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Jouspevduj po up wui f

Uif gjstu cppl jo QQ§Nj ui bu J sfbe
pg b usbotmbujpo xbt wuif Veg§ob/ Ju
now, as being the ideal book to intraduce students to a study of the
language of the texts. There are a number of reasons for this. The
gjstu jt wuibu uif Vegob jt nbef vqg
which exposes the student to the different ways in which the language

is written.

Then the prose sections are for the most part short and storike, and
therefore provide an underlying context which helps with the
comprehension of the language. The stories are mainly quite
straightforward, and give a contextual basis for understanding the

vedobt - xijdi bsf hfofsbmmz npsf e]

Some of the most memorable stories in the Canon have found there

way into this collection, which seems to have an overall structural

plan, in that it begins with events that happened just afte the
Tbncpei|j )bmtp sfdpsefe jo uif Nbi
last chapter includes many events from the last days of the Buddha as
sfdpsefe jo uif Nbiggbsjojccgobt vu:
Vedgob foet - opu Xjui tollowving @hidheo b ( t
vegob xbt tqgplfo- pg dpvstf< cvu X
Buddha's leading disciples Ven. Dabba Mallaputta.
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As the collection takes in some of the most important events in the
Buddha's career, it naturally reflects some of hismost important
discoveries and teachings also. Because of this there is enough
material of doctrinal importance in the collection to keep the student
joufsftufe- xi fuifs ju cf ui f st wj
the Sambodhi; the important meditationj ot usvduj po up C
ejggjdvmu uf bdi joh po <ci bwb hj wfo
ufbdijoht bcpvu ojccdgob jo uif gjsi

Ui f usbot mbujpo |t gsftfoufe ifsf
and attempts- as far as is posdile - to present an exact rendering of

the text so as to give the student enough help to follow the wording of

the text itself. Any departure from that procedure that | am aware of,

has been noted. Although my main aim has been to help the student
read the text itself, hopefully the translation is in fairly lucid English,

so that if all that is required is a reliable translation, it can be read

alone.

In preparing the notes | have concentrated on drawing attention to the
structure and syntax of the languagel have been greatly helped with
this by a study of the Syntax of the Cases in the Pali Nikayasy O.H.
de A. Wijesekera (his Ph.D. Thesis, prepared in 1935 at the University
of London, but unfortunately not published until 1993). The book
deals in greatdepth with syntax mainly from the point of view of the
noun. Another book that | have found very useful is Pali Grammar, by
Vito Perniola S.J. (which was completed in 1965, and first published

in 1997). About a third of the grammar deals with syntax, and
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approaches the subject from different angles: agreement, case, verb,
and sentence syntax.

No attempt, however, has been made to be comprehensive in
treatment here, rather | simply point out certain aspects regarding the
structure of the language (normally when they first occur). It is
expected that the student from there on should look for the same sort
of constructions on their own.

Canonical Parallels

Some of the material found in this collection is also found in other

places in the Canon. Below there ar@ concordance tables to facilitate
crossreference. The first table shows places in the Canon which
dpssftgpoe cpui jo uif gsptf boe v
here. From this we can see that nearly all of the corresponding
material has been dram from either the Vinaya Khandhakas or the

Nbi §gbsjojccobtvuub pg Ehhibojl §z
formed a narrative unit at some time. The second table shows the

gbsbmmfmt up uif ve§gobt bmpof;
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Ubcmf 2 )Qsptf ' Vegob+

Ve §o Parallel
Qb cei bmedi j t Miu Wj obzb Nbi gwbhhb; C
Evuj zbcped2j Wjobzb Nbi gwbhhb; C
UbujzbcpeBj Wjobzb Nbi gwbhhb; C
Ojhspeib#'wjobzb Nbi gwbhib; B
Nvdbmj oeblt Wjobzb Nbi gwbHhibhl;i §N

Cibeejzbtv Tbnhibcifeblliboeib
Di bTbl zbgbccbkk@gl bu

1

J ibwf opu jodmvefe uif gbsbmmfmt gpv
as these are simply quotations of the releant texts. Note that there are
paraIIeIstoaIIuif vegobt jo uijt dpmmfduj po |
ui f egob Qbsbmmfmt epdvnfou fmtfxifs
Ui f gjstu 4 tvuubt jo uif Vegob bmtop
Nbi g w b henethdwewvdri the Buddha is said to have reviewed

gb e ddbt inbothdoywiarel bnd reverse orders during each of the

uisff xbudift pg uif ojhiu/ Jo uif Ve
reviewsq b cej d d b t infomvard draerduring the 1% watch, in reverse

order during the 2" watch, and in both forward and reverse orders during

the 3¢ watch. This is obviously more dramatic, but we cannot draw

conclusions about the priority of the different versions from that alone.

When we look at the varioussos d f t - Q§Nj - Tbotl sju- U
is clear that there were a number of different traditions about the events
immediately following the Awakening.
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OghbtvuutLptbncbl bl liboeiblb
Qdmjmf zzbl bhbnbobl b

S§kbtvil Nbmmjl gtvuubN- Lpthb

Vgptbui b5 Qgujnpl |l i boeci bgbobl
ImasmiN e i b nn b wb cedbizbfd d i

Tpobtv-@i DbnnblliboeiblbN; N
Qbodbwbsbqgbsjebttbo

Goboebtst Thbnhibcifeblliboeib
Qboddbwbuuivzgdbobl b

Gzvtbnligsbwp Nbiggbsjojccgobtvuu
6-1
Jeeijgdgebt bNA® uub N-
AN. VIIlLvii.10
Dvoebt viu Nbi §ggbsjojccgobtvuu

Qgeeebmj hgnpéz Nbi §gbsj ojccgdgobtvuu

CiftbkkblliboeiblbN
Tvojei bwbttbl §gsbwbu
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Ubcmf 3 )Vedgob pomz*
Ve § o Parallel
Lbtt bqgbtév Nidll comm.on Sn 65
Jo cej mb t-¥ad v Dhp 393cd
Cdijzbt-WOu Cdi j zbuui fsbttggbed

Nvdbmj oeblt Lbui gwbuuiv,; | fwbuu
Dutiyavaggo 1

EbolLbt vai Dhp131%132
Tdgsjqgvuud Ui 762 )Sfwbub*- Ui
Qj mj oej wb dahc | Sn473ac
Mpl bwp mp | b-tOb Sn 593ab;
dg/ TbN@Gzbubobwjcib
dg/ TbNgzbubobt bNzv
dg/ LiboeibtbNzvuub
Hpqd mbt-8 1 Dhp42

Kvoi bt wiu Th192 (Khitaka)



Qj oLpmbHv

Tdsjqvuubd

Vgbt f ob t9wsi2u

Lvngsbl btdehu

Vgpt bui b5

Sf wbubt-v

Theei §zbngeeb

Qboui bl b-10@¢fu

Nbi §gbedobBO/u u2bSNE - L
bovkdgobobN

Dhp 185

Ui 79 )Flveegojzb*<
Qgdjuujzbl bolLbN- Bu
Sn 751

Ei bobg§mbtf ceccijqgfub:
Ui 558 ))afj sjnbol

Qgujnpl |l i beoeeci bgbobl
Jnbtnj Nei bnndaowijodbdift

Qbsj wgsbqggNj; Hguig
Lbnli gsfwbubuui fsbt
Lbui §gwbuui v; Lbnl i §

MN. 128;

Lptbncjzbkgubl bR Kb
Lptbncbl bl | iEohoheiigow vbw

Thbsbci bnphbkgubl bR K



Tvciiujdrabt

Evuj zbt budadt

Mbl vooebl bci be

5
Uboi gl | i b z@mf
Qbgbddbl | i bSedb

Ubuj zboj ccg«

Dbuvuui boj c-4.

Dutiyae b c c b t vl1Q |

Sn 7ab
Th297ae ) S§i vmb?*

Djuubt bNzvuubN TO 5

Dhp 230bd;
AN. IV.i.6d -f;
AN. IV.i.8d-f;
AN. V.v.2h-j

lines cd occur as prose in
Gofdkbtbgggzbtvuub

]

AN. VIl.vi.2
Iti 43

Di boopw§ebt vuubN )N

s

TbNgzbubobt bNzvuub

(o3

Nbi ggbk§ggbuphpebaoh
286287
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Npsf Vegobt jo uif Ujqjce

Jo uif Ujqgjoeblb xf gjoe bo fbsmz d
hspvqgt - ui f z bsf; Tvuub- Hf zzDb-
Juj wvuubl b- K § u b, lard -Ved#&lla. dtiisvnotbwatholt n n b
significance that this classification includes 3 groups that were later to

cf dpmmf duf e boe gj oe ui fjs X bz
fgpoznpvt cpplt; Vegob- Jujwvuublob
to show that although the collection of the material that eventually
gpsnfe wuif Liveeblbojl dgzb nbz c¢cf m
was formed was, in some cases, known right from the earliest times.

Of the other classes mentioned here none are found collected in books

beai oh wuif tbnf obnft- c¢cvu bsf tagsf
opX sfdfjwf ui f n- boe ju wf sz nv

classification has at some time or other, superceded the earlier one.

Jo uif Ve§ob jutfmg uifsf balfbu9l e
one of the exalted utterances that are attributed to the Buddha himself
jo wuif Ujgjeblb/ Uifsf bsf- ipxfwf
the Vinaya- boe Tvuubqj cebl bt ui bu 1 bwf o
collection. When we examine this extraneas material we find that the
nbkpsjuz pg uiftf vedgobt bsf opu f

collection, but rather are exclamations, which, for the most part, do
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opu gpsn b dmjnby jo uifntfmwft- |

but are simply exclamations in an on-going narrative >

Bmm uif vedgobt pg uijt | joe uibu J
jo wuif Bgqgfoejy/ Jo wuif Kgubl bt n |
bsf tbje up i bwf cffo vegobt- boe
same Appendk.

Dpmmf duj po Pshboj {bujpo p

Kpi o E/ Jsfmboe jo uif Jouspevdujop
) Lboez- 2::8- qgh 21*- xsjuft; Dpvm
collection apart from the introductory discourses, like the verses of
theDi bnnbgbeb@ Jo wuif gj stu di bguf s,
group united by the common word "brahmin," which is obvious when

they are read apart from the introductory discourses. So this chapter
dpvme xfmm i bwf c-¥afga, follolwingnoh #omGred§ i n b
last chapter of the Dhammapada... Similarly, the second chapter has

the unifying theme of sukha: happiness, bliss. However, in the

Ui fsf bsf bmtp 3 puifs vedgobt nfoujpo
the Buddha. The firstwas the exclamation made by Ven. Bhaddiya, 3
fyqsftvtjoh i jt i bqgqqgj of t10):Bx jpuit vdii fo Ni'p &

tvI i BiNj"t egob xbt bmtp vuufsfe cz ui
pddbthot/ Tbl I b- | joh pg uif Impet- b
Wf o/ Nbi gHpBitbgdgoBN" QbsbnbegobN L
tvggbuj ceei jubN- Bip egobN" Qb#.bnbedgob
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subsequent chapters there is often no discernible theme linking the

utterances.

Bt Jsf mboe opuf e uiirdin alphe eerses ofatien b 0 b
opening chapter, (31b, 1-2b, 1-3b, 1-4a, 1-5d, 1-6d, 1-7b, 1-8d, 1-9d, 1-

210 * - boe tp wuifsf jt dmf bsmz xps
chapter. Likewise sukha occurs in nearly all of the verses of the
second chapter (2Zlaceh, 22abc, 23acdegh, 24a, 25a, 26a, 2-8c, 2

9b, 2-10c); it is missing from 2-7, but there its place is taken by the

word piya (2-7af), which is related in meaning, and piya also occurs in

the verse that follows it (2-8b), so that it may have come i to the

collection through this connection.

It is odd that having seen the collocation of the verses in the first 2
chapters, that Ireland didn't note the clear collocation in the ¥
chapter, linked by the word bhikkhu, which occurs throughout the
chapte, occuring in the following verses: 3-1a, 32d, 3-3d, 3-4c, 35c,
3-6d, 3-7a, 38a, 39d, 3-10 last verse; or in the 4" chapter where it is
on the word citta : 4-1d, 4-2e, 43c, 44a, 45c, 4-6e, 48d, 4-9f, 4-10a.
The™vegob jo wuijt acithb gardfcita, leupifdoes ( u i

have the rootconnected word cetasa (a).

If we were to give names to the first four chapters according to their
word-d p mmpdbuj po- x f xpvme uifo i bwf
Bhikkhuvagga, and Cittavagga . It is interesing to note that these four

vagga titles do in fact occur in the Dhammapada, and it may be that
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xi bu xf i bwf jo uif vegob jt b gpt
verses that, as Ireland suggested, may once have stood alone.

In the following chapters there seems to be no collocation on a

| fzxpse/ Tuj mm- xf ti pv-Bide54cepsbdd, ui b
5-7bcd; and 54 may be connected to 5, by theme, as they both deal

with the covering up of bad deeds. There does not seem to be
collocation running through all the verses in the 8" chapter either, but

ej cecei j p-6i,dB68 it thejmiddle§, 6-9d, 6-10h. The theme of

views is also implied in 64 & 6-5 (see the translation), which are

further linked together by having the opening 2 lines in common.

Chapter 7 has many verses dealing with the one who is everywhere

free (7-7a), who has cut off the cycle (#2a), cut off the stream (75d),

who has no roots in the earth (#6a), who has transcended the tether

and the obstacle (¥7b), and cut off the root of craving (7-9c¢). Chapter

9 xijdi cfhjot xjui ui f xfmm | opxo
that theme, see &d, 86d, 88 2" verse, 89 whole verse, and 810

both verses. Only 87 seems to stand apart from this.

It very much looks therefore that the organising princliple in the 2™
half of the collection was by theme, perhaps influenced by the
underlying thematic consistency in the first four chapters, that had, in
fact, come about from the collocation of keywords. Another
indication of this may be obtaj of e xi f o xf fybnj o
ui fntfmwft/ Nptu pg uif vegobt | o
bsf b ovncfs wuibu bsf jo gsptf/ Bm
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in the last four chapters (68, 6-10, 81, 8-3, 84; the exception is 310,

which is discussed below). Some of these are unusual not only because

ui fz bsf opu jo wfstf- cvu cfdbvtf
all.

Jo wuif Bggfoejy J qgsftfou uif vegec
tdbuufsfe uispvhipvu uithisthdtthgrrpasd | b/
cbtjdbmmz 3 hspvaqgt pg vegobt / Ui
exalted utterance, which is mainly what we have is the eponymous
collection. The second group, which is by no means insignificant, is
ui f fydmbnbupsz ichsapwngrose.g vegobt - xi

Ui f gsptf vegdgobt mjtufe bcpwf i pXx
dbuf hpsj ft/ -1)forfexammedmdins dswan &@ldress: Atthi
bhikkhave tad§ z bubob N/ / / xi j di Xpvme tvht

doctrinal teaching. 83 begins ina similar way:

Buui j cijllibwf -4bik §imilarN /véry sober amdo e ¢
epdusjobm jo fygptjujpol/ Bmm wui sf-
suggest that they perhaps formed part of a group, together with 2,

which is in verse, and may therefore havefound their way into the
collection via that connection. This may be further confirmed by the
gbdu ui bu bmm gpvs pg ui f ojccgol
introduction (o j e Precbrded for the sayings, which may have been

applied originally only to 8 -2.

Ui f v e §-8 is aldw in prdse. In this case it seems to have very

little to do with the prose introduction, and one cannot help feeling
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that there is some sort of mismatch here, and that the discourse has
been patched together in an attempttomake@a psnbm vegob p
It may be that it has been added in here owing to its theme being
ej cecei j - xijdi mjolt ju up uif sftu

Ui fsf bsf b ovncfs pg dpngmjl@touj po
the least being that the frst half of the utterance is in fact metrical in
tusvduvsf Yuif nfusf "jand AWViineareh z b -
corrupt); while in the 2™ half no metre can be discerned. Clearly
however the 2 half is needed to complete the sense of the1half,

ane ju dboopu tjngmz i bwf cffo ubhl

underlying theme of views.

Ui f vegob wuibu pddvst bu 4721 |t
confused state it which it has been preserved, with parts of it having

no discernible metre, while aher portions are certainly metrical, but

opu ofdfttbsjmz jo xipmf wfstft/ J
into 3 distinct sections, the first and last of which were probably
originally in verse, while the middle section is in prose. The word
collocauj po ui bu kpjot uijt vegob up u
on the theme of bhikkhu, occursinthe 3t f duj po pg ui f v
may be that these were the original verses in the collection, and that

they have attracted the other two sections intathe collection through

ui f uifnf pg cibwb uibu svot uispvl



1: The Chapter (including) the Awakening (Tree) *

Reverence to him, the Gracious One, the Worthy One,
the Perfect Sambuddha

1.1 The First Discourse about the Awakening (Tree) °

Thus | heard: at one time the Gracious One was dwelling near
stwapm)g-uif cbol pg uif sjwfs Ofs
Awakening tree, in the first (period) after attaining Awakening. Then

at that time the Gracious One was sitting in one cros$egged pature

for seven days experiencing the happiness of freedom.

‘Ui f o di bqufs ujumft jo uif Vedob bsf q
more of the main discourses that occur in thechapter; the only exception to
this being the 7" chapter Cullavagga, the Chapter (including) the Short
Discourse¢ Cppl - dibqufs- boe ejtdpvstf uj
in the nominative, which is the so-called labeluse of the nominative; see
Perniola pg. §245d. But note that in the manuscript editions of the texts the
endHitle is the rule, quoting the title at the beginning of a text is a modern
felicity.

> Bodhi in the title here and in the next two discourses refers to the Tree of
Awakening, not to the Awakening itself, as the events described herein
took place some time after that momentous event. Compare 1.4
Oj hs pei brheDiseolrde about the Banyan Tree).

® Most of the discourses open with the same formulacs wbn nf t vubN;
samaya&l Ci b h b w{ /Noticé thejuse bfghe historical present,
literally: ...at one time the Gracious One...dwell§ he locative in the place
name which precedes the verb in these formulas is proximate, and usually
meansnear (not at or in), which is more specifically stated in what follows
the verb.



1: Bodhivaggo- 2

Then with the passing of those seven days, the Gracious One, after
arising from that concentration, for the first watch of the
night,applied his mind thoroughly to conditional origination in

forward order:’

CUijt cfjoh tp- uibu jt< §spn uif

that is to say: because of ignorance there are (volitional)
processeg,

because of (volitional) processes: consciousness,

because of consciousness: mind and body,

because of mind ad body: the six sense spheres,

because of the six sense spheres: contact,

because of contact: feeling,

because of feeling: craving,

because of craving: attachment,

because of attachment: continuation,

because of continuation: birth,

! Anulomaliterally: along the hair (or grain); as opposed toq b cej (sg@en b
next discourse), against the hair (or grain).

® Locative absolute construction, giving conditional sense, Syntax §184b.i.

% The Commentary takessambhavantiwhich occurs at the end of the passage
as applying to all the terms but it seems to me that this part of the formula
corresponds to the first part of the statement in brief, made aboveThis
being so, that is being parallel to: because of ignorance there are
(volitional) processes with honti being understood.



1: Bodhivaggo- 3

because of birth: oldage, death,
grief, lamentation, pain, sorrow, and despair (all) arise,
boe tp uifsf jt bo psjhjobujpo pg

Then the Gracious One, having understood the significance of it, on

that occasion uttered this exalted utterancé”

C X inf(the nature of) things becomes really manifest
Up uif bsefou nfejubujoh c¢csginbob
Then all his doubts disappear,

Tjodf i f | opxt )uif obuvsf pg b*
1.2 The Second Discourse about the Awakening (Tree)

Thus | heard: at one time the Gradous One was dwelling near
Vsvwfmg- po wuif cbol pg uif Sj wf ¢
Awakening tree, in the first (period) after attaining Awakening. Then
at that time the Gracious One was sitting in one crossegged posture

for seven days experienaig the happiness of freedom.

Then with the passing of those seven days, the Gracious One, after
arising from that concentration, for the middle watch of the night,
applied his mind thoroughly to conditional origination in reverse
order:

Vyve g ,drbm ud, up, out + § oto breathe out. The verb is used with the
dphobuf bddvtbujwf- b dpnnpo dpotusvd
reproduced in English which normally avoids such internal repetition.



1: Bodhivaggo- 4

CUi j t o p uhatdsfngt;drém the peasing of this, that ceases,

that is to say: from the cessation of ignorance, there is the
cessation of (volitional) processes,

from the cessation of (volitional) processes, the cessation of
consciousness,

from the cessation of consiousness, the cessation of mind and
body,

from the cessation of mind and body, the cessation of the six sense
spheres,

from the cessation of the six sense spheres, the cessation of contact,

from the cessation of contact, the cessation of feeling,

from the cessation of feeling, the cessation of craving,

from the cessation of craving, the cessation of attachment,

from the cessation of attachment, the cessation of continuation,

from the cessation of continuation, the cessation of birth,

from the cessation ofbirth, old age, death,

grief, lamentation, pain, sorrow, and despair (all) cease,

boe tp uifsf jt b dfttbujpo pg ui

Then the Gracious One, having understood the significance of it, on

that occasion uttered this exalted utterance



1: Bodhivaggo- 5

CXifo )uif obuvsf pg* uijoht cfdp

Up uif bsefou nfejubujoh c¢csginbob

Then all his doubts disappear,
Tjodf wuif eftusvdujpo pg dbvt ft

1.3 The Third Discourse about the Awakening (Tree)

Thus | heard: at one time the Gracious One was dwelling near
Vsvwfmg- po uuiff scbafls pOf sbodkbsg-
Awakening tree, in the first (period) after attaining Awakening. Then

at that time the Gracious One was sitting in one cros$egged posture

for seven days experiencing the happiness of freedom.

