middle state, or a noble, destruction is fixed to all in this world."

60. Then the king's son, sedate though he was, as soon as he heard oatthe immediately sank
down overwhelmed, and pressing the end of the chariotpole with his shoulder spoke with a
loud voice,

61. 'Is this end appointed to all creatures, and yet the world throws off all fear and is
infatuated! Hard indeed, | think, must the hearts of men be, who can be selEomposed in such
a road.

62. "Therefore, O charioteer, turn back our chariot, this is no time or place for a pleasure
excursion; how can a rational being, who knows what destruction is, stay heedless here, in the
hour of calamity?'

63. Even when the prince thus spoke to him, the charioteer did not turn the chariot back; but
at his peremptorily reiterated command he retired to the forest Padmakhadoa.

64. There he beheld that lovely forest like Nandana itself, full of young trees in flower with
intoxicated kokilas wandering joyously about, and with its bright lakes gay with lotuses and
well-furnished with watering-places.

65. The king's son was perforce carried away to that wood filled with troops of beautiful

women, justas if some devotee who had newly taken his vow were carried off, feeling weak
to withstand temptation, to the palace of the monarch of Alaka, gay with the dancing of the
loveliest heavenly nymphs.

[Such is the third chapter in the great poem gri Buddhacata,
called The Prince's Pertubation]
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Book IV [The Women Rejected]

1. Then from that city-garden, with their eyes restless in excitement, the women went out to
meet the prince as a newlyarrived bridegroom;

2. And when they came up to him, their eyeswide open in wonder, they performed their due
homage with hands folded like a lotuscalyx.

3. Then they stood surrounding him, their minds overpowered by passion, as if they were
drinking him in with their eyes motionless and blossoming wide with love.

4. Some of the women verily thought that he was Kama incarnate, b decorated as he was
with his brilliant signs as with connate ornaments.

5. Others thought from his gentleness and majesty that it was the moon with its ambrosial
beams as it were visibly cane down to the earth.

6. Others, smitten by his beauty, yawned as if to swallow him, and fixing their eyes on each
other, softly sighed.

7. Thus the women only looked upon him, simply gazing with their eyes, b they spoke not,
nor did they smile, controlled by his power.

8. But having seen them thus listless, bewildered in their love, the wise son of the family
priest, Udayin, thus addressed them:

9. "Ye are all skilled in all the graceful arts, proficients in understanding the language of
amorous sentinents, possessed of beauty and gracefulness, thorough masters in your own
styles.

10. "With these graces of yours ye may embellish even the Northern Kurus, yea, even the
dances of Kuvera, much more this little earth.

11. "Ye are able to move even sages whhave lost all their desires, and to ensnare even the
gods who are charmed by heavenly nymphs.

12. "By your skill in expressing the heart's feelings, by your coquetry, your grace, and your
perfect beauty, ye are able to enrapture even women, how much mereasily men.

13. “You thus skilled as ye are, each set in her own proper sphere, b such as this is your
power, | am not satisfied with your simplicity [when you profess to find him beyond your
reach).

14. "This timid action of yours would be fit for new brides, their eyes closed through shame,
b or it might be a blandishment worthy even of the wives of the cowherds.

15. "What though this hero be great by his exalted glory, yet "great is the might of women," let
this be your firm resolve.

16. 'In olden time a great seer, hard to be conquered even by the gods, was spurned by a
harlot, the beauty of Kaéi, planting her feet upon him.
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17. "The Bhikuu Manthalagautama was also formerly spurned by Balamukhya with her leg,
and wishing to please her he carried at dead bodies for her sake to be buried.

18. "And a woman low in standing and caste fascinated the great seer Gautama, though a
master of long penances and old in years.

19. “So ganta by her various wiles captivated and subdued the sage's son »uyaéQigakilled
in women's ways.

20. "And the great seer Viévamitra, though pIunqed in a profound penance, was carried
captive for ten years in the forests by the nymph GhOtaca.

21. "Many such seers as these have women brought to shame P how much more then a
delicate prince in the first flower of his age?

22. "This being so, boldly put forth your efforts that the prosperity of the king's family may
not be turned away from him.

