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Jouspevdujpo up uif Veĝob 

Uif gjstu cppl jo QĝŅj uibu J sfbe gspn dpwfs up dpwfs xjuipvu uif bje 

pg b usbotmbujpo xbt uif Veĝob/ Ju tusvdl nf uifo- boe tujmm tusjlft nf 

now, as being the ideal book to introduce students to a study of the 

language of the texts. There are a number of reasons for this. The 

gjstu jt uibu uif Veĝob jt nbef vq pg sfmbufe qsptf boe wfstf tfdujpot- 

which exposes the student to the different ways in which the language 

is written. 

Then the prose sections are for the most part short and story-like, and 

therefore provide an underlying context which helps with the 

comprehension of the language. The stories are mainly quite 

straightforward, and give a contextual basis for understanding the 

veĝobt- xijdi bsf hfofsbmmz npsf ejggjdvmu jo gpsn boe tzouby/ 

Some of the most memorable stories in the Canon have found there 

way into this collection, which seems to have an overall structural 

plan, in that it begins with events that happened just after the 

Tbncpeij )bmtp sfdpsefe jo uif Nbiĝwbhhb pg uif Wjobzb*< boe uif 

last chapter includes many events from the last days of the Buddha as 

sfdpsefe jo uif Nbiĝqbsjojccĝobtvuub )Eħhibojlĝzb 27*/ Opuf uibu uif 

Veĝob foet- opu xjui uif Cveeib(t qbsjojccĝob- following which no 

veĝob xbt tqplfo- pg dpvstf< cvu xjui uif qbsjojccĝob pg pof pg uif 

Buddha's leading disciples Ven. Dabba Mallaputta. 
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As the collection takes in some of the most important events in the 

Buddha's career, it naturally reflects some of his most important 

discoveries and teachings also. Because of this there is enough 

material of doctrinal importance in the collection to keep the student 

joufsftufe- xifuifs ju cf uif sfwjfx pg qbœjddbtbnvqqĝeb gpmmpxjoh 

the Sambodhi; the important meditation jotusvdujpo up Cĝijzb < uif 

ejggjdvmu ufbdijoh po cibwb hjwfo jo MplbwpmplbobtvuubŇ ps uif 

ufbdijoht bcpvu ojccĝob jo uif gjstu 5 veĝobt pg dibqufs 9/ 

Uif usbotmbujpo jt qsftfoufe ifsf uphfuifs xjui uif QĝŅj mjof cz mjof- 

and attempts - as far as is possible - to present an exact rendering of 

the text so as to give the student enough help to follow the wording of 

the text itself. Any departure from that procedure that I am aware of, 

has been noted. Although my main aim has been to help the student 

read the text itself, hopefully the translation is in fairly lucid English, 

so that if all that is required is a reliable translation, it can be read 

alone. 

In preparing the notes I have concentrated on drawing attention to the 

structure and syntax of the language. I have been greatly helped with 

this by a study of the Syntax of the Cases in the Pali Nikayas, by O.H. 

de A. Wijesekera (his Ph.D. Thesis, prepared in 1935 at the University 

of London, but unfortunately not published until 1993). The book 

deals in great depth with syntax mainly from the point of view of the 

noun. Another book that I have found very useful is Pali Grammar, by 

Vito Perniola S.J. (which was completed in 1965, and first published 

in 1997). About a third of the grammar deals with syntax, and 
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approaches the subject from different angles: agreement, case, verb, 

and sentence syntax. 

No attempt, however, has been made to be comprehensive in 

treatment here, rather I simply point out certain aspects regarding the 

structure of the language (normally when they first occur). It is 

expected that the student from there on should look for the same sort 

of constructions on their own. 

Canonical Parallels  

Some of the material found in this collection is also found in other 

places in the Canon. Below there are 2 concordance tables to facilitate 

cross-reference. The first table shows places in the Canon which 

dpssftqpoe cpui jo uif qsptf boe veĝob xjui uif dpmmfdujpo qsftfoufe 

here. From this we can see that nearly all of the corresponding 

material has been drawn from either the Vinaya Khandhakas or the 

Nbiĝqbsjojccĝobtvuub pg Eħhibojlĝzb- xijdi bsf cfmjfwfe up ibwf 

formed a narrative unit at some time. The second table shows the 

qbsbmmfmt up uif veĝobt bmpof; 
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Ubcmf 2 )Qsptf ' Veĝob*
1
 

Veĝob;  Parallel:  

QbœibnbcpeijtvuubŇ 2-1  Wjobzb Nbiĝwbhhb; Cpeijlbuiĝ  

EvujzbcpeijtvuubŇ 2-2  Wjobzb Nbiĝwbhhb; Cpeijlbuiĝ  

UbujzbcpeijtvuubŇ 2-3  Wjobzb Nbiĝwbhhb; Cpeijlbuiĝ 

OjhspeibtvuubŇ 2-4  Wjobzb Nbiĝwbhhb; Bkbqĝmblbuiĝ
2
 

NvdbmjoebtvuubŇ 3-1  Wjobzb Nbiĝwbhhb; Nvdbmjoeblbuiĝ  

CibeejzbtvuubŇ 3/21  TbŋhibcifeblliboeiblbŇ; 

DibTblzbqbccbkkĝlbuiĝ  

                                         

1
 J ibwf opu jodmvefe uif qbsbmmfmt gpvoe jo Ofuujqblbsbōb boe Qfœblpqbeftb- 

as these are simply quotations of the relevant texts. Note that there are 
parallels to all  uif veĝobt jo uijt dpmmfdujpo jo uif Tbotlsju Veĝobwbshb- tff 
uif Veĝob Qbsbmmfmt epdvnfou fmtfxifsf po uijt xfctjuf/ 

2
 Uif gjstu 4 tvuubt jo uif Veĝob bmtp pddvs bu uif cfhjoojoh pg uif Wjobzb 

Nbiĝwbhhb/ Uiere however the Buddha is said to have reviewed 
qbœjddbtbnvqqĝeb in both forward and reverse orders during each of the 
uisff xbudift pg uif ojhiu/ Jo uif Veĝob- po uif puifs iboe- uif Cveeib 

reviews qbœjddbtbnvqqĝeb in forward order during the 1 st watch, in reverse 
order during the 2nd watch, and in both forward and reverse orders during 
the 3rd watch. This is obviously more dramatic, but we cannot draw 

conclusions about the priority of the different versions from that alone. 
When we look at the various sousdft- QĝŅj- Tbotlsju- Ujcfubo- ' Dijoftf- ju 
is clear that there were a number of different traditions about the events 

immediately following the Awakening. 
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OĝhbtvuubŇ 5/6  LptbncblblliboeiblbŇ; 

Qĝmjmfzzblbhbnboblbuiĝ  

SĝkbtvuubŇ 6-1  NbmmjlĝtvuubŇ- LptbmbtbŇzvuubŇ- TO 4/9  

VqptbuibtvuubŇ 6-5  QĝujnpllibœœibqboblliboeiblbŇ; 

ImasmiŇeibnnbwjobzf-bœœibddibsjzbŇ  

TpōbtvuubŇ 6-6  DbnnblliboeiblbŇ; Nbiĝlbddĝobttb 

Qbðdbwbsbqbsjebttboĝ  

ĜoboebtvuubŇ 6-8  TbŋhibcifeblliboeiblbŇ; 

Qbðdbwbuuivzĝdboblbuiĝ  

ĜzvtbŋliĝsbwpttbkbobtvuubŇ 

6-1  

NbiĝqbsjojccĝobtvuubŇ- EO/27 

JeeijqĝebtbŇzvuubŇ- TO 62.10 

AN. VIII.vii.10  

DvoebtvuubŇ 9-5  NbiĝqbsjojccĝobtvuubŇ- EO/27  

QĝœbmjhĝnjzbtvuubŇ 9-6  NbiĝqbsjojccĝobtvuubŇ- EO/27 

CiftbkkblliboeiblbŇ; 

Tvojeibwbttblĝsbwbuuiv  
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Ubcmf 3 )Veĝob pomz* 

Veĝob;  Parallel:  

LbttbqbtvuubŇ 2-6  Nid II comm. on Sn 65  

JbœjmbtvuubŇ 2-9 cd  Dhp 393cd  

CĝijzbtvuubŇ 2-10  CĝijzbuuifsbttĝqbeĝobŇ  

NvdbmjoebtvuubŇ 3-1  Lbuiĝwbuuiv; Ifwbuuijlbuiĝ-  

Dutiyavaggo 1  

EbōĽbtvuubŇ 3-3  Dhp 131-132  

TĝsjqvuubtvuubŇ 4-4  Ui 762 )Sfwbub*- Ui ::: )Tĝsjqvuub*  

QjmjoejwbddibtvuubŇ 4-6a-c  Sn 473a-c  

MplbwpmplbobtvuubŇ 4-10  Sn 593ab; 

dg/ TbŅĝzbubobwjcibŋhbtvuubŇ NO 25:< 

dg/ TbŅĝzbubobtbŇzvuubŇ- TO 46/42< 

dg/ LiboeibtbŇzvuubŇ TO 33/52<  

HpqĝmbtvuubŇ 5-3  Dhp 42  

KvōibtvuubŇ 5-4  Th 192 (Khitaka)  
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QjōĽpmbtvuubŇ 5-6  NbiĝqbeĝobtvuubŇ )EO/ 25*- Dĝsjlĝ-

bovkĝobobŇ 

Dhp 185  

TĝsjqvuubtvuubŇ 5-7  Ui 79 )Flveeĝojzb*< 

QĝdjuujzblbōĽbŇ- BuuibŋhbubtjlliĝqbebŇ  

VqbtfobtvuubŇ 5-9 vs.2  Sn 751  

LvnĝsblbtvuubŇ 6-4c-h  Eibobqĝmbtfœœijqfubwbuuiv Qw/ 354de- 355  

VqptbuibtvuubŇ 6-5  Ui 558 )TjsjnbōĽa); 

QĝujnpllibœœibqboblliboeiblbŇ; 

JnbtnjŇeibnnbwjobzf-bœœibddibsjzbŇ 

QbsjwĝsbqĝŅj; HĝuiĝtbŋhbōjlbŇ  

SfwbubtvuubŇ 6-7  LbŋliĝsfwbubuuifsbttĝqbeĝobŇ 

Lbuiĝwbuuiv; Lbŋliĝlbuiĝ  

TbeeiĝzbnĝobtvuubŇ 6-9  MN. 128; 

LptbncjzbkĝublbŇ Kb/ 539< 

LptbncblblliboeiblbŇ; Eħhiĝwvwbuuiv  

QbouiblbtvuubŇ 6-10d-f  TbsbcibŋhbkĝublbŇ Kb/ 633  
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TvciĳujtvuubŇ 7-7ab  Sn 7ab  

EvujzbtbuubtvuubŇ 8-4a-d  Th 297a-e )Sĝivmb*  

MblvōœblbcibeejzbtvuubŇ 8-

5  

DjuubtbŇzvuubŇ TO 52/6  

UbōiĝllibzbtvuubŇ 8-6d-f  Dhp 230b-d; 

AN. IV.i.6d -f; 

AN. IV.i.8d-f; 

AN. V.v.2h-j  

QbqbðdbllibzbtvuubŇ 8-8cd  lines cd occur as prose in 

ĜofðkbtbqqĝzbtvuubŇ )NO/ 217*< 

AN. VII.vi.2  

UbujzbojccĝobtvuubŇ 9-3  Iti 43  

DbuvuuibojccĝobtvuubŇ 9-4  DiboopwĝebtvuubŇ )NO/ 255*< 

TbŅĝzbubobtbŇzvuubŇ TO 46/98<  

DutiyaebccbtvuubŇ 9-10  Nbiĝqbkĝqbujhpubnħuifsħ-bqbeĝobŇ- wtt/ 

286-287  
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Npsf Veĝobt jo uif Ujqjœblb 

Jo uif Ujqjœblb xf gjoe bo fbsmz dmbttjgjdbujpo pg uif Eibnnb joup : 

hspvqt- uifz bsf; Tvuub- Hfzzb- Wfzzĝlbsbōb- Hĝuiĝ- Veĝob- 

Jujwvuublb- Kĝublb- Bccivubeibnnb, and Vedalla. It is not without 

significance that this classification includes 3 groups that were later to 

cf dpmmfdufe boe gjoe uifjs xbz joup uif Liveeblbojlĝzb jo 

fqpoznpvt cpplt; Veĝob- Jujwvuublb- boe Kĝublb/ Uijt qfsibqt tfswft 

to show that although the collection of the material that eventually 

gpsnfe uif Liveeblbojlĝzb nbz cf mbuf- uif nbufsjbm gspn xijdi ju 

was formed was, in some cases, known right from the earliest times. 

Of the other classes mentioned here none are found collected in books 

bearjoh uif tbnf obnft- cvu bsf tqsfbe uispvhipvu uif Ojlĝzbt bt xf 

opx sfdfjwf uifn- boe ju wfsz nvdi bqqfbst uibu uif Ojlĝzb 

classification has at some time or other, superceded the earlier one. 

Jo uif Veĝob jutfmg uifsf bsf 91 ejtdpvstft- boe uifz dpnqsjtf all but 

one of the exalted utterances that are attributed to the Buddha himself 

jo uif Ujqjœblb/ Uifsf bsf- ipxfwfs- nboz veĝobt xijdi bsf gpvoe jo 

the Vinaya- boe Tvuubqjœblbt uibu ibwf opu nbef uifjs xbz joup uif 

collection. When we examine this extraneous material we find that the 

nbkpsjuz pg uiftf veĝobt bsf opu fybmufe vuufsbodft- bt jo uif Veĝob 

collection, but rather are exclamations, which, for the most part, do 
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opu gpsn b dmjnby jo uifntfmwft- jo uif xbz uif fybmufe veĝobt ep- 

but are simply exclamations in an on-going narrative.
3
 

Bmm uif veĝobt pg uijt ljoe uibu J ibwf cffo bcmf up gjoe bsf dpmmfdufe 

jo uif Bqqfoejy/ Jo uif Kĝublbt nboz pg uif Cpeijtbuub(t vuufsbodft 

bsf tbje up ibwf cffo veĝobt- boe uifz ibwf bmtp cffo dpmmfdufe jo uif 

same Appendix. 

Dpmmfdujpo ' Pshboj{bujpo pg uif Veĝob 

Kpio E/ Jsfmboe jo uif Jouspevdujpo up ijt usbotmbujpo pg Uif Veĝob 

)Lboez- 2::8- qh 21*- xsjuft; Dpvme uif veĝobt ibwf podf fyjtufe bt b 

collection apart from the introductory discourses, like the verses of 

the Dibnnbqbeb@ Jo uif gjstu dibqufs///uif veĝob vuufsbodft gpsn b 

group united by the common word "brahmin," which is obvious when 

they are read apart from the introductory discourses. So this chapter 

dpvme xfmm ibwf cffo dbmmfe Csĝinbōb-vagga, following on fr om the 

last chapter of the Dhammapada... Similarly, the second chapter has 

the unifying theme of sukha: happiness, bliss. However, in the 

                                         

3
 Uifsf bsf bmtp 3 puifs veĝobt nfoujpofe jo uif dpmmfdujpo- xijdi bsf opu cz 

the Buddha. The first was the exclamation made by Ven. Bhaddiya, 
fyqsfttjoh ijt ibqqjoftt xjui uif npolăt mjgf )Ve/ 3-10): Bip tvlibŇ" Bip 
tvlibŇ" Uijt veĝob xbt bmtp vuufsfe cz uif Cpeijtbuub po 3 ejggfsfou 

pddbtjpot/ Tbllb- ljoh pg uif hpet- bmtp nbef bo veĝob bgufs hjwjoh blms to 
Wfo/ Nbiĝlbttbqb )4-7): Bip eĝobŇ" QbsbnbeĝobŇ   Lbttbqf 

tvqqbujœœijubŇ- Bip eĝobŇ" QbsbnbeĝobŇ   Lbttbqf tvqqbujœœijubo-ti. 
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subsequent chapters there is often no discernible theme linking the 

utterances. 

Bt Jsfmboe opufe uif xpse csbinbōb pddurs in all the verses of the 

opening chapter, (1-1b, 1-2b, 1-3b, 1-4a, 1-5d, 1-6d, 1-7b, 1-8d, 1-9d, 1-

21i*- boe tp uifsf jt dmfbsmz xpse dpmmpdbujpo jo uif veĝobt jo uijt 

chapter. Likewise sukha occurs in nearly all of the verses of the 

second chapter (2-1aceh, 2-2abc, 2-3acdegh, 2-4a, 2-5a, 2-6a, 2-8c, 2-

9b, 2-10c); it is missing from 2-7, but there its place is taken by the 

word piya (2-7af), which is related in meaning, and piya also occurs in 

the verse that follows it (2-8b), so that it may have come in to the 

collection through this connection. 

It is odd that having seen the collocation of the verses in the first 2 

chapters, that Ireland didn't note the clear collocation in the 3
rd

 

chapter, linked by the word bhikkhu, which occurs throughout the 

chapter, occuring in the following verses: 3-1a, 3-2d, 3-3d, 3-4c, 3-5c, 

3-6d, 3-7a, 3-8a, 3-9d, 3-10 last verse; or in the 4
th
 chapter where it is 

on the word citta : 4-1d, 4-2e, 4-3c, 4-4a, 4-5c, 4-6e, 4-8d, 4-9f, 4-10a. 

The 7
th
 veĝob jo uijt dibqufs epfto(u iave the word citta, but it does 

have the root-connected word cetasa (4-7a). 

If we were to give names to the first four chapters according to their 

word-dpmmpdbujpo- xf xpvme uifo ibwf Csĝinbōbwbhhb- Tvlibwbhhb- 

Bhikkhuvagga, and Cittavagga . It is interesting to note that these four 

vagga titles do in fact occur in the Dhammapada, and it may be that 
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xibu xf ibwf jo uif veĝob jt b gpttjmj{fe sfnobou pg b dpmmfdujpo pg 

verses that, as Ireland suggested, may once have stood alone. 

In the following chapters there seems to be no collocation on a 

lfzxpse/ Tujmm- xf tipvme opuf uibu qĝqb pddvst jo 6-3d, 5-4ce, 5-6cd, 

5-7bcd; and 5-4 may be connected to 5-5, by theme, as they both deal 

with the covering up of bad deeds. There does not seem to be 

collocation running through all the verses in the 6
th
 chapter either, but 

ejœœij pddvst jo 7-6j, 6-8 (in the middle), 6-9d, 6-10h. The theme of 

views is also implied in 6-4 & 6-5 (see the translation), which are 

further linked together by having the opening 2 lines in common. 

Chapter 7 has many verses dealing with the one who is everywhere 

free (7-7a), who has cut off the cycle (7-2a), cut off the stream (7-5d), 

who has no roots in the earth (7-6a), who has transcended the tether 

and the obstacle (7-7b), and cut off the root of craving (7-9c). Chapter 

9 xijdi cfhjot xjui uif xfmm lopxo 5 ojccĝob tvuubt dpoujovft xjui 

that theme, see 8-5d, 8-6d, 8-8 2
nd

 verse, 8-9 whole verse, and 8-10 

both verses. Only 8-7 seems to stand apart from this. 