Then with the passingof those seven days, the Gracious One, after
arising from that concentration, for the last watch of the night,
applied his mind thoroughly to conditional origination in forward and
reverse order:

CUi jt cfjoh tp- wuibu jt<esgspn ui
this not being so, that is not; from the ceasing of this, that ceases,

that is to say: because of ignorance there are (volitional) processes,
because of (volitional) processes: consciousness,

because of consciousness: mind and body,

because of mind andbody: the six sense spheres,

because of the six sense spheres: contact,

because of contact: feeling,

because of feeling: craving,



1: Bodhivaggo- 6

because of craving: attachment,

because of attachment: continuation,

because of continuation: birth,

because of birth: old aye, death,

grief, lamentation, pain, sorrow, and despair (all) arise,

and so there is an origination of this whole mass of suffering.

But from the complete fading away and cessation of ignorance,
there is the cessation of (volitional) processes,

from the cessation of (volitional) processes, the cessation of
consciousness,

from the cessation of consciousness, the cessation of mind and
body,

from the cessation of mind and body, the cessation of the six sense
spheres,

from the cessation of the six sense sphesethe cessation of contact,

from the cessation of contact, the cessation of feeling,

from the cessation of feeling, the cessation of craving,

from the cessation of craving, the cessation of attachment,

from the cessation of attachment, the cessation of gginuation,

from the cessation of continuation, the cessation of birth,

from the cessation of birth, old age, death,

grief, lamentation, pain, sorrow, and despair (all) cease,

boe tp uifsf jt b dfttbujpo pg

Then the GraciousOne, having understood the significance of it, on

that occasion uttered this exalted utterance:
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CXifo )uif obuvsf pg* uijoht cfdp
Up uif bsefou nfejubujoh c¢csginbob
I'f exfmmt ejtqfmmjoh Ngsb(t bsnz-
Bt uif tvo )exfmmt?* mjhiujoh vqg u

1.4 The Discourse about the Banyan (Tree)

Thus | heard: at one time the Gracious One was dwelling near
Vsvwf mg- po uif CObOKkpggd-uibbu sy iwff s
Goatherds' Banyan tree, in the first (period) after attaining
Awakening. Then at that time the Gracious One was sitting in one
crosslegged posture for seven days experiencing the happiness of

freedom.

Then with the passing of hose seven days, the Gracious One arose
gspn uibu dpodfousbujpo/ Uifo b df
a grumbler went to the Gracious onée'! and after going, he exchanged

greetings with the Gracious One.

After exchanging courteous talk and greetings, b stood on one side.

Xi j mf tuppe po pof tjef ui bu csgi
Pof; CUp xibu fyufou- efbs Hpubnb-
Xibu uijoht nblf pof b csg§inbob@c¢

Y This constructionyena <person (or placepteo v q b t b ig anlidiom,
meaning literally: by where the < person (or place)> was, by there he
approached For a study of these approach formulas (based on
Ehhibojl §zb* Styléd andNRursction(T®kgon pO67).
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Then the Gracious One, having understood the significance of it, on
that occasion uttered this exalted utterance:

CUibu csginbob xip it sfnpwfe cb

Not grumbling, free from blemish, self-restrained,
With perfect understanding, (and) the spiritual life accomplished,

Righteously he might speak a word about the Brahmar

Gps ijn uifsf jt op bssphbodf boz

1.5 The Discourse about the Elders

Thus | heard: at one time the Gracious One was dwelling near

Tgwbuui h- jo Kfub(t Xppe- bu Bogui

uj nf wf of sbc mf T g igdvrnupuhbh-b mm§ o b s b ¢
Nbi gl bttbqgb- wf of sbcmf Nbi gl bddgz|

12 There is a word play here betweerbs § i nb 0 p -, whichiis ajmosb
lost with the Sanskritisation of ¢ s § i n whilpre-introduces the-r-
element, which must have been missing in the original dialect. The word

gmbz jt fwfo npsf pctdvsf-a3),whereui f Ved
c §i-jhasbecomew@gi-f ubi f tbnf xpse gmbz pddvs

following discourse also.

¥Bopuifs xpse gmbz- uijt ujnf ibwjoh
pg uif jngfstpobm Csbinbo- bt gpvoe

14 Ussadais from v t t h te taisejoneself up. It seems preferable to take the
word as being used in an ethical sense.

j

S
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wf of sbcmf Nbi gl bqgqqgjob- wfofsbcmf N

venerable Revata, and venerable Nanda went to the Gracious ohe.

The Gracious One saw those venerablenes coming while still far

away,16 and having seen (them), he addressed the monks (saying):

CUi ftf csginbobt bsf dpnjoh- npol't
npol't /¢

Bgufs wuibu xbt tbje- b dfsubjo npc¢
tbje up uif Tosvwhatjextentt deaP Gdtama, & one a
csginbob@ Boe bhbjo xibu uijoht nbl

Then the Gracious One, having understood the significance of it, on

that occasion uttered this exalted utterance:

BGob oireBIT. Nandoin ChS, which is to be preferred, as all the
bhikkhus who are namedareBs b i bout ) @hilég G ol aadistil -
a sekha(trainee).

16 Wijesekera,Syntax §131c has shown that ij s inthese contexts does not
meanfrom afar (which makes it sound like they had come a long way, but
while they were still a distance away(from him), which | follow in the
translation here.

17Repetitionashereisacommo gpsn pg fngibtjt jo wui
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Those who, having removed bad things, live alwaysindful,
The Buddhas who have destroyed the fetters, truly they are

csginbobt |8 uif xpsmelé
1.6 The Discourse about Kassapa

Thus | heard: at one time the Gracious One was dwelling near
Sgkbhbib- jo Cbncpp Xppe- bu wui f )
thbu ujnf wfofsbcmf Nbi gl bttbgb xbt
and was afflicted, suffering, and very sick. Then venerable
Nbi gl bttbgb bu bopuifs ujnf bsptf

Ui fo uijt pddvsfe up wfofsbecmf Nbi
afflicion; CXf mm opx- J tipvme foufs Sgkl

Ui fo bu uibu ujnf gjwf ivoesfe efw

bmnt gppe up wfofsbcmf Nbi gl bttbqghb/

Cvu wfofsbcmf Nbiglbttbgb- bgufs s
having dressed in the morning time,after picking up his bowl and
spcf-foufsfe Sgkbhbib gps bmnt - ) |
wretched streets, to the weaver's streets.

18 Buddhais applied here to all who have attained Awakening: disciples,
individual Buddhas, and Perfect Sambuddhas.
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Ui f Hsbdjpvt Pof t bx wfofsbcmf Nbi
Sgkbhbib- )Yhpjoh* up uhell strgesptsthet us f

weaver's streets.

Then the Gracious One, having understood the significance of it, on
that occasion uttered this exalted utterance:
COpu opvsjti j-enbownpconmailédfestablished imthe
essential®’

With pollutants destroyee - sj e pg gbvmut ; 20| jnJ

2/ 8 Ui f Ejtdpvstf bcpvu

Uivt J i fbse; bu pof wujnf wuif Hsbd
near the Flock of Goats Shrine, at the domicile of the Flock of Goats

yakkha. Then at that time the Gracious One, inthe darkness of the

9 The Commentary states thab o b & & b kereicgn Also meamot
nourished by anotherthough it i s hard to see how such an epithet can apply
to an almsman! The Commentary defineb 6 d @nteaning eitherwell-
known or its opposite,unknowt’ Ve § o b wiBsrdatlsBo bbb zb gqp 6 h
0 k 0 @vhidp suggests that the Sanskrit redactor(s) understood thateHirst
meaning was the original.

D&t b i Iierally an outflow or overflow; pollutant, which is the
translation adopted here, is semantically identical in meaning, from Latin
polluere, to wash over, to defile.
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night, was sitting in the open air, and the skygod21 was raining lightly

drop by drop.

Then the Flock of Goats yakkha desiring to give rise to fear, terror,

and horror in the Gracious One,went to the Gracious One, and after

going, not far away from the Gracious One three times (he called
pvu*; CDpogvtjpo- hsfbu dpogvt]h poé
CUijt jt b efnpo gps zpv- btdfujd":

Then the Gracious One, having understood the significance of it, on

that occasion uttered this exaled utterance:

Clf jt b cs@ginbob xifo if ibt hpo
things,

Ui fo ibt i f usbotdfoefe uijt efnp

ZDevajt vtfe jo uif Nilfgminhsmeadgdof b ob
the sky, and giver of rain, and that is clearly the sense here. See SED under
the entry deva

%2 These words are probably to be derived fronf | v, mmdaning confusion
but they may simply be exclamations having the same meamj.
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2/ 9 Ui f Ejtdpvstf bcpvu TI

Thus | heard: at one time the Gracious One was dwelling near
Tgwbu WKiffu-b (jto Xppe- bu BoguibgjoLjlk
ujnf wfofsbcmf Tbnhgnbkh i be bssjw

One?®

Wf of s bc mf TbnhgnzﬁkhbSe;gpéhlbsufxsj gfl
tffnt i bt bssjwfe bu Tgwbuuwehtto- bo
Jeta's Wood™

Ui fo bu uibu ujnf wfofsbcmf Tbnhgn
ui f sppu pg b dfsubjo usff/ Ui f o
xfou up wfofsbcmf Tbnhdgnbkh- boe b
Tbnhgnbkh; CPod bwfdfoujmjuumpv tnvtu L

Bgufs uibu xbt tbje- wfofsbcmf Tbnl

23 Another, and very frequent, use of the infinitive-like dative: had arrived at
Tgwbuuih jo psefs up tff )ps- gps uif

24 More literal than former wife would be former second but it is
unidiomatic in English.

e 0 salisla masculine form (fem =e § s)j dndmeans specificallflittle

boy.
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Gp s b tfdpoe uj nf wf of sbcmf Tbnh
wf of sbc mf Tbnhgnbkh; CJ i bwf b mju
pg nf/ ¢

Forasecondtimevenera mf Thbnhgnbkh xbt tj mf ot

Gps b uijse ujnf wfofsbcmf Tbnhgnhb
Tbnhgnbkh; CJ ibwf b mjuumf tpo- b

Gps b uijse ujnf wfofsbcmf Tbnhgnbl

Ui fo wfofsbcmf Thbnhginglpk the oy doynsnn f s
gspou pg wfofsbcmf Tbnhdgnbkh- xfou
btdfujd- zpv nvtu ublf dbsf pg ij ni

Cvu wfofsbcmf Tbnhgnbkh eje opu mp
him).

Ui fo wfofsbcmf Tbnhg@nbka (ot far@awag,n f s
mppljoh spvoe tbx uibu wfofsbcmf 1
the boy, nor was he speaking (to him).

Il bwjoh tffo )uibu* wuiijt pddvsfe uj
i bwf offe pg b tpo/ c¢Uifsfgpsf-y, bgu
she went away.



1: Bodhivaggo- 15

The Gracious One saw with the divineeye which is purified, and
tvsgbttft ui bu pg )opsnbm* nfo- u

wife had such bad mannerg®

Then the Gracious One, having understood the significance of it, on
that occasim uttered this exalted utterance:

ClJo )ifs* dpnjoh if epft opu sfkp
grieve,

Tbnhgnbkh AWj dupsjpvt jo Cbuumfa-
csginffob/ ¢

1.9 The Discourse about Those with Knotted Hair

Thus lheard: atpof uj nf wuif Hsbdjpvt Pof X
po Hbzg§ Qfbl/

5 pED gives only the meaning:.change, mutation, alterationfor wj qqbh |l § s b
but SED (s.v.w | g s bdays:&dating with disrespect.. which seems more
appropriate here.

*" There is a play on the (unrelated) wordst b ndn®T b n h § thdughrone
might have thought a play on the meaning of the name itself would have
been more apt.
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Then at that time many knotted-haired ascetics, in the cold Winter
ojhiut- jo cfuxffo Auif fjHinthea-
Hbzg§ )sjwfs*- xfsf qmvo hjpldgingpoutu - b
and in, were sprinkling (water), and were offering the fire sacrifice,
Yuijoljoh*; CUispvhi wuijt uifsf jt

The Gracious One saw that those many knottetlaired ascetics, in the
Xjoufs ojhiut- jo cfuxff osndwalin fj h
ui f Hbzq§ )sjwfs*- xfsf gmvohjoh puV
out and in, were sprinkling (water), and were offering the fire
tbdsjgjdf- )uijoljoh*; CUispvhi wui ]

Then the Gracious One, having understood the significamcof it, on

that occasion uttered this exalted utterance:

COpu uispvhi x b urasypgople bathefheré! qv sj u
In whom there is truth and Dhamma, he is pure, and he is a

csginbob/ ¢

28 The eights" (b cece) reférgito the eighth day after three of the Full
Moons in Hemanta, i.e. at the coldestime of the year, at which times there
were festivals whenthec s § i n Warshipped their ancestors (see SED,
b 6 cdbB oju b s bthecefote méans between these times. See BHSD, s.v.
b 6 ceb § Hom Lalitavistara 251.6) and CPDs.wb uui bl § - kabThe u s b o
Commentary says thab cecei nmeang the last four days inN § h iard the
firstfourin Qi b h hin thebseason ofSisira, which shows an unexpected
jhopsbodf pg c¢csginbdjdbm gftujwbmt- b
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2/ 21 Ui f Ejtdpvstf bcpvu

Thus | heard: at one time the Gradous One was dwelling near
Tgwbuui h- jo Kfub(t Xppe- bu Bogui l

Ui fo bu ui bu uj nf Cgfgjvvasblivinggwearui f
Tvgqggshbl b- po uif cbol pg wuif pdf
revered, honoured, esteemed, in receipt of robeglmsfood, dwellings,

and medicinal requisites to help when sick.

Ui fo xifo Cgijzb pg wuif Cbs Spcf
tfdmvtjpo-uijt sfgmfdujpo bsptf jo
who are Worthy Ones, or have entered the path to Worthines, | am

pof pg uifn/¢

Ui fo b efwbug- xi p fxribtujbvfgpsgn fCsidgm
Robe, being compassionate and desiring his welfare, knowing with his

njoe uif sfgmfdujpo jo uif njoe pg
Cdgijzb pg uif bQusfls Spgfo-h-bad tbje

%9 There appears to be another versio

no€gdijzbat tupsz bu C§
46;9:*/ Uifsf b dfsubjo Cgijzb jt hjw
pg uif fzf boe gpsnt- fud/ bgufs xijd
dpnnfou po uif ejtdpvstf- boe bmuipvh
Cgijzb jo uibu tvuub jt lopxo bt Eg§sv
tvuub ejsfdumz gpmmpxt pof jo xijdi W
Tvoggbsboub- wuif dbgjubm pg xijdi xbt
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the Bark Robe*®* ¢Zpv bsf dfsubjomz opu b X
have you entered the path to Worthiness. This practice of yours is not

one whereby you could be a Worthy One, or one who has entered the

path to Worthio f t t / ¢

CUifo xip opx jo uijt xpsme Xjui |
foufsfe uif qgbui up Xpsuijoftt @c

Cui fsf jt- Cijzb- jo wuif opsui f s
Tgwbuui h/ Ui fsf wuif Hsbdjpuvt Pof e
Worthy One,b Qf sgf du Tbncveei b/ I f- Cgi
certainly a Worthy One, and teaches the Dhamma for (attaining)

Xpsuijoftt/ ¢

Ui fo Cdijzb pg uif Cbs Spcf cfjol
jnnfejbufmz xfou bxbz gspn Tweqg§sh

%0 Note that to avoid using the personal pronoun, the propename is used
altogether three times in this one short sentence. It appears to be
characteristic of Indian languages to avoid the personal pronoun when
speaking about someone definite.
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night in every place,31xfou up Tgwbuui h- Kf ul

BoguibgjolLjl®%(t npobtufsz/

Then at that time many monks were walking (in meditation) in the
pgf o bjs/ Ui fo Cgijzb pg uif Cbsl
after going, he said thistotho§ npol t; CXi fsf- sfwf
Gracious One living at present, the Worthy One, the Perfect
Sambuddha? We have a desire to s8ehe Gracious One, the Worthy
Pof- uif Qfsgfdu Tbncveeib/ ¢ CUIf

among the houses for alrh Pré

Ui fo Cdijzb pg uif Chbsl Spcf i bwjo
i bwjoh foufsfe Tgwbuuih- tbx uif F
Tgwbuui h- dpogj efou- jotqgjsjoh dp
peace, mind at peace, having attained supremel$-control and calm,

dpouspmmfe- hvbsefe- xjui sftusbj o

ui f Dpnnfoubsz opuft wuibu uif el2@ uboc
leagueswh t b z p kadbaub60Cmilds), but insists he made the journey in
one night! However, this seems to go against the natural meaning of the
text.

¥ pTSreadsz f ob Ci bhbwg TgwbuuijzbN wjibsbu
gsgnf ufoa iviopldtfbrNIbkrfjgg f meat boe Jsf mt
but BJT is to be preferred here, as theC i b h twas §ot there when he

arrived.

33 Notice the use of the royal plural here.

34 Among the housed.e. into the city.
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After seeing (him), he went to the Gracious One, and after going and
prostrating himself with his head at the Gracious One's feet, he said
this to the Gracious One:

C Mf he Gracious One preach the Dhamma to me, reverend Sir, let
the Fortunate One preach the Dhamma, that will be for my benefit
boe ibqgqqgjoftt gps b mpoh wujnf/¢

Bgufs wuibu xbt tbje- wuif Hsbdjpvt
Spcf; CJu jt s8ifzpxspClHigjzbft gp i bw
ui f i pvtft gps bmnt/ ¢

Gps b tfdpoe ujnf Cdijzb pg uif Cb
Pof ; CCvu ju jt i bse up | opx- s f
Gracious One's life, or the dangers to my life! Let the Gracious e

preach the Dhamma to me, reverend Sir, let the Fortunate One preach

the Dhamma, that will be for my benefit and happiness for a long

uj nf/¢

Gps b tfdpoe ujnf wuif Hsbdj pvt Pof
Spcf; CJu jt wuif xspehavagnerédaggg z p
ui f i pvtft gps bmnt/ ¢

Gps b wuijse ujnf Cijzb pg uif Chb
Pof ; CCvu ju jt i bse up | opx- s f
Gracious One's life, or the dangers to my life! Let the Gracious One

preach the Dhanma to me, reverend Sir, let the Fortunate One preach
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the Dhamma, that will be for my benefit and happiness for a long
uj nf /¢

CJo uibu dbtf- C§ijzb- zpv tipvme

In what is seen there must be only what is seerr,
in what is heard there must be only what is heard,
in what is sensed there must be only what is sensed,

in what is cognized there must be only what is cognized.
uijt jt wuif xbz- Cgijzb- zpv tipvm

Boe tjodf gps zpv- C@gijzb- jo xib
is seen,

in what is heard there will be only what is heard,

in what is sensed there will be only what is sensed,

in what is cognized there will be only what is cognized,

ui fsfgpsf- C§ijzb- zpv xjmm opu c

boe tjodf- C§ijzb-4d bapv wijffmrmigppd -c

will not be in that;

% As this is an instruction, the future tense is being used as an imperative
(for this usage see Perniola PG, §274 b; in the repetition though, we must
take it with its normal future meaning. This teaching is also found in
Ngmvnl zbgvuubtvuubN )TO 46/ :6*- b us
on this website. There this cryptic teaching is expanded on in verses by
Wf o/ N@gmvnlzbgqvuub- xijdi jt uifo bqgg
the verses, thus making them his own.
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boe tjodf- Cg§gijzb- zpv xjmm opu c
will not be here or hereafter or in between the two>°

-kvtu wuijt jt uif foe pg tvggfsjol

Then through the Gracious One's brief teaching this Dhamma
Cdgijzb pg wuif Cbsl Spcf (t njoe xb
pollutants, without attachment.

Ui fo uif Hsbdjpvt Pof- ibwjoh bewj
this brief advice, went away. Then not long after the Gracious One
had gone acowx j u i b zpvoh dbmg- i bwjoh b

Robe, deprived him of life.

Ui fo wuif Hsbdjpvt Pof bgufs xbmlj
returning from the alms-round after the meal, after going out from

ui f djuz xjui nboz nfpthelBark Rdbex hadi i b u
died>’

% The Commentary goes to some lengths to point out that there is no in
between state in the orthodox interpretation of this phrase, and states the
interpretation must mean either:you will not be here or hereafter or in
both; or, you will not be here or hereafter, nor is there anywhere in between
the twg cf. 8-4 below where part of the phrase recurrs. See Harvey, The
Selfless Mind, pp.98219< boe bmtp Cijlliv Cpei)]j
CpkkibnhbtbNzvuub 4 ) T-Boh®DBvuub*- gpvo

3L g mb | : diedpliterally: had made (his) timewhich is unidiomatic in
English.