23. "Ordinary women captivate similar lovers; but they are truly women who subduethe
natures of high and low.'

24. Having heard these words of Udayin these women as stung to the heart rose even above
themselves for the conquest of the prince.

25. With their brows, their glances, their coquetries, their smiles, their delicate movemest
they made all sorts of significant gestures like women utterly terrified.

26. But they soon regained their confidence through the command of the king and the gentle
temperament of the prince, and through the power of intoxication and of love.

27. Thensurrounded by troops of women the prince wandered in the wood like an elephant in
the forests of Himavat accompanied by a herd of females.

28. Attended by the women he shone in that pleasant grove, as the sun surrounded by
Apsarasas in his royal garden.

29. There some of them, urged by passion, pressed him with their full firm bosoms in gentle
collisions.

30. Another violently embraced him after making a pretended stumble, b leaning on him with
her shoulders drooping down, and with her gentle creepelike arms dependent.

31. Another with her mouth smelling of spirituous liquor, her lower lip red like copper,
whispered in his ear, "Let my secret be heard.'

32. Another, all wet with unguents, as if giving him her command, clasped his hand eagerly
and sad, "Perform thy rites of adoration here.'

33. Another, with her blue garments continually slipping down in pretended intoxication, stood
conspicuous with her tongue visible like the night with its lightning flashing.
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34. Others, with their golden zones inkling, wandered about here and there, showing to him
their hips veiled with thin cloth.

35. Others leaned, holding a mangdough in full flower, displaying their bosoms like golden
jars.

36. Another, coming from a lotus-bed, carrying lotuses and with ges like lotuses, stood like
the lotus-goddess Padma, by the side of that lotufaced prince.

37. Another sang a sweet song easily understood and with the proper gesticulations, rousing
him, self-subdued though he was, by her glances, as saying, O hovwothart deluded!

38. Another, having armed herself with her bright face, with its brow-bow drawn to its full,
imitated his action, as playing the hero.

39. Another, with beautiful full bosoms, and having her earrings waving in the wind, laughed
loudly at him, as if saying, "Catch me, sir, if you can!'

40. Some, as he was going away, bound him with strings of garlands, b others punished him
with words like an elephant-driver's hook, gentle yet reproachful.

41. Another, wishing to argue with him, seizing a mangcspray, asked, all bewildered with
passion, "This flower, whose is it?'

42. Another, assuming a gait and attitude like those of a man, said to him, "Thou who art
conquered by women, go and conquer this earth!'

43. Then another with rolling eyes, snelling a blue lotus, thus addressed the prince with words
slightly indistinct in her excitement,

44. "See, my lord, this mango covered with its honeygcented flowers, where the kokila sings,
as if imprisoned in a golden cage.

45. "Come and see this aéaktree, which augments lovers' sorrows, b where the bees make a
noise as if they were scorched by fire.

46. "Come and see this tilaka tree, embraced by a slender mangoanch, like a man in a white
garment by a woman decked with yellow unguents.

47. "Belbold this kuruvaka in flower, bright like fresh resin -juice, which bends down as if it
felt reproached by the colour of women's nails.

48. "Come and see this young aéoka, covered all over with new shoots, which stands as it were
ashamed at the beauty of ouhands.

49. "See this lake surrounded by the sinduvara shrubs growing on its banks, like a fair woman
reclining, clad in fine white cloth.

50. "See the imperial power of females, P yonder ruddygoose in the water goes behind his
mate following her like a slave.
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51. "Come and listen to the notes of this intoxicated cuckoo as he sings, while another cuckoo
sings as if consenting, wholly without care.

52. "Would that thine was the intoxication of the birds which the spring produces, b and not
the thought of a thinking man, ever pondering how wise he is!'

53. Thus these young women, their souls carried away by love, assailed the prince with all
kinds of stratagems.

54. But although thus attacked, he, having his senses guarded by sedintrol, neither rejoiced
nor smiled, thinking anxiously, "‘One must die.'

55. Having seen them in their real condition, that best of men pondered with an undisturbed,
and stedfast mind.

56. "What is it that these women lack that they perceive not that youth is fickle? for ths old
age will destroy whatever has beauty.