It very much looks therefore that the organising princliple in the 2
nd

 

half of the collection was by theme, perhaps influenced by the 

underlying thematic consistency in the first four chapters, that had, in 

fact, come about from the collocation of keywords. Another 

indication of this may be obtajofe xifo xf fybnjof uif veĝobt 

uifntfmwft/ Nptu pg uif veĝobt jo uif dpmmfdujpo bsf jo wfstf- cvu uifsf 

bsf b ovncfs uibu bsf jo qsptf/ Bmm cvu pof pg uif qsptf veĝobt pddvs 
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in the last four chapters (6-8, 6-10, 8-1, 8-3, 8-4; the exception is 3-10, 

which is discussed below). Some of these are unusual not only because 

uifz bsf opu jo wfstf- cvu cfdbvtf uifz ep opu bqqfbs up cf veĝobt bu 

all. 

Jo uif Bqqfoejy J qsftfou uif veĝobt uibu bsf obnfe bt tvdi gpvoe 

tdbuufsfe uispvhipvu uif Ujqjœblb/ Xf dbo tff gspn this that there are 

cbtjdbmmz 3 hspvqt pg veĝobt / Uif gjstu boe nptu gsfrvfou jt uif 

exalted utterance, which is mainly what we have is the eponymous 

collection. The second group, which is by no means insignificant, is 

uif fydmbnbupsz hspvq pg veĝobt- xiich are in prose. 

Uif qsptf veĝobt mjtufe bcpwf ipxfwfs- gju joup ofjuifs pg uiftf 

dbufhpsjft/ Uif veĝob bu 9-1, for example, begins as an address: Atthi 

bhikkhave tad-ĝzbubobŇ/// xijdi xpvme tvhhftu uibu uijt jt b opsnbm 

doctrinal teaching. 8-3 begins in a similar way: 

Buuij cijllibwf bkĝubŇ/// < boe 9-4 is similarly very sober and 

epdusjobm jo fyqptjujpo/ Bmm uisff efbm xjui ojccĝob- boe J xpvme 

suggest that they perhaps formed part of a group, together with 8-2, 

which is in verse, and may therefore have found their way into the 

collection via that connection. This may be further confirmed by the 

gbdu uibu bmm gpvs pg uif ojccĝob veĝobt ibwf fybdumz uif tbnf 

introduction (ojeĝob) recorded for the sayings, which may have been 

applied originally only to 8 -2. 

Uif veĝob bu 7-8 is also in prose. In this case it seems to have very 

little to do with the prose introduction, and one cannot help feeling 
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that there is some sort of mis-match here, and that the discourse has 

been patched together in an attempt to make a opsnbm veĝob pvu pg ju/ 

It may be that it has been added in here owing to its theme being 

ejœœij- xijdi mjolt ju up uif sftu pg uif dpmmfdujpo jo uijt dibqufs/ 

Uifsf bsf b ovncfs pg dpnqmjdbujpot sfhbsejoh uif veĝob bu 7-10, not 

the least being that the first half of the utterance is in fact metrical in 

tusvduvsf )uif nfusf jt Wfuĝmħzb- uipvhi uif 4
rd

 and 4
th
 lines are 

corrupt); while in the 2
nd

 half no metre can be discerned. Clearly 

however the 2
nd

 half is needed to complete the sense of the 1
st
 half, 

ane ju dboopu tjnqmz ibwf cffo ubhhfe po/ Bhbjo uif veĝob ibt bo 

underlying theme of views. 

Uif veĝob uibu pddvst bu 4/21 jt bmtp wfsz ejggjdvmu pxjoh up uif 

confused state it which it has been preserved, with parts of it having 

no discernible metre, while other portions are certainly metrical, but 

opu ofdfttbsjmz jo xipmf wfstft/ Ju bqqfbst up nf uibu uif veĝob gbmmt 

into 3 distinct sections, the first and last of which were probably 

originally in verse, while the middle section is in prose. The word-

collocaujpo uibu kpjot uijt veĝob up uif puifst jo uif dibqufs- xijdi jt 

on the theme of bhikkhu, occurs in the 3
rd

 tfdujpo pg uif veĝob- boe ju 

may be that these were the original verses in the collection, and that 

they have attracted the other two sections into the collection through 

uif uifnf pg cibwb uibu svot uispvhipvu uif veĝob/ 
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1: The Chapter (including) the Awakening (Tree) 4 

Reverence to him, the Gracious One, the Worthy One,  

the Perfect Sambuddha 

1.1 The First Discourse about the Awakening (Tree)
5
 

Thus I heard: at one time the Gracious One was dwelling near 

Vsvwfmĝ-
6
 po uif cbol pg uif sjwfs Ofsbðkbsĝ- bu uif sppu pg uif 

Awakening tree, in the first (period) after attaining Awakening. Then 

at that time the Gracious One was sitting in one cross-legged posture 

for seven days experiencing the happiness of freedom. 

                                         

4
 Uif dibqufs ujumft jo uif Veĝob bsf qsjodjqbmmz obnfe bgufs pof ps- bt ifsf- 

more of the main discourses that occur in the chapter; the only exception to 
this being the 7th chapter Cullavagga, the Chapter (including) the Short 

Discourses/ Cppl- dibqufs- boe ejtdpvstf ujumft jo QĝŅj bsf opsnbmmz rvpufe 
in the nominative, which is the so-called label-use of the nominative; see 
Perniola pg. §245d. But note that in the manuscript editions of the texts the 

end-title is the rule, quoting the title at the beginning of a text is a modern 
felicity.  

5
 Bodhi in the title here and in the next two discourses refers to the Tree of 

Awakening, not to the Awakening itself, as the events described herein 

took place some time after that momentous event. Compare 1.4 
OjhspeibtvuubŇ (The Discourse about the Banyan Tree). 

6
 Most of the discourses open with the same formula: Fwbn nf tvubŇ; flbŇ 

samayaŇ Cibhbwĝ////wjibsbuj. Notice the use of the historical present, 
literally: ...at one time the Gracious One...dwells. The locative in the place 

name which precedes the verb in these formulas is proximate, and usually 
means near (not at or in), which is more specifically stated in what follows 

the verb. 
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Then with the passing of those seven days, the Gracious One, after 

arising from that concentration, for the first watch of the 

night,applied his mind thoroughly to conditional origination in 

forward order:
7
 

ĆUijt cfjoh tp- uibu jt< gspn uif bsjtjoh pg uijt- uibu bsjtft-
8
 

that is to say: because of ignorance there are (volitional) 

processes,
9
 

because of (volitional) processes: consciousness, 

because of consciousness: mind and body, 

because of mind and body: the six sense spheres, 

because of the six sense spheres: contact, 

because of contact: feeling, 

because of feeling: craving, 

because of craving: attachment, 

because of attachment: continuation, 

because of continuation: birth, 

                                         

7
 Anuloma literally: along the hair (or grain); as opposed to qbœjmpnb (see 

next discourse), against the hair (or grain). 

8
 Locative absolute construction, giving conditional sense, Syntax §184b.i.  

9
 The Commentary takes sambhavanti which occurs at the end of the passage 

as applying to all the terms but it seems to me that this part of the formula 

corresponds to the first part of the statement in brief, made above: This 
being so, that is, being parallel to: because of ignorance there are 

(volitional) processes; with honti being understood.  



1: Bodhivaggo - 3 

 

because of birth: old age, death, 

grief, lamentation, pain, sorrow, and despair (all) arise, 

boe tp uifsf jt bo psjhjobujpo pg uijt xipmf nbtt pg tvggfsjoh/ć 

Then the Gracious One, having understood the significance of it, on 

that occasion uttered this exalted utterance:
10

 

ĆXifn (the nature of) things becomes really manifest 

Up uif bsefou nfejubujoh csĝinbōb- 

Then all his doubts disappear, 

Tjodf if lopxt )uif obuvsf pg b* uijoh boe jut dbvtf/ć 

1.2 The Second Discourse about the Awakening (Tree) 

Thus I heard: at one time the Gracious One was dwelling near 

Vsvwfmĝ- po uif cbol pg uif sjwfs Ofsbðkbsĝ- bu uif sppu pg uif 

Awakening tree, in the first (period) after attaining Awakening. Then 

at that time the Gracious One was sitting in one cross-legged posture 

for seven days experiencing the happiness of freedom. 

Then with the passing of those seven days, the Gracious One, after 

arising from that concentration, for the middle watch of the night, 

applied his mind thoroughly to conditional origination in reverse 

order: 

                                         

10
 Veĝob, from ud, up, out + ĝo, to breathe out. The verb is used with the 

dphobuf bddvtbujwf- b dpnnpo dpotusvdujpo jo QĝŅj- xijdi dboopu cf 

reproduced in English which normally avoids such internal repetition. 
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ĆUijt opu cfjoh tp- that is not; from the ceasing of this, that ceases, 

that is to say: from the cessation of ignorance, there is the 

cessation of (volitional) processes, 

from the cessation of (volitional) processes, the cessation of 

consciousness, 

from the cessation of consciousness, the cessation of mind and 

body, 

from the cessation of mind and body, the cessation of the six sense 

spheres, 

from the cessation of the six sense spheres, the cessation of contact, 

from the cessation of contact, the cessation of feeling, 

from the cessation of feeling, the cessation of craving, 

from the cessation of craving, the cessation of attachment, 

from the cessation of attachment, the cessation of continuation, 

from the cessation of continuation, the cessation of birth, 

from the cessation of birth, old age, death, 

grief, lamentation, pain, sorrow, and despair (all) cease, 

boe tp uifsf jt b dfttbujpo pg uijt xipmf nbtt pg tvggfsjoh/ć 

Then the Gracious One, having understood the significance of it, on 

that occasion uttered this exalted utterance: 
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ĆXifo )uif obuvsf pg* uijoht cfdpnft sfbmmz nbojgftu 

Up uif bsefou nfejubujoh csĝinbōb- 

Then all his doubts disappear, 

Tjodf uif eftusvdujpo pg dbvtft ibt cffo voefstuppe/ć 

1.3 The Third Discourse about the Awakening (Tree)  

Thus I heard: at one time the Gracious One was dwelling near 

Vsvwfmĝ- po uif cbol pg uif sjwfs Ofsbðkbsĝ- bu uif sppu pg uif 

Awakening tree, in the first (period) after attaining Awakening. Then 

at that time the Gracious One was sitting in one cross-legged posture 

for seven days experiencing the happiness of freedom. 

Then with the passing of those seven days, the Gracious One, after 

arising from that concentration, for the last watch of the night, 

applied his mind thoroughly to conditional origination in forward and 

reverse order: 

ĆUijt cfjoh tp- uibu jt< gspn uif bsjtjoh pg uijt- uibu bsjtes, 

this not being so, that is not; from the ceasing of this, that ceases, 

that is to say: because of ignorance there are (volitional) processes, 

because of (volitional) processes: consciousness, 

because of consciousness: mind and body, 

because of mind and body: the six sense spheres, 

because of the six sense spheres: contact, 

because of contact: feeling, 

because of feeling: craving, 



1: Bodhivaggo - 6 

 

because of craving: attachment, 

because of attachment: continuation, 

because of continuation: birth, 

because of birth: old age, death, 

grief, lamentation, pain, sorrow, and despair (all) arise, 

and so there is an origination of this whole mass of suffering. 

But from the complete fading away and cessation of ignorance, 

there is the cessation of (volitional) processes, 

from the cessation of (volitional) processes, the cessation of 

consciousness, 

from the cessation of consciousness, the cessation of mind and 

body, 

from the cessation of mind and body, the cessation of the six sense 

spheres, 

from the cessation of the six sense spheres, the cessation of contact, 

from the cessation of contact, the cessation of feeling, 

from the cessation of feeling, the cessation of craving, 

from the cessation of craving, the cessation of attachment, 

from the cessation of attachment, the cessation of continuation, 

from the cessation of continuation, the cessation of birth, 

from the cessation of birth, old age, death, 

grief, lamentation, pain, sorrow, and despair (all) cease, 

boe tp uifsf jt b dfttbujpo pg uijt xipmf nbtt pg tvggfsjoh/ć 

Then the Gracious One, having understood the significance of it, on 

that occasion uttered this exalted utterance: 
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ĆXifo )uif obuvsf pg* uijoht cfdpnft sfbmmz nbojgftu 

Up uif bsefou nfejubujoh csĝinbōb- 

If exfmmt ejtqfmmjoh Nĝsb(t bsnz- 

Bt uif tvo )exfmmt* mjhiujoh vq uif gjsnbnfou/ć 

1.4 The Discourse about the Banyan (Tree) 

Thus I heard: at one time the Gracious One was dwelling near 

Vsvwfmĝ- po uif cbol pg uif sjwfs Ofsbðkbsĝ- bu uif sppu pg uif 

Goatherds' Banyan tree, in the first (period) after attaining 

Awakening. Then at that time the Gracious One was sitting in one 

cross-legged posture for seven days experiencing the happiness of 

freedom. 

Then with the passing of those seven days, the Gracious One arose 

gspn uibu dpodfousbujpo/ Uifo b dfsubjo csĝinbōb xip xbt cz obuvsf 

a grumbler went to the Gracious One,
11

 and after going, he exchanged 

greetings with the Gracious One. 

After exchanging courteous talk and greetings, he stood on one side. 

Xijmf tuppe po pof tjef uibu csĝinbōb tbje uijt up uif Hsbdjpvt 

Pof;ĆUp xibu fyufou- efbs Hpubnb- jt pof b csĝinbōb@ Boe bhbjo 

xibu uijoht nblf pof b csĝinbōb@ć 

                                         

11
 This construction yena <person (or place)> teovqbtbŋlbnj is an idiom, 

meaning literally: by where the < person (or place)> was, by there he 
approached. For a study of these approach formulas (based on 

Eħhibojlĝzb* tff Nbsl Bmmpo- Style and Function (Tokyo, 1997). 
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Then the Gracious One, having understood the significance of it, on 

that occasion uttered this exalted utterance: 

ĆUibu csĝinbōb xip ibt sfnpwfe cbe uijoht-
12

 

Not grumbling, free from blemish, self-restrained, 

With perfect understanding, (and) the spiritual life accomplished, 

Righteously he might speak a word about the Brahman,
13

 

Gps ijn uifsf jt op bssphbodf bozxifsf jo uif xpsme/ć
14

 

1.5 The Discourse about the Elders 

Thus I heard: at one time the Gracious One was dwelling near 

Tĝwbuuiħ- jo Kfub(t Xppe- bu BoĝuibqjōĽjlb(t npobtufsz/ Uifo bu uibu 

ujnf wfofsbcmf Tĝsjqvuub- wfofsbcmf Nbiĝnphhbmmĝob- wfofsbcmf 

Nbiĝlbttbqb- wfofsbcmf Nbiĝlbddĝzbob- wfofsbcmf Nbiĝlpœœijub- 

                                         

12
 There is a word play here between bsĝinbōp ' cĝijub-, which is almost 

lost with the Sanskritisation of csĝinbōp, which re-introduces the -r- 
element, which must have been missing in the original dialect. The word 

qmbz jt fwfo npsf pctdvsfe jo uif Veĝobwbshb wfstjpo )44-13), where 
cĝijub- has become wĝijub-/ Uif tbnf xpse qmbz pddvst jo uif veĝob jo uif 
following discourse also. 

13
 Bopuifs xpse qmbz- uijt ujnf ibwjoh sfgfsfodf up uif Csĝinbōjdbm epdusjof 

pg uif jnqfstpobm Csbinbo- bt gpvoe jo uif Vqbojőbet/ 

14
 Ussada is from vttħebuj, to raise oneself up. It seems preferable to take the 

word as being used in an ethical sense. 
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wfofsbcmf Nbiĝlbqqjob- wfofsbcmf Nbiĝdvoeb- wfofsbcmf Bovsveeib- 

venerable Revata, and venerable Nanda went to the Gracious One.
15

 

The Gracious One saw those venerable ones coming while still far 

away,
16

 and having seen (them), he addressed the monks (saying): 

ĆUiftf csĝinbōbt bsf dpnjoh- npolt< uiftf csĝinbōbt bsf dpnjoh- 

npolt/ć
17

 

Bgufs uibu xbt tbje- b dfsubjo npol xip xbt b csĝinbōb cz cjsui- 

tbje up uif Hsbdjpvt Pof; ĆTo what extent, dear Gotama, is one a 

csĝinbōb@ Boe bhbjo xibu uijoht nblf pof b csĝinbōb@ć 

Then the Gracious One, having understood the significance of it, on 

that occasion uttered this exalted utterance: 

                                         

15
 Ĝoboep in BJT. Nando in ChS, which is to be preferred, as all the 

bhikkhus who are named are Bsbibout )Csĝinbōbt*- while Ĝoboeb was still 

a sekha (trainee). 

16
 Wijesekera, Syntax §131c has shown that eĳsbup in these contexts does not 

mean from afar (which makes it sound like they had come a long way, but 
while they were still a distance away (from him), which I follow in the 

translation here. 

17
 Repetition as here is a commoo gpsn pg fnqibtjt jo uif QĝŅj ejtdpvstft/ 
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Those who, having removed bad things, live always mindful,  

The Buddhas who have destroyed the fetters, truly they are 

csĝinbōbt jo uif xpsme/ć
18

 

1.6 The Discourse about Kassapa 

Thus I heard: at one time the Gracious One was dwelling near 

Sĝkbhbib- jo Cbncpp Xppe- bu uif Trvjssfmt( Gffejoh Qmbdf/Uifo bu 

thbu ujnf wfofsbcmf Nbiĝlbttbqb xbt exfmmjoh jo uif Qfqqfs Dbwf- 

and was afflicted, suffering, and very sick. Then venerable 

Nbiĝlbttbqb bu bopuifs ujnf bsptf gspn uibu bggmjdujpo/ 

Uifo uijt pddvsfe up wfofsbcmf Nbiĝlbttbqb xifo if bsptf gspn uibu 

affliction ;ĆXfmm opx- J tipvme foufs Sĝkbhbib gps bmnt/ć 

Uifo bu uibu ujnf gjwf ivoesfe efwbuĝt xfsf sfbez boe fbhfs up pggfs 

bmntgppe up wfofsbcmf Nbiĝlbttbqb/ 

Cvu wfofsbcmf Nbiĝlbttbqb- bgufs sfgvtjoh uiptf gjwf ivoesfe efwbuĝt- 

having dressed in the morning time, after picking up his bowl and 

spcf-foufsfe Sĝkbhbib gps bmnt- )hpjoh* up uif qpps tusffut- up uif 

wretched streets, to the weaver's streets. 

                                         

18
 Buddha is applied here to all who have attained Awakening: disciples, 

individual Buddhas, and Perfect Sambuddhas. 
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Uif Hsbdjpvt Pof tbx wfofsbcmf Nbiĝlbttbqb xbmljoh gps bmnt jo 

Sĝkbhbib- )hpjoh* up uif qpps tusffut- up uif xsfudhed streets, to the 

weaver's streets. 