1: Bodhivaggo- 23

Bgufs tffjoh )ijn*- if beesfttfe wu
Cdgijzb pg wuif Cbsl Spcf (t cpez- I
carrying it away, and burning it, make a memorial mound for

him,your fellow inthe spiritual | j gf - npol t - 1 bt ejf el

Czft- sfwfsfoe Tjs-¢ tbje wuiptf n
GraciousOne?quuuj oh Cgijzb pg uif Cbsl
carrying it away, burning it, and making a memorial mound for him,

they went to the Gracious One, and #ier going and worshipping the

Gracious One, they sat down on one side.

While sat on one side those monks said this to the Gracious One:
CCvsou- sfwfsfoe Tjs- jt Cgijzb p
memorial mound for him has been made. What is his demation?
Xibu jt ijt gvuvsf tubuf @¢

CB xjtf nbo- npolt- xbt C8ijzb pg
Dhamma in accordance with the Dhamma, and did not trouble me on
bddpvou pg uif Ei bnnb/ Dpngmfuf mz
pg uif Cbsl Spcfl/l ¢

Then the Gracious One, having understood the significance of it, on

that occasion uttered this exalted utterance:

38 This idiom seems to be generally misunderstood in translationgfter
replying is an absolutive, not a finite verb, which only comes later:they
went
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CJo uif qgmbdf xifsf wuif xbufs- fb
footing,

There the stars do not shine, nor does the sun give light,

There the moon does nobglow, there darkness is not found.

Boe xifo wuif tbhf- wuif c¢csgdginbob-
through his own sagacity,

Then from both form and formless, happiness and suffering, he is

gsff/ ¢

This exalted utterance was also said by the Gracious One, so | have

heard.
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2: The Chapter (includi ng) Mucalinda

2.1 The Discourse about Mucalinda

Uivt J i fbse; bu pof wujnf wuif Hsbdj
po uif cbol pg uif sjwfs Ofsbdkbsg-
in the first (period) after attaining Awakening. Then at that tim e the
Gracious One was sitting in one crostegged posture for seven days

experiencing the happiness of freedom.

Then at that time a great cloud arose out of season, (bringing) seven

days of rainy weather, cold winds, and overcast days.

Ui fo ui f OR®iucddindal. afterhleaving his domicile, and
surrounding the Gracious One's body seven times with his coils, stood

Xj ui ijt hsfbu ippe tusfudife pvu I
Gracious One not be cold, may the Gracious One not be hot, may the
Gracious One not be affected by gadflies, mosquitoes, wind, the heat (of

ui f tvo*- boe tfsqfout/ ¢

Then with the passing of those seven days, the Gracious One arose from

Ui bu dpodfousbujpo/ Uifo uif 0O§ghb L
that the sky was now clear without a cloud, having unravelled his coils

from the Gracious One's body, and after withdawing his own form,

boe dsfbujoh uif bggfbsbodf pg b zp

Gracious One, revering the Gracious One with raised hands.
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Then the Gracious One, having understood the significance of it, on
that occasion uttered this exalted uerance:

CUifsf jt ibggjoftt boe efubdinfou
has heard the Dhamma, and who sees,

There is happiness for him who is free from ill-will in the world,
who is restrained towards breathing beings.

The state of dispassion in thevorld is happiness, the complete
transcending of sense desires,

) Cvu* gps i f xip i bt sthisispnddectheui f d
ijhiftu ibgqjoftt/¢

2.2 The Discourse about the Kings

Uivt J i fbse; bu pof wujnf uif Hsbdj
jo Kfub(t Xppe- bu BoduibgjoLjl b(t

Then at that time, amongst many monks, after returning from the alms

round after the meal, assembling together, and sitting in the attendare

i bmm-ui jt dpowfstbujpo bsptf; COp x -
two kings has the greater wealth, the greater riches, the greater
treasury, the greater realm, the greater vehicles, the greater strengﬁ’?,

the greater power, the greater majesty- the Magadhan King Seniya
Cincjtgsb- ps uif Lptbmbo Ljoh Qbtf

3 The Commentary allows for two interpretations here, either agyreat army
or asgreat strength
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Now this conversation amongst those monks was left unfinished. Then
the Gracious One, having risen from seclusion in the evening time,
went to the assembly hall, and after going, he sat dowron the prepared
seat.

Having sat down the Gracious One addressed the monks, (saying):

CXibu jt wuif ubml bcpvu- npolt -
together and are sitting here at present, and what is the conversation

ui bu zpv mfgu vogjojtife@c

C | f severend Sir, after returning from the alms-round after the meal,

assembling together, and sitting in the attendance hall, this conversation
bsptf; COpx - wf of sbc mf gsjfoet -

greater wealth, the greater riches, the greater tasury, the greater

realm, the greater vehicles, the greater strength, the greater power, the
greater majesty-ui f Nbhbei bo Ljoh Tfojzb

Lioh Qbtfobej @¢

This is the conversation, reverend Sir, that we left unfinished, then the

bn

Cj

Gradj pvt Pof bssjwfe/é¢ CUiIijt jt dfsu

sons of good family who through faith have gone forth from the home
to homelessness, that you should talk such talk. When you have

assembled together, monks, there are two things that yoaught to do:

ub ml bcpvu uif Eibnnb- ps nbjoubjo

Then the Gracious One, having understood the significance of it, on

that occasion uttered this exalted utterance:
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CUi bu xijdi jt tfotvbm ibgqgjoftt |j
which is divine,

To the happiness of the destruction of craving, these are not worth a
tjyuffoui qbsul/ ¢

2.3 The Discourse about the Stick

Uivt J i fbse; bu pof wujnf wuif Hsbd]j
jo Kfub(t Xppe- bu BoduibgjolLjl b(t

Then at thatuj n f nboz zpvoh c¢cpzt xip xfs

Jeta's Wood were attacking a snake with a stick.

Then the Gracious One, having dressed in the morning time, after
gjdljoh wvg ijt cpxm boe spcf - X bt
Gracious One saw (those)imoz zpvoh cpzt cfuxffo

Wood attacking a snake with a stick.

Then the Gracious One, having understood the significance of it, on

that occasion uttered this exalted utterance:

Clf xip- xijmf tffljoh ibgggkoftt g
(Other) beings who desire happiness, will not find happiness after
passing away.
He who, while seeking happiness for himself, does not harm with a
stick
(Other) beings who desire happiness, will find happiness after
gbttjoh bxbz/ ¢
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2.4 The Discourse abou Veneration

Thuslheardbu pof wujnf wuif Hsbdjpvt Pof
jo Kfub(t Xppe- bu BodguibgjolLjl b(t

Then at that time the Gracious One was venerated, respected, revered,
honoured, esteemed, and in receipt of robes, almsfood, dwellings, and
medicinal requisites to help when sick; also the Community of monks
was venerated, respected, revered, honoured, esteemed, and in receipt
of robes, almsfood, dwellings, and medicinal requisites to help when
sick.

But wanderers from other sects were not venerated, notespected, not
revered, not honoured, not esteemed, nor were they in receipt of robes,

almsfood, dwellings, and medicinal requisites to help when sick.

Then those wanderers from other sects, being unable to bear the
veneration of the Gracious One and the Comunity of monks, after
seeing the monks in the village or the wilderness, with vulgar and

rough words scolded, abused, annoyed, and troubled them.

Then many monks went to the Gracious One, and after going and

worshipping the Gracious One, they sat down oone side.

Xijmf tbu po pof tjef ui ptf npolt
present, reverend Sir, the Gracious One is venerated, respected, revered,
honoured, esteemed, and in receipt of robes, almsfood, dwellings, and

medicinal requisites to help whe sick; also the Community of monks is
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venerated, respected, revered, honoured, esteemed, and in receipt of
robes, almsfood, dwellings, and medicinal requisites to help when sick.

But wanderers from other sects are not venerated, not respected, not
revered not honoured, not esteemed, nor are they in receipt of robes,
almsfood, dwellings, and medicinal requisites to help when sick.

Then those wanderers from other sects, reverend Sir, being unable to
bear the veneration of the Gracious One and the Communitpf monks,
after seeing the monks in the village or the wilderness, with vulgar and

spvhi Xpset tdpme- bcvtf- Dboopz-

Then the Gracious One, having understood the significance of it, on

that occasion uttered this exalted utterance:

C B g @d by pleasure and pain in the village or wilderness,
you should certainly not consider it as due to oneself or another.
Contacts affect one with cleaving as condition“,0

|l px dpvme dpoubdut bggfdu pof xj

40 Qi b tistdérived from the verb phusantj so a more literal translation might
be: contacts contact one., but it seems to me to be unidiomatic in English.

bo

ui
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2.5 The Discourse about the Lay Follower

Uivt J i fbse; bu pof wujnf uif Hsbdj
jo Kfub(t Xppe- bu BodguibgjolLjl b(t

Ui fo bu uibu ujnf b dfsubjo mbz gpn
bu Tgwbuuih xjui tpnf cvtjofhavingps p
dpodmvefe uibu cvtjoftt jo Tgwbuuih

going and worshipping the Gracious One, he sat down on one side.

While sat on one side the Gracious One said this to that lay follower:
CBu mpoh mbt u- mmnade grmpmementsf s® to say,dov i b
dpnjoh i fsf/¢

CGps b mpoh wujnf- sfwfsfoe Tjs- J
Gracious One, but | have been engaged with some sort of duty and
business or another,and | have thus been unable to come to see the

Gracious O f [/ ¢
Then the Gracious One, having understood the significance of it, on
that occasion uttered this exalted utterance:

CGps if xip ibt opuijoh wuifsf jt i

For the one who has discerned the Dhamma, for the learned,
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See how one who has somethg is troubled
He is a person who is in a state of bondage in regard to (other)
gf pgmf / ¢

2.6 The Discourse about the Pregnant Woman

Uivt J i fbse; bu pof wujnf wuif Hsbd]j
jo Kfub(t Xppe- bu BoduibgjolLjlb(t

Thenbu ui bu ujnf b df subjo xboefsfs
pregnant and about to give birth. Then that female wanderer said this
up uibu xboefsfs; CQmfbtf hp- csgi

)vtfe* gps nz efmjwfsz/ ¢

When that was said that wanderer sd this to that female wanderer:
CCvu gspn xifsf- efbs mbez- dbo J c

Then for a second time that female wanderer said this to that wanderer:
CQmfbtf hp- csginbob- boe csjoh pj
efmjwfsz/ ¢

“Tp j & domeowhd\has somethings regularly given ethical sense in the
Commentaries (beginning with Niddesa), as meaning one who has some
defilement.
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For a second time thatwandere t bj e wui jt wup ui bu gf
gspn xifsf- efbs mbez- dbo J c¢csjoh

Then for a third time that female wanderer said this to that wanderer:
CQmfbtf hp- csginbob- boe <csjoh p]

ef mjwfsz/ ¢

Then at that time at the Kosalan King Pasenadi's storehouse to an
btdfujd ps c¢cs@§inbob bt nvdi hiff p

given to drink, but not to carry away.

Ui fo ju pddvsfe up uibu xboefsfs;
tupsfipvtf up bo bt df ujhek orpdl ascis §i n
necessary is being given to drink, but not to carry away. Well now,

after going to the Kosalan King Pasenadi's storehouse, drinking as
much of the oil as is necessary, returning to the house, and throwing it

up, I could give it (toher),aoe ui bu dbo c¢cf )vtfe* g

Then that wanderer after going to the Kosalan King Pasenadi's
storehouse, drinking as much of the oil as was necessary, returning to
the house, was not able to get it up nor down, and he was affected by
painful, sharp, harsh, and bitter feelings, and he rolled around forwards

and backwards.

Then the Gracious One, having dressed in the morning time, after
gjdljoh wvg 1]t cpxm boe specft - X bt
Gracious One saw that wanderer affected by painifl, sharp, harsh, and

bitter feelings, and rolling around forwards and backwards.
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Then the Gracious One, having understood the significance of it, on
that occasion uttered this exalted utterance:

Clbggqz joeffe bsf uiptf xip i bwf

The Perfect Ones & people who surely have nothing,

See how one who has something is troubled,

He is a person who is in a state of bondage in regard to (other)
gf pgmf / ¢

2.7 The Discourse about the Only Son

Thus | heard: at one time the Gracious One was dwelling neaf § wb uu i h
jo Kfub(t Xppe- bu BoduibgjoLjl b(t

Then at that time a certain lay follower's only son, who was beloved
and dear, had died. Then many lay followers, with wet clothes and
hair,42 in the middle of the day went to the Gracious One, and afer

going and worshipping the Gracious One, they sat down on one side.

While sat on one side the Gracious One said this to those lay followers:

COpx xiz bsf Zzpv mbz gpmmpxfst -

i fsf jo uif njeemf pg uif ebz @¢

When that was sid, that lay follower said this to the Gracious One:

CNz pomz tpo- xip xbt cfmpwfe boe

42 Having made a ritual ablution.

X ]

€
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is why we, with wet clothes and hair, are coming here in the middle of
ui f ebz/ ¢

Then the Gracious One, having understood the signifance of it, on
that occasion uttered this exalted utterance:

Clptut pg efwbt boe nboz nfo bsf u
that are loved,

Miserable and worn out, they come under the power of the King of
Death.

For sure those who are heedful day andhight, give up forms that are
loved -

They surely dig up the root of misery (which is) Death's bait, so

ejggjdvmu up usbotdfoel/ ¢
28Ui f Ejtdpvstf bcpvu Tvqgqg:

Uivt J ifbse; bu pof wujnf wuif Hsbd]j
bu LvolLbei gob Xppel/

Ui fo bu uibu ujnf uif Lpmjzbo mbez
years, and for seven days it was lost in the womb (and couldn't be

deIivered).43

“3 Literally: [ the child] was lost in the womb



2: Mucalindavaggo- 36

While she was affected by painful, sharp, harsh, and bitter feelings, she
dpotfoufe up uisff wuwipvhiut; CGps
Sambuddha, who teaches the Dhamma for the giving up of suffering
such as this; for sure the Gracios One's Community of disciples are
good in their practice, who practice for the giving up of suffering such

as this; it is sure that Emancipation is truly happy, where suffering such

bt wuijt jt opu gpvoel/l ¢

Ui fo wuif Lpmjzbo mbez Tvgqbwgtg b
CDpnf - Nbtufs- zpv nvtu hp up uif
my name you should worship the Gracious One's feet with your heaf,

and ask (if he is) free from affliction, free from sick ness, in good

i f bmui - tuspoh- boe mjwjoh dpngpsu
Tvggbwgt § - sfwfsfoe Tjs- Xpstijaqgt
head, and asks (if you are) free from affliction, free from sickness, in

good health, strong, and livinggo ngp s ub c mz @a

Boe gmfbtf tbz wuijt; AUif Lpmjzbo
been with child for seven years, and for seven days it has been lost in

the womb.

While she is affected by painful, sharp, harsh, and bitter feelings, she

consents to three tip v hi ut ; CGps tvsf ui f Hs b

44 . .y . . . .
mama vacanenas an idiom, literally meaning: with my word, and is

translated as such elsewhere; but in these situations the corresponding idiom
in English is: in my name
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Sambuddha, who teaches the Dhamma for the giving up of suffering
such as this; for sure the Gracious One's Community of disciples are
good in their practice, who practice for the giving up of suffering such
as this; it is sure that Emancipation is truly happy, where suffering such
bt wuijt jt opu gpvoe/ ¢ a ¢

C)Uibu jt* wuif cftu uij ardéftertrdplyim ui f
up Tvggbwdgtg uif Lpmjzbo mbez- i f X

going and worshipping the Gracious One, he sat down on one side.

While sat on one side that Koliyan gentleman said this to the Gracious

Pof ; CUiIi f Lpmj zgb-o snibwefzs fToveq qThjwsd-t X p st
One's feet with her head, and asks (if you are) free from affliction, free

from sickness, in good health, strong, and living comfortably? And she
tbzt ui j t; AUi f Lpmjzbo mbez Tvqqgb

child for seven years, and for seven days it has been lost in the womb.

While she is affected by painful, sharp, harsh, and bitter feelings, she
dpot fout up ui sff ui pvhiut; CGps t
Sambuddha, who teaches the Dhamma for the ging up of suffering

such as this; for sure the Gracious One's Community of disciples are
good in their practice, who practice for the giving up of suffering such

as this; it is sure that Emancipation is truly happy, where suffering such
asthisisnotfound ¢ a ¢

Clbggqz nbz wuif Lpmjzbo mbez Tvgqgbwij

hj wf c¢cj sui up b i fbmuiz tpo/ ¢ Boe
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uif Lpmjzbo mbez Tvqqgbwgtg cfdbnf i
to a healthy son.

Czft - s f wf s f loeeKolifan gehtlentab, jared after greatly
rejoicing and gladly receiving this word of the Gracious One, rising
from his seat, worshipping and circumambulating the Gracious One, he

returned to his own home.

The Koliyan gentleman saw that the Koliyan lady Supp wgt § x bt i
and healthy, and had given birth to a healthy son. Having seen (that), it
pddvsfe up ijn; CTvsfmz ju jt Xpoe
Realised One's great power and great majesty, in as much as this
Lpmjzbo mbez Tisquord of he @racious Onej became

i bggz boe i fbmuiz- boe up b i fbmuiz

gladdened, joyful and happy.

Ui fo wuif Lpmjzbo mbez Tvggbwgt § b

CDpnf - Nbtufs- zpv nvtu hpgergaim,imui f
my name you should worship the Gracious One's feet with your head,
) bboe tbz*; AUi f Lpmjzbo mbez Tvqghb
Hsbdjpvt Pof (t gf fu xjui i fs ifbel:

mbez Tvggbwgt §- s fchilfl orfseven ydarssand focr bt
seven days it was lost in the womb, but now she is happy and healthy,

and has born a healthy son. For seven days she invites the Community

of monks, with the Buddha at its head, for a meal. May the Gracious

One consent, reveend Sir, to seven meals from the Koliyan lady

Tvgqgbwgt g uphfuifs xjui wuif Dpnnvoj
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C)Uibu jt~* ui f cftu ui j oh¢- tbje
sfgmzjoh up Tvqgbwgtg uif Lpmjzbo
and after going and wordipping the Gracious One, he sat down on one

side.

While sat on one side the Koliyan gentleman said this to the Gracious
Pof; CUif Lpmjzbo mbez Tvgqgqbwgtg- s
Pof (t gf fu Xj oui i fs i fbel Boe tif
Smygbwgt §- sfwfsfoe Tjs- xbt xjui di
days it was lost in the womb, but now she is happy and healthy, and has
born a healthy son. For seven days she invites the Community of
monks, with the Buddha at its head, for a meal. Maythe Gracious One
dpot fou- sfwfsfoe Tjs- up tfwfo nfb

uphfuifs xjui uif Dpnnvojuz pg npol

Then at that time a certain lay follower had invited the Community of

monks with the Buddha at its head to a meal on the morrow
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Opx uibu mbz gpmmpxfs xbt wf o'f s bc mf

Ui fo uif Hsbdjpvt Pof beesfttfe wfo
C Dpnf- Nphhbmmgob- zpv nvtu hp up
gmfbtf tbz wuijt up uifbdh pmhz bepp mbexf
was with child for seven years, and for seven days it was lost in the

womb, but now she is happy and healthy, and has born a healthy son.

For seven days she has invited the Community of monks, with the
Buddha at its head, foramé m- gmf bt f mfu wuif Lpn
nbl f ifs tfwfo nfbmt/ a Bgludisydurset
tvggpsufs/ ¢

Czft- sfwfsfoe Tjs-¢ tbje wfofsbcmf
to the Gracious One, he went to that lay follower, and after going he
tbje wuijt up uibu mbz gpmmpxfs; CGs
with child for seven years, and for seven days it was lost in the womb,

but now she is happy and healthy, and has born a healthy son.

45quoeoé$njpm]bmmz vtfe gps bo buufoebou jo
xbt wuif Hsbdjpvt Pofat nbjo buufoebout?
is necessary to examine the context to determine which usage is being

employed.
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For seven days she has invited the Communityf monks, with the

Cveeib bu jut ifbe- gps b nfbm/ Mf
ifs tfwfo nfbmt- Dboe bgufsxbset zp\
Tjs- nbtufs Nbi gnphhbmmgobfojwealtmz t v
for life, and for faith - thf Lpmjzbo mbez Tvqgqgbwg
tfwfo nfbmt- boe bgufsxbset J xjmm

CGps wuxp uijoht- g sfpriveakh-andJor ltfen- batp v s
gps gbjui zpv bsf wuif tvsfuzl/l¢

ClJg- sfwfsfoe Tjs- nbtufs Nbiimsrphhb
for wealth and for life - ui f Lpmjzbo mbez Tvqgqgbw

tfwfo nfbmt- boe bgufsxbset J Xxjmm

P

Ui fo wfofsbcmf Nbi §gnphhbmmgob- bguf
went to the Gracious One, and after going, he said this to the Gacious

Pof ; CUi bu mbz gpmmpxfs ibt cffo d
ui f Lpmjzbo mbez Tvggbwdtgd nbl f i foe
dbo nbl f )ijt=*/¢

Ui fo wuif Lpmjzbo mbez Tvggbwdtg§ gp
served and satisfied the Commuity of monks with the Buddha at its

head with excellent comestibles and edibles.