57. "Verily they do not see any one's plunge into disease, and so dismissing fear, they are
joyous in a world which is all pain.

58. "Evidently they know nothing of death which carries all away; and so at easand without
distress they can sport and laugh.

59. "What rational being, who knows of old age, death and sickness, could stand or sit down at
his ease or sleep, far less laugh?

60. "But he verily is like one bereft of sense, who, beholding another agedr sick or dead,
remains selfpossessed and not afflicted.

61. (So) even when a tree is deprived of its flowers and fruits, or if it is cut down and falls,
no other tree sorrows.'

62. Seeing him thus absorbed in contemplation, with his desires estrang&wm all worldly
objects, Udayin, well skilled in the rules of policy, with kindly feelings addressed him:

63. "Since | was appointed by the king as a fitting friend for thee, therefore | have a wish to
speak to thee in this friendliness of my heart.

64. "To hinder from what is disadvantageous, to urge to what is advantageous b and not to
forsake in misfortune, b these are the three marks of a friend.

65. 'If I, after having promised my friendship, were not to heed when thou turnest away from
the greatend of man, there would be no friendship in me.

66. "Therefore | speak as thy friend, P such rudeness as this to women is not befitting for one
young in years and graceful in person.

67. "It is right to woo a woman even by guile, this is useful both forgetting rid of shame and
for one's own enjoyment.
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68. 'Reverential behaviour and compliance with her wishes are what binds a woman's heart;
good qualities truly are a cause of love, and women love respect.

69. "Wilt thou not then, O large-eyed prince, een if thy heart is unwilling, seek to please them
with a courtesy worthy of this beauty of thine?

70. "Courtesy is the balm of women, courtesy is the best ornament; beauty without courtesy is
like a grove without flowers.

71. "But of what use is courtesyby itself? let it be assisted by the heart's feelings; surely, when
worldly objects so hard to attain are in thy grasp, thou wilt not despise them.

72. "Knowing that pleasure was the best of objects, even the god Puratdara (Indra) wooed in
olden time Ahalya the wife of the saint Gautama.

73. "So too Agastya wooed Rohida, the wife of Soma; and therefore, as @gruti saith, a like thing
befell Lopamudra.

74. The great ascetic VOhaspati begot Bharadvaja on Mamata the daughter of the Maruts, the
wife of Autat hya.

75. "The Moon, the best of offerers, begat Budha of divine nature on the spouse of VOhaspati
as she was offering a libation.

76. "So too in old time Paraéara, overpowered by passion on the bank of the Yamuna, lay with
the maiden Kala who was the daghter of the son of the Water (Agni).

77. "The sage Vaeiunha through lust begot a son Kapiyjalada on Akllamala a despiseddaste
woman.

78. "And the seerking Yayati, even when the vigour of his prime was gone, sported in the
Caitraratha forest with the Apsaras Vievaca.

79. "And the Kaurava king Padéu, though he knew that intercourse with his wife would end in
death, yet overcome by the beauty and good qualities of Madra yielded to the pleasures of
love.

80. "And so Karalajanaka, when he carried off he Brahman's daughter, incurred loss of caste
thereby, but he would not give up his love.

81. "Great heroes such as these pursued even contemptible desires for the sake of pleasure,
how much more so when they are praiseworthy of their kind?

82. "And yet thou, a young man, possessed of strength and beauty, despisest enjoyments which
rightly belong to thee, and to which the whole world is devoted.'

83. Having heard these specious words of his, wedlupported by sacred tradition, the prince
made reply, in avoice like the thundering of a cloud:

84. "This speech manifesting affection is wetbefitting in thee; but | will convince thee as to
where thou wrongly judgest me.
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85. I do not despise worldly objects, | know that all mankind are bound up therein; bu
remembering that the world is transitory, my mind cannot find pleasure in them.

86. Old age, disease, and death b if these three things did not exist, | too should find my
enjoyment in the objects that please the mind.

87. “Yet even though this beautyof women were to remain perpetual, still delight in the
pleasures of desire would not be worthy of the wise man.