Then the Gracious One, having understood the significance of it, on 

that occasion uttered this exalted utterance: 

ĆOpu opvsjtijoh bopuifs- xfmm-known, controlled, established in the 

essential,
19

 

With pollutants destroyee- sje pg gbvmut; ijn J dbmm b csĝinbōb/ć
20

 

2/8 Uif Ejtdpvstf bcpvu Qĝwĝ 

Uivt J ifbse; bu pof ujnf uif Hsbdjpvt Pof xbt exfmmjoh ofbs Qĝwĝ- 

near the Flock of Goats Shrine, at the domicile of the Flock of Goats 

yakkha. Then at that time the Gracious One, in the darkness of the 

                                         

19
 The Commentary states that bobððbqptjŇ here can also mean not 

nourished by another, though it i s hard to see how such an epithet can apply 

to an almsman! The Commentary defines bððĝub as meaning either well-
known, or its opposite, unknown" Veĝobwbshb )44-23) reads: Bobozbqpőħ iz 

ĝkðĝuĝ- which suggests that the Sanskrit redactor(s) understood that the first 
meaning was the original. 

20
 Ĝtbwb is literally an outflow or overflow; pollutant, which is the 

translation adopted here, is semantically identical in meaning, from Latin 

polluere, to wash over, to defile. 
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night, was sitting in the open air, and the sky-god
21

 was raining lightly 

drop by drop. 

Then the Flock of Goats yakkha desiring to give rise to fear, terror, 

and horror in the Gracious One,went to the Gracious One, and after 

going, not far away from the Gracious One three times (he called 

pvu*; ĆDpogvtjpo- hsfbu dpogvtjpoć- boe if nbef b hsfbu dpogvtjpo-
22

 

ĆUijt jt b efnpo gps zpv- btdfujd"ć 

Then the Gracious One, having understood the significance of it, on 

that occasion uttered this exalted utterance: 

ĆIf jt b csĝinbōb xifo if ibt hpof cfzpoe jo sfhbse up ijt pxo 

things, 

Uifo ibt if usbotdfoefe uijt efnpo boe uif hsfbu dpogvtjpo/ć 

                                         

21
 Deva jt vtfe jo uif Nbiĝciĝsbub bt b obnf of Indra, in his role of god of 

the sky, and giver of rain, and that is clearly the sense here. See SED under 
the entry deva. 

22
 These words are probably to be derived from ĝlvmb, meaning confusion; 

but they may simply be exclamations having the same meaning. 
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2/9 Uif Ejtdpvstf bcpvu Tbŋhĝnbkħ 

Thus I heard: at one time the Gracious One was dwelling near 

Tĝwbuuiħ- jo Kfub(t Xppe- bu BoĝuibqjōĽjlb(t npobtufsz/ Uifo bu uibu 

ujnf wfofsbcmf Tbŋhĝnbkħ ibe bssjwfe bu Tĝwbuuiħ up tff uif Hsbdjpvt 

One.
23

 

Wfofsbcmf Tbŋhĝnbkħ(t gpsnfs xjgf
24

 ifbse; ĆNbtufs Tbŋhĝnbkħ ju 

tffnt ibt bssjwfe bu Tĝwbuuiħć- boe ubljoh ifs mjuumf cpz tif went to 

Jeta's Wood.
25

 

Uifo bu uibu ujnf wfofsbcmf Tbŋhĝnbkħ xbt exfmmjoh gps uif ebz tbu bu 

uif sppu pg b dfsubjo usff/ Uifo wfofsbcmf Tbŋhĝnbkħ(t gpsnfs xjgf 

xfou up wfofsbcmf Tbŋhĝnbkħ- boe bgufs hpjoh- tif tbje up wfofsbcmf 

Tbŋhĝnbkħ; ĆJ ibwf b mjuumf tpo- btdfujd- zpv nvtu ublf dbsf pg nf/ć 

Bgufs uibu xbt tbje- wfofsbcmf Tbŋhĝnbkħ xbt tjmfou/ 

                                         

23
 Another, and very frequent, use of the infinitive-like dative: had arrived at 

Tĝwbuuiħ jo psefs up tff )ps- gps uif qvsqptf pg tffjoh* uif Hsbdjpvt Pof. 

24
 More literal than former wife would be former second, but it is 

unidiomatic in English. 

25
 eĝsbla is a masculine form (fem = eĝsjlĝ), and means specifically little 

boy. 
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Gps b tfdpoe ujnf wfofsbcmf Tbŋhĝnbkħ(t gpsnfs xjgf tbje up 

wfofsbcmf Tbŋhĝnbkħ; ĆJ ibwf b mjuumf tpo- btdfujd- zpv nvtu ublf dbsf 

pg nf/ć 

For a second time veneracmf Tbŋhĝnbkħ xbt tjmfou/ 

Gps b uijse ujnf wfofsbcmf Tbŋhĝnbkħ(t gpsnfs xjgf tbje up wfofsbcmf 

Tbŋhĝnbkħ; ĆJ ibwf b mjuumf tpo- btdfujd- zpv nvtu ublf dbsf pg nf/ć 

Gps b uijse ujnf wfofsbcmf Tbŋhĝnbkħ xbt tjmfou/ 

Uifo wfofsbcmf Tbŋhĝnbkħ(t gpsnfs xjgf- ibwing put the boy down in 

gspou pg wfofsbcmf Tbŋhĝnbkħ- xfou bxbz- )tbzjoh*; ĆUijt jt zpvs tpo- 

btdfujd- zpv nvtu ublf dbsf pg ijn/ć 

Cvu wfofsbcmf Tbŋhĝnbkħ eje opu mppl bu uif cpz- ops eje if tqfbl )up 

him). 

Uifo wfofsbcmf Tbŋhĝnbkħ(t gpsnfs xjgf ibwjoh hpoe not far away, 

mppljoh spvoe tbx uibu wfofsbcmf Tbŋhĝnbkħ xbt ofjuifs mppljoh bu 

the boy, nor was he speaking (to him). 

Ibwjoh tffo )uibu* uijt pddvsfe up ifs; ĆUijt btdfujd epft opu fwfo 

ibwf offe pg b tpo/ćUifsfgpsf- bgufs uvsojoh cbdl boe ubljoh uif cpy, 

she went away. 
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The Gracious One saw with the divine-eye which is purified, and 

tvsqbttft uibu pg )opsnbm* nfo- uibu wfofsbcmf Tbŋhĝnbkħ(t gpsnfs 

wife had such bad manners.
26

 

Then the Gracious One, having understood the significance of it, on 

that occasion uttered this exalted utterance: 

ĆJo )ifs* dpnjoh if epft opu sfkpjdf- jo )ifs* mfbwjoh if epft opu 

grieve, 

Tbŋhĝnbkħ ĂWjdupsjpvt jo Cbuumfă- gsff gspn uif tibdlmf; ijn J dbmm b 

csĝinbōb/ć
27

 

1.9 The Discourse about Those with Knotted Hair  

Thus I heard: at pof ujnf uif Hsbdjpvt Pof xbt exfmmjoh ofbs Hbzĝ- 

po Hbzĝ Qfbl/ 

                                         

26
 PED gives only the meaning: change, mutation, alteration for wjqqblĝsb, 

but SED (s.v. wjqsblĝsb) says: treating with disrespect... which seems more 
appropriate here. 

27
 There is a play on the (unrelated) words tbŋhb and Tbŋhĝnbkħ, though one 

might have thought a play on the meaning of the name itself would have 

been more apt. 
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Then at that time many knotted-haired ascetics, in the cold Winter 

ojhiut- jo cfuxffo Ăuif fjhiută- bu uif ujnf pg uif topxgbmm-
28

 in the 

Hbzĝ )sjwfs*- xfsf qmvohjoh pvu- boe qmvohjoh jo- xfsf plunging out 

and in, were sprinkling (water), and were offering the fire sacrifice, 

)uijoljoh*; ĆUispvhi uijt uifsf jt qvsjuz/ć 

The Gracious One saw that those many knotted-haired ascetics, in the 

Xjoufs ojhiut- jo cfuxffo Ăuif fjhiută- bu uif ujnf pg uif snowfall, in 

uif Hbzĝ )sjwfs*- xfsf qmvohjoh pvu boe qmvohjoh jo- xfsf qmvohjoh 

out and in, were sprinkling (water), and were offering the fire 

tbdsjgjdf- )uijoljoh*; ĆUispvhi uijt uifsf jt qvsjuz/ć 

Then the Gracious One, having understood the significance of it, on 

that occasion uttered this exalted utterance: 

ĆOpu uispvhi xbufs jt uifsf qvsjuz - many people bathe here! 

In whom there is truth and Dhamma, he is pure, and he is a 

csĝinbōb/ć 

                                         

28
 "The eights" (bœœiblĝ) refers to the eighth day after three of the Full 

Moons in Hemanta, i.e. at the coldest time of the year, at which times there 

were festivals when the csĝinbōbt worshipped their ancestors (see SED, 
bőœblĝ). Boubsbœœiblf therefore means between these times. See BHSD, s.v. 
bőœblb-sĝusj (on Lalitavistara 251.6) and CPD s.v. buuiblĝ- bobusbœœibka. The 

Commentary says that bœœiblĝ means the last four days in Nĝhib and the 
first four in Qibhhvōb, in the season of Sisira, which shows an unexpected 

jhopsbodf pg csĝinbōjdbm gftujwbmt- boe jt dfsubjomz xspoh/  
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2/21 Uif Ejtdpvstf bcpvu Cĝijzb 

Thus I heard: at one time the Gracious One was dwelling near 

Tĝwbuuiħ- jo Kfub(t Xppe- bu BoĝuibqjōĽjlb(t npobtufsz/ 

Uifo bu uibu ujnf Cĝijzb pg uif Cbsl Spcf
29

 was living near 

Tvqqĝsblb- po uif cbol pg uif pdfbo- cfjoh wfofsbufe- sftqfdufe- 

revered, honoured, esteemed, in receipt of robes, almsfood, dwellings, 

and medicinal requisites to help when sick. 

Uifo xifo Cĝijzb pg uif Cbsl Spcf ibe hpof joup ijejoh- joup 

tfdmvtjpo-uijt sfgmfdujpo bsptf jo ijt njoe; ĆBnpoh uiptf jo uif xpsme 

who are Worthy Ones, or have entered the path to Worthiness, I am 

pof pg uifn/ć 

Uifo b efwbuĝ- xip xbt b gpsnfs cmppe-sfmbujwf pg Cĝijzb pg uif Cbsl 

Robe, being compassionate and desiring his welfare, knowing with his 

njoe uif sfgmfdujpo jo uif njoe pg Cĝijzb pg uif Cbsl Spcf- xfou up 

Cĝijzb pg uif Cbsl Spcf- boe bgufs hpjoh- if tbje uijt up Cĝijzb pg 

                                         

29
 There appears to be another version of Cĝijzbăt tupsz bu CĝijzbtvuubŇ )TO 

46;9:*/ Uifsf b dfsubjo Cĝijzb jt hjwfo uif dbufdijtn po uif jnqfsnbofodf 
pg uif fzf boe gpsnt- fud/ bgufs xijdi if cfdpnft bo bsbibou/ TB epftoău 

dpnnfou po uif ejtdpvstf- boe bmuipvhi uif tvuub epftoău tqfdjgz uibu uif 
Cĝijzb jo uibu tvuub jt lopxo bt Eĝsvdħsjzp- ju tipvme cf opufe uibu uif 
tvuub ejsfdumz gpmmpxt pof jo xijdi Wfo/ Qvōōb sfuvsot up ijt ipnf upxo pg 

Tvoĝqbsboub- uif dbqjubm pg xijdi xbt Tvqqĝsblb/  
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the Bark Robe:
30

 ĆZpv bsf dfsubjomz opu b Xpsuiz Pof- Cĝijzb/ Ops 

have you entered the path to Worthiness. This practice of yours is not 

one whereby you could be a Worthy One, or one who has entered the 

path to Worthioftt/ć 

ĆUifo xip opx jo uijt xpsme xjui jut efwbt bsf Xpsuiz Poft- ps ibwf 

foufsfe uif qbui up Xpsuijoftt@ć 

ĆUifsf jt- Cĝijzb- jo uif opsuifso dpvousjft b djuz cz uif obnf pg 

Tĝwbuuiħ/ Uifsf uif Hsbdjpvt Pof exfmmt bu uif qsftfou ujnf xip jt b 

Worthy One, b Qfsgfdu Tbncveeib/ If- Cĝijzb- uif Hsbdjpvt Pof- jt 

certainly a Worthy One, and teaches the Dhamma for (attaining) 

Xpsuijoftt/ć 

Uifo Cĝijzb pg uif Cbsl Spcf cfjoh hsfbumz npwfe cz uibu efwbuĝ- 

jnnfejbufmz xfou bxbz gspn Tvqqĝsblb- boe tubzjoh )gps pomz* one 

                                         

30
 Note that to avoid using the personal pronoun, the proper name is used 

altogether three times in this one short sentence. It appears to be 
characteristic of Indian languages to avoid the personal pronoun when 

speaking about someone definite. 
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night in every place,
31

 xfou up Tĝwbuuiħ- Kfub(t Xppe- boe up 

BoĝuibqjōĽjlb(t npobtufsz/
32

 

Then at that time many monks were walking (in meditation) in the 

pqfo bjs/ Uifo Cĝijzb pg uif Cbsl Spcf xfou up uiptf npolt- boe 

after going, he said this to thosf npolt; ĆXifsf- sfwfsfoe Tjst- jt uif 

Gracious One living at present, the Worthy One, the Perfect 

Sambuddha? We have a desire to see
33

 the Gracious One, the Worthy 

Pof- uif Qfsgfdu Tbncveeib/ć ĆUif Hsbdjpvt Pof- Cĝijzb- ibt foufsfe 

among the houses for almt/ć
34

  

Uifo Cĝijzb pg uif Cbsl Spcf ibwjoh ivssjfemz mfgu Kfub(t Hspwf boe 

ibwjoh foufsfe Tĝwbuuiħ- tbx uif Hsbdjpvt Pof xbmljoh gps bmnt jo 

Tĝwbuuiħ- dpogjefou- jotqjsjoh dpogjefodf- xjui )tfotf* gbdvmujft bu 

peace, mind at peace, having attained supreme self-control and calm, 

dpouspmmfe- hvbsefe- xjui sftusbjofe gbdvmujft- b )usvf* oĝhb/ 

                                         

31
 Uif Dpnnfoubsz opuft uibu uif ejtubodf gspn Tvqqĝsblb up Tĝwbuuiħ jt 120 

leagues (wħtbzpkbobtbuf, about 600 miles), but insists he made the journey in 

one night! However, this seems to go against the natural meaning of the 
text. 

32
 PTS reads: zfob Cibhbwĝ TĝwbuuijzbŇ wjibsbuj Kfubwbof BoĝuibqjōĽjlbttă 

ĝsĝnf ufoă vqbtbŋlbnj< ifodf Nbtfgjfmeăt boe Jsfmboeăt usbotmbujpot ifsf- 

but BJT is to be preferred here, as the Cibhbwĝ was not there when he 
arrived. 

33
 Notice the use of the royal plural here. 

34
 Among the houses, i.e. into the city. 
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After seeing (him), he went to the Gracious One, and after going and 

prostrating himself with his head at the Gracious One's feet, he said 

this to the Gracious One: 

ĆMfu uhe Gracious One preach the Dhamma to me, reverend Sir, let 

the Fortunate One preach the Dhamma, that will be for my benefit 

boe ibqqjoftt gps b mpoh ujnf/ć 

Bgufs uibu xbt tbje- uif Hsbdjpvt Pof tbje uijt up Cĝijzb pg uif Cbsl 

Spcf; ĆJu jt uif xspoh ujnf gps zpv- Cĝijzb- xf ibwf foufsfe bnpoh 

uif ipvtft gps bmnt/ć 

Gps b tfdpoe ujnf Cĝijzb pg uif Cbsl Spcf tbje uijt up uif Hsbdjpvt 

Pof; ĆCvu ju jt ibse up lopx- sfwfsfoe Tjs- uif ebohfst up uif 

Gracious One's life, or the dangers to my life! Let the Gracious One 

preach the Dhamma to me, reverend Sir, let the Fortunate One preach 

the Dhamma, that will be for my benefit and happiness for a long 

ujnf/ć 

Gps b tfdpoe ujnf uif Hsbdjpvt Pof tbje uijt up Cĝijzb pg uif Cbsl 

Spcf; ĆJu jt uif xspoh ujnf gps zpv- Cĝijzb- xe have entered among 

uif ipvtft gps bmnt/ć 

Gps b uijse ujnf Cĝijzb pg uif Cbsl Spcf tbje uijt up uif Hsbdjpvt 

Pof; ĆCvu ju jt ibse up lopx- sfwfsfoe Tjs- uif ebohfst up uif 

Gracious One's life, or the dangers to my life! Let the Gracious One 

preach the Dhamma to me, reverend Sir, let the Fortunate One preach 
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the Dhamma, that will be for my benefit and happiness for a long 

ujnf/ć 

ĆJo uibu dbtf- Cĝijzb- zpv tipvme usbjo zpvstfmg uivt; 

In what is seen there must be only what is seen,
35

 

in what is heard there must be only what is heard, 

in what is sensed there must be only what is sensed, 

in what is cognized there must be only what is cognized. 

Uijt jt uif xbz- Cĝijzb- zpv tipvme usbjo zpvstfmg/ 

Boe tjodf gps zpv- Cĝijzb- jo xibu jt tffo uifsf xjmm cf pomz xibu 

is seen, 

in what is heard there will be only what is heard, 

in what is sensed there will be only what is sensed, 

in what is cognized there will be only what is cognized, 

uifsfgpsf- Cĝijzb- zpv xjmm opu cf xjui uibu< 

boe tjodf- Cĝijzb- zpv xjmm opu cf xjui uibu- uifsfgpsf- Cĝijzb- zpv 

will not be in that;  

                                         

35
 As this is an instruction, the future tense is being used as an imperative 

(for this usage see Perniola PG, §274 b; in the repetition though, we must 
take it with its normal future meaning. This teaching is also found in 

NĝmvŋlzbqvuubtvuubŇ )TO 46/ :6*- b usbotmbujpo pg xijdi jt gpvoe fmtfxifsf 
on this website. There this cryptic teaching is expanded on in verses by 
Wfo/ Nĝmvŋlzbqvuub- xijdi jt uifo bqqspwfe pg cz uif Cveeib- xip sfqfbut 

the verses, thus making them his own. 
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boe tjodf- Cĝijzb- zpv xjmm opu cf jo uibu- uifsfgpsf- Cĝijzb- zpv 

will not be here or hereafter or in between the two
36

 

- kvtu uijt jt uif foe pg tvggfsjoh/ć 

Then through the Gracious One's brief teaching of this Dhamma 

Cĝijzb pg uif Cbsl Spcf(t njoe xbt jnnfejbufmz gsffe gspn uif 

pollutants, without attachment. 