Then she made the little boy worship the Buddha, and the whole
Dpnnvojuz pg npol t/ Ui fo wfofsbcmf
cpz; CDbo zpv cf bs uecagy-on?rdp you hate acyp z @
gbj o @c¢
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Clpx- sfwfsfoe Tgsjgvuub- dbo J cf
tfwfo zfbst J ibwf c¢cffo mjwjoh jo b
Lpmjzbo mbez Tvggbwgtg; CNz tpo |t
Ei b nn b - ghe beaaree elated, gladdened, joyful and happy.

Ui fo wuif Hsbdjpvt Pof bgufs tffjoh
was elated, gladdened, joyful and happy, said this to the Koliyan lady

Tvggqbwgtg; CTvggbwgtg- ep zpv mpoh
Onf - J mpoh gps bopuifs tfwfo tvdi t

Then the Gracious One, having understood the significance of it, on

that occasion uttered this exalted utterance:

CUi f ejtbhsffbcmf jo bo bhsffbcmf
form,

The painful in the form of pleat vsf - pwf sdpnf ui f i
3/ : Uuif Ejtdpvstf bcpvu W

Uivt J i fbse; bu pof wujnf uif Hsbdj
bu uif Fbtufso Npobtufsz jo Njh§gshb(

Uifo bu wuibu ujnf Nj hgsb(t npui fs
matter or other with the Kosalan King Pasenadi, (but) the Kosalan King

Pasenadi would not conclude it according to (her) desire.

Ui fo Njhgsb(t npui fs W tglig jo wui
Gracious One, and after going and worshipping the Gracious One, she
sat down on one side.
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Whilet bu po pof tjef ui f Hsbdjpvt Po
Wjtglig; CXfmm opx- Wjtglig- xifsf
pg uif ebz @¢

Clfsf- sfwfsfoe Tjs- J bn cpvoe vq
Kosalan King Pasenadi, (but) the Kosalan KingPasenadi does not
dpodmvef ju bddpsejoh up )nz* eftjs

Then the Gracious One, having understood the significance of it, on

that occasion uttered this exalted utterance:

CBmm uibu jt jo bopuifs(t qgpxfs jt
pleasing,

Whatit ti bsfe jt uspvecmjoh- gps zplf
2.10 The Discourse about Bhaddiya

Thuslheard:bu pof wujnf wuif Hsbdjpvt Pof
in the Mango Wood.

Ui fo bu uibu ujnf wfofsbcmf Cibeejz
the wilderness, to the root of a tree, to an empty place, was frequently
vuufsjoh uijt fydmbidbuwjipo; b@Rij-ofitkd

Nboz npolt ifbse uibu xifo wfofsbcm
gone to the wilderness, to the root of a tree, to an empty place, was

gsfrvfoumz vuufsjoh uijt fydmbnbujp



2: Mucalindavaggo- 44

And after hearing (this), iu pddvsfe up uifn; CVo
wf of sbc mf Cibeejzb- LGNj hpei g(t t po
spiritual life,and remembering the royal happiness he had formerly in

the home life, having gone to the wilderness, to the root of a tree, to an
fnquz qgqmbdf- i f jt gsfrvfoumz vuuf s
Bi - ibgqgjoftt"a ¢

Then many monks went to the Gracious One, and after going and

worshipping the Gracious One, they sat down on one side.

While sat on one side those monks said this tahe Gracious One:
CWfofsbcmf Cibeejzb- sfwfsfoe Tjs-
wilderness, to the root of a tree, to an empty place, is frequently
vuufsjoh wuijt fydmbnbuj po; ABi - i bag
sfwfsfoe Tjs- wfofsbasanfhas@o dgreatedg¢lighb - L
living the spiritual life, and remembering the royal happiness he had
formerly in the home life, having gone to the wilderness, to the root of

a tree, to an empty place, he is frequently uttering this exclamation:

ABi - i bBigj oifbgqdj of tt"a ¢

Ui fo uif Hsbdjpvt Pof beesfttfe b o
npol - boe xjui nz xpse beesftt ui f

Uf bdi fs- gsjfoe Cibeejzb- dbmmt zpv

Czft- sfwfsfoe Tjs-¢ tbje uGracousnpol
Pof- 1if xfou up wfofsbcmf Cibeejzb-
i f tbje uijt up wfof sbcmf Cibeejzhb
gsjfoe Cibeejzb- dbmmt zpv/ ¢



2: Mucalindavaggo- 45

Czft- gsjfoe-¢ tbje wfofsbcmf Cibe
replying to that monk, he went to the Gracious One, after going and
worshipping the Gracious One, he sat down on one side.

While sat on one side the Gracious One said this to venerable Bhaddiya,
LGNj hpei g(t tpo; CJt ju wusvf- bt ju
to the wilderness, to the root of a tree, to an empty place, frequently
vuufs uijt fydmbnbujpo; ABi- ibqgqgjo

Czft- sfwfsfoe Tjs-¢ CCvu- Cibeejzb
gone to the wilderness, to the root of a tree, to anempty place,

gsfrvfoumz vuufs wuijt fydmbnbujpo;

CGpsnfsmz- sfwfsfoe Tjs- X i j mf J }
country, the inside of the inner quarters was well appointed with
guards, and the outside of the inner quarrs was well appointed with
guards, and inside the city it was well appointed with guards, and
outside the city it was well appointed with guards, and inside the
country it was well appointed with guards, and outside the country it

was well appointed with guards.

Although, reverend Sir, | was being guarded and protected in this way,

| lived fearful, anxious, distrustful, and afraid.

But at present, reverend Sir, having gone to the wilderness, to the root
of a tree, to an empty place, | live solitary, fearless, unanxious, trusting,
unafraid, unconcerned, not horrified, quite secure, with a mind that has

become (confident) like a (free}born animal.
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It is seeing this reason, reverend Sir, that I, having gone to the
wilderness, to the root of a tree, to an empy place, am frequently
vuufsjoh uijt fydmbnbujpo; ABi- ibgqg

Then the Gracious One, having understood the significance of it, on

that occasion uttered this exalted utterance:

CGps if xip ibt op bhjubujpot jot]
Who has thus completely transcended continuity of existence,

The devas are unable to see

I'f xip jt Xjuipvu gfbs- ibgqz- boe
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3: The Chapter (including) Nanda

3.1 The Discourse about Deeds

Thus | heard: at one time the Gracious One was dwelling near
Tgwhbi h- jo Kfub(t Xppe- bu Bodgui bqg]j

Then at that time a certain monk was sitting not far away from the
Gracious One, and after folding his legs crosswise, and setting his
body straight, he was bearing painful, sharp, harsh, and bitter featigs,
that had arisen as a result of former (unwholesome) deeds, mindfully,

with full awareness, and without being troubled.

The Gracious One saw that monk sitting not far away, who after
folding his legs crosswise, and setting his body straight, was beagn
painful, sharp, harsh, and severe feelings, that had arisen as a result of
former (unwholesome) deeds, mindfully, with full awareness, and

without being troubled.

Then the Gracious One, having understood the significance of it, on

that occasion uttered his exalted utterance:

CGps uif npol xip ibt hjwfo vg bm
For he who is throwing off the dust of what was done before,
For he who is unselfish, stable, sucttike,

Ui fsf jt op offe up tqgfbl up qfpgq
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3.2 The Discourse about Nanda

Thus | heard: at one time the Gracious One was dwelling near
Tgwbuui h- jo Kfub(t Xppe- bu Bogui l

Then at that time venerable Nanda, the Gracious One's brother, his
mother's sister's sofi° d pogfttfe uijt up nboz nj
delight, venerable friends, living the spiritual life, | am not able to

endure the spiritual life, having disavowed the training, | will return

up Xi bu jt jogfsjps/¢

Then a certain monk went to the Gracious One, and after going and
worshipping the Gracious One, he sat downmone side. While sat on

pof tjef wuibu npol tbje uijt up ui
reverend Sir, the Gracious One's brother, his mother's sister's son,
dpogfttft ui jt up nboz npol t; Al
friends, living the spiritual life, | am not able to endure the spiritual

mjgf- i bwjoh ejtbwpxfe uif usbjojol

Ui fo uif Hsbdjpvt Pof beesfttfe b
npol - boe Xxjui nz Xpse beesftt ui
Teadi fs- wfofsbcmf gsjfoe Oboeb- dbn

Wi of sbcmf Oboebdt gkbiobs xbf Cipyebi Bt
npui fs ipxfwfs- xbt uif Cveeibdat npui
bmt p- pg dpvstf- uif Cveeibat gptufs
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Czft- sfwfsfoe Tjs-¢ tbje uibu n
Gracious One, he went to venerable Nanda, and after going, he said

ui jt up wfofsbcmf Oboeb; Cui f Ufbd
zpv/ ¢

Czftfofwbcmf gsjfoe-¢ tbje wfofsbenm
that monk, he went to the Gracious One, and after going and
worshipping the Gracious One, he sat down on one side.

While sat on one side, the Gracious One said this to venerable Nanda:

CJt ug, as it seems, Nanda, that you confessed this to many monks,
Ytbzjoh*; CJ ibwf op hsfbu efmjhi
spiritual life, | am not able to endure the spiritual life, having

ejtbwpxfe uif wusbjojoh- X xjmm sfu:
Czft- sfwfsfoe Tjs/¢

CCvu xiz ep zpyv- Oboeb- i bwf op h
life, are not able to endure the spiritual life, and having disavowed the

usbjojoh- xjmm sfuvso up xibu jt j

CBt J xbt mf bwj oh gs pnyangripthe mostf wf s
beautiful woman in the country, with her hair half -combed, having
mppl fe spvoe- tbje ui jt up nf; ANI
Remembering that, reverend Sir, | have no great delight living the
spiritual life, I am not able to endure the spiritual life, and having

ejtbwpxfe uif wusbjojoh- J xjmm sfu
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Then the Gracious One, having taken venerable Nanda by the arm,just
as a strong man might stretch out a bent arm, or bend in an
outstretched arm, in the same way diche disappear from Jeta's Wood,
boe sfbqggfbs bnpohtu uif Ugwbuj Ntb

Then at that time five hundred celestial dovefooted nymphs had
come to attend to Sakka, the lord of the devas.

Ui fo uif Hsbdjpvt Pof beesfttfe wf

see Nanda, these five hundred celestialdovg ppuf e oznqi t @¢
Czft- sfwfsfoe Tjsl/é

CXibu ep zpv uijol bcpvu uijt- Obo
is the most fair to behold, is the most pleasing, the Sakyan girl, the
most beautiful woman in the country, or these five hundred celestial

dovegppufe ozngit @¢

CMj | f b ejtgjhvsfe npolfz- =sfwfsfo
off, so is the Sakyan girl, reverend Sir, the most beautiful woman in

the country, compared with these five hundred celestial nymphshe

does not count, she is not even a fraction, she is not even half a
fraction, she is not even to be compared! These five hundred celestial
nymphs certainly have the most perfect form, are the most fair to

cfipme- bsf uif npsf gmfbtjoh/¢

CUDbI f e f mda! MTake deligl@,bNanda! | am your surety for

gaining five hundred celestialdoveg ppuf e oznqi t " ¢
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ClJg- sfwfsfoe Tjs- wuif Hsbdjpvt P
hundred celestial dovefooted nymphs, | will take great delight,
reverend Sir,in(living)ui f tgj sjuvbm mjgf voefs

Then the Gracious One, having taken venerable Nanda by the arm,
just as a strong man might stretch out a bent arm, or bend in an
outstretched arm, in the same way did they disappear from amongst
ui f U§ wb asjafttrdappeaf invJeta's Wood.

Uif npolt ifbse; CWfofsbcmf Oboeb -
brother, his mother's sister's son, is living the spiritual life for the sake

of celestial nymphs, the Gracious One, it seems, is his surety for
gaining five hundred celestialdoveg ppuf e ozngqgit" ¢

Then venerable Nanda's morffriends accosted venerable Nanda with
XxXpset bcpvu b ijsfmjoh- xjui Xpset
venerable Nanda is a hireling, it seems venerable Nanda is a lackey,

he is living the spiritual life for the sake of celestial nymphs, the
Gracious One, it seems, is his surety for gaining five hundred celestial
dovegppufe oznqgit"¢

Then venerable Nanda, at hismonlgs j f oet a xpset bcp
words about a lackey, was distressedashamed, and disgusted, and

while dwelling solitary, secluded, heedful, ardent, and resolute, after

no long time (attained) that good for which sons of good family

rightly go forth from the home to homelessness, that unsurpassed

conclusion to the spiritud life, and dwelt having known, having
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ejsfdumz fyqfsjfodfe- boe i bwjoh |
very life:

CEftuspzfe jt cjsui

accomplished is the spiritual life

done is what ought to be done

ui fsf jt op npsf ptpsheknew. nvoebof

And venerable Nanda became another of the Worthy Ones. Then a
df subjo efwbug- xifo uif ojhiu ibe
Jeta's Wood with his surpassing beauty, went to the Gracious One, and

after going and worshipping the Gracious One, he siod on one side.

Xijmf tuboejoh po pof tjef uibu ef
CWf of sbcmf Oboeb- sfwfsfoe Tjs- u
mother's sister's son, through the destruction of the pollutants, without

pollutants, freed in mind, freed through wisdom, dwells having

| opxo- i bwjoh ejsfdumz fyqgfsjfodfe
ijntfmg jo uijt wfsz mjgfl/l ¢
Boe wuiijt l opxmfehf bsptf up uif Hs

destruction of the pollutants, without pollutants, freed in mind, freed
through wisdom, dwells having known, having directly experienced,

boe i bwjoh buubjofe )ojccdgob* ijnt

Then venerable Nanda, when that night had passed, went to the
Gracious One, and after going and worshipping the Gracious Onde

sat down on one side.
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While sat on one side venerable Nanda said this to the Gracious One:
CUi bu- sfwfsfoe Tjs- gps xijdfor uif
gaining five hundred celestial dovefooted nymphs - | free the
Gracious One, reverend Sirb$§ pn  ui bu qgspnjtf/ ¢

COboeb- ibwjoh fodpngbttfe zpvs n
voefstuppe; AOboeb- uispvhi wuif ef
pollutants, freed in mind, freed through wisdom, dwells having

known, having directly experienced, and havn h b uubj of e )

ijntfmg jo uijt wfsz mjgf/ a

Bmtp b efwbud boopvodfe wuibu nbuu
Nanda, reverend Sir, the Gracious One's brother, his mother's sister's

son, through the destruction of the pollutants, without pollutants, fred

in mind, freed through wisdom, dwells having known, having directly

fygfsjfodfe- boe i bwjoh buubjofe )«

When, Nanda, your mind was freed from the pollutants without

buubdinfou- uifo xbt J gsffe gspn

Then the Gracious One, having understood the significance of it, on

that occasion uttered this exalted utterance:

CIlf xip ibt hpu pvu pg uif rvbhnj
sense desire,
Who has arrived at the destruction of delusion, that monk does not

tiblf jo sfhbse up gmfbtvsf boe
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3.3 The Discourse about Yasoja

Thus | heard: at one time the Gracious One was dwelling nea
Tgwbuui h- jo Kfub(t Xppe- bu Bogui l

Then at that time five hundred monks with Yasoja at their head had
bssjwfe jo Tgwbuuih- wup tff wuif Hs

Then those visiting monks while exchanging greetings with the
resident monks, havingthe dwelling places assigned, putting the bowls

and robes in order, made a loud noise, a great noise.

Ui fo wuif Hsbdj pvt Pof beesfttfe wf
are these (making) a loud noise, a great noise? One would think it is

fishermen withtheis i bvm pg gjti "¢

CuUuiftf- sfwfsfoe Tjs- bsf gjwf iv
i fbe- xip i bwf bssjwfe bu Tdgwbuuih

These visiting monks while exchanging greetings with the resident
monks, having the dwelling places assigned, piing the bowls and

spcft jo psefs- )Ynblf* b mpve opjt:

COpx wuifo- Goboeb- xjui nz xpse b
AUi f Uf bdi fs dbmmt ui f wf of s bc mf
wfof sbcmf Goboeb- boe b gOnd isewsnftqmzj
ui ptf npol t - boe bgufs hpj oh- i f
Uf bdifs dbmmt wuif wfofsbcmf poft/ ¢
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Czft- gsjfoe-¢ tbje wuiptf npolt -
Goboeb- wuifz xfou wup wuif Hsbdjpyv
worshipping the Gracious One, they sat down on one side.

While sat on one side the Gracious One said this to those monks:
CXiz- npolt- bsf zpv )nbljoh* b mj

Xpvme uijol ju jt gjtifsnfo xjui u i

After that was said, venerableYasoja said this to the Gracious One:
Cuiftf- sfwfsfoe Tjs-whblsale agijedvdt i v
Tgwbuui h up tff ui f Hsbdjpvt Pof
exchanging greetings with the resident monks, having the dwelling
places assigned, putting the bowls and robes in order, (make) a loud
opjtf- b hsfbu opjtf/¢

CQmf bt f hlimm dismssing you. You should not live in my
gsftfodf/ ¢

Czft- sfwfsfoe Tjs-¢ tbje wuiptf n
Gracious One?’ rising from their seats, worshipping and
circumambulating the Gracious One, putting their dwelling places in
order, picking up their robes and bowls, they went on walking tour

towards Vajji.

“" This sentence is often mistranslated as though b cej twene anvadrist,
giving the sensglnominative] replied to the [accusative] Just below the 5
same type of sentenceloesoccur with the finiteverb gbdd b t.t pt v N
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While walking gradually through Vajji on walking tour they went to
ui f sjwfs Wbhhvnveg- b oe -hbtgonfte h p ]
cbol pg uif sjwfs Wbhhvnvegdg- uifz 1

Then venerable Yasoja, having entered upon the Rains Retreat,
beesfttfe wuiptf npol t ) tfrieeads, dyhthe; C X
Gracious One, who desires our welfare, who seeks our benefit, who is
compassionate, out of compassion (for us). Well now, venerable
friends, we must live in such a way that the Gracious One will be

gmf btfe xjui pvs mjwjoh/¢

Czft - ghoge fmorks réplied to venerable Yasoja. Then those
monks while dwelling secluded, heedful, ardent, and resolute, within

the Rains Retreat all realized the three deep understandings.

Ui fo wuif Hsbdj pvt Pof - i bwj oh exfr
xjtife- xfou po xbmljoh upvs upxb
hsbevbmmz po xbmljoh upvs i f bssj wl

Ui fsf uif Hsbdj pvt Pof exfmu ofbs
Gabled Hall.

Then the Gracious One, having applied his mind, and with his mind
fully encompassed the minds of the monks on the bank of the
Wbhhvnveg- beesfttfe wfofsbcmf Gob
tpnfuijoh mjhiu ibt bsjtfo gipas nf -
ui pvhi tpnfuijoh tgmfoej e i bt bsj



3: Nandavaggo- 57

direction. To go to that direction where the monks on the bank of the
Wbhhvnved exfmm boe up bggmz nz nj

Qmfbtf tfoe- Goboeb- b nfttohksbnf s |
ui f cbol pg uif Wbhhvnveg- )up tbz
dbmmt zpv- wuif Ufbdifs eftjsft up

Czft- sfwfsfoe Tjs-¢é tbje wfofsbcm
Gracious One, he went to a certain monk, and a#r going, he said this

up uibu npol; CDpnf- wfofsbcmf gs|j
po uif cbol pg uif Wbhhvnveg- boe
npol t po uif cbol pg uif Wb hhvnv.

friends, calls you, the Teacherdesirt up tff wui f wfofs

Czft- gsjfoe-¢ tbje uibu npol- boe
just as a strong man might stretch out a bent arm, or bend in an
outstretched arm, in the same way did he disappear from the Gabled
Hall in Great Wood, and reappear in front of those monks on the

cbol pg uif sjwfs Wbhhvnveg/

Then that monk said this to the monks on the bank of the
Wbhhvnveg,; CuUi f Uf bdi f s - wf of s bcmf
eftjsft up tff uif wfofsbcmf poft/

Czft - g sj f eeemodks, tard jafter replyipg to that monk,
setting their dwelling places in order, and picking up their bowls and
robes, just as a strong man might stretch out a bent arm, or bend in an

outstretched arm, in the same way did they disappear from the bank
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ofui f sjwfs Wbhhvnveg- boe sfbqgqgfbs
the Gabled Hall in Great Wood.

Then at that time the Gracious One was sitting in imperturbable

concentration.

Uifo ju pddvsfe up uiptf npolt; CC
One dwellingbu ui f qgsftfou ujnf @ Uifo |
CUi f Hsbdjpvt Pof jt exfmmjoh jo |
gsftfou ujnf-¢boe uifz bmm tbu jo |
Ui fo wfofsbcmf Goboeb- xi fo wuif 0]

watch of the night had gone, after rising from his seat, arranging his

robe on one shoulder, and raising his hands in respectful salutation,
tbje uijt up uif Hsbdjpvt Pof; CUI
first watch of the night has gone, for a long time (these) visiting
monks have been sitting, let the Gracious One exchange greetings,

sfwfsfoe Tjs- xjui ui f wjtjujoh np:q
When that was said, the Gracious One was silent.