88. "But since their beauty will be drunk up by old age, to delight therein through infatuation
cannot be a thing approved even by thyself.

89. "He who himself subject to death, disease, and old age, can sport undisturbed with those
whose very nature implies death, disease, and old age, such a man is on a level with birds and
beasts.

90. "And as for what thou sayest as to even those great mdraving become victims to desire,
do not be bewildered by them, for destruction was also their lot.

91. 'Real greatness is not to be found there, where there is universally destruction, or where
there is attachment to earthly objects, or a want of seKcontrol.

92. "And when thou sayest, "Let one deal with women even by guile," | know nought about
guile, even if it be accompanied with courtesy.

93. "That compliance too with a woman's wishes pleases me not, if truthfulness be not there; if
there be not aunion with one's whole soul and nature, then "out upon it" say I.

94. "A soul overpowered by passion, believing in falsehood, carried away by attachment and
blind to the faults of its objects, b what is there in it worth being deceived?

95. "And if the victims of passion do deceive one another, b are not men unfit for women to look at and
women for men?

96. Since then these things are so, thou surely wouldest not lead me astray into ignoble
pleasures, b me afflicted by sorrow, and subject to old age andleath?

97. "Ah! thy mind must be very firm and strong, if thou canst find substance in the transitory
pleasures of sense; even in the midst of violent alarm thou canst cling to worldly objects, when
thou seest all created beings in the road of death.

98. 'But | am fearful and exceedingly bewildered, as | ponder the terrors of old age, death,
and disease; | can find no peace, no sefommand, much less can | find pleasure, while | see
the world as it were ablaze with fire.

99. If desire arises in the heat of the man, who knows that death is certain, b | think that
his soul must be made of iron, who restrains it in this great terror and does not weep.'

100. Then the prince uttered a discourse full of resolve and abolishing the objects of desire;

and the lord of day, whose orb is the worthy centre of human eyes, departed to the Western
Mountain.
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101. And the women, having worn their garlands and ornaments in vain, with their graceful
arts and endearments all fruitless, concealing their love deep in theihearts, returned to the
city with broken hopes.

102. Having thus seen the beauty of the troop of women who had gone out to the ciyarden,
now withdrawn in the evening, b the prince, pondering the transitoriness which envelopes all
things, entered his dvelling.

103. Then the king, when he heard how his mind turned away from all objects of sense, could
not lie down all that night, like an elephant with an arrow in its heart; but wearied in all sorts

of consultation, he and his ministers could find no othe means beside these (despised)
pleasures to restrain his son's purpose.

[Such is the fourth chapter in the great poem gri Buddhacarita,
called The Women Rejected]

Book V [Flight]

1. He, the son of the gakya king, even though thus tempted by the objexiof sense which
infatuate others, yielded not to pleasure and felt not delight, like a lion deeply pierced in his
heart by a poisoned arrow.

2. Then one day accompanied by some worthy sons of his father's ministers, friends full of
varied converse, b with a desire to see the glades of the forest and longing for peace, he went
out with the king's permission.

3. Having mounted his good horse Kaiithaka, decked with bells and bridlebit of new gold,
with beautiful golden harness and the chowrie waving, he wenforth like the moon mounted
on a comet.

4. Lured by love of the wood and longing for the beauties of the ground, he went to a spot
near at hand on the forestoutskirts; and there he saw a piece of land being ploughed, with the
path of the plough brokenlike waves on the water.

5. Having beheld the ground in this condition, with its young grass scattered and torn by the
plough, and covered with the eggs and young of little insects which were killed, he was filled
with deep sorrow as for the slaughter ofhis own kindred.

6. And beholding the men as they were ploughing, their complexions spoiled by the dust, the
sun's rays, and the wind, and their cattle bewildered with the burden of drawing, the most
noble one felt extreme compassion.

7. Having alighted from the back of his horse, he went over the ground slowly, overcome with
sorrow, b pondering the birth and destruction of the world, he, grieved, exclaimed, “this is
indeed pitiable.’