Uifo uif Hsbdjpvt Pof- ibwjoh bewjtfe Cĝijzb pg uif Cbsl Spcf xjui 

this brief advice, went away. Then not long after the Gracious One 

had gone a cow xjui b zpvoh dbmg- ibwjoh buubdlfe Cĝijzb pg uif Cbsl 

Robe, deprived him of life. 

Uifo uif Hsbdjpvt Pof bgufs xbmljoh gps bmnt jo Tĝwbuuiħ- xijmf 

returning from the alms-round after the meal, after going out from 

uif djuz xjui nboz npolt-tbx uibu Cĝijzb pf the Bark Robe had 

died.
37

 

                                         

36
 The Commentary goes to some lengths to point out that there is no in-

between state in the orthodox interpretation of this phrase, and states the 
interpretation must mean either: you will not be here or hereafter or in 
both; or, you will not be here or hereafter, nor is there anywhere in between 

the two; cf. 8-4 below where part of the phrase recurrs. See Harvey, The 
Selfless Mind, pp. 98 - 219< boe bmtp Cijlliv Cpeijăt opuf up 

CpkkibŋhbtbŇzvuub 4 )Tħmbtvuub*- gpvoe po qq/ 2:13-3 of CDB. 

37
 LĝmblbubŇ: died; literally: had made (his) time, which is unidiomatic in 

English. 
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Bgufs tffjoh )ijn*- if beesfttfe uif npolt- )tbzjoh*; ĆNpolt- ublf vq 

Cĝijzb pg uif Cbsl Spcf(t cpez- boe bgufs qvuujoh ju po b cjfs- 

carrying it away, and burning it, make a memorial mound for 

him,your fellow in the spiritual l jgf- npolt- ibt ejfe/ć 

ĆZft- sfwfsfoe Tjs-ć tbje uiptf npolt- boe bgufs sfqmzjoh up uif 

Gracious One,
38

 qvuujoh Cĝijzb pg uif Cbsl Spcf(t cpez po b cjfs- 

carrying it away, burning it, and making a memorial mound for him, 

they went to the Gracious One, and after going and worshipping the 

Gracious One, they sat down on one side.  

While sat on one side those monks said this to the Gracious One: 

ĆCvsou- sfwfsfoe Tjs- jt Cĝijzb pg uif Cbsl Spcf(t cpez- boe uif 

memorial mound for him has been made. What is his destination? 

Xibu jt ijt gvuvsf tubuf@ć 

ĆB xjtf nbo- npolt- xbt Cĝijzb pg uif Cbsl Spcf- xip qsbdujdfe 

Dhamma in accordance with the Dhamma, and did not trouble me on 

bddpvou pg uif Eibnnb/ Dpnqmfufmz fnbodjqbufe- npolt- jt Cĝijzb 

pg uif Cbsl Spcf/ć 

Then the Gracious One, having understood the significance of it, on 

that occasion uttered this exalted utterance: 

                                         

38
 This idiom seems to be generally misunderstood in translations. After 

replying is an absolutive, not a finite verb, which only comes later: they 

went. 
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ĆJo uif qmbdf xifsf uif xbufs- fbsui- gjsf- boe xjoe gjoe op 

footing, 

There the stars do not shine, nor does the sun give light, 

There the moon does not glow, there darkness is not found. 

Boe xifo uif tbhf- uif csĝinbōb- ibt fyqfsjfodfe )ojccĝob* 

through his own sagacity, 

Then from both form and formless, happiness and suffering, he is 

gsff/ć 

This exalted utterance was also said by the Gracious One, so I have 

heard. 
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2: The Chapter (includi ng) Mucalinda  

2.1 The Discourse about Mucalinda 

Uivt J ifbse; bu pof ujnf uif Hsbdjpvt Pof xbt exfmmjoh ofbs Vsvwfmĝ- 

po uif cbol pg uif sjwfs Ofsbðkbsĝ- bu uif sppu pg uif Nvdbmjoeb )usff*- 

in the first (period) after attaining Awakening. Then at that tim e the 

Gracious One was sitting in one cross-legged posture for seven days 

experiencing the happiness of freedom. 

Then at that time a great cloud arose out of season, (bringing) seven 

days of rainy weather, cold winds, and overcast days. 

Uifo uif Oĝhb Ljoh Mucalinda, after leaving his domicile, and 

surrounding the Gracious One's body seven times with his coils, stood 

xjui ijt hsfbu ippe tusfudife pvu bcpwf ijt ifbe- )uijoljoh*; ĆNbz uif 

Gracious One not be cold, may the Gracious One not be hot, may the 

Gracious One not be affected by gadflies, mosquitoes, wind, the heat (of 

uif tvo*- boe tfsqfout/ć 

Then with the passing of those seven days, the Gracious One arose from 

uibu dpodfousbujpo/ Uifo uif Oĝhb Ljoh Nvdbmjoeb- ibwjoh voefstuppe 

that the sky was now clear without a cloud, having unravelled his coils 

from the Gracious One's body, and after withdrawing his own form, 

boe dsfbujoh uif bqqfbsbodf pg b zpvoh csĝinbōb- tuppe jo gspou pg uif 

Gracious One, revering the Gracious One with raised hands. 
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Then the Gracious One, having understood the significance of it, on 

that occasion uttered this exalted utterance: 

ĆUifsf jt ibqqjoftt boe efubdinfou gps uif pof xip jt tbujtgjfe- xip 

has heard the Dhamma, and who sees, 

There is happiness for him who is free from ill-will in the world, 

who is restrained towards breathing beings. 

The state of dispassion in the world is happiness, the complete 

transcending of sense desires, 

)Cvu* gps if xip ibt sfnpwfe uif dpodfju ĂJ bnă - this is indeed the 

ijhiftu ibqqjoftt/ć 

2.2 The Discourse about the Kings 

Uivt J ifbse; bu pof ujnf uif Hsbdjpvt Pof xbt exfmmjoh ofbs Tĝwbuuiħ- 

jo Kfub(t Xppe- bu BoĝuibqjōĽjlb(t npobtufsz/ 

Then at that time, amongst many monks, after returning from the alms-

round after the meal, assembling together, and sitting in the attendance 

ibmm-uijt dpowfstbujpo bsptf; ĆOpx- wfofsbcmf gsjfoet- xijdi pg uiftf 

two kings has the greater wealth, the greater riches, the greater 

treasury, the greater realm, the greater vehicles, the greater strength,
39

 

the greater power, the greater majesty - the Magadhan King Seniya 

Cjncjtĝsb- ps uif Lptbmbo Ljoh Qbtfobej@ć 

                                         

39
 The Commentary allows for two interpretations here, either as great army 

or as great strength. 
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Now this conversation amongst those monks was left unfinished. Then 

the Gracious One, having risen from seclusion in the evening time, 

went to the assembly hall, and after going, he sat down on the prepared 

seat. 

Having sat down the Gracious One addressed the monks, (saying): 

ĆXibu jt uif ubml bcpvu- npolt- bnpohtu uiptf xip ibwf bttfncmfe 

together and are sitting here at present, and what is the conversation 

uibu zpv mfgu vogjojtife@ć 

ĆIfsf- reverend Sir, after returning from the alms-round after the meal, 

assembling together, and sitting in the attendance hall, this conversation 

bsptf; ĆOpx- wfofsbcmf gsjfoet- xijdi pg uiftf uxp ljoht ibt uif 

greater wealth, the greater riches, the greater treasury, the greater 

realm, the greater vehicles, the greater strength, the greater power, the 

greater majesty - uif Nbhbeibo Ljoh Tfojzb Cjncjtĝsb- ps uif Lptbmbo 

Ljoh Qbtfobej@ć 

This is the conversation, reverend Sir, that we left unfinished, then the 

Gradjpvt Pof bssjwfe/ć ĆUijt jt dfsubjomz opu tvjubcmf- npolt- gps zpv 

sons of good family who through faith have gone forth from the home 

to homelessness, that you should talk such talk. When you have 

assembled together, monks, there are two things that you ought to do: 

ubml bcpvu uif Eibnnb- ps nbjoubjo opcmf tjmfodf/ć 

Then the Gracious One, having understood the significance of it, on 

that occasion uttered this exalted utterance: 
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ĆUibu xijdi jt tfotvbm ibqqjoftt jo uif xpsme- boe uibu ibqqjoftt 

which is divine, 

To the happiness of the destruction of craving, these are not worth a 

tjyuffoui qbsu/ć 

2.3 The Discourse about the Stick 

Uivt J ifbse; bu pof ujnf uif Hsbdjpvt Pof xbt exfmmjoh ofbs Tĝwbuuiħ- 

jo Kfub(t Xppe- bu BoĝuibqjōĽjlb(t npobtufsz/ 

Then at that ujnf nboz zpvoh cpzt xip xfsf cfuxffo Tĝwbuuiħ boe 

Jeta's Wood were attacking a snake with a stick. 

Then the Gracious One, having dressed in the morning time, after 

qjdljoh vq ijt cpxm boe spcf- xbt foufsjoh Tĝwbuuiħ gps bmnt/Uif 

Gracious One saw (those) mboz zpvoh cpzt cfuxffo Tĝwbuuiħ boe Kfub(t 

Wood attacking a snake with a stick. 

Then the Gracious One, having understood the significance of it, on 

that occasion uttered this exalted utterance: 

ĆIf xip- xijmf tffljoh ibqqjoftt gps ijntfmg- ibsnt xjui b tujck 

(Other) beings who desire happiness, will not find happiness after 

passing away. 

He who, while seeking happiness for himself, does not harm with a 

stick 

(Other) beings who desire happiness, will find happiness after 

qbttjoh bxbz/ć 
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2.4 The Discourse about Veneration  

Thus I heard: bu pof ujnf uif Hsbdjpvt Pof xbt exfmmjoh ofbs Tĝwbuuiħ- 

jo Kfub(t Xppe- bu BoĝuibqjōĽjlb(t npobtufsz/ 

Then at that time the Gracious One was venerated, respected, revered, 

honoured, esteemed, and in receipt of robes, almsfood, dwellings, and 

medicinal requisites to help when sick; also the Community of monks 

was venerated, respected, revered, honoured, esteemed, and in receipt 

of robes, almsfood, dwellings, and medicinal requisites to help when 

sick. 

But wanderers from other sects were not venerated, not respected, not 

revered, not honoured, not esteemed, nor were they in receipt of robes, 

almsfood, dwellings, and medicinal requisites to help when sick. 

Then those wanderers from other sects, being unable to bear the 

veneration of the Gracious One and the Community of monks, after 

seeing the monks in the village or the wilderness, with vulgar and 

rough words scolded, abused, annoyed, and troubled them. 

Then many monks went to the Gracious One, and after going and 

worshipping the Gracious One, they sat down on one side. 

Xijmf tbu po pof tjef uiptf npolt tbje uijt up uif Hsbdjpvt Pof; ĆBu 

present, reverend Sir, the Gracious One is venerated, respected, revered, 

honoured, esteemed, and in receipt of robes, almsfood, dwellings, and 

medicinal requisites to help when sick; also the Community of monks is 
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venerated, respected, revered, honoured, esteemed, and in receipt of 

robes, almsfood, dwellings, and medicinal requisites to help when sick. 

But wanderers from other sects are not venerated, not respected, not 

revered, not honoured, not esteemed, nor are they in receipt of robes, 

almsfood, dwellings, and medicinal requisites to help when sick. 

Then those wanderers from other sects, reverend Sir, being unable to 

bear the veneration of the Gracious One and the Community of monks, 

after seeing the monks in the village or the wilderness, with vulgar and 

spvhi xpset tdpme- bcvtf- boopz- boe uspvcmf uifn/ć 

Then the Gracious One, having understood the significance of it, on 

that occasion uttered this exalted utterance: 

ĆBggfdued by pleasure and pain in the village or wilderness, 

you should certainly not consider it as due to oneself or another. 

Contacts affect one with cleaving as condition,
40

 

Ipx dpvme dpoubdut bggfdu pof xjuipvu dmfbwjoh@ć 

                                         

40
 Qibttĝ is derived from the verb phusanti, so a more literal translation might 

be: contacts contact one..., but it seems to me to be unidiomatic in English. 
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2.5 The Discourse about the Lay Follower 

Uivt J ifbse; bu pof ujnf uif Hsbdjpvt Pof xbt exfmmjoh ofbs Tĝwbuuiħ- 

jo Kfub(t Xppe- bu BoĝuibqjōĽjlb(t npobtufsz/ 

Uifo bu uibu ujnf b dfsubjo mbz gpmmpxfs gspn Jddiĝobŋhbmb ibe bssjwfe 

bu Tĝwbuuiħ xjui tpnf cvtjoftt ps puifs/ Uifo uibu mbz gpmmpxfs, having 

dpodmvefe uibu cvtjoftt jo Tĝwbuuiħ- xfou up uif Hsbdjpvt Pof- boe bgufs 

going and worshipping the Gracious One, he sat down on one side. 

While sat on one side the Gracious One said this to that lay follower: 

ĆBu mpoh mbtu- mbz gpmmpxfs- zpv ibwf made arrangements, so to say, for 

dpnjoh ifsf/ć 

ĆGps b mpoh ujnf- sfwfsfoe Tjs- J ibwf eftjsfe up dpnf up tff uif 

Gracious One, but I have been engaged with some sort of duty and 

business or another,and I have thus been unable to come to see the 

Gracious Oof/ć 

Then the Gracious One, having understood the significance of it, on 

that occasion uttered this exalted utterance: 

ĆGps if xip ibt opuijoh uifsf jt ibqqjoftt joeffe- 

For the one who has discerned the Dhamma, for the learned, 



2: Mucalindavaggo - 32 

 

See how one who has something is troubled,
41

 

He is a person who is in a state of bondage in regard to (other) 

qfpqmf/ć 

2.6 The Discourse about the Pregnant Woman 

Uivt J ifbse; bu pof ujnf uif Hsbdjpvt Pof xbt exfmmjoh ofbs Tĝwbuuiħ- 

jo Kfub(t Xppe- bu BoĝuibqjōĽjlb(t npobtufsz/ 

Then bu uibu ujnf b dfsubjo xboefsfs(t zpvoh csĝinbōb xjgf- xbt 

pregnant and about to give birth. Then that female wanderer said this 

up uibu xboefsfs; ĆQmfbtf hp- csĝinbōb- boe csjoh pjm xijdi dbo cf 

)vtfe* gps nz efmjwfsz/ć 

When that was said that wanderer said this to that female wanderer: 

ĆCvu gspn xifsf- efbs mbez- dbo J csjoh pjm@ć 

Then for a second time that female wanderer said this to that wanderer: 

ĆQmfbtf hp- csĝinbōb- boe csjoh pjm xijdi dbo cf )vtfe* gps nz 

efmjwfsz/ć 

                                         

41
 TbljðdbobŇ- one who has something, is regularly given ethical sense in the 

Commentaries (beginning with Niddesa), as meaning one who has some 

defilement.  
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For a second time that wanderes tbje uijt up uibu gfnbmf xboefsfs; ĆCvu 

gspn xifsf- efbs mbez- dbo J csjoh pjm@ć 

Then for a third time that female wanderer said this to that wanderer: 

ĆQmfbtf hp- csĝinbōb- boe csjoh pjm xijdi dbo cf )vtfe* gps nz 

efmjwfsz/ć 

Then at that time at the Kosalan King Pasenadi's storehouse to an 

btdfujd ps csĝinbōb bt nvdi hiff ps pjm bt xbt ofdfttbsz xbt cfjoh 

given to drink, but not to carry away. 

Uifo ju pddvsfe up uibu xboefsfs; ĆBu uif Lptbmbo Ljoh Qbtfobej(t 

tupsfipvtf up bo btdfujd ps csĝinbōb bt nvdi hhee or oil as is 

necessary is being given to drink, but not to carry away. Well now, 

after going to the Kosalan King Pasenadi's storehouse, drinking as 

much of the oil as is necessary, returning to the house, and throwing it 

up, I could give it (to her), aoe uibu dbo cf )vtfe* gps ifs efmjwfsz/ć 

Then that wanderer after going to the Kosalan King Pasenadi's 

storehouse, drinking as much of the oil as was necessary, returning to 

the house, was not able to get it up nor down, and he was affected by 

painful, sharp, harsh, and bitter feelings, and he rolled around forwards 

and backwards. 

Then the Gracious One, having dressed in the morning time, after 

qjdljoh vq ijt cpxm boe spcf- xbt foufsjoh Tĝwbuuiħ gps bmnt/ Uif 

Gracious One saw that wanderer affected by painful, sharp, harsh, and 

bitter feelings, and rolling around forwards and backwards. 
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Then the Gracious One, having understood the significance of it, on 

that occasion uttered this exalted utterance: 

ĆIbqqz joeffe bsf uiptf xip ibwf opuijoh- 

The Perfect Ones are people who surely have nothing, 

See how one who has something is troubled, 

He is a person who is in a state of bondage in regard to (other) 

qfpqmf/ć 

2.7 The Discourse about the Only Son 

Thus I heard: at one time the Gracious One was dwelling near Tĝwbuuiħ- 

jo Kfub(t Xppe- bu BoĝuibqjōĽjlb(t npobtufsz/ 

Then at that time a certain lay follower's only son, who was beloved 

and dear, had died. Then many lay followers, with wet clothes and 

hair,
42

 in the middle of the day went to the Gracious One, and after 

going and worshipping the Gracious One, they sat down on one side. 

While sat on one side the Gracious One said this to those lay followers: 

ĆOpx xiz bsf zpv mbz gpmmpxfst- xjui xfu dmpuift boe ibjs- dpnjoh 

ifsf jo uif njeemf pg uif ebz@ć 

When that was said, that lay follower said this to the Gracious One: 

ĆNz pomz tpo- xip xbt cfmpwfe boe efbs- sfwfsfoe Tjs- ibt ejfe/ Uibu 
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 Having made a ritual ablution. 
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is why we, with wet clothes and hair, are coming here in the middle of 

uif ebz/ć 

Then the Gracious One, having understood the significance of it, on 

that occasion uttered this exalted utterance: 

ĆIptut pg efwbt boe nboz nfo bsf ujfe cz uif tbujtgbdujpo jo gpsnt 

that are loved, 

Miserable and worn out, they come under the power of the King of 

Death. 