Gps b tfdpoe ujnf wf of sbcmf Goboe
when the middle watch of the night had gone, after rising from his

seat, arranging his robe on one shoulder, and raising his hands in
sftgfdugvm tbmvubuj po- t bj mghthasj t L
passed, reverend Sir, the middle watch of the night has gone, for a

long time (these) visiting monks have been sitting, let the Gracious

Pof fydibohf hsffujoht- sfwfsfoe T]
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For a second time the Gracious One was silent

Gps b uijse ujnf wfofsbcmf Goboeb-
the last watch of the night had gone, when dawn had risen, when the

night had a joyful appearance,after rising from his seat, arranging his

robe on one shoulder, and raising his hands in pectful salutation,
tbje uijt up uif Hsbdjpvt Pof; CuUI
last watch of the night has gone, dawn has risen, the night has a joyful
appearance, for a long time (these) visiting monks have been sitting,

let the Gracious One exchange greetings, reverend Sir, with the

wjtjujoh npolt/ ¢

Then the Gracious One, after rising from that concentration,
beesfttfe wfofsbcmf Goboeb- )t bzjc
would not say even this much about them. | and these five hundred

npolt- Goboeb- ibwf bmm cffo tbu |

Then the Gracious One, having understood the significance dt, on

that occasion uttered this exalted utterance:

Clf xip jt wjdupsjpvt pwfs uif ui
Scolding, slaying, and (other) bonds,
He who stands unmoved like a mountain,

Ui bu npol epft opu tiblf jo sfhbs
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3.4 The Discaursebcpvu T§gsjgvuub

Thus | heard: at one time the Gracious One was dwelling near
Tgwbuui h- jo Kfub(t Xppe- bu Bogui l

Ui fo bu wuibu ujnf wfofsbcmf Tgsjqv
the Gracious One, after folding his legs crosswise, @hsetting his body
straight, and was attending to mindfulness at the front.

Ui f Hsbdjpvt Pof tbx uibu wfofsbeci
away,after folding his legs crosswise, and setting his body straight,

and was attending to mindfulness at the fromh
Then the Gracious One, having understood the significance of it, on
that occasion uttered this exalted utterance:

CKvtu mjlf b npvoubjo spdl- vobhj
So is the monk, through the destruction of delusion like a

mountain he doesnott i bl f / ¢
3.5 The Discourse about Kolita*®

Thus | heard: at one time the Gracious One was dwelling near

Tgwbuui h- jo Kfub(t Xppe- bu Bogui l

®BKoltaxbt Wfo/ Nbignphhbmmgobdt dmbo obn
Nbi §gnphhbmmgob
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Ui fo bu uibu ujnf wfofsbcmf Nbignp
from the Gracious One, after folding his legs crosswise, and setting his
body straight, and was attending well to mindfulness related to his

own body.

Ui f Hsbdjpvt Pof tbx wfofsbcmf Nbi
away, after folding his legs crosswise, and setting his body straight,
and was attending well to mindfulness related to hisown body.

Then the Gracious One, having understood the significance of it, on

that occasion uttered this exalted utterance:

CBuufoejoh up njoegvmoftt sfmbufe
Restrained in regard to the six spheres of contact,

The monk who is continually concentrated,

Dbo I opx ojccdob gps ijntfmg/¢

3.6 The Discourse about Pilindivaccha

Thus | heard: at one time the Gracious One was dwelling near
Sgkbhbib- jo Cbncpp Xppe- bu wuif T

Then at that time venerable Pilindivaccha accosted monks with words

of contempt.49

Wbt bm heredhastio be taken metaphorically to giveadequate meaning,
| think, but the Commentary takes it quite literally, saying that he
addressed monks, sayingZome outcaste, come here outcaste
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Then many monks went to the Gracious One, and after going and
worshipping the Gracious One, they sat down on one side. While sat

po pof tjef ui ptf npolt tbje uijt
Pilindivaccha, reverend Sir, accosts monkswit X pset pg dpol

Ui fo uif Hsbdjpvt Pof beesfttfe b
monk, and with my word address the monk Pilindivaccha, (saying):
AUi f Ufbdifs- gsjfoe Qjmjoejwbddib
said that monk, and after replying to the Gracious One, he went to
venerable Pilindivaccha, and after going, he said this to venerable
Qj mjoej wbddi b; CUif Ufbdifs- wfofsl

Czft- gsjfoe-¢ tbje wfofsbcecmf Qj mj
monk, he went to the Gracious One, after going and worshipping the

Gracious One, he sat down on one side.

While sat on one side the Gracious One said this to venerable
Qj mjoejwbddib; CJt ju usvf- Dbt ju
Xj ui XxXpset pg dpouf nqgu @¢

Czft -sfsofewfTj s/ ¢

Then the Gracious One, after applying his mind to venerable

Qj mjoej wbddi b(t gsf wjpvt mj wf t - b €
should not be offended, monks, at the monk Vaccha, it is not with

hatred on the inside, monks, that Vaccha accosts ¢h monks with

words of contempt. For the monk Vaccha, monks, for five hundred

liveshasc f f o sfcpso jo b cs@ginbdb gbnj
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long time he has been one who has accosted (others) with words of
contempt, because of this Vaccha accosted the monks with words of
dpoufnqu/ ¢

Then the Gracious One, having understood the signifance of it, on
that occasion uttered this exalted utterance:

CJo xipn exfmmt op efdfju boe op
He who is free from lust, unselfish, not yearning,

Who has dispelled anger, who is himself completely emancipated,

I f jt b cs§inbobf- jitf G tnpbool /bét df uj

3.7 The Discourse about Kassapa

Thus | heard: at one time the Gracious One was dwelling near
Sgkbhbib- jo Cbncpp Xppe- bu uif T

Ui fo bu uibu ujnf wfofsbcmf Nbi glb
Cave, and was sitting h one crosslegged posture for seven days,

having attained a certain concentration’

Ui fo wfofsbcmf Nbi gl bttbqghb- Xj ui L
arose from that concentration. Then it occured to venerable
Nbi gl bttbgb bgufs bsj tjpmh oXdmmu io
ti pvme foufs Sgkbhbib gps bmnt/ ¢

*0 Defined in the Commentary asbeingp j s p e i b t; thenaffagntmentof
cessation.
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Ui fo bu uvibu ujnf gjwf ivoesfe efw
bmnt gppe up wfofsbcmf Nbiglbttbqgb/

Cvu wfofsbcmf Nbiglbttbgb- bgufs s
having dressed in the morning ime, after picking up his bowl and
spcf- foufsfe Sgkbhbib gps bmnt/

Then at that time the lord of the devas Sakka, having a desire to give
bmnt gppe up wfofsbcmf Nbi gl bttbghb-
a weaver (for himself), was weaving thread while he Asura maiden

Tvkgdg xbt gjmmjoh wuif tivuumf/

Ui fo wfofsbcmf Nbi gl bttbghb- Xi j mf
jo Sgkbhbib- xfou up uif sftjefodf
mpse pg uif ef wbt Tbl I b tbx wfofs
still far away. After seeing (him), leaving the house, going to meet
(him), taking the bowl from his hand, entering the house, taking up

the rice from the pot, and filling the bowl, he gave it to venerable

Nbi gl bttbgb-boe uibu bmnt gppmany be

sauces and tasty curries.

Uifo uijt pddvsfe up wfofsbcmf Nbi
Xip ibt tvdi gpxf s boe nbkftuz @¢
Nbi gl bttbgb; CUijt jt uif mpse pg |

Having understood it was so, he said thigo the lord of the devas
Tbllb; CUijt jt zpvs epjoh- Lptjzl
bhbj o/ ¢
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CXf bmtp ibwf b offe gps nfsju- s

evuz up nblf nfsjul¢

Then the lord of the devas Sakka after worshipping and
circumambulatingwf of sbcmf Nbi gl bttbgb- bgu:
while in the air, in the firmament, three times uttered an exalted

utterance:

CBi hj wj oh" isWwell establishedwn Kagsapa,
Ah giving! The bestgift j t xf mm ftubcmjtife po

The Gracious One heard with his divine earelement, which is
purified, and surpasses that of (normal) men, the lord of the devas
Sakka, after going up into the sky, while in the air, in the firmament,

three times uttering an exalted utterance:

CBi hj wj o hift is Well Bstablifheduwn Kassapa,
Ah giving! The bestgiftj t xf mm ftubcmjtife po

Then the Gracious One, having understood the significance of it, on

that occasion uttered this exalted utterance:

CUi f ef wbt f{gathering monki b mnt
Self-suypporting, not nourishing another,
Such a one,

B qgfbdfgvm pof- pof xip jt bmxbzt
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3.8 The Discourse about the Alms-Gatherer

Thus | heard: at one time the Gracious One was dwelling near
Tgwbuui h- jo Kfub(t Xppe- bu Bogui l

Then at that time, amongst many monks, after returning from the
almsround after the meal, assembling together, and sitting in the
Lbsf sj Spvoe | bmm- wuij t-gatherngvhosk, b uj |
venerable friends, while walking for alms gets the opportunity from

time to time to see appealing forms with the eye; gets the opportunity

from time to time to hear appealing sounds with the ear; gets the
opportunity from time to time to smell appealing smells with the nose;

gets the opportunity from time to time to taste appealing flavours with

the tongue; gets the opportunity from time to time to touch appealing

tangibles with the body.

An alms-gathering monk, venerable friends, walking for alms is

venerated, respected, revered, honoured, and esteemed.

Now, venerablefriends, we too should be almsggatherers, and we also
will get the opportunity from time to time to see appealing forms with
the eye;and we also will get the opportunity from time to time to hear
appealing sounds with the ear; and we also will get the gqortunity
from time to time to smell appealing smells with the nose; and we also
will get the opportunity from time to time to taste appealing flavours
with the tongue; and we also will get the opportunity from time to

time to touch appealing tangibles wih the body; and we also will walk
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for alms being venerated, respected, revered, honoured, and
ftuffnfeld

Now this conversation that arose amongst those monks was left

unfinished.

Then the Gracious One, having risen from seclusion in the evening
time, went to the Kareri Round Hall, and after going, he sat down on

the prepared seat. Having sat down the Gracious One addressed the
npolt- )tbzjoh*; CXibu jt uif ubml
have assembled at present, and what is the conversation that ydeft

vogjojtifea@c

Cl fsf- sfwfsfoe Tjs- b ground aftes thet v s 0 j
meal, assembling together, and sitting in the Kareri Round Hall, this
dpowf st buj po -dgathepirigmonk, ReBavable friends, while
walking for alms gets the oppotunity from time to time to see
appealing forms with the eye; gets the opportunity from time to time

to hear appealing sounds with the ear; gets the opportunity from time
to time to smell appealing smells with the nose; gets the opportunity
from time to ti me to taste appealing flavours with the tongue; gets the
opportunity from time to time to touch appealing tangibles with the
body. An alms-gathering monk, venerable friends, walking for alms is
venerated, respected, revered, honoured, and esteemed. Now,
venerable friends, we too should be almgatherers, and we also will
get the opportunity from time to time to see appealing forms with the

eye; and we also will get the opportunity from time to time to hear
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appealing sounds with the ear; and we also will gethe opportunity
from time to time to smell appealing smells with the nose; and we also
will get the opportunity from time to time to taste appealing flavours
with the tongue; and we also will get the opportunity from time to
time to touch appealing tangibbes with the body; and walking for alms
we also will be venerated, respected, revered, honoured, and
ftuffnfela

This is the conversation, reverend Sir, that was left unfinished, then

uif Hsbdjpvt Pof bssjwfel¢

Cuijt jt df subj omz oypsons bfvgpod amimf - r
who through faith have gone forth from the home to homelessness,

that you should talk such talk. When you have assembled together,
monks, there are two things that you ought to do: talk about the

Ei bnnb- ps nbjoubjo opcmf tjmfodf/

Then the Gracious One, having understood the significance of it, on

that occasion uttered this exalted utterance:

CUi f ef wbt f{gathering monki b mnt
Self-supporting, not nourishing another,

Such a one-

Cvu opu jg \Vif jt~n equ*oefou po ¢

>1 Becoming famousn the translation is a paraphrase, lit..on the sound of
fame which is unidiomatic in English.
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3.9 The Discourse about the Crafts

Thus | heard: at one time the Gracious One was dwelling near
Tgwbuui h- jo Kfub(t Xppe- bu Bogui l

Then at that time, amongst many monks, after returning from the
almsround after the meal, assembling together, and sitting in the
Round Hall, this convest buj po bspt f; COpx xip
knows a craft? Who has trained in what craft? Which craft is the
hsfbuftu pg uif dsbgut @¢

Ui fo tpnf tbjedaubgu ; jtCFmf§i hhed buf
t pnf t bj e -oraftjistthe gr€atest ofttte s bgut - ¢ t pn:
uijt; <aBblogsjpus uif hsfbuftu pg- uif
dsbgu jt wuif hsfbuftu pg -eraffistbs bgu
hsfbuftu pg uif dsbgwdlculdtioncrafnidthet bj e
greatestofthedsbazmtpﬂd t bj e ucraft is the gieBtesb d v t
pg uif dsbgut- ¢ t pn-<frafttisihe greatest gpfthe CB
dsbgut-¢ tpnf tdbsjbeg uu ijjtt ;u i G X shj sufj bounf
tpnf tbj e 4wrafijigthe g@aestfoutiezs bgut - ¢ t pn.
ui jt; CObuvebmggi jmpup§i hsfbuftu p
uijt; CQpmjubhgbmt dgiffodisf buftu pg

®2 The Commentary explainsthisast buui bnvee@zb Skethebobt j
article by Edgertonin BHSD,s.wvnv es gboe dg/ bmtp Ej wzd
26, etc.
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Now this conversation that arose amongst those monks was left

unfinished.

Then the Gracious One, hawig risen from seclusion in the evening

time, went to the Round Hall, and after going, he sat down on the
prepared seat. Having sat down the Gracious One addressed the
npolt- )Ytbzjoh*; CXibu jt wuif ubml
have assembled at premt, and what is the conversation amongst you

ui bu xbt mfgu vogjojtife@c

Cl fsf- sfwfsfoe Tjs- b ground aftes thet v s 0 j
meal, assembling together, and sitting in the Round Hall, this

dpowfstbujpo bsptf; COpxsacrap?-Whavf of
has trained in what craft? Which of the crafts is the greatest of the

dsbgut @¢ Ui f o t pnf-craft isjthe graategt of the CF m:
dsbgut-¢ tpnf-dtshjges qitj tuji fClhpdgthfuft u
tbje uijwrftiCDubst] pafbuftu pg uif d
CCpksbgu jt wuif hsfbuftu pg 4waff ds
jt uif hsfbuftu pg uif -caedatondrafté t p
jt ui f hsfbuftu pg uif d-editgathe ¢ t
hsfbuftu pg ui f dsbgut - ¢-craft gsntie t b j
hsfbuftu pg uif dsbgucraftiéthagpeatdstof bj e
uif dsbgut-¢ tprfsbtghuj ¢ tuiujiti; hG@mfud
tpnf tbje uijt hy-d&Wbguuv sjbtm ugiifj nhpstfpbqu f
tpnf tbje uijtdsOQumjuj adbm thejf badtf
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This is the conversation, reverend Sir, that we left unfinished, then the
Hsbdjpvt Pof bssjwfe/l¢

CUijt jt dfsubj omz @uypsonsbfvgpod famimf - r
who through faith have gone forth from the home to homelessness,
that you should talk such talk. When you have assembled together,
monks, there are two things that you ought to do: talk about the
Ei bnnb- ps nbjoubjo opcmf tjmfodf/

Then the Gracious One, having understood the significance of it, on

that occasion uttered this exalted utterance:

CPof xip mjwft xjuipvu dsbglu- mjh
With restrained faculties, completely free in every way,
Who wanders homelesaunselfish, not yearning,

Having given up conceit, solitary-i f jt b npol /¢
3.10 The Discourse about Looking Around the World

Thus | heard: at one time the Gracious One was dwelling near
Vsvwfmg- po uif cbol pg wuif Sj wf ¢
Awakening tree, in the first (period) after attaining Awakening. Then

at that time the Gracious One was sitting in one crossegged posture

for seven days experiencing the happiness of freedom.

>3 The Comnentary takes this as meaning desiring the welfare of the world:
others' welfare means he desires the welfare if the world with its devas
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Then with the passing of those seven days the Gracious One, after
rising from that concentration, looked around the world with his
Buddhaeye.

The Gracious One looking around the world with his Buddhaeye saw
beings being tormented with many torments, and being burned with
many fevers, born from passion, and born from fatred, and born from

delusion.

Then the Gracious One, having understood the significance of it, on

that occasion uttered this exalted utterance:

CUi jt xpsme- pwfsdpnf cz dpoubdu-

It speaks of a disease as the self,

For with whatever it conceives

Hereafter it becomes otherwise”

Continually becoming other, the world is shackled by continuity,
overcome by continuity,

It greatly rejoices in continuity,

What it rejoices in, that is fearful,

What it fears, that is suffering.

This spiritual life is lived for the complete giving up of continuity.

Gps xibufwfs wuif btdfujdt ps csgi

Xjui uijt gbttbhf dpngbsf Tbm§zbubobt
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say about freedom from continuity being through (further)
continuity,

all of them are not free from continuity, | say.

Ps xibufwfs wuif btdfujdt ps csgin

say aboutthe escape from continuity being through discontinuity,

all of them have not escaped from continuity, | say.

Conditioned by cleaving this suffering originates,

through the destruction of all attachment there is no origination of
suffering.

See this world overcome by many kinds of ignorance,

beings, who delight in beings, are not free from continuity.

Whatever continuities (in existence) there are, everywhere, in
every respect,

all those continuities are impermanent, suffering, changeable
things.

Seeing it like this, as it really is, with right wisdom,

Craving for continuity is given up, and he does not rejoice in
discontinuity.

From the complete destruction of craving there is a fading away
(of ignorance) without remainder, cessation, and Emancipation.

For that monk who is emancipated,

Without attachment, there is no continuity in existence.

Hehaswbor vjti fe Ngsb- |jt wjdupsjpvt

He is such a one who has overcome all continuations (in
fyjtufodf=*/¢
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4: The Chapter (including) Meghiya

4.1 The Discourse about Meghiya

Uivt J i fbse; bu pof wujnf uif Hsbd
po uimi Il Bgnpvoubj o/

Then at that time venerable Meghiya was the Gracious One's
attendent. Then venerable Meghiya went to the Gracious One, and

after going and worshipping the Gracious One, he stood on one side.

While stood on one side venerable Meghiya said tlsi to the Gracious

Pof; CSfwfsfoe Tjs- J xbou up fouf:
COpx jt wuif ujnf gps xibufwfs zpv |

Then venerable Meghiya having dressed in the morning time, after
gjdljoh vqgq ijt cpxm boe spdhving f ou

xbml fe gps bmnt jo Kbouvhgnboundxi j n
bgufs wuif nf bm- i f xfou up wuiAf cb
Xpsn Sjwfs*- boe bgufs hpjoh wup u

while wandering around and strolling around on a walk, he saw a

pleasing and delightful mango grove.

l bwjoh tffo )ju*- ui jt pddvsfe wup
delightful mango grove. For a son of a good family who needs to
strive this is surely enough for striving.If the Gracious One would

alowmf J dpvme dpnf up uijt nbohp hs
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Then venerable Meghiya went to the Gracious One, and after going
and worshipping the Gracious One, he sat down on one side.

While sat on one side venerable Meghiya said this to the Gracious

Pof ; C| frend Sir, havingvdressed in the morning time, after

gjdljoh vgq nz cpxm boe spcf- J fou
Xxbml fe gps bmnt jo Kbouvhg@gnboundxi j n
bgufs wuif nfbm- J xfou wup uif <cbol

gonh up uif chbol pg uif sjwfs Ljnjl
strolling around on a walk, | saw a pleasing and delightful mango

grove.

Il bwjoh tffo )ju*- ui jt pddvsfe wup
delightful mango grove. For a son of a good family who needs to
strive this is surely enough for striving. If the Gracious One would

bmmpx nf- J dpvme dpnf up uijt nbol

If the Gracious One would allow me, reverend Sir, | could go to that

nbohp hspwf gps tusjwjoh/¢

When that was saidthe Gracious One said this to venerable Meghiya:
CZpv tipvme xbju gps bt mpoh bt J

npol bssjwft/ ¢

For a second time venerable Meghiya said this to the Gracious One:
CuUi fsf |t opuijoh gvsui f severppdsSir,u i f
there is nothing to add to what has been done. But for me, reverend

Sir, there is (something) further to do, there is (something) to add to



4: Meghiyavaggo- 76

what has been done. If the Gracious One would allow me, reverend
Sir, | could go to that mango grovefp s t usj wj oh/ ¢

For a second time the Gracious One said this to venerable Meghiya:
CzZpv tipvme xbju gps bt mpoh bt J |

npol bssjwft/¢

For a third time venerable Meghiya said this to the Gracious One:

Cui fsf jt or gou thg Grdcioug @ree uoi db, reverend Sir,

there is nothing to add to what has been done. But for me, reverend

Sir, there is (something) further to do, there is (something) to add to

what has been done. If the Gracious One would allow me, reverend
Sirldpvme hp up uibu nbohp hspwf gps

CXifo zpv bsf ubmljoh bcpvu t?)r’sjwj
Opx jt wuif wujnf gps xibufwfs zpv b

Then venerable Meghiya, after rising from his seat, worshipping and
circumambulating the Gracious One, went to that mango grove, and
after going and entering that mango grove, he sat down to dwell for

the day at the root of a certain tree.