8. Then desiring to become perfectly lonely in his thoughts, having stpped those friends who

were following him, he went to the root of a rose-apple in a solitary spot, which had its
beautiful leaves all tremulous (in the wind).
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9. There he sat down on the ground covered with leaves, and with its young grass bright like
lapis lazuli; and, meditating on the origin and destruction of the world, he laid hold of the
path that leads to firmness of mind.

10. Having attained to firmness of mind, and being forthwith set free from all sorrows such as
the desire of worldly objects and the rest, he attained the first stage of contemplation,
unaffected by sin, calm, and "argumentative.'

11. Having then obtained the highest happiness sprung from deliberation, he next pondered
this meditation, b having thoroughly understood in his mind the course of the world:

12. "It is a miserable thing that mankind, though themselves powerless and subject to sickness,
old age, and death, yet, blinded by passion and ignorant, look with disgust on another who is
afflicted by old age or diseased or dead

13. 'If | here, being such myself, should feel disgust for another who has such a nature, it
would not be worthy or right in me who know this highest duty.'

14. As he thus considered thoroughly these faults of sickness, old age, and death which belong
to all living beings, all the joy which he had felt in the activity of his vigour, his youth, and
his life, vanished in a moment.

15. He did not rejoice, he did not feel remorse; he suffered no hesitation, indolence, nor sleep;
he felt no drawing towards the qualities of desire; he hated not nor scorned another.

16. Thus did this pure passionless meditation grow within the greadouled one; and
unobserved by the other men, there crept up a man in a beggar's dress.

17. The king's son asked him a questionp he said to him, “Tell me, who art thou?' and the
other replied, "Oh bull of men, |, being terrified at birth and death, have become an ascetic for
the sake of liberation.

18. "Desiring liberation in a world subject to destruction, | seek that happy inéstructible
abode, isolated from mankind, with my thoughts unlike those of others, and with my sinful
passions turned away from all objects of sense.

19. 'Dwelling anywhere, at the root of a tree, or in an uninhabited house, a mountain or a
forest, b | wa nder without a family and without hope, a beggar ready for any fare, seeking
only the highest good.’

20. When he had thus spoken, while the prince was looking on, he suddenly flew up to the sky;
it was a heavenly inhabitant who, knowing that the prince'sthoughts were other than what his
outward form promised, had come to him for the sake of rousing his recollection.

21. When the other was gone like a bird to heaven, the foremost of men was rejoiced and
astonished; and having comprehended the meaning oi¢ term dharma, he set his mind on the
manner of the accomplishment of deliverance.

22. Then like Indra himself, and having tamed his senses, b desiring to return home he

mounted his noble steed; and having made him turn back as he looked for his friend$;om
that moment he sought no more the desired forest.
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23. Ever seeking to make an end of old age and death, fixing his thoughts in memory on
dwelling in the woods, he entered the city again but with no feelings of longing, like an
elephant entering an eercise-ground after roaming in a forest-land.

24. "Happy truly and blessed is that woman whose husband is such as thou, O langd
prince!" So, on seeing him, the princess exclaimed, folding her hands to welcome him, as he
entered the road.

25. He who® voice was deepsounding like a cloud heard this address and was filled with
profound calm; and as he heard the word “blessed' he fixed his mind on the attainment of
Nirvada.

26. Then the prince whose form was like the peak of a golden mountain, b whoseye, voice,
and arm resembled a bull, a cloud, and an elephant, b whose countenance and prowess were
like the moon and a lion, b having a longing aroused for something imperishable, b went
into his palace.

27. Then stepping like a lion he went towards theking who was attended by his humerous
counsellors, like Sanatkumara in heaven waiting on Indra resplendent in the assembly of the
Maruts.

28. Prostrating himself, with folded hands, he addressed him, “Grant me graciously thy
permission, O lord of men, b | wish to become a wandering mendicant for the sake of
liberation, since separation is appointed for me.'

29. Having heard his words, the king shook like a tree struck by an elephant, and having
seized his folded hands which were like a lotus, he thus addssed him in a voice choked with
tears:

30. 'O my son, keep back this thought, it is not the time for thee to betake thyself to dharma;
they say that the practice of religion is full of evils in the first period of life when the mind is
still fickle.