For sure those who are heedful day and night, give up forms that are 

loved - 

They surely dig up the root of misery (which is) Death's bait, so 

ejggjdvmu up usbotdfoe/ć 

2.8 Uif Ejtdpvstf bcpvu Tvqqbwĝtĝ 

Uivt J ifbse; bu pof ujnf uif Hsbdjpvt Pof xbt exfmmjoh ofbs LvōĽjzb- 

bu LvōĽbeiĝob Xppe/ 

Uifo bu uibu ujnf uif Lpmjzbo mbez Tvqqbwĝtĝ xbt xjui dijme gps tfwfo 

years, and for seven days it was lost in the womb (and couldn't be 

delivered).
43
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 Literally: [ the child] was lost in the womb. 
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While she was affected by painful, sharp, harsh, and bitter feelings, she 

dpotfoufe up uisff uipvhiut; ĆGps tvsf uif Hsbdjpvt Pof jt b Qfsgfdu 

Sambuddha, who teaches the Dhamma for the giving up of suffering 

such as this; for sure the Gracious One's Community of disciples are 

good in their practice, who practice for the giving up of suffering such 

as this; it is sure that Emancipation is truly happy, where suffering such 

bt uijt jt opu gpvoe/ć 

Uifo uif Lpmjzbo mbez Tvqqbwĝtĝ beesfttfe ifs ivtcboe- )tbzjoh*; 

ĆDpnf- Nbtufs- zpv nvtu hp up uif Hsbdjpvt Pof- boe bgufs hpjoh- jo 

my name you should worship the Gracious One's feet with your head,
44

 

and ask (if he is) free from affliction, free from sick ness, in good 

ifbmui- tuspoh- boe mjwjoh dpngpsubcmz- )boe tbz*; ĂUif Lpmjzbo mbez 

Tvqqbwĝtĝ- sfwfsfoe Tjs- xpstijqt uif Hsbdjpvt Pof(t gffu xjui ifs 

head, and asks (if you are) free from affliction, free from sickness, in 

good health, strong, and living cpngpsubcmz@ă 

Boe qmfbtf tbz uijt; ĂUif Lpmjzbo mbez Tvqqbwĝtĝ- sfwfsfoe Tjs- ibt 

been with child for seven years, and for seven days it has been lost in 

the womb. 

While she is affected by painful, sharp, harsh, and bitter feelings, she 

consents to three thpvhiut; ĆGps tvsf uif Hsbdjpvt Pof jt b Qfsgfdu 

                                         

44
 mama vacanena is an idiom, literally meaning: with my word, and is 

translated as such elsewhere; but in these situations the corresponding idiom 

in English is: in my name.  



2: Mucalindavaggo - 37 

 

Sambuddha, who teaches the Dhamma for the giving up of suffering 

such as this; for sure the Gracious One's Community of disciples are 

good in their practice, who practice for the giving up of suffering such 

as this; it is sure that Emancipation is truly happy, where suffering such 

bt uijt jt opu gpvoe/ć ă ć 

Ć)Uibu jt* uif cftu uijohć tbje uif Lpmjzbo hfoumfnbo- and after replying 

up Tvqqbwĝtĝ uif Lpmjzbo mbez- if xfou up uif Hsbdjpvt Pof- boe bgufs 

going and worshipping the Gracious One, he sat down on one side. 

While sat on one side that Koliyan gentleman said this to the Gracious 

Pof; ĆUif Lpmjzbo mbez Tvqqbwĝtĝ- sfwfsfoe Tjs- xpstijqt uif Hsbdjpvt 

One's feet with her head, and asks (if you are) free from affliction, free 

from sickness, in good health, strong, and living comfortably? And she 

tbzt uijt; ĂUif Lpmjzbo mbez Tvqqbwĝtĝ- sfwfsfoe Tjs- ibt cffo xjui 

child for seven years, and for seven days it has been lost in the womb. 

While she is affected by painful, sharp, harsh, and bitter feelings, she 

dpotfout up uisff uipvhiut; ĆGps tvsf uif Hsbdjpvt Pof jt b Qfsgfdu 

Sambuddha, who teaches the Dhamma for the giving up of suffering 

such as this; for sure the Gracious One's Community of disciples are 

good in their practice, who practice for the giving up of suffering such 

as this; it is sure that Emancipation is truly happy, where suffering such 

as this is not found/ć ă ć 

ĆIbqqz nbz uif Lpmjzbo mbez Tvqqbwĝtĝ cf- boe ifbmuiz- boe nbz tif 

hjwf cjsui up b ifbmuiz tpo/ć Boe xjui uijt xpse pg uif Hsbdjpvt Pof- 
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uif Lpmjzbo mbez Tvqqbwĝtĝ cfdbnf ibqqz boe ifbmuiz- boe hbwf cjsui 

to a healthy son. 

ĆZft- sfwfsfoe Tjsć tbje uhe Koliyan gentleman, and after greatly 

rejoicing and gladly receiving this word of the Gracious One, rising 

from his seat, worshipping and circumambulating the Gracious One, he 

returned to his own home. 

The Koliyan gentleman saw that the Koliyan lady Suppbwĝtĝ xbt ibqqz 

and healthy, and had given birth to a healthy son. Having seen (that), it 

pddvsfe up ijn; ĆTvsfmz ju jt xpoefsgvm- tvsfmz ju jt nbswfmmpvt- uif 

Realised One's great power and great majesty, in as much as this 

Lpmjzbo mbez Tvqqbwĝtĝ- xjui uiis word of the Gracious One, became 

ibqqz boe ifbmuiz- boe up b ifbmuiz tpo hbwf cjsuić-boe if xbt fmbufe- 

gladdened, joyful and happy. 

Uifo uif Lpmjzbo mbez Tvqqbwĝtĝ beesfttfe ifs ivtcboe- )tbzjoh*; 

ĆDpnf- Nbtufs- zpv nvtu hp up uif Hsbdjpvt Pof- boe bguer going, in 

my name you should worship the Gracious One's feet with your head, 

)boe tbz*; ĂUif Lpmjzbo mbez Tvqqbwĝtĝ- sfwfsfoe Tjs- xpstijqt uif 

Hsbdjpvt Pof(t gffu xjui ifs ifbe/ă Boe qmfbtf tbz uijt; ĂUif Lpmjzbo 

mbez Tvqqbwĝtĝ- sfwfsfoe Tjs- xbt xjui child for seven years, and for 

seven days it was lost in the womb, but now she is happy and healthy, 

and has born a healthy son. For seven days she invites the Community 

of monks, with the Buddha at its head, for a meal. May the Gracious 

One consent, reverend Sir, to seven meals from the Koliyan lady 

Tvqqbwĝtĝ uphfuifs xjui uif Dpnnvojuz pg npolt/ă ć 
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Ć)Uibu jt* uif cftu uijohć- tbje uif Lpmjzbo hfoumfnbo- boe bgufs 

sfqmzjoh up Tvqqbwĝtĝ uif Lpmjzbo mbez- if xfou up uif Hsbdjpvt Pof- 

and after going and worshipping the Gracious One, he sat down on one 

side. 

While sat on one side the Koliyan gentleman said this to the Gracious 

Pof; ĆUif Lpmjzbo mbez Tvqqbwĝtĝ- sfwfsfoe Tjs- xpstijqt uif Hsbdjpvt 

Pof(t gffu xjui ifs ifbe/ Boe tif tbzt uijt; ĂUif Lpmjzbo mbez 

Suqqbwĝtĝ- sfwfsfoe Tjs- xbt xjui dijme gps tfwfo zfbst- boe gps tfwfo 

days it was lost in the womb, but now she is happy and healthy, and has 

born a healthy son. For seven days she invites the Community of 

monks, with the Buddha at its head, for a meal. May the Gracious One 

dpotfou- sfwfsfoe Tjs- up tfwfo nfbmt gspn uif Lpmjzbo mbez Tvqqbwĝtĝ 

uphfuifs xjui uif Dpnnvojuz pg npolt/ă ć 

Then at that time a certain lay follower had invited the Community of 

monks with the Buddha at its head to a meal on the morrow.  
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Opx uibu mbz gpmmpxfs xbt wfofsbcmf Nbiĝnphhbmmĝob(t tvqqpsufs/
45

 

Uifo uif Hsbdjpvt Pof beesfttfe wfofsbcmf Nbiĝnphhbmmĝob- )tbzjoh*; 

Ć Dpnf- Nphhbmmĝob- zpv nvtu hp up uibu mbz gpmmpxfs- boe bgufs hpjoh- 

qmfbtf tbz uijt up uibu mbz gpmmpxfs; ĂGsjfoe- uif Lpmjzbo mbez Tvqqbwĝtĝ 

was with child for seven years, and for seven days it was lost in the 

womb, but now she is happy and healthy, and has born a healthy son. 

For seven days she has invited the Community of monks, with the 

Buddha at its head, for a mebm- qmfbtf mfu uif Lpmjzbo mbez Tvqqbwĝtĝ 

nblf ifs tfwfo nfbmt/ă Bgufsxbset if dbo nblf )ijt* - he is your 

tvqqpsufs/ć 

ĆZft- sfwfsfoe Tjs-ć tbje wfofsbcmf Nbiĝnphhbmmĝob- boe bgufs sfqmzjoh 

to the Gracious One, he went to that lay follower, and after going, he 

tbje uijt up uibu mbz gpmmpxfs; ĆGsjfoe- uif Lpmjzbo mbez Tvqqbwĝtĝ xbt 

with child for seven years, and for seven days it was lost in the womb, 

but now she is happy and healthy, and has born a healthy son. 

                                         

45
 Vqbœœiĝlb is normbmmz vtfe gps bo buufoebou jo QĝŅj )f/h/ wfofsbcmf Ĝoboeb 

xbt uif Hsbdjpvt Pofăt nbjo buufoebou*- cvu ju dbo bmtp nfbo b tvqqpsufs/ Ju 
is necessary to examine the context to determine which usage is being 

employed. 
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For seven days she has invited the Community of monks, with the 

Cveeib bu jut ifbe- gps b nfbm/ Mfu uif Lpmjzbo mbez Tvqqbwĝtĝ nblf 

ifs tfwfo nfbmt- boe bgufsxbset zpv dbo nblf )zpvst*/ć ĆJg- sfwfsfoe 

Tjs- nbtufs Nbiĝnphhbmmĝob jt nz tvsfuz gps uisff uijoht - for wealth, 

for life, and for faith - thf Lpmjzbo mbez Tvqqbwĝtĝ nbz nblf ifs 

tfwfo nfbmt- boe bgufsxbset J xjmm nblf )njof*/ć 

ĆGps uxp uijoht- gsjfoe- J bn zpvs tvsfuz - for wealth and for life - but 

gps gbjui zpv bsf uif tvsfuz/ć 

ĆJg- sfwfsfoe Tjs- nbtufs Nbiĝnphhbmmĝob jt nz tvsfuz gps uxp uiings - 

for wealth and for life - uif Lpmjzbo mbez Tvqqbwĝtĝ nbz nblf ifs 

tfwfo nfbmt- boe bgufsxbset J xjmm nblf )njof*/ć 

Uifo wfofsbcmf Nbiĝnphhbmmĝob- bgufs dpodjmjbujoh uibu mbz gpmmpxfs- 

went to the Gracious One, and after going, he said this to the Gracious 

Pof; ĆUibu mbz gpmmpxfs ibt cffo dpodjmjbufe cz nf- sfwfsfoe Tjs- mfu 

uif Lpmjzbo mbez Tvqqbwĝtĝ nblf ifs tfwfo nfbmt- boe bgufsxbset if 

dbo nblf )ijt*/ć 

Uifo uif Lpmjzbo mbez Tvqqbwĝtĝ gps tfwfo ebzt xjui ifs pxo iboe 

served and satisfied the Community of monks with the Buddha at its 

head with excellent comestibles and edibles. 

Then she made the little boy worship the Buddha, and the whole 

Dpnnvojuz pg npolt/ Uifo wfofsbcmf Tĝsjqvuub tbje uijt up uibu mjuumf 

cpz; ĆDbo zpv cfbs vq- mjuumf cpz@ Dbo zpu carry on? Do you have any 

qbjo@ć 
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ĆIpx- sfwfsfoe Tĝsjqvuub- dbo J cfbs vq@ Ipx dbo J dbssz po@ Gps 

tfwfo zfbst J ibwf cffo mjwjoh jo b cmppecbui/ć Uifo )ju pddvsfe* up uif 

Lpmjzbo mbez Tvqqbwĝtĝ; ĆNz tpo jt dpotvmujoh xjui uif hfofsbm pg uif 

Eibnnb-ć boe she became elated, gladdened, joyful and happy. 

Uifo uif Hsbdjpvt Pof bgufs tffjoh uibu uif Lpmjzbo mbez Tvqqbwĝtĝ 

was elated, gladdened, joyful and happy, said this to the Koliyan lady 

Tvqqbwĝtĝ; ĆTvqqbwĝtĝ- ep zpv mpoh gps bopuifs tvdi tpo@ć ĆHsbdjpvt 

Onf- J mpoh gps bopuifs tfwfo tvdi tpot/ć 

Then the Gracious One, having understood the significance of it, on 

that occasion uttered this exalted utterance: 

ĆUif ejtbhsffbcmf jo bo bhsffbcmf gpsn- uif vompwfmz jo b mpwfmz 

form, 

The painful in the form of pleatvsf- pwfsdpnf uif iffemftt pof/ć 

3/: Uif Ejtdpvstf bcpvu Wjtĝliĝ 

Uivt J ifbse; bu pof ujnf uif Hsbdjpvt Pof xbt exfmmjoh ofbs Tĝwbuuiħ- 

bu uif Fbtufso Npobtufsz jo Njhĝsb(t npuifs(t nbotjpo/ 

Uifo bu uibu ujnf Njhĝsb(t npuifs Wjtĝliĝ xbt cpvoe vq jo tpnf 

matter or other with the Kosalan Ki ng Pasenadi, (but) the Kosalan King 

Pasenadi would not conclude it according to (her) desire. 

Uifo Njhĝsb(t npuifs Wjtĝliĝ jo uif njeemf pg uif ebz xfou up uif 

Gracious One, and after going and worshipping the Gracious One, she 

sat down on one side. 
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While tbu po pof tjef uif Hsbdjpvt Pof tbje uijt up Njhĝsb(t npuifs 

Wjtĝliĝ; ĆXfmm opx- Wjtĝliĝ- xifsf ibwf zpv dpnf gspn jo uif njeemf 

pg uif ebz@ć 

ĆIfsf- sfwfsfoe Tjs- J bn cpvoe vq jo tpnf bggbjs ps puifs xjui uif 

Kosalan King Pasenadi, (but) the Kosalan King Pasenadi does not 

dpodmvef ju bddpsejoh up )nz* eftjsf/ć 

Then the Gracious One, having understood the significance of it, on 

that occasion uttered this exalted utterance: 

ĆBmm uibu jt jo bopuifs(t qpxfs jt qbjogvm- bmm uibu jt nbtufsfe jt 

pleasing, 

What it tibsfe jt uspvcmjoh- gps zplft bsf ejggjdvmu up usbotdfoe/ć 

2.10 The Discourse about Bhaddiya 

Thus I heard: bu pof ujnf uif Hsbdjpvt Pof xbt exfmmjoh ofbs Bovqjzĝ- 

in the Mango Wood. 

Uifo bu uibu ujnf wfofsbcmf Cibeejzb- LĝŅjhpeiĝ(t tpo- ibwjoh hpof up 

the wilderness, to the root of a tree, to an empty place, was frequently 

vuufsjoh uijt fydmbnbujpo; ĆBi- ibqqjoftt" Bi- ibqqjoftt"ć 

Nboz npolt ifbse uibu xifo wfofsbcmf Cibeejzb- LĝŅjhpeiĝ(t tpo- ibe 

gone to the wilderness, to the root of a tree, to an empty place, was 

gsfrvfoumz vuufsjoh uijt fydmbnbujpo; ĆBi- ibqqjoftt" Bi- ibqqjoftt"ć 
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And after hearing (this), iu pddvsfe up uifn; ĆVoepvcufemz- gsjfoet- 

wfofsbcmf Cibeejzb- LĝŅjhpeiĝ(t tpo- ibt op hsfbu efmjhiu mjwjoh uif 

spiritual life,and remembering the royal happiness he had formerly in 

the home life, having gone to the wilderness, to the root of a tree, to an 

fnquz qmbdf- if jt gsfrvfoumz vuufsjoh uijt fydmbnbujpo; ĂBi- ibqqjoftt" 

Bi- ibqqjoftt"ă ć 

Then many monks went to the Gracious One, and after going and 

worshipping the Gracious One, they sat down on one side. 

While sat on one side those monks said this to the Gracious One: 

ĆWfofsbcmf Cibeejzb- sfwfsfoe Tjs- LĝŅjhpeiĝ(t tpo- ibwjoh hpof up uif 

wilderness, to the root of a tree, to an empty place, is frequently 

vuufsjoh uijt fydmbnbujpo; ĂBi- ibqqjoftt" Bi- ibqqjoftt"ă Voepvcufemz- 

sfwfsfoe Tjs- wfofsbcmf Cibeejzb- LĝŅjhpeiĝ(t son, has no great delight 

living the spiritual life, and remembering the royal happiness he had 

formerly in the home life, having gone to the wilderness, to the root of 

a tree, to an empty place, he is frequently uttering this exclamation: 

ĂBi- ibqqjoftt" Bi- ibqqjoftt"ă ć 

Uifo uif Hsbdjpvt Pof beesfttfe b dfsubjo npol- )tbzjoh*; ĆQmfbtf hp- 

npol- boe xjui nz xpse beesftt uif npol Cibeejzb- )tbzjoh*; ĂUif 

Ufbdifs- gsjfoe Cibeejzb- dbmmt zpv/ă ć 

ĆZft- sfwfsfoe Tjs-ć tbje uibu npol- boe bgufs sfqmzjoh up uif Gracious 

Pof- if xfou up wfofsbcmf Cibeejzb- LĝŅjhpeiĝ(t tpo- boe bgufs hpjoh- 

if tbje uijt up wfofsbcmf Cibeejzb- LĝŅjhpeiĝ(t tpo; ĆUif Ufbdifs- 

gsjfoe Cibeejzb- dbmmt zpv/ć 



2: Mucalindavaggo - 45 

 

ĆZft- gsjfoe-ć tbje wfofsbcmf Cibeejzb- LĝŅjhpeiĝ(t tpo- boe bgufs 

replying to t hat monk, he went to the Gracious One, after going and 

worshipping the Gracious One, he sat down on one side. 

While sat on one side the Gracious One said this to venerable Bhaddiya, 

LĝŅjhpeiĝ(t tpo; ĆJt ju usvf- bt ju tffnt- Cibeejzb- uibu zpv- ibwjoh hpof 

to the wilderness, to the root of a tree, to an empty place, frequently 

vuufs uijt fydmbnbujpo; ĂBi- ibqqjoftt" Bi- ibqqjoftt"ă@ć 

ĆZft- sfwfsfoe Tjs-ć ĆCvu- Cibeejzb- tffjoh xibu sfbtpo eje zpv- ibwjoh 

gone to the wilderness, to the root of a tree, to an empty place, 

gsfrvfoumz vuufs uijt fydmbnbujpo; ĂBi- ibqqjoftt" Bi- ibqqjoftt"ă @ć 

ĆGpsnfsmz- sfwfsfoe Tjs- xijmf J xbt jo uif ipnf mjgf svmjoh uif 

country, the inside of the inner quarters was well appointed with 

guards, and the outside of the inner quarters was well appointed with 

guards, and inside the city it was well appointed with guards, and 

outside the city it was well appointed with guards, and inside the 

country it was well appointed with guards, and outside the country it 

was well appointed with guards. 