Then to venerable Meghiya, as he was dwelling in that mango grove,

for the most part only three bad, unwhdesome thoughts occured, that

> Note the use of the plural here, an honorifc form.
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is to say: the thought of sensual pleasure, the thought of Hiill, the
ui pvhiu pg ibsnjoh/¢

Ui fo ju pddvsfe up wfofsbcmf Nfhi]j
it is marvellous, that | who, out of faith, have gone forth fr om the

home to homelessness, should then be ensnared by these three bad,
unwholesome thoughts, that is to say: by the thought of sensual
pleasure, by the thought of ilkwill, by the thought of harming.

Then venerable Meghiya, having risen from seclusion irthe evening
time, went to the Gracious One, and after going and worshipping the

Gracious One, he sat down on one side.

While sat on one side venerable Meghiya said this to the Gracious
Pof; Clfsf- sfwfsfoe Tjs- bt J xbt
the most part only three bad, unwholesome thoughts occured, that is

to say: the thought of sensual pleasure, the thought of HWill, the
thought of harming.

Ui fo- sfwfsfoe Tjs- ju pddvsfe up
is marvellous, that | who, out of faith, have gone forth from the home

to homelessness, should then be ensnared by these three bad,
unwholesome thoughts, that is to say: by the thought of sensual

pleasure, by the thought ofilkx j mm- ¢z ui f ui pvhi u |

CGps if xdonpdf mindgssnbt ffully mature, Meghiya, there

are five things that lead to maturity. What five?
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Here, Meghiya, a monk has a good friend? a good companion, a
good comrade. For he whose freedom of mind is not fully mature,
Meghiya, this is the first thing that leads to maturity.

Furthermore, Meghiya, a monk is virtuous, he lives estrained with

ui f Qgujnpllib sftusbjou- boe |t
and resort, seeing danger in the slightest faults, he trains in the
training rules he has undertaken. For he whose freedom of mind is

not fully mature, Meghiya, this is the semnd thing that leads to

maturity.

Furthermore, Meghiya, a monk has talk about what is very austere,
that is suitable for opening up the mind, and that leads to absolute
disenchantment, dispassion, cessation, peace, deep knowledge,
complete Awakening and Enancipation, such as: talk on wanting
little, talk on being satisfied, talk on complete seclusion, talk on
disassociation, talk on arousing energy, talk on virtue, talk on
concentration, talk on wisdom, talk on freedom, talk on knowing
and seeing freedom. 8ch talk as this he gains as he desires, he
gains without difficulty, gains without trouble. For he whose
freedom of mind is not fully mature, Meghiya, this is the third

thing that leads to maturity.

L bmz g 0,la goodufried can mean 1) one whas a good friend; and 2)
one whohasa good friend, i.e. one who cultivates good friends.
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Furthermore, Meghiya, a monk dwells with energy arousedor the
giving up of unwholesome things, for the taking up of wholesome
things, steadfast, of firm endeavour, one who has not thrown off
the burden in regard to wholesome things. For he whose freedom
of mind is not fully mature, Meghiya, this is the fourth thing that
leads to maturity.

Furthermore, Meghiya, a monk is wise, he is endowed with wisdom
that leads to (seeing) rise and disappearance, with noble
penetration, that leads to the complete destruction of suffering. For
he whose freedom of mind is not ully mature, Meghiya, this is the

fifth thing that leads to maturity.

For he whose freedom of mind is not fully mature, Meghiya, these

five things leads to maturity.

It can be expected, Meghiya, that for a monk who has a good friend, a

good companion, a god comrade, that he will be virtuous, that he

Xj mm mj wf sftusbjofe Xjui ui f Q9
endowed with (suitable) conduct and resort, seeing danger in the

slightest fault, and will train in the training rules he has undertaken.

It can be expected, Meghiya, that for a monk who has a good friend, a
good companion, a good comrade, that he will have talk that is very
austere, that is suitable for opening up the mind, and that leads to
absolute disenchantment, dispassion, cessation, peacepdenowledge,

complete Awakening and Emancipation, such as: talk on wanting

little, talk on being satisfied, talk on complete seclusion, talk on
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disassociation, talk on stirring up energy, talk on virtue, talk on
concentration, talk on wisdom, talk on freedom, talk on knowing and
seeing freedom. Such talk as this he gains as he desires, he gains
without difficulty, gains without trouble.

It can be expected, Meghiya, that for a monk who has a good friend, a
good companion, a good comrade, that he will be a mnk with energy
aroused for the giving up of unwholesome things, for the taking up of
wholesome things, steadfast, of firm endeavour, one who has not

thrown off the burden in regard to wholesome things.

It can be expected, Meghiya, that for a monk who hasa good friend, a
good companion, a good comrade, that he will be wise, endowed with
wisdom that leads to (seeing) rise and disappearance, with noble

penetration, that leads to the complete destruction of suffering.

Then, Meghiya, with a monk who is establshed in these five things,

four further things ought be be developed:

The (meditation on the) unattractive should be developed for the
giving up of passion, friendliness (meditation) should be developed for
the giving up of ill -will, mindfulness of breathing should be developed
for the cutting off of thoughts, the perception of impermanence

ti pvme c¢cf efwfmpqgfe gps uif dpnqgmf

To one who has the perception of impermanence, Meghiya, the

perception of nonself is established,one who perceives norself
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sfbdift wuif dpngmfuf vgsppujoh pg
) sfbdift* Fnbodjgbujpo/¢

Then the Gracious One, having understood the significance of it, on
that occasion uttered this exalted utterance:

C) Ui f sf Howsghts, finenthoxghts,
Together with elation in the mind,
Not having understood these thoughts of the mind,

The unsteady mind runs here and therd’

Having understood these thoughts of the mind,

He who is ardent, mindful, restrains them.

(Also) elations that have not arisen in the mind -

Bo Bxbl fofe pof ibt hjwfo uiftf v

4.2 The Discourse about Agitation

Thus | heard: at one time the Gracious One was dwelling near
Lvtjodgsg- bu Vgbwbuubob- jo uif Nbi

Then at that time many monks were dwelling in a little forest hut not
far from the Gracious One, agitated, arrogant, fickle, garrulous, of
loose speech, unminidl, not fully understanding, uncomposed, with

minds very unsteady, and with faculties uncontrolled.

> vs g i vherdaxd there or pregnantly: from existence to existence
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The Gracious One saw those many monks dwelling in a little forest
hut not far away, agitated, arrogant, fickle, garrulous, of loose speech,
unmindful, not fully understanding, uncomposed, with minds very

unsteady, and with faculties uncontrolled®®

Then the Gracious One, having understood the significance of it, on
that occasion uttered this exalted utterance:

CUi spvhi vogspufdufe cpdwarengboe ui
view,

Through being overcome by sloth and torpor one goes under the
gpxfs pg Nsb/

Therefore one should be of protected mind, one whose resort is
right thought,

Devoted to right view, having come to know rise and fall >

The monk who overcomes slth and torpor will give up all bad

eftujojft/ ¢

8 An example of how adjectives ae piled up rhetorically to press home the
point.

“Uijt gqgebzvhb jt njttjoh gspn CKU boe
the Commentary though, and in the Burmese and European editions. It also
pddvst jo uif Vegolwmsibth edd Hpmmikid §)udvd
caivodayavyayam.
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4.3 The Discourse about the Cowherd

Thus | heard: at one time the Gracious One was walking on walking
tour amongst the Kosalang? together with a great Community of

monks.

Then the Gracious One, having gone den from the road, went to the
root of a certain tree, and after going, he sat down on the prepared
seat.

Then a certain cowherd went to the Gracious One, and after going

and worshipping the Gracious One, he sat down on one side.

While sitting on one side the Gracious One instructed, roused,

enthused, and cheered that cowherd with a Dhamma talk.

Then that cowherd, having been instructed, roused, enthused, and
cheered by the Gracious One with a Dhamma talk, said to the
Hsbdjpvt P o fGracio@NDmexconsrit, freverend Sir, to me
(offering him) a meal on the morrow, together with the Community

pg npol t/ ¢

The Gracious One consented by maintaining silence. Then that

cowherd, having understood the Gracious One's consent, after rising

% The cognate accusative here is simultaneous with the action; litwalked a
walk. Wijesekera, Syntax 835, following Brugman, calls this the Object of
Contents.
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from his seat, worshipping and circumambulating the Gracious One,
went away.

Then with the passing of that night, that cowherd, in his own
residence, having had an abundance of rich milkice and fresh ghee

made ready**boopvodfe uif ujnf up uif

Hs

time,s f wf sfoe Tjs- wuif nfbm jt sfbez/

Then the Gracious One, having dressed in the morning time, after
picking up his bowl and robe, together with the Community of monks,
went to that cowherd's residence, and after going, he sat down on the

prepared seat.

Then that cowherd with his own hand, served and satisfied the
Community of monks with the Buddha at its head with rich milk -rice

and fresh ghee.

Then that cowherd, when the Gracious One had eaten and washed his

hand and bowl,having taken a low seat, sat dowion one side.

While sat on one side the Gracious One, after instructing, rousing,
enthusing, and cheering that cowherd with a Dhamma talk, having

risen from the seat, went away.

®'Bgqgpebl blig gnikgricdwith but litle water.
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Then not long after the Gracious One had gone, while between the
boundaries (ofthe villages), a certain man deprived that cowherd of
life.

Then many monks went to the Gracious One, and after going and
worshipping the Gracious One, they sat down on one side.

While sat on one side those monks said this to the Gracious One:
C Up e b erend Sirf the Community of monks with the Buddha at its
head, was served and satisfied by a cowherd with rich milkice and
fresh ghee, now it seems that cowherd, reverend Sir, while between

the boundaries (of the villages), was deprived of life by a cerain man.

Then the Gracious One, having understood the significance of it, on

that occasion uttered this exalted utterance:

CXi bufwfs bo fofnz njhiu ep up bo

B xspohmz ejsfdufe njoe nbz Gép ) n
4.4 The Discourse about Moonlight

Thus | heard: at one time the Gracious One was dwelling near
Sgkbhbib- jo Cbncpp Xppe- bu uif T

“ltmvtu cf tbje uibu uijt Vegob epftodu
that precedes it.
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Ui fo bu wuibu ujnf wfofsbcmf Tgsjqv
were living at the Pigeon Vale.

Ui fo bu wuibu wujnf wfof ghbraghtfwithiThgss j q v
hair freshly shaved off, was sitting in the open air, having attained a

certain concentration.

Then at that time two yakkha friends were going from the Northern

region to the Southern region, with some business or other.

Those yakkhas b x wf of s b c mf Tdsjqvuub- po
with his hair freshly shaved off, sat in the open air. And after seeing

)ijn*- pof pg uviptf zbllibt tbje u
up nf- gsjfoe- up hjwf b cmpx po ui

When that was said, that yakkha said this to the (other) yakkha:
CFopvhi- gsjfoe- epo(u tusjlf uif |
pg hsfbu gpxfs- pg hsfbu nbkftuz/¢

Gps b tfdpoe ujnf ui bu zbllib tbj

occurstome, friendup hj wf b cmpx po uijt bt

For a second time that yakkha said this to the (other) yakkha:
CFopvhi- gsjfoe- epo(u tusjlf uif |
pg hsfbu gqgpxfs- pg hsfbu nbkftuz/ ¢

For a third time that yakkha said thistou i f ) pui fs* zbl | i

up nf- gsjfoe- up hjwf b cmpx po ui
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Gps b wuijse ujnf wuibu zbllib tbje
friend, don't strike the ascetic. Eminent is the ascetic, friend, of great
power, of great majesty¢

Then the yakkha taking no notice of that (other) yakkha, gave a blow

po uif fmefs wfofsbcmf T@§sjgvuub(t
Xj ui ui bu cmpx b tfwfo- ps tfwfo
might have been felled® or a great mountain top might have been

burst open.

Then that yakkha (calling out); CJ(n cvsojoh- J(n ¢
(and then) fell into the Great Hell.

Wf of sbcmf Nbi §nphhb mméye Which ib purifigd] u i [
and surpasses that of (normal) men, that yakkha giving a blow on

wfofsbecmf T§gsjgvuub(t ifbel/

And afterseeing) j u*- i f xfou up wfof sbcmf
i f tbje wuiijt up wf of sbc mf Tdsjqvu
gsjfoe@ Dbo zpv dbssz po@ Ep zpv il

CJ dbo cfbs vg- gsjfoe Nphhbmmgob<

butlhavealitumf qgbj o po nz ifbe/l¢

63Aratanaj t efgjofe jo Bcijeilhobygf(ifgerhgbl b
breadths, or commonly, inches), but that would make the elephant only 7
feet or 7 feet 6 inches tall, which may be smaller than intended by the text.
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CXpoefsgvm- gsjfoe Tdgsjgvuub- nbsw
wf of sbc mf Tdsjqgqvuub(t hsfbu gqgpxfs
Tgsjqvuub- b dfsubjo zbllib hbwf b
great blow, that with that blow a seven, or seven and a half cubit

Oghb )Yfmfqgqibou* njhiu ibwf cffo g

might have been burst open.

Cvu ui fo wf of sbc mf Tdsjgvuub t bj e
Nphhbmmgob< J dbo dbssz po-itlegpan f oe

po nz ifbe/a ¢

CXpoefsgvm- gsjfoe Nphhbmmgob- nbs
jt uif wfofsbcmf Nbi dgnphhbmmgob ('t
as much as he can even see a yakkha, whereas we at present do not

evenseeamuee f npo" ¢

The Gracious One heard with his divine earelement, which is
purified, and surpasses that of (normal) men, the fitting talk and

dpowfstbujpo pg uiftf uxp Hsfbu O§l

Then the Gracious One, having understood the significance of it on

that occasion uttered this &alted utterance:

CGps if xiptf njoe jt mjlf b spdl
Unexcited by what is exciting, not agitated by what is agitating,
For he whose mind is developed thus from where will pain come

vgpo i j n@c¢



4: Meghiyavaggo- 89

5/6 Uif Ejtdpvstf hHa)pvu uif

Thus | heard: at one time the Gracious One was dwelling near
Lptbnch- jo Hiptjub(t Npobtufsz/

Then at that time the Gracious One was living beset by monks, and
nuns, and male lay followers, and female lay followers, and kings, and
king's ministers, and sectarians, and sectarians' disciples, he lived

beset, unhappy, and uncomfortable.

Uifo ju pddvsfe up uif Hsbdjpvt Po
monks, and nuns, and male lay followers, and female lay followers,
and kings, and king's ministers, and sectarians, and sectarians'
disciples, | am living beset, unhappy, and uncomfortable. Well now, |

dpvme exfmm tpmjubsz- tfdmvefe gsp

Then the Gracious One, having dressed in the morning time, after

picking up his bowl and robe, enteredKob nch gps bmnt /

Bgufs xbmljoh gps bmnt jo Lptbnch-
almsround after the meal, after putting the dwelling place in order by
himself, picking up his robe and bowl, without having addressed his
attendants, without having taken leae of the Community of monks,
solitary, without a companion, went away on a walk towards
Qgsjmfzzbl b/
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Xijmf xbmljoh hsbevbmmz po xbmljoh
Ui f sf ui f Hsbdjpvt Pof exfmu ofbs
Jungle, attherootofui f bvt gfred.j pvt Tgm

Opx bmtp b dfsubjo Oghb f mfqgi bou x
by female elephants, by young elephants, by baby elephants. He ate
grass that had the tips broken off, while they ate what he had broken

down from the branches. He drank water that had been disturbed, and

when he arose from the bathing place female elephants went along

jostling his body, he lived beset, unhappy, and uncomfortable.

Ui fo ju pddvssfe up uibu O§ghb f mfqg
by male elephans, by female elephants, by young elephants, by baby
elephants. | eat grass that has the tips broken off, while they eat what

I have broken down from the branches. | drink water that has been
disturbed, and when | arise from the bathing place female elephdsa

go along jostling my body, | am living beset, unhappy, and
uncomfortable. Well now, | could dwell solitary, secluded from the

hspvag/l ¢

Ui fo uibu O§ghb fmfqgibou- i bwj oh hp
Qgsjmfzzbl b- uif Qspufdufe Kiareehmf -
and to the Gracious One.
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Ui fsf- jo uibu gmbdf xi fsf ui f H
elephant, cleared that place of gass>* and with his trunk provided the
Gracious One with drinking water and washing water.

Then when the Gracious One had gone into hiding, into seclusion, this
sfgmfdujpo bsptf jo ijt njoe; CGps
and nuns, and male lay fdlowers, and female lay followers, and kings,

and king's ministers, and sectarians, and sectarians' disciples, | was

living beset, unhappy, and uncomfortable.

However at present | am living unbeset by monks, and nuns, and male
lay followers, and female lay followers, and kings, and king's
ministers, and sectarians, and sectarians' disciples, | am living unbeset,

i bggj mz- boe dpngpsubcmf/ ¢

Bmt p up ui bu Odghb fmfqgi bou ui jt
CGpsnfsmz J xbt mj wj oh c¢f tdlephantsz nb
by young elephants, by baby elephants. | ate grass that had the tips
broken off, while they ate what | had broken down from the branches.

| drank water that has been disturbed, and when | arose from my
bathing place female elephants proceded tgostle me with their

bodies, | was living beset, unhappy, uncomfortable.

% Lit.: made that place have but little grasswhich seems to be a rare idiom

jo fbsmz QgNj- wuipvhi ju bggfbst jo u
oj ewebui f 2tu h@guiofg upd @b dlnjnbgvbletbhodxrei jt
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However at present | am living unbeset by male elephants, by female
elephants, by young elephants, by baby elephants. | eat the unbroken

tips of grass, while they do not eat what | have broken down from the
branches. | drink water that has not been disturbed, and when | arise

from my bathing place female elephants do not proceed to jostle me

Xj ui ui fjs cpejft- J bn mjwjoh voci

Then the Gracious One, havig understood his own complete
seclusion, and knowing with his mind the reflection that had arisen in
ui bu Odghb fmfqgibou(t nj oe - po ui kb

utterance:

CUi j t-ummpunffe )fmfgibou* Oghb(t nj
Xj ui ui f )YCveei wi bOghHhib( tOgmjbde ef mj
tpmjubsz jo uif xppel ¢

5/ 7 Uif Ejtdpvstf bcpvu Q

Thus | heard: at one time the Gracious One was dwelling near
Tgwbuui h- jo Kfub(t Xppe- bu Bogui l

Ui fo bu wuibu ujnf wfof stsittingfnot@j 6L pr
from the Gracious One, after folding his legs crosswise, and setting his
body straight, a forestdweller, an alms gatherer, a ragrober, one with

(only) three-robes, with few longings, satisfied, completely secluded,
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unattached, with enery aroused, being one who spoke about the

ascetic practices, (who was) applying (himself) to the higher mind®

Ui f Hsbdjpvt Pof tbx wfofsbcmf Qjo
not far away, after folding his legs crosswise, and setting his body
straight, a forestdweller, an alms gatherer, a ragrober, one with

(only) three-robes, with few longings, satisfied, copletely secluded,
unattached, with energy aroused, being one who spoke about the

ascetic practices, (who was) applying (himself) to the higher mind.

Then the Gracious One, having understood the significance of it, on

that occasion uttered this exalted utrance:

COpu gjoejoh gbvmu- opu ivsujoh-
Qujnpl Il ib-

Knowing the (correct) measure in food, and (living in) a remote
dwelling place,

Being devoted to the higher mind- this is the teaching of the
Cveei bt/ ¢

% The point is that not only was he ascetic himself, but he also recommended
it to others.
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5/8 Ui f Ejtdpputat f bcpvu T

Thus | heard: at one time the Gracious One was dwelling near
Tgwbuui h- jo Kfub(t Xppe- bu Bogui l

Ui fo bu wuibu ujnf wfofsbcmf Tgsjqv
the Gracious One, after folding his legs crosswise, and settingis body
straight, with few longings, satisfied, completely secluded, unattached,

with energy aroused, applying (himself) to the higher mind.

Ui f Hsbdjpvt Pof tbx wfofsbcmf T@gs
away, after folding his legs crosswise, and séhg his body straight,
with few longings, satisfied, completely secluded, detached, with

energy aroused, applying (himself) to the higher mind.

Then the Gracious One, having understood the significance of it, on

that occasion uttered this exalted utterane:
CGps if xjui ijhifs njoe- gps wuif
For the sage who is training in the path of sagacity,

There are no griefs for such a one,

Forapeacefulone-i f |jt pof xip jt bmxbzt
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5/9 Ui f Ejtdpvstf bcpvu T

Thus | heard: at one time the Gracious One was dwelling near
Tgwbuui h- jo Kfub(t Xppe- bu Bogui l

Then at that time the Gracious One was venerated, respected, revered,
honoured, esteemed, and in receiptfaobes, almsfood, dwellings, and
medicinal requisites to help when sick; also the Community of monks
was venerated, respected, revered, honoured, esteemed, and in receipt
of robes, almsfood, dwellings, and medicinal requisites to help when
sick.