31. "The mind of the thoughtless ignorant young man whose senses are eager for worldly
objects, and who has no power of settled resolution for the hardships of vows of penance,
shrinks back from the forest, for it is especially destitute of discrimination.

32. It is high time for me to practise religion, O my child of loved qualities, leaving my royal
glory to thee who art well worthy to be distinguished by it; but thy religion, O firm -striding
hero, is to be accomplished by heroism; it would be irreligionif thou wert to leave thine own
father.

33. "Do thou therefore abandon this thy resolution; devote thyself for the present to the duties
of a householder; to a man who has enjoyed the pleasures of his prime, it is delightful to enter
the penanceforest.’'

34. Having heard these words of the king, he made his reply in a voice soft like a sparrow's:
“If thou wilt be my surety, O king, against four contingencies, | will not betake myself to the
forest.

35. "Let not my life be subject to death, and let not dsease impair this health of mine; let not
old age attack my youth, and let not misfortune destroy my weal.'
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36. When his son uttered a speech so hard to be understood, the king of the gakyas thus
replied: "Abandon this idea bent upon departure; extravagardesires are only ridiculous.'

37. Then he who was firm as Mount Meru addressed his father: "If this is impossible, then this
course of mine is not to be hindered; it is not right to lay hold of one who would escape from
a house that is on fire.

38. "As separation is inevitable to the world, but not for Dharma, this separation is preferable;
will not death sever me helplessly, my objects unattained and myself unsatisfied?'

39. The monarch, having heard this resolve of his son longing for liberation, andhaving again
exclaimed, "He shall not go," set guards round him and the highest pleasures.

40. Then having been duly instructed by the counsellors, with all respect and affection,
according to the éastras, and being thus forbidden with tears by his fatihe the prince,
sorrowing, entered into his palace.

41. There he was gazed at by his wives with restless eyes, whose faces were kissed by their
dangling earrings, and whose bosoms were shaken with their thiekoming sighs, b as by so
many young fawns.

42. Bright like a golden mountain, and bewitching the hearts of the noble women, he
enraptured their ears, limbs, eyes, and souls by his speech, touch, form, and qualities.

43. When the day was gone, then, shining with his form like the sun, he ascended tipalace,
as the rising sun ascends Mount Meru, desiring to dispel the darkness by his own splendour.

44. Having ascended, he repaired to a special golden seat decorated with embellishments of
diamond, with tall lighted candlesticks ablaze with gold, and it interior filled with the incense
of black aloe-wood.

45. Then the noblest of women waited during the night on the noblest of men who was like
Indra himself, with a concert of musical instruments, as the crowds of heavenly nymphs wait
on the son of the Lord of wealth upon the summit of Himavat, white like the moon.

46. But even by those beautiful instruments like heavenly music he was not moved to pleasure
or delight; since his desire to go forth from his home to seek the bliss of the highest end was
never lulled.

47. Then by the power of the heavenly beings most excellent in selhortification, the
Akaniufihas, who knew the purpose of his heart, deep sleep was suddenly thrown on that
company of women and their limbs and gestures became distorted.

48. Ore was lying there, resting her cheek on her trembling arm; leaving as in anger her lute,
though dearly loved, which lay on her side, decorated with goldleaf.

49. Another shone with her flute clinging to her hand, lying with her white garments fallen
from her bosom, b like a river whose banks are smiling with the foam of the water and
whose lotuses are covered with a straight line of bees.

50. Another was sleeping, embracing her drum as a lover, with her two arms tender like the
shoot of young lotus and learing their bracelets closely linked, blazing with gold.
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51. Others, decked with new golden ornaments and wearing peerless yellow garments, fell
down alas! helpless with sleep, like the boughs of the Kardikara broken by an elephant.

52. Another, leaning on the side of a window, with her willow -form bent like a bow, shone as
she lay with her beautiful necklace hanging down, like a statue in an archway made by art.

53. The lotusface of another, bowed down, with the pinguentlines on her person rubbed by
the jewelled earrings, appeared to be a lotus with its stalk bent into a haitircle, and shaken
by a duck standing on it.

54. Others, lying as they sat, with their limbs oppressed by the weight of their bosoms, shone
in their beauty, mutually clasping ore another with their twining arms decorated with golden
bracelets.