Although, reverend Sir, I was being guarded and protected in this way, 

I lived fearful, anxious, distrustful, and afraid.  

But at present, reverend Sir, having gone to the wilderness, to the root 

of a tree, to an empty place, I live solitary, fearless, unanxious, trusting, 

unafraid, unconcerned, not horrified, quite secure, with a mind that has 

become (confident) like a (free)-born animal. 
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It is seeing this reason, reverend Sir, that I, having gone to the 

wilderness, to the root of a tree, to an empty place, am frequently 

vuufsjoh uijt fydmbnbujpo; ĂBi- ibqqjoftt" Bi- ibqqjoftt"ă ć 

Then the Gracious One, having understood the significance of it, on 

that occasion uttered this exalted utterance: 

ĆGps if xip ibt op bhjubujpot jotjef )uif njoe*- 

Who has thus completely transcended continuity of existence, 

The devas are unable to see 

If xip jt xjuipvu gfbs- ibqqz- boe hsjfgmftt/ć 
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3: The Chapter (including) Nanda  

3.1 The Discourse about Deeds 

Thus I heard: at one time the Gracious One was dwelling near 

Tĝwbuuiħ- jo Kfub(t Xppe- bu BoĝuibqjōĽjlb(t npobtufsz/ 

Then at that time a certain monk was sitting not far away from the 

Gracious One, and after folding his legs crosswise, and setting his 

body straight, he was bearing painful, sharp, harsh, and bitter feelings, 

that had arisen as a result of former (unwholesome) deeds, mindfully, 

with full awareness, and without being troubled. 

The Gracious One saw that monk sitting not far away, who after 

folding his legs crosswise, and setting his body straight, was bearing 

painful, sharp, harsh, and severe feelings, that had arisen as a result of 

former (unwholesome) deeds, mindfully, with full awareness, and 

without being troubled. 

Then the Gracious One, having understood the significance of it, on 

that occasion uttered this exalted utterance: 

ĆGps uif npol xip ibt hjwfo vq bmm effet- 

For he who is throwing off the dust of what was done before, 

For he who is unselfish, stable, such-like, 

Uifsf jt op offe up tqfbl up qfpqmf/ć 
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3.2 The Discourse about Nanda 

Thus I heard: at one time the Gracious One was dwelling near 

Tĝwbuuiħ- jo Kfub(t Xppe- bu BoĝuibqjōĽjlb(t npobtufsz/ 

Then at that time venerable Nanda, the Gracious One's brother, his 

mother's sister's son,
46

 dpogfttfe uijt up nboz npolt; ĆJ ibwf op hsfbu 

delight, venerable friends, living the spiritual life, I am not able to 

endure the spiritual life, having disavowed the training, I will return 

up xibu jt jogfsjps/ć 

Then a certain monk went to the Gracious One, and after going and 

worshipping the Gracious One, he sat down on one side. While sat on 

pof tjef uibu npol tbje uijt up uif Hsbdjpvt Pof; ĆWfofsbcmf Oboeb- 

reverend Sir, the Gracious One's brother, his mother's sister's son, 

dpogfttft uijt up nboz npolt; ĂJ ibwf op hsfbu efmjhiu- wfofsbcmf 

friends, living the spiritua l life, I am not able to endure the spiritual 

mjgf- ibwjoh ejtbwpxfe uif usbjojoh- J xjmm sfuvso up xibu jt jogfsjps/ă ć 

Uifo uif Hsbdjpvt Pof beesfttfe b dfsubjo npol- )tbzjoh*; ĆQmfbtf hp- 

npol- boe xjui nz xpse beesftt uif npol Oboeb- )tbzjoh*; ĂUif 

Teadifs- wfofsbcmf gsjfoe Oboeb- dbmmt zpv/ă ć 
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 Wfofsbcmf Oboebăt gbuifs xbt Ljoh Tveeipebob- uif Cveeibăt gbuifs< ijt 

npuifs ipxfwfs- xbt uif Cveeibăt npuifsăt tjtufs- Nbiĝqbkĝqbuħ )xip xbt 

bmtp- pg dpvstf- uif Cveeibăt gptufs npuifs*/ 
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ĆZft- sfwfsfoe Tjs-ć tbje uibu npol- boe bgufs sfqmzjoh up uif 

Gracious One, he went to venerable Nanda, and after going, he said 

uijt up wfofsbcmf Oboeb; ĆUif Ufbdifs- wfofsbcmf gsjfoe Oboeb- dbmmt 

zpv/ć 

ĆZft- wfofsbcmf gsjfoe-ć tbje wfofsbcmf Oboeb- boe bgufs sfqmzjoh up 

that monk, he went to the Gracious One, and after going and 

worshipping the Gracious One, he sat down on one side. 

While sat on one side, the Gracious One said this to venerable Nanda: 

ĆJt ju usue, as it seems, Nanda, that you confessed this to many monks, 

)tbzjoh*; ĆJ ibwf op hsfbu efmjhiu- wfofsbcmf gsjfoet- mjwjoh uif 

spiritual life, I am not able to endure the spiritual life, having 

ejtbwpxfe uif usbjojoh- J xjmm sfuvso up xibu jt jogfsjps/ă ć 

ĆZft- sfwfsfoe Tjs/ć 

ĆCvu xiz ep zpv- Oboeb- ibwf op hsfbu efmjhiu mjwjoh uif tqjsjuvbm 

life, are not able to endure the spiritual life, and having disavowed the 

usbjojoh- xjmm sfuvso up xibu jt jogfsjps@ć 

ĆBt J xbt mfbwjoh gspn ipnf- sfwfsfoe Tjs- b Tblyan girl, the most 

beautiful woman in the country, with her hair half -combed, having 

mpplfe spvoe- tbje uijt up nf;ĂNbtufs- nbz zpv rvjdlmz sfuvso/ă 

Remembering that, reverend Sir, I have no great delight living the 

spiritual life, I am not able to endure the spiritual life, and having 

ejtbwpxfe uif usbjojoh- J xjmm sfuvso up xibu jt jogfsjps/ć 
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Then the Gracious One, having taken venerable Nanda by the arm,just 

as a strong man might stretch out a bent arm, or bend in an 

outstretched arm, in the same way did he disappear from Jeta's Wood, 

boe sfbqqfbs bnpohtu uif UĝwbujŇtb efwbt/ 

Then at that time five hundred celestial dove-footed nymphs had 

come to attend to Sakka, the lord of the devas. 

Uifo uif Hsbdjpvt Pof beesfttfe wfofsbcmf Oboeb- )tbzjoh*; ĆEp zpv 

see, Nanda, these five hundred celestial dove-gppufe oznqit@ć 

ĆZft- sfwfsfoe Tjs/ć 

ĆXibu ep zpv uijol bcpvu uijt- Oboeb- xip ibt uif nptu qfsgfdu gpsn- 

is the most fair to behold, is the most pleasing, the Sakyan girl, the 

most beautiful woman in the country, or these five hundred celestial 

dove-gppufe oznqit@ć 

ĆMjlf b ejtgjhvsfe npolfz- sfwfsfoe Tjs- xjui jut fbst boe optf dvu 

off, so is the Sakyan girl, reverend Sir, the most beautiful woman in 

the country, compared with these five hundred celestial nymphs she 

does not count, she is not even a fraction, she is not even half a 

fraction, she is not even to be compared! These five hundred celestial 

nymphs certainly have the most perfect form, are the most fair to 

cfipme- bsf uif npsf qmfbtjoh/ć 

ĆUblf efmjhiu- Obnda! Take delight, Nanda! I am your surety for 

gaining five hundred celestial dove-gppufe oznqit"ć 
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ĆJg- sfwfsfoe Tjs- uif Hsbdjpvt Pof jt nz tvsfuz gps hbjojoh gjwf 

hundred celestial dove-footed nymphs, I will take great delight, 

reverend Sir, in (living) uif tqjsjuvbm mjgf voefs uif Hsbdjpvt Pof/ć 

Then the Gracious One, having taken venerable Nanda by the arm, 

just as a strong man might stretch out a bent arm, or bend in an 

outstretched arm, in the same way did they disappear from amongst 

uif UĝwbujŇtb efwas, and reappear in Jeta's Wood. 

Uif npolt ifbse; ĆWfofsbcmf Oboeb- ju tffnt- uif Hsbdjpvt Pof(t 

brother, his mother's sister's son, is living the spiritual life for the sake 

of celestial nymphs, the Gracious One, it seems, is his surety for 

gaining five hundred celestial dove-gppufe oznqit"ć 

Then venerable Nanda's monk-friends accosted venerable Nanda with 

xpset bcpvu b ijsfmjoh- xjui xpset bcpvu b mbdlfz- )tbzjoh*; ĆJu tffnt 

venerable Nanda is a hireling, it seems venerable Nanda is a lackey, 

he is living the spiritual life for the sake of celestial nymphs, the 

Gracious One, it seems, is his surety for gaining five hundred celestial 

dove-gppufe oznqit"ć 

Then venerable Nanda, at his monk-gsjfoetă xpset bcpvu b ijsfmjoh- 

words about a lackey, was distressed, ashamed, and disgusted, and 

while dwelling solitary, secluded, heedful, ardent, and resolute, after 

no long time (attained) that good for which sons of good family 

rightly go forth from the home to homelessness, that unsurpassed 

conclusion to the spiritual life, and dwelt having known, having 
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ejsfdumz fyqfsjfodfe- boe ibwjoh buubjofe )ojccĝob* ijntfmg jo uijt 

very life:  

ĆEftuspzfe jt cjsui 

accomplished is the spiritual life 

done is what ought to be done 

uifsf jt op npsf pg uijt nvoebof tubufć - this he knew. 

And venerable Nanda became another of the Worthy Ones. Then a 

dfsubjo efwbuĝ- xifo uif ojhiu ibe qbttfe- ibwjoh mju vq uif xipmf pg 

Jeta's Wood with his surpassing beauty, went to the Gracious One, and 

after going and worshipping the Gracious One, he stood on one side. 

Xijmf tuboejoh po pof tjef uibu efwbuĝ tbje uijt up uif Hsbdjpvt Pof; 

ĆWfofsbcmf Oboeb- sfwfsfoe Tjs- uif Hsbdjpvt Pof(t cspuifs- ijt 

mother's sister's son, through the destruction of the pollutants, without 

pollutants, freed in mind, freed through wisdom, dwells having 

lopxo- ibwjoh ejsfdumz fyqfsjfodfe- boe ibwjoh buubjofe )ojccĝob* 

ijntfmg jo uijt wfsz mjgf/ć 

Boe uijt lopxmfehf bsptf up uif Hsbdjpvt Pof; ĆOboeb- uispvhi uif 

destruction of the pollutants, without pollutants, freed in mind, freed 

through wisdom, dwells having known, having directly experienced, 

boe ibwjoh buubjofe )ojccĝob* ijntfmg jo uijt wfsz mjgf/ć 

Then venerable Nanda, when that night had passed, went to the 

Gracious One, and after going and worshipping the Gracious One, he 

sat down on one side. 
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While sat on one side venerable Nanda said this to the Gracious One: 

ĆUibu- sfwfsfoe Tjs- gps xijdi uif Hsbdjpvt Pof xbt nz tvsfuz - for 

gaining five hundred celestial dove-footed nymphs - I free the 

Gracious One, reverend Sir, fspn uibu qspnjtf/ć 

ĆOboeb- ibwjoh fodpnqbttfe zpvs njoe gvmmz xjui nz njoe- J 

voefstuppe; ĂOboeb- uispvhi uif eftusvdujpo pg uif qpmmvubout- xjuipvu 

pollutants, freed in mind, freed through wisdom, dwells having 

known, having directly experienced, and havioh buubjofe )ojccĝob* 

ijntfmg jo uijt wfsz mjgf/ă 

Bmtp b efwbuĝ boopvodfe uibu nbuufs up nf- )tbzjoh*; ĂWfofsbcmf 

Nanda, reverend Sir, the Gracious One's brother, his mother's sister's 

son, through the destruction of the pollutants, without pollutants, freed 

in mind, freed through wisdom, dwells having known, having directly 

fyqfsjfodfe- boe ibwjoh buubjofe )ojccĝob* ijntfmg jo uijt wfsz mjgf/ă 

When, Nanda, your mind was freed from the pollutants without 

buubdinfou- uifo xbt J gsffe gspn uibu qspnjtf/ć 

Then the Gracious One, having understood the significance of it, on 

that occasion uttered this exalted utterance: 

ĆIf xip ibt hpu pvu pg uif rvbhnjsf- xip ibt dsvtife uif uipso pg 

sense desire, 

Who has arrived at the destruction of delusion, that monk does not 

tiblf jo sfhbse up qmfbtvsf boe qbjo/ć 
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3.3 The Discourse about Yasoja 

Thus I heard: at one time the Gracious One was dwelling near 

Tĝwbuuiħ- jo Kfub(t Xppe- bu BoĝuibqjōĽjlb(t npobtufsz/ 

Then at that time five hundred monks with Yasoja at their head had 

bssjwfe jo Tĝwbuuiħ- up tff uif Hsbdjpvt Pof/ 

Then those visiting monks while exchanging greetings with the 

resident monks, having the dwelling places assigned, putting the bowls 

and robes in order, made a loud noise, a great noise. 

Uifo uif Hsbdjpvt Pof beesfttfe wfofsbcmf Ĝoboeb- )tbzjoh*; ĆXip 

are these (making) a loud noise, a great noise? One would think it is 

fishermen with theis ibvm pg gjti"ć 

ĆUiftf- sfwfsfoe Tjs- bsf gjwf ivoesfe npolt xjui Zbtpkb bu uifjs 

ifbe- xip ibwf bssjwfe bu Tĝwbuuiħ up tff uif Hsbdjpvt Pof/ 

These visiting monks while exchanging greetings with the resident 

monks, having the dwelling places assigned, putting the bowls and 

spcft jo psefs- )nblf* b mpve opjtf- b hsfbu opjtf/ć 

ĆOpx uifo- Ĝoboeb- xjui nz xpse beesftt uiptf npolt- )tbzjoh*; 

ĂUif Ufbdifs dbmmt uif wfofsbcmf poft/ă ć ĆZft- sfwfsfoe Tjs-ć tbje 

wfofsbcmf Ĝoboeb- boe bgufs sfqmzjoh up uif Hsbdjpvt One, he went to 

uiptf npolt- boe bgufs hpjoh- if tbje uijt up uiptf npolt; ĆUif 

Ufbdifs dbmmt uif wfofsbcmf poft/ć 
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ĆZft- gsjfoe-ć tbje uiptf npolt- boe bgufs sfqmzjoh up wfofsbcmf 

Ĝoboeb- uifz xfou up uif Hsbdjpvt Pof- boe bgufs hpjoh boe 

worshipping the Gracious One, they sat down on one side. 

While sat on one side the Gracious One said this to those monks: 

ĆXiz- npolt- bsf zpv )nbljoh* b mpve opjtf- b hsfbu opjtf- tp pof 

xpvme uijol ju jt gjtifsnfo xjui uifjs ibvm pg gjti@ć 

After that was said, venerable Yasoja said this to the Gracious One: 

ĆUiftf- sfwfsfoe Tjs- bsf gjwf ivoesfe npolt who have arrived at 

Tĝwbuuiħ up tff uif Hsbdjpvt Pof/ Uiftf wjtjujoh npolt xijmf 

exchanging greetings with the resident monks, having the dwelling 

places assigned, putting the bowls and robes in order, (make) a loud 

opjtf- b hsfbu opjtf/ć 

ĆQmfbtf hp- npolt, I am dismissing you. You should not live in my 

qsftfodf/ć 

ĆZft- sfwfsfoe Tjs-ć tbje uiptf npolt- boe bgufs sfqmzjoh up uif 

Gracious One,
47

 rising from their seats, worshipping and 

circumambulating the Gracious One, putting their dwelling places in 

order, picking up their robes and bowls, they went on walking tour 

towards Vajji. 

                                         

47
 This sentence is often mistranslated as though qbœjttvuwĝ were an aorist, 

giving the sense [nominative] replied to the [accusative]. Just below the 

same type of sentence does occur with the finite verb qbddbttptvŇ. 
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While walking gradually through Vajji on walking tour they went to 

uif sjwfs Wbhhvnveĝ- boe bgufs hpjoh boe nbljoh mfbg-huts on the 

cbol pg uif sjwfs Wbhhvnveĝ- uifz foufsfe vqpo uif Sbjot Sfusfbu/ 

Then venerable Yasoja, having entered upon the Rains Retreat, 

beesfttfe uiptf npolt )tbzjoh*; ĆXf xfsf ejtnjttfe, friends, by the 

Gracious One, who desires our welfare, who seeks our benefit, who is 

compassionate, out of compassion (for us). Well now, venerable 

friends, we must live in such a way that the Gracious One will be 

qmfbtfe xjui pvs mjwjoh/ć 

ĆZft- gsjfoe-ć those monks replied to venerable Yasoja. Then those 

monks while dwelling secluded, heedful, ardent, and resolute, within 

the Rains Retreat all realized the three deep understandings. 

Uifo uif Hsbdjpvt Pof- ibwjoh exfmu bu Tĝwbuuiħ gps bt mpoh bt if 

xjtife- xfou po xbmljoh upvs upxbset Wftĝmħ- boe xijmf xbmljoh 

hsbevbmmz po xbmljoh upvs if bssjwfe bu Wftĝmħ/ 

Uifsf uif Hsbdjpvt Pof exfmu ofbs Wftĝmħ-jo uif Hsfbu Xppe- bu uif 

Gabled Hall. 

Then the Gracious One, having applied his mind, and with his mind 

fully encompassed the minds of the monks on the bank of the 

Wbhhvnveĝ- beesfttfe wfofsbcmf Ĝoboeb- )tbzjoh*; ĆJu jt bt uipvhi 

tpnfuijoh mjhiu ibt bsjtfo gps nf- Ĝoboeb- jo uijt ejsfdujpo/ Jt is as 

uipvhi tpnfuijoh tqmfoeje ibt bsjtfo gps nf- Ĝoboeb- jo uijt 
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direction. To go to that direction where the monks on the bank of the 

Wbhhvnveĝ exfmm boe up bqqmz nz njoe jt opu ejtbhsffbcmf/ 

Qmfbtf tfoe- Ĝoboeb- b nfttfohfs joup uif qsftfodf pg uif nonks on 

uif cbol pg uif Wbhhvnveĝ- )up tbz*;ĂUif Ufbdifs- wfofsbcmf gsjfoet- 

dbmmt zpv- uif Ufbdifs eftjsft up tff uif wfofsbcmf poft/ă ć 

ĆZft- sfwfsfoe Tjs-ć tbje wfofsbcmf Ĝoboeb- boe bgufs sfqmzjoh up uif 

Gracious One, he went to a certain monk, and after going, he said this 

up uibu npol; ĆDpnf- wfofsbcmf gsjfoe- zpv tipvme hp up uif npolt 

po uif cbol pg uif Wbhhvnveĝ- boe bgufs hpjoh- qmfbtf tbz uijt up uif 

npolt po uif cbol pg uif Wbhhvnveĝ; ĂUif Ufbdifs- wfofsbcmf 

friends, calls you, the Teacher desirft up tff uif wfofsbcmf poft/ă ć 

ĆZft- gsjfoe-ć tbje uibu npol- boe bgufs sfqmzjoh up wfofsbcmf Ĝoboeb- 

just as a strong man might stretch out a bent arm, or bend in an 

outstretched arm, in the same way did he disappear from the Gabled 

Hall in Great Wood, and reappear in front of those monks on the 

cbol pg uif sjwfs Wbhhvnveĝ/ 

Then that monk said this to the monks on the bank of the 

Wbhhvnveĝ; ĆUif Ufbdifs- wfofsbcmf gsjfoet- dbmmt zpv- uif Ufbdifs 

eftjsft up tff uif wfofsbcmf poft/ć 

ĆZft- gsjfoe-ć tbje uipse monks, and after replying to that monk, 

setting their dwelling places in order, and picking up their bowls and 

robes, just as a strong man might stretch out a bent arm, or bend in an 

outstretched arm, in the same way did they disappear from the bank 
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of uif sjwfs Wbhhvnveĝ- boe sfbqqfbs jo gspou pg uif Hsbdjpvt Pof jo 

the Gabled Hall in Great Wood. 