But wandeers from other sects were not venerated, not respected, not
revered, not honoured, not esteemed, nor were they in receipt of

robes, almsfood, dwellings, and medicinal requisites to help when sick.

Then those wanderers from other sects being unable to beahe
veneration of the Gracious One and the Community of monks, went to
ui f gf nb mf Xxboefsfs Tvoebsh )Cfbvu
uijt up uif gfnbmf xboefsfs Tvoebs
up ep gps zpvs |l jotnfot( xfmgbsf @¢

CXi bu dd,Mastets, what am | unable to do? | have given up my

mjgf gps nz | jotnfot( xfmgbsf /¢

CUifo- tjtufs- zpv nvtu gsfrvfoumz
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Czft- Nbtufsté- tbje uif gfnbmf xb
to those wanderers from other sects, she fopently went to Jeta's
Wood.

Xifo uiptf xboefsfst gspn puifs tf
Tvoebsh ibt cffo tffo cz nboz qfop
Xppecé¢- uifo ibwjoh efqgsjwfe ifs pg
pit right there in Jeta's Wood, they went to the Kosalan King
Pasenadi, and after going, they said this to the Kosalan King
Qbt fobej CHsfbu Ljoh- xf op mpo

Tvoebsh/ ¢

CCvu xifsf ep zpv tvtgfdu )tif jt*
CJo Kfub(t Xppe- Hsfbu Ljoh/¢

CUi fo zpv nfvutbu( tt fXopspdei/ ¢K

Then those wanderers from other sects after searching Jeta's Wood,
lifting (the body) up from the trench -pit where it had been buried,
gvuujoh ju po b cjfs- boe foufsjoh
from crossroads to crossroads, madeq f pgmf gj oe gbvmu-
Masters, what the Sakyan ascetics have done, shameless are these
Sakyan ascetics, lacking in virtue, of bad character, speakers of what

is false, not living the spiritual life. But they will claim that they live

by Dhamma live in peace, live spiritually, speak the truth, are
virtuous, and are of good character. They have no asceticism, they

have no spirituality, their asceticism has perished, their spirituality has
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perished. Where is their asceticism? Where is their spitiality? They
have gone away from asceticism, they have gone away from
spirituality. For what man, having done what a man can do, would

efgsjwf b xpnbo pg mjgf @¢

Ui bu bu uvibu ujnf- wuif qgqfpgmf jo T
vulgar and rough words scolded, abused, annoyed, and troubled them,
Ytbzjoh*; CTibnfmftt bsf uiftf Thbl
bad character, speakers of what is false, not living the spiritual life.

But they will claim that they live by Dhamma, live in peace, live
gpiritually, speak the truth, are virtuous, and are of good character.

They have no asceticism, they have no spirituality, their asceticism has
perished, their spirituality has perished. Where is their asceticism?
Where is their spirituality? They have gone away from asceticism,

they have gone away from spirituality. For what man, having done

Xibu b nbo dbo ep- xpvme efqgsjwf b

Then many monks, having dressed in the morning time, after picking

vg uifjs cpxmt boe s pcstandaftdrwaking f e
gps bmnt jo Tgwbuui h- x-ioynandfter hé u v s c
meal, went to the Gracious One, and after going and worshipping the

Gracious One, they sat down on one side.

While sat on one side those monks said this to the Gracidu P o f ; CE
gsftfou- sfwfsfoe Tjs- ui f qgf pgmf
with vulgar and rough words scold, abuse, annoy, and trouble them,
Ytbzjoh*; ATi bnf mftt bsf ui ftf Thbl
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bad character, speakers of what is fise, not living the spiritual life.
But they will claim that they live by Dhamma, live in peace, live
spiritually, speak the truth, are virtuous, and are of good character.
They have no asceticism, they have no spirituality, their asceticism has
perished, their spirituality has perished. Where is their asceticism?
Where is their spirituality? They have gone away from asceticism,
they have gone away from spirituality. For what man, having done
Xibu b nbo dbo ep- xpvme efqgsj wf

CUi j t wib pof lastlong, monks, it will last for only seven days,
and with the passing of seven days it will disappear. So, monks, when
those people, after seeing the monks, with vulgar and rough words
scold, abuse, annoy, and trouble them, you should reprovéagém with

this verse:

Alf xip tgfblt xibu jt vousvf hpf

Bmtp if xip tbzt AJ eje opu epa

Both of those men who have performed base deeds

Bsf wuif tbnf xifo uifz ibwf qgbttf

Then those monls, having mastered that verse in the presence of the
Gracious One, when those people, after seeing the monks, with vulgar
and rough words scolded, abused, annoyed, and troubled them,

reproved them with this verse:

Clf xip tgfblt xi bunethetregomsusvf hpf

Bmtp if xip tbzt AJ eje opu epa

Both of those men who have performed base deeds

Bsf wuif tbnf xifo uifz ibwf qbttf
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Ui fo uijt pddvssfe up uiptf qgqfpgmf
doers, this wasn't done by them, these Sakyan ascetics are asserting

ui f usvui */ ¢

That noise did not last long, it only lasted for seven days, and with the
passing of seven days it disappeared.

Then many monks went to the Gracious One, and after going and

worshipping the Gracious One, they sat down on one side.

Xijmf tbu po pof tjef wuiptf npolt
wonderful, reverend Sir, it is marvellous, reverend Sir, how well
tgpl fo uibu xbt- sfwfsfoe Tjs- <cz
not last long, monks, it will last for only seven days, and with the
gbttjoh pg tfwfo ebzt ju xjmm ejthb
ejtbqgqgfbsfe/ ¢

Then the Gracious One, having understood the significance of it, on

that occasion uttered this exaltedutterance:

CVosftusbjofe uif qgfpgmf qjfsdf )
Like (they pierce) an elephant with arrows in a battle,
(But) having heard that rough speech broadcast around,

B npol tipvme cfbs ju xjui bo vod
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4.9 The Discourse about Upasena

Thus | heard: at one time the Gracious One was dwelling near
Sgkbhbib- jo Cbncpp Xppe- bu wuif T

Ui fo xifo wfofsbcmf Vgbt fob Wbnhbo
joup tfdmvtjpo- wuiijt sfgmfdujpo bs
gains for me, it is certainly a good gain for me, that my teacher is the
Gracious One, the Worthy One, the Perfect Sambuddha, and that |

have gone forth from the home to homelessness in such a well
explained Dhamma and Discipline, and that my companions irthe
spiritual life are virtuous, of good character, and that | have fulfilled

the virtuous (precepts), and that | am composed, and that my mind is

one pointed, and that | am a Worthy One, pollutantfree, and that |

am of great power, of great majesty. My life has been fortunate, and

nz efbui )xjmm cf* gpsuvobuf /¢

Then the Gracious One, knowing with his mind the reflection in
wfofsbecmf Vgbtfob Wbnhboubgvuub(t
exalted utterance:

CIlf xipn mjgf epft o puevelapteefdnu- X
death,

If that firm one is one who has seen the state (of peace), in the
midst of grief he does not grieve.

For the monk who has cut off the craving for continuity, whose

mind is at peace,



4: Meghiyavaggo- 101

Having totally destroyed the round of births, for him there is no
dpoujovbujpo jo fyjtufodf/ ¢

5/ 21 Ui f Ejtdpvstf bcpvu 7

Thus | heard: at one time the Gracious One was dwelling near
Tgwbuui h- jo Kfub(t Xppe- bu Bogui l

Ui fo bu wuibu ujnf wfofsbcmf Tgsjqgv
the Gracious One, after folding hislegs crosswise, and setting his body

straight, reflecting on his own peacefulness.

Ui f Hsbdjpvt Pof tbx uibu wfofsbci
away, after folding his legs crosswise, and setting his body straight,

was reflecting on his own peacefulnss.

Then the Gracious One, having understood the significance of it, on

that occasion uttered this exalted utterance:

CGps uif npol xiptf gfbdfgvm njoe
who has cut off what leads (to rebirth),
Having totally destroyed the rourd of births, he is free from the

cpoet pg N@gsb/ ¢
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6 ; Ui f Dibqufs )jodmvej

5.1 The Discourse about the King

Thus | heard: at one time the Gracious One was dwelling near
Tgwbuui h- jo Kfub(t Xppe- bu Bogui l

Then at that time the Kosalan King Pasenadi had gone to the top of

uif spzbm gbmbdf xj ui Rvfifo Nbmmjl
tbje uijt up Rvffo Nbmmjlg; CJt wui
ui bo zpvstfmg@¢

CUi fsf jt op pof- Hsfbu Lj osthere,J mp
Hsfbu Ljoh- bozpof zpv mpwf npsf ui

CGps nf bmtp- Nbmmjl - uifsf jt op

Then the Kosalan King Pasenadi having come down from the palace
went to the Gracious One, and after going and worshipping the

Gracious One, he sat down on one side.

While sat on one side the Kosalan King Pasenadi said this to the

Hsbdjpvt Pof; Clfsf- sfwfsfoe Tjs-
spzbm qgbmbdf Xj ui Rvffo Nbmmjl§g J
ui fsf bozpof pwNbmmsFfFgui bpvzmvstfmg
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Xi fo uibu xbt tbje- Rvffo Nbmmjl
Great King, | love more than myself. But is there, Great King, anyone

o

zpv mpwf npsf uibo zpvstf mg@a

Xifo uibu xbt tbje- sfwfsfoe TAGp-s
nf bmtp- Nbmmjl g- wuifsf jt op pof

Then the Gracious One, having understood the significance of it, on

that occasion uttered this exalted utterance:

Clbwjoh hpof bspvoe jo bmm ejsfdu
There is surely no ane found who is loved more than oneself.

In the same way others each love themselves,

Ui fsfgpsf pof xip dbsft gps ijntf

5.2 The Discourse about the One ShortLived

Thus | heard: at one time the Gracious One was dwelling near
Tgbhwui h- jo Kfub(t Xppe- bu Boguibg

Ui fo wfofsbcmf Goboeb- i bwjoh sjtf
time, went to the Gracious One, and after going and worshipping the

Gracious One, he sat down on one side.

While sat on one sidethevene bc mf Goboeb tbje ui]j
Pof ; CJu jt xpoefsgvm- sfwfsfoe Tj
how short-lived, reverend Sir, the Gracious One's mother was, seven
days after the Gracious One was born, the Gracious One's mother
diedandapt f bnpoh wuif Uvtjub iptut/¢
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CJu jt kvtu tp- Goboeb-Oneuare indeeg ui f
short-lived, seven days after the AwakeningOnes are born, the
mothers of AwakeningPoft ej f- boe bsjtf bnpo!

Then the Gracious One, having undrstood the significance of it, on

that occasion uttered this exalted utterance:

CXibutpfwfs cfjoht uifsf bsf- ps
They will all go on after giving up the body.
The one who is skilful, having understood all that deprivation,

Should livethet qj sjuvbm mjgf bsefoumz/ ¢
5.3 The Discourse about the Leper Suppabuddha

Thus | heard: at one time the Gracious One was dwelling near
Sgkbhbib- jo Cbncpp Xppe- bu uif T

Then at that time the leper known as Suppabuddha (Wide Awake) was
jo Sgkbhbib- b gpps nbo- b xsfudif

Then at that time the Gracious One was sitting teaching Dhamma
surrounded by a great assembly. The leper Suppabuddha saw while
still far away that great crowd of people assembled together. Having
tffo )uibu*- ui jt pddvssfe wup 1ijn
cometibles and edibles will be distributed. Well now, | could go to

that great crowd of people, perhaps | will get some comestibles or

fejcmft jo uijt gmbdf/ ¢
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Then the leper Suppabuddha went to that great crowd of people. The
leper Suppabuddha saw the Graciou®©ne sat teaching Dhamma
surrounded by a great assembly. Having seen (that), this occurred to
ijn; Clfsf uifsf bsf op dpnftujcmf
ascetic Gotama is teaching Dhamma to the assembly. Perhaps | also
dpvme i fbs uindhe Bat dowm figidt therd (and then),
Yuijoljoh*; CJ xjmm bmtp mjtufo up

Then the Gracious One, applied his mind and encompassed fully the
xXi pmf pg uibu bttfncmz xjui ijt nj

voefstuboe wui f Ei bnnb @¢

The Gradous One saw the leper Suppabuddha sat in that assembly,
boe ibwjoh tffo )ijn*- wuijt pddvss
voef stuboe ui f Ei bnnb¢- boe i bwij
Suppabuddha he related a gradual talk, that is to say: talk on giving,

talk on virtue, talk on heaven, the danger, degradation, and
defilement of sensual desires, and the advantages in renunciation
(these) he explained.

When the Gracious One knew that the leper Suppabuddha was of
ready mind, malleable mind, unhindered mind, plifted mind, trusting
mind, then he explained the Dhamma teaching the Awakened Ones

have discovered themselves: suffering, origination, cessation, path.

Just as it is known that a clean cloth without a stain would take the

dye well, so to the leper Suppabddha on that very seat, the dusfree,
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stainless Visionof-the-Ei bnnb bsptf; CXibuf wfs
bsjtjoh- bmm uibu ibt uif obuvsf p

Then the leper Suppabuddha having seen the Dhamma, attained the
Dhamma, understood the Dhamma, penetradethe Dhamma, crossed
over uncertainty, being without doubts, attained full confidence,
having become independent of others in the Teacher's teaching, after
rising from his seat went to the Gracious One, and after going and

worshipping the Gracious One, hesat down at one side.

While he was sitting on one side the leper Suppabuddha said this to
uif Hsbdjpvt Pof; CFydfmmfou- sf wf
Just as, reverend Sir, one might set upright what has been overturned,

or open up what has beenlpsed, or show a path to one who is lost, or

bear an oil lamp in the darkness so that those with vision can see
forms, just so has the Dhamma been explained by the Gracious One in
countless ways. | go, reverend Sir, to the Gracious One for refuge, and

to the Dhamma, and to the Community of monks. Please bear it in

mind, reverend Gotama, that | am a lay follower who has gone for

sfgvhf gspn upebz gpsxbse gps bt m

Then the Gracious One instructed, roused, enthused, and cheddrie
leper Suppabuddha with a Dhamma talk, and after greatly rejoicing
and gladly receiving this word of the Gracious One, after rising from
his seat, worshipping and circumambulating the Gracious One, he

went away.
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Then not long after the leper Suppabudba had gone a cow with a
young calf having attacked him, deprived him of life.

Then many monks went to the Gracious One, and after going and
worshipping the Gracious One, they sat down on one side.

While sat on one side those monks said this to the GraciauOne:

CUi bu mfqgfs dbmmfe Tvggbcveeib- si
roused, enthused, and cheered by the Gracious One with a Dhamma

tak -i f i bt ejfe/ Xibu jt ijt eftujob

CB xjtf nbo- npol t - X btcedDhamnqadiov e e i
accordance with the Dhamma, and did not trouble me on account of

the Dhamma. The leper Suppabuddha, monks, through the destruction

of three fetters, is a streamenterer, not subject to the fall, and is

bttvsfe pg bssjwjoh bu Gvmm Bxbl f o]

When that was said, a certain monk said this to the Gracious One:
CXibu xbt wuif sfbtpo- sfwfsfoe Tj
which the leper Suppabuddha became a poor man, a wretched man, a
njtfsbcmf nbo@¢

CGpsnfsmz- npol t - ui f sof gffaswealthy q g b ¢
nfsdibou jo uijt wfsz S§gkbhbi b/ Xi
tbx uif Qbddflb Cveeib Ubhbsbtj Il
i bwjoh tffo )ijn*- ui jt pddvssfe u
bspvoe xjui ijt mfqfs(t spcf @¢
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And having spat, and circumambulated him (disrespectfully) on the
left side, he went away. As a result of that deed of his for many years,
for many hundreds of years, for many thousands of years, for many
hundreds of thousands of years, he boiled in the netmeegions.

And as a result of the remaining part of that deed of his he became a
mfqfs jo uijt wfsz Sgkbhbib- b qpp
man. (But) he came to the Dhamma and Discipline taught by the
Realised One, and obtained faith, obtained virtue, obiaed learning,

obtained liberality, obtained wisdom.

After coming to the Dhamma and Discipline taught by the Realised
One, and obtaining faith, obtaining virtue, obtaining learning,
obtaining liberality, obtaining wisdom, at the break up of the body,
after death, he arose in a fortunate destiny, in the world of Heaven, in
ui f dpngbojpotiijq pg ui f Ugwbuj Nt
pvutijoft wuif puifs efwbt xjui it

Then the Gracious One, having understood the significance of it, on
that occasion uttered this exalted utterance:
CBt b nbo xjui wjtjpo- xijmf if |
dangerous paths,

(So) a wise man in the world of the living, should avoid bad

effet/ ¢



6: Tpobmsbhhp

5.4 The Discourse about the Young Boys

Thus | heard: at one time the Gracious One was dwelling near
Tgwbuui h- jo Kfub(t Xppe- bu Bogui l

Ui fo bu uibu ujnf nboz zpvoh cpzt
Jeta's Wood were catching little fish®®

Then the Gracious One, having dressed in the morning timeafter
gjdljoh vqgq ijt cpxm boe specf - X bt
Hsbdjpvt Pof tbx wuiptf nboz zpvoh
and Jeta's Wood catching fish.

Having seen (that), he went to those young boys, and after going, he
said thistothosez pvoh cpzt; CBsf zpv bgshbj
tvggfsjoh vogmfbtbou up zpv @c¢

Czft- sfwfsfoe Tjs- xf bsf bgshbje

up vt/ ¢
Then the Gracious One, having understood the significance of it, on
that occasion uttered thisexalted utterance:

CJg zpv ibwf gfbs pg tvggfsjoh- |j
Don't do (any) bad deeds, whether in the open or in secret.

® cCommentary:l i veebl bnbddif hboibouj dfwb it
I i §ej t t ghiclyniakes it clear that they were catching the fish with
the intention of cooking and eating them.



6: Tpobmbhhp

But if you will do, or (now) do do bad deeds,
For you there is no freedom from suffering, even after going,
wi jmf svoojoh bxbz/ ¢

5.5 The Discourse about the Observance

Thus | heard: at one time the Gracious One was dwelling near

Tgwbuui h- bu uif Fbtufso Npobtufsz

Then at that time the Gracious One was sitting surrounded by the

Commurity of monks on the Observance Day.

Ui fo wfofsbcmf Goboeb- xi fo wuif 0]
watch of the night had gone, after rising from his seat, arranging his

robe on one shoulder, and raising his hands in respectful salutation,

said thistoti f Hsbdj pvt Pof; CUi f oj hiu i
first watch of the night has gone, for a long time the Community of
npolt ibt c¢cffo tjuujoh- nbz wuif Hs
gps uif npolt/ ¢

When that was said, the Gracious One was silent

Gps b tfdpoe ujnf wf of sbcmf Goboe
when the middle watch of the night had gone, after rising from his
seat, arranging his robe on one shoulder, and raising his hands in
sftqfdugvm tbmvubuj po- t b ¢ mghtithasj t L

passed, reverend Sir, the middle watch of the night has gone, for a
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long time the Community of monks has been sitting, may the Gracious
Pof sfdjuf wuif QQujnpllib gps uif I

For a second time the Gracious One was silent.

For athirdtimeveof sbcmf Goboeb- xifo uif o
the last watch of the night had gone, when dawn had risen, when the

night had a joyful appearance, after rising from his seat, arranging his

robe on one shoulder, and raising his hands in respectful salutato
tbje uijt up uif Hsbdjpvt Pof; CuUI
last watch of the night has gone, dawn has risen, the night has a joyful
appearance, for a long time the Community of monks has been sitting,

nbz uif Hsbdjpvt Ploifb sdmg udi fuirfp qQI§t

CUi f bttfncmz jt opu dpngmfufmz qv:

Ui fo ju pddvssfe up wfofsbcmf Nbi
Xij di gf stpo eje wuif Hsbdjpvt Pof
dpngmfufmz qvsf- Goboeba@ ¢

Ui fo wfofsbcmf N bidd @ia mihdhabhdhremopropassed q g
fully the whole of that Community of monks with his mind.

Wf of s bc mf Nbi §gnphhbmmgob t bx ui bu
virtue, of bad character, of impure and doubtful conduct, who covered

up his deeds, who was not an ascetichbugh making it known he was

an ascetic, who was not living the spiritual life, though making it

known he was living the spiritual life, who was filthy inside, polluted,

and gone rotten, sat in the middle of the Community of monks.
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Having seen (him), afterrising from his seat he went to that person,

boe bgufs hpjoh- iif tbje uijt up u
been seen by the Gracious One, there is no longer communion for you
xXjui wuif npolt/ ¢

Then that person was silent.

For a second timevenera mf Nbi §nphhbmmob tbje
CHfu vgq- gsjfoe- zpv ibwf cffo tff

mpohfs dpnnvojpo gpsS zpv Xj ui ui f
For a second time that person was silent.

Gps b uijse ujnf wfofsbcmf tpdongnph
CHfu vgq- gsjfoe- zpv ibwf cffo tff

mpohfs dpnnvojpo gps zpv Xjui ui f
For a third time that person was silent.