55. And another damsel lay sound asleep, embracing her big lute as if it were a female friend,
and rolled it about, while its golden strings trembled, with her own face bright with her
sh&en earrings.

56. Another lay, with her tabour,

57. Others showed no lustre with their eyes shut, although they were really fulkyed and fair-
browed, b like the lotus -beds with their buds closed at the setting of the sun.

58. Another, with her hair lo ose and dishevelled, and her skirts and ornaments fallen from her
loins, lay with her necklace in confusion, like a woman crushed by an elephant and then
dropped.

59. Others, helpless and lost to shame, though naturally sgibssessed and endued with all
graces of person, breathed violently as they lay and yawned with their arms distorted and
tossed about.

60. Others, with their ornaments and garlands thrown off, b unconscious, with their garments
spread out unfastened, b their bright eyes wide open and mtionless, b lay without any
beauty as if they were dead.

61. Another, with fully -developed limbs, her mouth wide open, her saliva dropping, and her
person exposed, lay as though sprawling in intoxication, P she spoke not, but bore every limb
distorted.

62. Thus that company of women, lying in different attitudes, according to their disposition
and family, bore the aspect of a lake whose lotuses were bent down and broken by the wind.

63. Then having seen these young women thus lying distorted and with aantrolled gestures,
however excellent their forms and graceful their appearance, b the king's son felt moved
with scorn.

64. "Such is the nature of women, impure and monstrous in the world of living beings; but
deceived by dress and ornaments a man becesinfatuated by a woman's attractions.

65. “If a man would but consider the natural state of women and this change produced in them

by sleep, assuredly he would not cherish his folly; but he is smitten from a right will and so
succumbs to passion.’
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66. Thus to him having recognised that difference there arose a desire to escape in the night;
and then the gods, knowing his purpose, caused the door of the palace to fly open.

67. Then he went down from the roof of the palace, scorning those women who layhus
distorted; and having descended, undauntedly he went out first into the courtyard.

68. Having awakened his horse's attendant, the swift Chalidaka, he thus addressed him: "Bring
me quickly my horse Kalthaka, | wish to -day to go hence to attain immortality.

69. 'Since such is the firm content which teday is produced in my heart, and since my
determination is settled in calm resolve, and since even in loneliness | seem to possess a guide,
b verily the end which | desire is now before me.

70. “Since abadoning all shame and modesty these women lay before me as they did, and the
two doors opened of their own accord, verily the time is come to depart for my true health.’

71. Then, accepting his lord's command, though he knew the purport of the king's injuations,
as being urged by a higher power in his mind, he set himself to bring the horse.

72. Then he brought out for his master that noble steed, his mouth furnished with a golden bit,
his back lightly touched by the bed on which he had been lying, and estued with strength,
vigour, speed, and swiftness;

73. With a long chine, and root of the tail and heel, b gentle, with short hair, back, and ears,
b with his back, belly, and sides depressed and elevated, with broad nostrils, forehead, hips,
and breast.

74. The broadchested hero, having embraced him, and caressing him with his lottl&ke hand,
ordered him with a gentle-toned voice, as if he were desirous to plunge into the middle of an
army:

75. "Oftentimes have evil enemies been overthrown by the kingvhen mounted on thee; do
thou, O best of steeds, so exert thyself that | too may obtain the highest immortality.

76. "Companions are easy to be found in battle or in the happiness obtained by winning
worldly objects or in attaining wealth; but companions are hard for a man to find who has
fallen into misfortune or when he flies for refuge to Dharma.

77. "And yet all those who in this world are companions, whether in sinful custom or in
seeking for Dharma, b as my inner soul now recognises, b they too areverily sharers in the
common aim.

78. “Since then, when | attain this righteous end, my escape from hence will be for the good of
the world, b O best of steeds, by thy speed and energy, strive for thine own good and the
good of the world.'

79. Thus havirg exhorted the best of steeds like a friend to his duty, he, the best of men,

longing to go to the forest, wearing a noble form, in brightness like fire, mounted the white
horse as the sun an autumnal cloud.
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