Then at that time the Gracious One was sitting in imperturbable 

concentration. 

Uifo ju pddvsfe up uiptf npolt; ĆOpx jo xibu tubuf jt uif Hsbdjpvt 

One dwelling bu uif qsftfou ujnf@ć Uifo ju pddvsfe up uiptf npolt; 

ĆUif Hsbdjpvt Pof jt exfmmjoh jo b tubuf pg jnqfsuvscbcjmjuz bu uif 

qsftfou ujnf-ćboe uifz bmm tbu jo jnqfsuvscbcmf dpodfousbujpo/ 

Uifo wfofsbcmf Ĝoboeb- xifo uif ojhiu ibe qbttfe- xifo uif gjstu 

watch of the night had gone, after rising from his seat, arranging his 

robe on one shoulder, and raising his hands in respectful salutation, 

tbje uijt up uif Hsbdjpvt Pof; ĆUif ojhiu ibt qbttfe- sfwfsfoe Tjs- uif 

first watch of the night has gone, for a long time (these) visiting 

monks have been sitting, let the Gracious One exchange greetings, 

sfwfsfoe Tjs- xjui uif wjtjujoh npolt/ć 

When that was said, the Gracious One was silent. 

Gps b tfdpoe ujnf wfofsbcmf Ĝoboeb- xifo uif ojhiu ibe qbttfe- 

when the middle watch of the night had gone, after rising from his 

seat, arranging his robe on one shoulder, and raising his hands in 

sftqfdugvm tbmvubujpo- tbje uijt up uif Hsbdjpvt Pof; ĆUif night has 

passed, reverend Sir, the middle watch of the night has gone, for a 

long time (these) visiting monks have been sitting, let the Gracious 

Pof fydibohf hsffujoht- sfwfsfoe Tjs- xjui uif wjtjujoh npolt/ć 
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For a second time the Gracious One was silent. 

Gps b uijse ujnf wfofsbcmf Ĝoboeb- xifo uif ojhiu ibe qbttfe- xifo 

the last watch of the night had gone, when dawn had risen, when the 

night had a joyful appearance,after rising from his seat, arranging his 

robe on one shoulder, and raising his hands in respectful salutation, 

tbje uijt up uif Hsbdjpvt Pof; ĆUif ojhiu ibt qbttfe- sfwfsfoe Tjs- uif 

last watch of the night has gone, dawn has risen, the night has a joyful 

appearance, for a long time (these) visiting monks have been sitting, 

let the Gracious One exchange greetings, reverend Sir, with the 

wjtjujoh npolt/ć 

Then the Gracious One, after rising from that concentration, 

beesfttfe wfofsbcmf Ĝoboeb- )tbzjoh*; ĆJg zpv lofx- Ĝoboeb- zpv 

would not say even this much about them. I and these five hundred 

npolt- Ĝoboeb- ibwf bmm cffo tbu jo jnqfsuvscbcmf dpodfousbujpo/ć 

Then the Gracious One, having understood the significance of it, on 

that occasion uttered this exalted utterance: 

ĆIf xip jt wjdupsjpvt pwfs uif uipso pg tfotf eftjsf- 

Scolding, slaying, and (other) bonds, 

He who stands unmoved like a mountain, 

Uibu npol epft opu tiblf jo sfhbse up qmfbtvsf boe qbjo/ć 



3: Nandavaggo - 60 

 

3.4 The Discourse bcpvu Tĝsjqvuub 

Thus I heard: at one time the Gracious One was dwelling near 

Tĝwbuuiħ- jo Kfub(t Xppe- bu BoĝuibqjōĽjlb(t npobtufsz/ 

Uifo bu uibu ujnf wfofsbcmf Tĝsjqvuub xbt tjuujoh opu gbs bxbz gspn 

the Gracious One, after folding his legs crosswise, and setting his body 

straight, and was attending to mindfulness at the front. 

Uif Hsbdjpvt Pof tbx uibu wfofsbcmf Tĝsjqvuub xbt tjuujoh opu gbs 

away,after folding his legs crosswise, and setting his body straight, 

and was attending to mindfulness at the front. 

Then the Gracious One, having understood the significance of it, on 

that occasion uttered this exalted utterance: 

ĆKvtu mjlf b npvoubjo spdl- vobhjubufe- xfmm ftubcmjtife- 

So is the monk, through the destruction of delusion - like a 

mountain he does not tiblf/ć 

3.5 The Discourse about Kolita
48

 

Thus I heard: at one time the Gracious One was dwelling near 

Tĝwbuuiħ- jo Kfub(t Xppe- bu BoĝuibqjōĽjlb(t npobtufsz/ 

                                         

48
 Kolita  xbt Wfo/ Nbiĝnphhbmmĝobăt dmbo obnf< Jsfmboe hjwft uif ujumf bt 

Nbiĝnphhbmmĝob. 
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Uifo bu uibu ujnf wfofsbcmf Nbiĝnphhbmmĝob xbt tjuujoh opu gbs bxbz 

from the Gracious One, after folding his legs crosswise, and setting his 

body straight, and was attending well to mindfulness related to his 

own body. 

Uif Hsbdjpvt Pof tbx wfofsbcmf Nbiĝnphhbmmĝob xbt tjuujoh opu gbs 

away, after folding his legs crosswise, and setting his body straight, 

and was attending well to mindfulness related to his own body. 

Then the Gracious One, having understood the significance of it, on 

that occasion uttered this exalted utterance: 

ĆBuufoejoh up njoegvmoftt sfmbufe up uif cpez- 

Restrained in regard to the six spheres of contact, 

The monk who is continually concentrated, 

Dbo lopx ojccĝob gps ijntfmg/ć 

3.6 The Discourse about Pilindivaccha 

Thus I heard: at one time the Gracious One was dwelling near 

Sĝkbhbib- jo Cbncpp Xppe- bu uif Trvjssfmt( Gffejoh Qmbdf/ 

Then at that time venerable Pilindivaccha accosted monks with words 

of contempt.
49

 

                                         

49
 Wbtbmbwĝeb here has to be taken metaphorically to give adequate meaning, 

I think, but the Commentary takes it quite literally, saying that he 

addressed monks, saying: Come outcaste, come here outcaste.  
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Then many monks went to the Gracious One, and after going and 

worshipping the Gracious One, they sat down on one side. While sat 

po pof tjef uiptf npolt tbje uijt up uif Hsbdjpvt Pof; ĆWfofsbcmf 

Pilindivaccha, reverend Sir, accosts monks witi xpset pg dpoufnqu/ć 

Uifo uif Hsbdjpvt Pof beesfttfe b dfsubjo npol- )tbzjoh*; ĆQmfbtf hp- 

monk, and with my word address the monk Pilindivaccha, (saying): 

ĂUif Ufbdifs- gsjfoe Qjmjoejwbddib- dbmmt zpv/ă ć ĆZft- sfwfsfoe Tjs-ć 

said that monk, and after replying to the Gracious One, he went to 

venerable Pilindivaccha, and after going, he said this to venerable 

Qjmjoejwbddib; ĆUif Ufbdifs- wfofsbcmf gsjfoe- dbmmt zpv/ć 

ĆZft- gsjfoe-ć tbje wfofsbcmf Qjmjoejwbddib- boe bgufs sfqmzjoh up uibu 

monk, he went to the Gracious One, after going and worshipping the 

Gracious One, he sat down on one side. 

While sat on one side the Gracious One said this to venerable 

Qjmjoejwbddib; ĆJt ju usvf- bt ju tffnt- Wbddib- uibu zpv bddptu npolt 

xjui xpset pg dpoufnqu@ć 

ĆZft- sfwfsfoe Tjs/ć 

Then the Gracious One, after applying his mind to venerable 

Qjmjoejwbddib(t qsfwjpvt mjwft- beesfttfe uif npolt- )tbzjoh*; ĆZpv 

should not be offended, monks, at the monk Vaccha, it is not with 

hatred on the inside, monks, that Vaccha accosts the monks with 

words of contempt. For the monk Vaccha, monks, for five hundred 

lives has cffo sfcpso jo b csĝinbōb gbnjmz xjuipvu joufssvqujpo- gps b 
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long time he has been one who has accosted (others) with words of 

contempt, because of this Vaccha accosted the monks with words of 

dpoufnqu/ć 

Then the Gracious One, having understood the significance of it, on 

that occasion uttered this exalted utterance: 

ĆJo xipn exfmmt op efdfju boe op dpodfju- 

He who is free from lust, unselfish, not yearning, 

Who has dispelled anger, who is himself completely emancipated, 

If jt b csĝinbōb- if jt bo btdfujd- if jt b npol/ć 

3.7 The Discourse about Kassapa 

Thus I heard: at one time the Gracious One was dwelling near 

Sĝkbhbib- jo Cbncpp Xppe- bu uif Trvjssfmt( Gffejoh Qmbdf/ 

Uifo bu uibu ujnf wfofsbcmf Nbiĝlbttbqb xbt exfmmjoh jo uif Qfqqfs 

Cave, and was sitting in one cross-legged posture for seven days, 

having attained a certain concentration.
50

 

Uifo wfofsbcmf Nbiĝlbttbqb- xjui uif qbttjoh pg uiptf tfwfo ebzt 

arose from that concentration. Then it occured to venerable 

Nbiĝlbttbqb bgufs bsjtjoh gspn uibu dpodfousbujpo; ĆXfmm opx- J 

tipvme foufs Sĝkbhbib gps bmnt/ć 

                                         

50
 Defined in the Commentary as being ojspeibtbnĝqbuuj; the attainment of 

cessation. 
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Uifo bu uibu ujnf gjwf ivoesfe efwbuĝt xfsf sfbez boe fbhfs up pggfs 

bmntgppe up wfofsbcmf Nbiĝlbttbqb/ 

Cvu wfofsbcmf Nbiĝlbttbqb- bgufs sfgvtjoh uiptf gjwf ivoesfe efwbuĝt- 

having dressed in the morning time, after picking up his bowl and 

spcf- foufsfe Sĝkbhbib gps bmnt/ 

Then at that time the lord of the devas Sakka, having a desire to give 

bmntgppe up wfofsbcmf Nbiĝlbttbqb-ibwjoh dsfbufe uif bqqfbsbodf pg 

a weaver (for himself), was weaving thread while the Asura maiden 

Tvkĝ xbt gjmmjoh uif tivuumf/ 

Uifo wfofsbcmf Nbiĝlbttbqb- xijmf xbmljoh tztufnbujdbmmz gps bmnt 

jo Sĝkbhbib- xfou up uif sftjefodf pg uif mpse pg uif efwbt Tbllb/ Uif 

mpse pg uif efwbt Tbllb tbx wfofsbcmf Nbiĝlbttbqb dpnjoh xijmf 

still far away. After seeing (him), leaving the house, going to meet 

(him), taking the bowl from his hand, entering the house, taking up 

the rice from the pot, and filling the bowl, he gave it to venerable 

Nbiĝlbttbqb-boe uibu bmntgppe ibe nboz tbvdft- nboz dvssjft- many 

sauces and tasty curries. 

Uifo uijt pddvsfe up wfofsbcmf Nbiĝlbttbqb; ĆOpx xip jt uijt cfjoh- 

xip ibt tvdi qpxfs boe nbkftuz@ć Uifo ju pddvsfe up wfofsbcmf 

Nbiĝlbttbqb; ĆUijt jt uif mpse pg uif efwbt Tbllb/ć 

Having understood it was so, he said this to the lord of the devas 

Tbllb; ĆUijt jt zpvs epjoh- Lptjzb- zpv nvtu opu ep tvdi b uijoh 

bhbjo/ć 
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ĆXf bmtp ibwf b offe gps nfsju- sfwfsfoe Lbttbqb- xf bmtp ibwf b 

evuz up nblf nfsju/ć 

Then the lord of the devas Sakka after worshipping and 

circumambulating wfofsbcmf Nbiĝlbttbqb- bgufs hpjoh vq joup uif tlz- 

while in the air, in the firmament, three times uttered an exalted 

utterance: 

ĆBi hjwjoh" Uif cftu hjgu is well established on Kassapa, 

Ah giving! The best gift  jt xfmm ftubcmjtife po Lbttbqb/ć 

The Gracious One heard with his divine ear-element, which is 

purified, and surpasses that of (normal) men, the lord of the devas 

Sakka, after going up into the sky, while in the air, in the firmament, 

three times uttering an exalted utterance: 

ĆBi hjwjoh" Uif cftu hift  is well established on Kassapa, 

Ah giving! The best gift  jt xfmm ftubcmjtife po Lbttbqb/ć 

Then the Gracious One, having understood the significance of it, on 

that occasion uttered this exalted utterance: 

ĆUif efwbt fowz uif bmnt-gathering monk, 

Self-supporting, not nourishing another, 

Such a one, 

B qfbdfgvm pof- pof xip jt bmxbzt njoegvm/ć 
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3.8 The Discourse about the Alms-Gatherer  

Thus I heard: at one time the Gracious One was dwelling near 

Tĝwbuuiħ- jo Kfub(t Xppe- bu BoĝuibqjōĽjlb(t npobtufsz/ 

Then at that time, amongst many monks, after returning from the 

alms-round after the meal, assembling together, and sitting in the 

Lbsfsj Spvoe Ibmm- uijt dpowfstbujpo bsptf; ĆBo bmnt-gathering monk, 

venerable friends, while walking for alms gets the opportunity from 

time to time to see appealing forms with the eye; gets the opportunity 

from time to time to hear appealing sounds with the ear; gets the 

opportunity from time to time to smell appealing smells with the nose; 

gets the opportunity from time to time to t aste appealing flavours with 

the tongue; gets the opportunity from time to time to touch appealing 

tangibles with the body. 

An alms-gathering monk, venerable friends, walking for alms is 

venerated, respected, revered, honoured, and esteemed. 

Now, venerable friends, we too should be alms-gatherers, and we also 

will get the opportunity from time to time to see appealing forms with 

the eye; and we also will get the opportunity from time to time to hear 

appealing sounds with the ear; and we also will get the opportunity 

from time to time to smell appealing smells with the nose; and we also 

will get the opportunity from time to time to taste appealing flavours 

with the tongue; and we also will get the opportunity from time to 

time to touch appealing tangibles with the body; and we also will walk 
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for alms being venerated, respected, revered, honoured, and 

ftuffnfe/ć 

Now this conversation that arose amongst those monks was left 

unfinished. 

Then the Gracious One, having risen from seclusion in the evening 

time, went to the Kareri Round Hall, and after going, he sat down on 

the prepared seat. Having sat down the Gracious One addressed the 

npolt- )tbzjoh*; ĆXibu jt uif ubml bcpvu- npolt- bnpohtu uiptf xip 

have assembled at present, and what is the conversation that you left 

vogjojtife@ć 

ĆIfsf- sfwfsfoe Tjs- bgufs sfuvsojoh gspn uif bmnt-round after the 

meal, assembling together, and sitting in the Kareri Round Hall, this 

dpowfstbujpo bsptf; ĂBo bmnt-gathering monk, venerable friends, while 

walking for alms gets the opportunity from time to time to see 

appealing forms with the eye; gets the opportunity from time to time 

to hear appealing sounds with the ear; gets the opportunity from time 

to time to smell appealing smells with the nose; gets the opportunity 

from time to ti me to taste appealing flavours with the tongue; gets the 

opportunity from time to time to touch appealing tangibles with the 

body. An alms-gathering monk, venerable friends, walking for alms is 

venerated, respected, revered, honoured, and esteemed. Now, 

venerable friends, we too should be alms-gatherers, and we also will 

get the opportunity from time to time to see appealing forms with the 

eye; and we also will get the opportunity from time to time to hear 
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appealing sounds with the ear; and we also will get the opportunity 

from time to time to smell appealing smells with the nose; and we also 

will get the opportunity from time to time to taste appealing flavours 

with the tongue; and we also will get the opportunity from time to 

time to touch appealing tangibles with the body; and walking for alms 

we also will be venerated, respected, revered, honoured, and 

ftuffnfe/ă 

This is the conversation, reverend Sir, that was left unfinished, then 

uif Hsbdjpvt Pof bssjwfe/ć 

ĆUijt jt dfsubjomz opu tvjubcmf- npolt- gps zpu sons of good family 

who through faith have gone forth from the home to homelessness, 

that you should talk such talk. When you have assembled together, 

monks, there are two things that you ought to do: talk about the 

Eibnnb- ps nbjoubjo opcmf tjmfodf/ć 

Then the Gracious One, having understood the significance of it, on 

that occasion uttered this exalted utterance: 

ĆUif efwbt fowz uif bmnt-gathering monk, 

Self-supporting, not nourishing another, 

Such a one - 

Cvu opu jg \if jt^ efqfoefou po cfdpnjoh gbnpvt/ć
51

 

                                         

51
 Becoming famous in the translation is a paraphrase, lit.: on the sound of 

fame, which is unidiomatic in English. 