Ui fo wfofsbcmf Nbi gnphhbmmgob- i bv
arm, having expelled him outsice the doorway, and drawn the lock,
went to the Gracious One, and after going, he said this to the
Hsbdjpvt Pof; CJ ibwf fyqgfmmfe uib
is (now) completely pure, may the Gracious One, venerable Sir, recite

ui f Qdfujespuifbnpgelt/ ¢

CJu jt xpoefsgvm- Nphhbmmgob- ju |
gppmjti gf stpo xbjufe voujm i f xbt
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Ui fo wuif Hsbdjpvt Pof beesfttfe wui
npol t - J Xjmm opu i pme uitimokkhat f s w
From now onwards, monks, you must hold the Observance, and recite

ui f Qdujnpllib/ Uijt jt jngpttjcmf-.
Realised One should hold the Observance in an assembly that is not
completely pure, and should recitetheBuj npl | i b/

There are these eight wonderful and marvellous things about the great
ocean, monks, which, having seen and consider&dthe Asuras delight

in the great ocean.
Which eight?

The great ocean, monks, gradually inclines, gradually slopes,
gradually dants, certainly does not have an abrupt falling away.
That the great ocean, monks, gradually inclines, gradually slopes,
gradually slants, certainly does not have an abrupt falling away,
monks, is the first wonderful and marvellous thing about the great
ocean, which, having seen and considered, the Asuras delight in the

great ocean.

Furthermore, monks, the great ocean is a steady thing, which
doesn't transgress the shoreline. That the great ocean, monks, is a

stable thing, which doesn't transgress the sheline, monks, is the

® | translatee j t wgi Bpf wgj ui judt dpodsfuf boe
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second wonderful and marvellous thing about the great ocean,
which, having seen and considered, the Asuras delight in the great
ocean.

Furthermore, monks, the great ocean does not endure a dead
corpse, and when there is a dead corpsén the great ocean it
quickly carries it to the bank, throws it up on dry ground. That the
great ocean, monks, does not endure a dead corpse, and when there
is a dead corpse in the great ocean it quickly carries it to the bank,
throws it up on dry ground, monks, is the third wonderful and
marvellous thing about the great ocean, which, having seen and

considered, the Asuras delight in the great ocean.

Furthermore, monks, whatever great rivers there are, that is to say:

Ui f Hbnhg- uif Zbmuvdg-Thsibfci Bdj dlow
having arrived at the great ocean, they give up their former
lineages and names, and are then designated as the great ocean.
That, monks, whatever great rivers there are, that is to say: The
Hbnhg- ui f Zbnvo@-Thusibfci Bjd| sbboweb uth
having arrived at the great ocean, give up their former lineages

and names, and are then designated as the great ocean, monks, is

the fourth wonderful and marvellous thing about the great ocean,

which, having seen and considered, thésuras delight in the great

ocean.

Furthermore, monks, the streams in the world flow into the great

ocean, and showers fall from the sky, but it is not known that there
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is a depletion or filling of the great ocean by that. That, monks, the
streams in theworld flow into the great ocean, and showers fall
from the sky, but it is not known that there is a depletion or filling

of the great ocean by that, monks, is the fifth wonderful and
marvellous thing about the great ocean, which, having seen and
considered the Asuras delight in the great ocean.

Furthermore, monks, the great ocean has one taste, the taste of salt.
That, monks, the great ocean has one taste, the taste of salt, monks,
is the sixth wonderful and marvellous thing about the great ocean,
which, having seen and considered, the Asuras delight in the great

ocean.

Furthermore, monks, the great ocean has many precious things,
countless precious things, and therein are these precious things, that
is to say: pearls, crystals, lapis lazuli, motheof-pead, quartz,
coral, silver, gold, ruby, and cat's eyes. That, monks, the great
ocean has many precious things, countless precious things, and
therein are these precious things, that is to say: pearls, crystals,
lapis lazuli, mother-of-pearl, quartz, coral, dlver, gold, ruby, and
cat's eyes, monks, is the seventh wonderful and marvellous thing
about the great ocean, which, having seen and considered, the

Asuras delight in the great ocean.

Furthermore, monks, the great ocean is a dwelling place for great
beingt - boe ui fsfjo bsf ui ftf cf
Ujnjsbgjnhbmbt - Bt vshbt - Odghbt - Ht
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great ocean individuals of a hundred leagues, and individuals of
two hundred leagues, and individuals of three hundred leagues, and
individuals of four hundred leagues, and individuals of five
hundred leagues. That, monks, the great ocean is a dwelling place
gps hsfbu cfjoht- Dboe wuifsfjo
Ujnjsbgjnhbmbt- Btvsbt- Oghbt -
great ocean individuals of a hundred leagues, and individuals of
two hundred leagues, and individuals of three hundred leagues, and
individuals of four hundred leagues, and individuals of five
hundred leagues, monks, is the eighth wonderful and marvellous
thing about the great ocean, which, having seen and considered, the

Asuras delight in the great ocean.

These are these eight wonderful and marvellous things about the great
ocean, which, having seen and considered, the Asuras delight in the

great ocean.

In the same way, monks, there are eight wonderful and marvellous
things about this Dhamma and Discipline, which, having seen and

considered, the monks delight in this Dhamma and Discipline.
Which eight?

Just as the great ocean, monks, gradually inclines, gradualbfopes,
gradually slants, certainly does not fall away abruptly, so, monks,
in this Dhamma and Discipline there is a gradual training, a
gradual performance, a gradual practice, it certainly does not have

an abrupt penetration of knowledge. That, monks,n this Dhamma

b s

HE
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and Discipline there is a gradual training, a gradual performance, a
gradual practice, and it certainly does not have an abrupt
penetration of knowledge, is the first wonderful and marvellous
thing, monks, about this Dhamma and Discipline, with, having
seen and considered, the monks delight in this Dhamma and

Discipline.

Just as, monks, the great ocean is a steady thing, which doesn't
transgress the shoreline, so, monks, those training rules which are
laid down by me for my disciples, my disdples do not transgress
even for the sake of life. That, monks, those training rules which
are laid down by me for my disciples, my disciples do not
transgress even for the sake of life, is the second wonderful and
marvellous thing, monks, about this Dhamma and Discipline,
which, having seen and considered, the monks delight in this

Dhamma and Discipline.

Just as, monks, the great ocean does not endure a dead corpse, and
when there is a dead corpse in the great ocean it quickly carries it

to the bank, throws it up on dry ground, so, monks, that person
who is lacking in virtue, of bad character, of impure and doubtful
conduct, who covers up his deeds, who is not an ascetic, though
making it known he is an ascetic, who is not living the spiritual
life, though making it known he is living the spiritual life, who is
filthy inside, polluted, and gone rotten, the Community does not
endure that (person), but quickly having assembled together,

suspend him, and whoever was sitting in the midst of the
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Community of monks is then far from the Community, and the
Community from him. That, monks, that person who is lacking in
virtue, of bad character, of impure and doubtful conduct, who
covers up his deeds, who is not an ascetic, though making it known
he is an ascetic, whois not living the spiritual life, though making

it known he is living the spiritual life, who is filthy inside,
polluted, and gone rotten, the Community does not endure that
(person), but quickly having assembled together, suspend him, and
whoever was siting in the midst of the Community of monks, is
then far from the Community, and the Community from him, is
the third wonderful and marvellous thing, monks, about this
Dhamma and Discipline, which, having seen and considered, the

monks delight in this Dhamma and Discipline.

Just as, monks, whatever great rivers there are, that is to say: The
Hbnhg- ui f Zbnvog- ui f Bdj sbwbuh
having arrived at the great ocean, give up their former lineages

and names, and are then designated as the great ocean, so,nk&

ui f sf bsf ui ftf gpvs dmbttft; Li
Suddas, who, having gone forth from the home to homelessness in

the Dhamma and Discipline taught by the Realised One, give up

their former lineages and names, and are then designated as
Sakyan ascetics. That, monks, there are these four classes:
Libuujzbt- Csginbobt- W ttbt- boe
from the home to homelessness in the Dhamma and Discipline

taught by the Realised One, give up their former lineages and
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names, andare then designated as Sakyan ascetics, is the fourth
wonderful and marvellous thing, monks, about this Dhamma and

Discipline, which, having seen and considered, the monks delight in

this Dhamma and Discipline.

Just as, monks, the streams in the world flownto the great ocean,
and showers fall from the sky, but it is not known that there is a
depletion or filling of the great ocean by that, so, monks, even if
many monks, are completely emancipated in the Emancipation
element which has no basis for attachma remaining, it is not
known that the Emancipationelement is either depleted or filled
by that. That, monks, even if many monks, are completely
emancipated in the Emancipatiorelement which has no basis for
attachment remaining, it is not known that the Emancipation
element is either depleted or filled by that, is the fifth wonderful
and marvellous thing, monks, about this Dhamma and Discipline,
which, having seen and considered, the monks delight in this

Dhamma and Discipline.

Just as, monks, the great cean has one taste, the taste of salt, so,
monks, this Dhamma and Discipline has one taste, the taste of
freedom. That, monks, this Dhamma and Discipline has one taste,
the taste of freedom, is the sixth wonderful and marvellous thing,
monks, about this Dramma and Discipline, which, having seen and

considered, the monks delight in this Dhamma and Discipline.



6: Tpobwbhhp

Just as, monks, the great ocean has many precious things, countless
precious things, and therein are these precious things, that is to say:
pearls, crystals, lapis lazuli, motherof-pearl, quartz, coral, silver,
gold, ruby, and cat's eye, so, monks, this Dhamma and Discipline
has many precious things, countless precious things, and therein are
these precious things, that is to say: the four ways of atteting to
mindfulness, the four right efforts, the four paths to power, the
five faculties, the five strengths, the seven factors of Awakening,
the eight-fold noble path. That, monks, this Dhamma and
Discipline has many precious things, countless preciousitiys, and
therein are these precious things, that is to say: the four ways of
attending to mindfulness, the four right efforts, the four paths to
power, the five faculties, the five strengths, the seven factors of
Awakening, the eightfold noble path, is the seventh wonderful and
marvellous thing, monks, about this Dhamma and Discipline,
which, having seen and considered, the monks delight in this

Dhamma and Discipline.

Just as, monks, the great ocean, is a dwelling place for great beings

and therein are thf t f cfjoht; Ujnjt- Uj njn
Bt vsbt - Oghbt - Hboei bcchbt - boe u
individuals of a hundred leagues, and individuals of two hundred
leagues, and individuals of three hundred leagues, and individuals

of four hundred | eagues, and individuals of five hundred leagues,

so, monks, this Dhamma and Discipline is a dwelling place for

great beings, and therein are these beings: the streaemterer, and



6: Tpobwbhhp

he who is practising for the direct realisation of the fruit of
streamentry, the oncereturner, and he who is practising for the
direct realisation of the fruit of once -returning, the non-returner,
and he who is practising for the direct realisation of the fruit of
non-returning, the Worthy One, and he who is practising for the
direct realisation of the fruit of Worthiness. That, monks, this
Dhamma and Discipline is a dwelling place for great beings, and
therein are these beings: the strearenterer, and he who is
practising for the direct realisation of the fruit of stream -entry, the
oncereturner, and he who is practising for the direct realisation of
the fruit of once-returning, the nonreturner, and he who is
practising for the direct realisation of the fruit of non -returning,
the Worthy One, and he who is practising for the direct realisation
of the fruit of Worthiness, is the eighth wonderful and marvellous
thing, monks, about this Dhamma and Discipline, which, having
seen and considered, the monks delight in this Dhamma and

Discipline.

These are the eight wonderful and marvellas things about this
Dhamma and Discipline, which, having seen and considered, the

npolt efmjhiu jo uijt Eibnnb boe

Then the Gracious One, having understood the significance of it, on

that occasion uttered this exalted utterance:

E]
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CPo x ictveredj(defilement) pours down, on what is open it
does not pour down,

Therefore what is covered open up, so that it does not pour down
po zpv/¢

6/ 7 Ui f Ejtdpvstf bcpvu

Thus | heard: at one time the Gracious One was dwelling near
Tgwbuui hXppe- KbwbREdagui bgjoLjl b(t npg

Ui fo bu uibu ujnf wfofsbcmf Nbi gl b
Avanti people, near Kuraraghara, on Pavatta mountain. Then at that
ujnf wuif mbz gpmmpxfs Tpob Lvoeejl bo
supporter.

Thenwheo ui f mbz gpmmpxfs Tpdob Lvcejl
joup tfdmvtjpo- wuijt sfgmfdujpo bs|
Nbtufs Nbi gl bddgzbob wufbdift ui f |
dwelling in the home, to live the spiritual life, absolutely ful filled,
absolutely pure, like a polished shell. Well now, after shaving off
headhair and beard, and donning ochre clothes, | could go forth from

ui f i pnf up ipnfmfttoftt/ ¢

Ui fo ui f mb z gpmmpxf s Tpob Lv oej
Nbi gl bddgzbob- ng oand worghippirg vemgrable

Nbi §l bddgzbob- if tbu epxo po pof
mbz gpmmpxfs Tpob Lvejl bodob tbje
Clfsf- sfwfsfoe Tjs- ibwjoh hpof



6: Tpobwbhhp

reflection arose in my mindt ABddpsej oh up ui f
Nbi §l bddgzbob wufbdift uif Eibnnb-
the home, to live the spiritual life absolutely fulfilled, absolutely pure,

like a polished shell. Well now, after shaving off headhair and beard,

and donning ochre clothes, | could go forth from the home to
ipnfmfttoftt/a Sfwfsfoe Tjs- nbz N
hpjoh gpsuil/l¢

Xifo uibu xbt tbje- wf of s bc mf Nbi f
gpmmpxfs Tpob Lveejlbodob; CB ndp mj u
df mjcbdz- Tpob- gps bt mpoh bt mj
right now while still living as a householder,you should devote
yourself to the Buddhas' teaching, and at suitable times (i.e. on
Observance days) (have only) a solitary meal, a stdry bed, and

df mjcbdz/ ¢

Ui fo xibufwfs efufsnjobujpo uif mb

go forth abated.

Gps b tfdpoe ujnf xifo uif mbz gp
into hiding, into seclusion, this reflection arose in his mind:
CBddpsej xtbzumdNbawiufs Nbi gl bddgzbob u
it is not easy, while dwelling in the home, to live the spiritual life,
absolutely fulfilled, absolutely pure, like a polished shell. Well now,

after shaving off head-hair and beard, and donning ochre clothes, |

dpvme hp gpsui gspn uif i pnf up ip!
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Gps b tfdpoe wujnf uif mbz gpmmpxfs
Nbi gl bddgzbob- boe bguf s hpj oh |
Nbi gl bddgzbob- if tbu epxo po pof
mb z gpmmpxfLvycej Thbobb tbje ui jt
Nbi gl bddgzbob; CI fsf- sfwfsfoe Tjs-
tfdmvtjpo- ui jt sfgmfdujpo bsptf |
Nbtufs Nbi gl bddgdzbob wufbdift ui f |
dwelling in the home, to live the spiritual life absolutely fulfilled,
absolutely pure, like a polished shell. Well now, after shaving off
headhair and beard, and donning ochre clothes, | could go forth from

ui f i pnf up i pnfmfttoftt/a Sfwfsfo
givemeui f hpjoh gpsuil/l ¢

Gps b tfdpoe ujnf wf of sbc mf Nbi gl
gpmmpxf s Tpob Lvejl boob; CB tpmju
df mjcbdz- Tpob- gps bt mpoh bt mj
right now while still living as a householder, you should devote
yourself to the Buddhas' teaching, and at suitable times (have only) a

tpmjubsz nfbm- b tpmjubsz cfe- boe

Gps b tfdpoe wujnf xi bufwfs efufsn
Lveejl boob ibe up hp gpsui bcbuf e/

Forathirdtime xi f o ui f mbz gpmmpxfs Tpob
ijejoh- joup tfdmvtjpo- ui jt sfgmf
Nbtufs Nbi gl bddgzbob ufbdift ui f |

dwelling in the home, to live the spiritual life, absolutely fulfilled,
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absolutely pure, like a polished shell. Well now, after shaving off
headhair and beard, and donning ochre clothes, | could go forth from
ui f T pnf up ipnfmfttoftt/ ¢

Gps b wuijse wujnf uif mbz gpmmpxfs
Nbi gl bdd@z bolr-goinp caad worghipping venerable

Nbi gl bddgzbob- if tbu epxo po pof
mbz gpmmpxfs Tpdob Lvojl boob tbje
Clfsf- sfwfsfoe Tjs- ibwjoh hpof
reflection arose in my nj oe; ABddpsejoh up u

Nbi §l bddgzbob ufbdift wuif Eibnnb-
the home, to live the spiritual life absolutely fulfilled, absolutely pure,

like a polished shell. Well now, after shaving off headhair and beard,

and donning ochre clothes, | could go forth from the home to

i pnfmfttoftt/a Sfwfsfoe Tjs- nbz N
hpjoh gpsuil/l ¢

Ui fo wfofsbcmf Nbi gl bddgzbob hbwf |
the going forth.

Then at that time there were few monks in the Southern State of
Avanti. Then with the passing of three years venerable
Nbi gl bddgzbob- i bwjoh bttfncmfe- x
from here and there, a group of ten monks from the Community of

npolt- hbwf wfofsbcmf Tpob gvmm ps

Ui fo xifo wfofsbcmf Tpob- bgufs sf
hpof joup ijejoh- joup tfdmvtjpo-
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have not seen the Gracious One face to face, but | have heard that the
Gracious One is such and such a one. If myneceptor would allow it |
could go to see the Gracious One, the Worthy One, the Perfect
Tbncveei b/ ¢

Ui fo uif wfofsbcmf Tpdob- i bwjoh sj
uj nf - xfou up wf of s bc mf Nbi gl bdd:
xpstijqggjoh wfdfgbomf Nbi &lbbud epxo
Xi j mf t bu p o pof t)ef wf of s bc mf
Nbi gl bddgzbob; Clfsf- sfwfsfoe Tjs
tfdmvtjpo- ui jt sfgmfdujpo bsptf

Gracious One face to face, butl have heard that the Gracious One is

t vdi boe tvdi b pof/a Jg nz qgqsfdfaq
ui f Hsbdjpvt Pof- wuif Xpsuiz Pof-

CHppe- hppe- Tpob- zpv nvtu hp- Tp
Worthy One, the Perffeas Tbncveei b/ Zpv xjmm tff
One who is confident, inspiring confidence, with (sense) faculties at
peace, mind at peace, having attained supreme saébntrol and calm,

dpouspmmfe- hvbsefe- xjui sftusbj o

Having seen (him), in my name you should worship the Gracious

One's feet with your head, ask (if he is) free from affliction, free from
tjdloftt- jo hppe ifbmui- tuspoh-
Qsf df qups- wf of s bc mf Nbi g1l bpd dhg z b o |

Gracious One's feet with his head, and asks (if you are) free from
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affliction, free from sickness, in good health, strong, and living
dpngpsubcmz @a ¢

Czft- sfwfsfoe Tjsé- tbje wfofsbecnm
and gladly receiving this wore pg wf of s bc mf Nbi gl b
XxXpstijagqfe boe dj sdvnbncvmbufe wf
putting his dwelling place in order, and picking up his robe and bowl,

i f xfou po xbmljoh upvs upxbset T@g\

Walking gradually on walking tour he wentto Tgwbuui h- Kf ult
BoduibgjoLjl b(t npobtufsz- boe wuif

and worshipping the Gracious One, he sat down on one side.

Xijmf tbu po pof tjef wfofsbcmf Tp
CNz Qsfdfqups- wf of rsverencSir, Wobshigd thé d d §
Gracious One's feet with his head, and asks (if you are) free from
affliction, free from sickness, in good health, strong, and living
dpngpsubcmz @¢

CDbo zpv cfbs vg- npol @ Dbo zpv db
road withoutfatj hvf - boe Xxjuipvu hpjoh tip:

CJ dbo Grdcibus Onetican carry on, Gracious One and | did
come along the road without fatigue, and without going short of

bmnt/ ¢

Ui fo uif Hsbdjpvt Pof beesfttfe WFf.
gsfgbsf b exf mmjoh gmbdf - Goboeb-
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pddvssfe up wfofsbcmf Goboeb; CXif
)t bzjoh?*,; AQmf bt f gsf qbsf hidvisieng f mm]j
npol - &racioisfOnewants to dwell together with that monk in
one living quarters. The Gracious One wants to dwell together with
wfofsbecmf Tpob jo pof mjwjoh rvbsuf

And in the living quarters where the Gracious One was living, there
heqsf gbsfe b exfmmjoh gmbdf gps wfo

Then the Gracious One having spent most of the night sitting in the

open air, after washing his feet, entered the living quarters.

Bmtp wfofsbcmf Tpdob ibwjoh tgfou n,
air, after washing his feet, entered the living quarters.

Then towards the time of dawn, after rising, the Gracious One
sfrvftufe wfofsbcmf Tpob- )tbzjoh*
bcpvu uif Eibnnb- npol /¢

Czft - sfwfsfoe Tjs-¢ tbyeplyingvtb thé s b c n
Gracious One, he melodiously recited all sixteen (discourses) of the
Chapter of the Eightsf38

Ui fo bu uif foe pg wfofsbecmf Tpob(
Pof hsfbumz sfkpjdfe- )tbzjoh*; CH,

%8 Now found as the 4th Chapter of theT v u u b cdllegtidru b
































































































































































