3: Nandavaggo - 69 

 

3.9 The Discourse about the Crafts 

Thus I heard: at one time the Gracious One was dwelling near 

Tĝwbuuiħ- jo Kfub(t Xppe- bu BoĝuibqjōĽjlb(t npobtufsz/ 

Then at that time, amongst many monks, after returning from the 

alms-round after the meal, assembling together, and sitting in the 

Round Hall, this convestbujpo bsptf; ĆOpx xip- wfofsbcmf gsjfoet- 

knows a craft? Who has trained in what craft? Which craft is the 

hsfbuftu pg uif dsbgut@ć 

Uifo tpnf tbje uijt; ĆFmfqibou-dsbgu jt uif hsfbuftu pg uif dsbgut-ć 

tpnf tbje uijt; ĆIpstf-craft is the greatest of the csbgut-ć tpnf tbje 

uijt; ĆDibsjpu-dsbgu jt uif hsfbuftu pg uif dsbgut-ć tpnf tbje uijt; ĆCpx-

dsbgu jt uif hsfbuftu pg uif dsbgut-ć tpnf tbje uijt; ĆTxpse-craft is the 

hsfbuftu pg uif dsbgut-ć tpnf tbje uijt; ĆGjohfs-calculation-craft is the 

greatest of the dsbgut-ć
52

 tpnf tbje uijt; ĆBcbdvt-craft is the greatest 

pg uif dsbgut-ć tpnf tbje uijt; ĆBddpvoubodz-craft is the greatest of the 

dsbgut-ć tpnf tbje uijt; ĆXsjujoh-dsbgu jt uif hsfbuftu pg uif dsbgut-ć 

tpnf tbje uijt; ĆQpfusz-craft is the greatest of the csbgut-ć tpnf tbje 

uijt; ĆObuvsbm qijmptpqiz-dsbgu jt uif hsfbuftu pg uif dsbgut-ć tpnf tbje 

uijt; ĆQpmjujdbm tdjfodf-dsbgu jt uif hsfbuftu pg uif dsbgut/ć 

                                         

52
 The Commentary explains this as: ibuuibnveeĝzb hbōbobtjqqbŇ/ See the 

article by Edgerton in BHSD, s.v. nvesĝ< boe dg/ bmtp Ejwzĝwbeĝob qq/ 4- 

26, etc.  
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Now this conversation that arose amongst those monks was left 

unfinished. 

Then the Gracious One, having risen from seclusion in the evening 

time, went to the Round Hall, and after going, he sat down on the 

prepared seat. Having sat down the Gracious One addressed the 

npolt- )tbzjoh*; ĆXibu jt uif ubml bcpvu- npolt- bnpohtu uiptf xip 

have assembled at present, and what is the conversation amongst you 

uibu xbt mfgu vogjojtife@ć 

ĆIfsf- sfwfsfoe Tjs- bgufs sfuvsojoh gspn uif bmnt-round after the 

meal, assembling together, and sitting in the Round Hall, this 

dpowfstbujpo bsptf; ĆOpx xip- wfofsbcmf gsjfoet- lopxs a craft? Who 

has trained in what craft? Which of the crafts is the greatest of the 

dsbgut@ć Uifo tpnf tbje uijt; ĆFmfqibou-craft is the greatest of the 

dsbgut-ć tpnf tbje uijt; ĆIpstf-dsbgu jt uif hsfbuftu pg uif dsbgut-ć tpnf 

tbje uijt; ĆDibsjpu-craft i t uif hsfbuftu pg uif dsbgut-ć tpnf tbje uijt; 

ĆCpx-dsbgu jt uif hsfbuftu pg uif dsbgut-ć tpnf tbje uijt; ĆTxpse-craft 

jt uif hsfbuftu pg uif dsbgut-ć tpnf tbje uijt; ĆGjohfs-calculation-craft 

jt uif hsfbuftu pg uif dsbgut-ć tpnf tbje uijt; ĆBcbdvt-craft i s the 

hsfbuftu pg uif dsbgut-ć tpnf tbje uijt; ĆBddpvoubodz-craft is the 

hsfbuftu pg uif dsbgut-ć tpnf tbje uijt; ĆXsjujoh-craft is the greatest of 

uif dsbgut-ć tpnf tbje uijt; ĆQpfusz-dsbgu jt uif hsfbuftu pg uif dsbgut-ć 

tpnf tbje uijt; ĆObuvsbm qijmptpqhy-dsbgu jt uif hsfbuftu pg uif dsbgut-ć 

tpnf tbje uijt; ĆQpmjujdbm tdjfodf-dsbgu jt uif hsfbuftu pg uif dsbgut/ć 
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This is the conversation, reverend Sir, that we left unfinished, then the 

Hsbdjpvt Pof bssjwfe/ć 

ĆUijt jt dfsubjomz opu tvjubcmf- npolt- gps zou sons of good family 

who through faith have gone forth from the home to homelessness, 

that you should talk such talk. When you have assembled together, 

monks, there are two things that you ought to do: talk about the 

Eibnnb- ps nbjoubjo opcmf tjmfodf/ć 

Then the Gracious One, having understood the significance of it, on 

that occasion uttered this exalted utterance: 

ĆPof xip mjwft xjuipvu dsbgu- mjhiu- eftjsjoh )puifst(* xfmgbsf-
53

 

With restrained faculties, completely free in every way, 

Who wanders homeless, unselfish, not yearning, 

Having given up conceit, solitary - if jt b npol/ć 

3.10 The Discourse about Looking Around the World  

Thus I heard: at one time the Gracious One was dwelling near 

Vsvwfmĝ- po uif cbol pg uif sjwfs Ofsbðkbsĝ- bu uif sppu pg uif 

Awakening tree, in the first (period) after attaining Awakening. Then 

at that time the Gracious One was sitting in one cross-legged posture 

for seven days experiencing the happiness of freedom. 

                                         

53
 The Commentary takes this as meaning desiring the welfare of the world: 

others' welfare means he desires the welfare if the world with its devas.  
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Then with the passing of those seven days the Gracious One, after 

rising from that concentration, looked around the world with his 

Buddha-eye. 

The Gracious One looking around the world with his Buddha-eye saw 

beings being tormented with many torments, and being burned with 

many fevers, born from passion, and born from hatred, and born from 

delusion.  

Then the Gracious One, having understood the significance of it, on 

that occasion uttered this exalted utterance: 

ĆUijt xpsme- pwfsdpnf cz dpoubdu- jt upsnfoufe- 

It speaks of a disease as the self, 

For with whatever it conceives 

Hereafter it becomes otherwise.
54

 

Continually becoming other, the world is shackled by continuity, 

overcome by continuity, 

It greatly rejoices in continuity,  

What it rejoices in, that is fearful,  

What it fears, that is suffering. 

This spiritual life is  lived for the complete giving up of continuity.  

Gps xibufwfs uif btdfujdt ps csĝinbōbt 

                                         

54
 Xjui uijt qbttbhf dpnqbsf TbmĝzbubobtbŇzvuub )TO 46*- tvuubt 42 ' :2/ 
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say about freedom from continuity being through (further) 

continuity, 

all of them are not free from continuity, I say.  

Ps xibufwfs uif btdfujdt ps csĝinbōbt 

say about the escape from continuity being through discontinuity, 

all of them have not escaped from continuity, I say. 

Conditioned by cleaving this suffering originates, 

through the destruction of all attachment there is no origination of 

suffering. 

See this world overcome by many kinds of ignorance, 

beings, who delight in beings, are not free from continuity. 

Whatever continuities (in existence) there are, everywhere, in 

every respect, 

all those continuities are impermanent, suffering, changeable 

things. 

Seeing it like this, as it really is, with right wisdom,  

Craving for continuity is given up, and he does not rejoice in 

discontinuity. 

From the complete destruction of craving there is a fading away 

(of ignorance) without remainder, cessation, and Emancipation. 

For that monk who is emancipated, 

Without attachment, there is no continuity in existence. 

He has wborvjtife Nĝsb- jt wjdupsjpvt jo cbuumf- 

He is such a one who has overcome all continuations (in 

fyjtufodf*/ć
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4: The Chapter (including) Meghiya  

4.1 The Discourse about Meghiya 

Uivt J ifbse; bu pof ujnf uif Hsbdjpvt Pof xbt exfmmjoh ofbs Dĝmjlĝ- 

po uif Dĝmjlĝ npvoubjo/ 

Then at that time venerable Meghiya was the Gracious One's 

attendent. Then venerable Meghiya went to the Gracious One, and 

after going and worshipping the Gracious One, he stood on one side. 

While stood on one side venerable Meghiya said this to the Gracious 

Pof; ĆSfwfsfoe Tjs- J xbou up foufs Kbouvhĝnb gps bmnt/ć 

ĆOpx jt uif ujnf gps xibufwfs zpv bsf uijoljoh- Nfhijzb/ć 

Then venerable Meghiya having dressed in the morning time, after 

qjdljoh vq ijt cpxm boe spcf- foufsfe Kbouvhĝnb gps bmnt/ Having 

xbmlfe gps bmnt jo Kbouvhĝnb- xijmf sfuvsojoh gspn uif bmnt-round 

bgufs uif nfbm- if xfou up uif cbol pg uif sjwfs Ljnjlĝmĝ )Cmbdl-

Xpsn Sjwfs*- boe bgufs hpjoh up uif cbol pg uif sjwfs Ljnjlĝmĝ- 

while wandering around and strolling around on a walk, he saw a 

pleasing and delightful mango grove. 

Ibwjoh tffo )ju*- uijt pddvsfe up ijn; ĆUijt jt tvsfmz b qmfbtjoh boe 

delightful mango grove. For a son of a good family who needs to 

strive this is surely enough for striving.If the Gracious One would 

allow mf J dpvme dpnf up uijt nbohp hspwf gps tusjwjoh/ć 
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Then venerable Meghiya went to the Gracious One, and after going 

and worshipping the Gracious One, he sat down on one side. 

While sat on one side venerable Meghiya said this to the Gracious 

Pof; ĆIfsf- sfwfrend Sir, having dressed in the morning time, after 

qjdljoh vq nz cpxm boe spcf- J foufsfe Kbouvhĝnb gps bmnt/ Ibwjoh 

xbmlfe gps bmnt jo Kbouvhĝnb- xijmf sfuvsojoh gspn uif bmnt-round 

bgufs uif nfbm- J xfou up uif cbol pg uif sjwfs Ljnjlĝmĝ- boe bgufs 

goinh up uif cbol pg uif sjwfs Ljnjlĝmĝ- xijmf xboefsjoh bspvoe boe 

strolling around on a walk, I saw a pleasing and delightful mango 

grove. 

Ibwjoh tffo )ju*- uijt pddvsfe up nf; ĂUijt jt tvsfmz b qmfbtjoh boe 

delightful mango grove. For a son of a good family who needs to 

strive this is surely enough for striving. If the Gracious One would 

bmmpx nf- J dpvme dpnf up uijt nbohp hspwf gps tusjwjoh/ă 

If the Gracious One would allow me, reverend Sir, I could go to that 

nbohp hspwf gps tusjwjoh/ć 

When that was said, the Gracious One said this to venerable Meghiya: 

ĆZpv tipvme xbju gps bt mpoh bt J bn bmpof- Nfhijzb- voujm tpnf puifs 

npol bssjwft/ć 

For a second time venerable Meghiya said this to the Gracious One: 

ĆUifsf jt opuijoh gvsuifs gps uif Hsbdjpvt Pof up ep- reverend Sir, 

there is nothing to add to what has been done. But for me, reverend 

Sir, there is (something) further to do, there is (something) to add to 
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what has been done. If the Gracious One would allow me, reverend 

Sir, I could go to that mango grove fps tusjwjoh/ć 

For a second time the Gracious One said this to venerable Meghiya: 

ĆZpv tipvme xbju gps bt mpoh bt J bn bmpof- Nfhijzb- voujm tpnf puifs 

npol bssjwft/ć 

For a third time venerable Meghiya said this to the Gracious One: 

ĆUifsf jt opuijoh gvsuifr for the Gracious One to do, reverend Sir, 

there is nothing to add to what has been done. But for me, reverend 

Sir, there is (something) further to do, there is (something) to add to 

what has been done. If the Gracious One would allow me, reverend 

Sir, I dpvme hp up uibu nbohp hspwf gps tusjwjoh/ć 

ĆXifo zpv bsf ubmljoh bcpvu tusjwjoh- Nfhijzb- xibu dbo xf tbz@
55

 

Opx jt uif ujnf gps xibufwfs zpv bsf uijoljoh- Nfhijzb/ć 

Then venerable Meghiya, after rising from his seat, worshipping and 

circumambulating the Gracious One, went to that mango grove, and 

after going and entering that mango grove, he sat down to dwell for 

the day at the root of a certain tree. 

Then to venerable Meghiya, as he was dwelling in that mango grove, 

for the most part only three bad, unwholesome thoughts occured, that 

                                         

55
 Note the use of the plural here, an honorific form.  
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is to say: the thought of sensual pleasure, the thought of ill-will, the 

uipvhiu pg ibsnjoh/ć 

Uifo ju pddvsfe up wfofsbcmf Nfhijzb; ĆTvsfmz ju jt xpoefsgvm- tvsfmz 

it is marvellous, that I who, out of faith, have gone forth fr om the 

home to homelessness, should then be ensnared by these three bad, 

unwholesome thoughts, that is to say: by the thought of sensual 

pleasure, by the thought of ill-will, by the thought of harming.  

Then venerable Meghiya, having risen from seclusion in the evening 

time, went to the Gracious One, and after going and worshipping the 

Gracious One, he sat down on one side. 

While sat on one side venerable Meghiya said this to the Gracious 

Pof; ĆIfsf- sfwfsfoe Tjs- bt J xbt exfmmjoh jo uibu nbohp hspwf- gps 

the most part only three bad, unwholesome thoughts occured, that is 

to say: the thought of sensual pleasure, the thought of ill-will, the 

thought of harming. 

Uifo- sfwfsfoe Tjs- ju pddvsfe up nf; ĂTvsfmz ju jt xpoefsgvm- tvsfmz ju 

is marvellous, that I who, out of faith, have gone forth from the home 

to homelessness, should then be ensnared by these three bad, 

unwholesome thoughts, that is to say: by the thought of sensual 

pleasure, by the thought of ill-xjmm- cz uif uipvhiu pg ibsnjoh/ă ć 

ĆGps if xiptf gsffdom of mind is not fully mature, Meghiya, there 

are five things that lead to maturity. What five? 
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Here, Meghiya, a monk has a good friend,
56

 a good companion, a 

good comrade. For he whose freedom of mind is not fully mature, 

Meghiya, this is the first thing that leads to maturity. 

Furthermore, Meghiya, a monk is virtuous, he lives restrained with 

uif Qĝujnpllib sftusbjou- boe jt foepxfe xjui )tvjubcmf* dpoevdu 

and resort, seeing danger in the slightest faults, he trains in the 

training rules he has undertaken. For he whose freedom of mind is 

not fully mature, Meghiya, this is the second thing that leads to 

maturity. 

Furthermore, Meghiya, a monk has talk about what is very austere, 

that is suitable for opening up the mind, and that leads to absolute 

disenchantment, dispassion, cessation, peace, deep knowledge, 

complete Awakening and Emancipation, such as: talk on wanting 

little, talk on being satisfied, talk on complete seclusion, talk on 

disassociation, talk on arousing energy, talk on virtue, talk on 

concentration, talk on wisdom, talk on freedom, talk on knowing 

and seeing freedom. Such talk as this he gains as he desires, he 

gains without difficulty, gains without trouble. For he whose 

freedom of mind is not fully mature, Meghiya, this is the third 

thing that leads to maturity. 

                                         

56
 Lbmzĝōbnjuub, a good friend can mean 1) one who is a good friend; and 2) 

one who has a good friend, i.e. one who cultivates good friends.  
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Furthermore, Meghiya, a monk dwells with energy aroused for the 

giving up of unwholesome things, for the taking up of wholesome 

things, steadfast, of firm endeavour, one who has not thrown off 

the burden in regard to wholesome things. For he whose freedom 

of mind is not fully mature, Meghiya, this is the fourth  thing that 

leads to maturity. 

Furthermore, Meghiya, a monk is wise, he is endowed with wisdom 

that leads to (seeing) rise and disappearance, with noble 

penetration, that leads to the complete destruction of suffering. For 

he whose freedom of mind is not fully mature, Meghiya, this is the 

fifth thing that leads to maturity.  

For he whose freedom of mind is not fully mature, Meghiya, these 

five things leads to maturity. 

It can be expected, Meghiya, that for a monk who has a good friend, a 

good companion, a good comrade, that he will be virtuous, that he 

xjmm mjwf sftusbjofe xjui uif Qĝujnpllib sftusbjou- boe xjmm cf 

endowed with (suitable) conduct and resort, seeing danger in the 

slightest fault, and will train in the training rules he has undertaken. 

It can be expected, Meghiya, that for a monk who has a good friend, a 

good companion, a good comrade, that he will have talk that is very 

austere, that is suitable for opening up the mind, and that leads to 

absolute disenchantment, dispassion, cessation, peace, deep knowledge, 

complete Awakening and Emancipation, such as: talk on wanting 

little, talk on being satisfied, talk on complete seclusion, talk on 
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disassociation, talk on stirring up energy, talk on virtue, talk on 

concentration, talk on wisdom, talk on freedom, talk on knowing and 

seeing freedom. Such talk as this he gains as he desires, he gains 

without difficulty, gains without trouble.  

It can be expected, Meghiya, that for a monk who has a good friend, a 

good companion, a good comrade, that he will be a monk with energy 

aroused for the giving up of unwholesome things, for the taking up of 

wholesome things, steadfast, of firm endeavour, one who has not 

thrown off the burden in regard to wholesome things. 

It can be expected, Meghiya, that for a monk who has a good friend, a 

good companion, a good comrade, that he will be wise, endowed with 

wisdom that leads to (seeing) rise and disappearance, with noble 

penetration, that leads to the complete destruction of suffering. 

Then, Meghiya, with a monk who is established in these five things, 

four further things ought be be developed: 

The (meditation on the) unattractive should be developed for the 

giving up of passion, friendliness (meditation) should be developed for 

the giving up of ill -will, mindfulness of breathing should be developed 

for the cutting off of thoughts, the perception of impermanence 

tipvme cf efwfmpqfe gps uif dpnqmfuf vqsppujoh pg uif dpodfju ĂJ bnă/ 

To one who has the perception of impermanence, Meghiya, the 

perception of non-self is established, one who perceives non-self 
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sfbdift uif dpnqmfuf vqsppujoh pg uif dpodfju ĂJ bnă- jo uijt wfsz mjgf 

)sfbdift* Fnbodjqbujpo/ć 

Then the Gracious One, having understood the significance of it, on 

that occasion uttered this exalted utterance: 

Ć)Uifsf bsf* mpx uhoughts, fine thoughts, 

Together with elation in the mind, 

Not having understood these thoughts of the mind, 

The unsteady mind runs here and there.
57

 

Having understood these thoughts of the mind, 

He who is ardent, mindful, restrains them. 

(Also) elations that have not arisen in the mind - 

Bo Bxblfofe pof ibt hjwfo uiftf vq dpnqmfufmz/ć 

4.2 The Discourse about Agitation 

Thus I heard: at one time the Gracious One was dwelling near 

Lvtjoĝsĝ- bu Vqbwbuubob- jo uif Nbmmbt( Tĝm Xppe/ 

Then at that time many monks were dwelling in a little forest hut not 

far from the Gracious One, agitated, arrogant, fickle, garrulous, of 

loose speech, unmindful, not fully understanding, uncomposed, with 

minds very unsteady, and with faculties uncontrolled. 

                                         

57
 IvsĝivsbŇ- here and there, or pregnantly: from existence to existence. 
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The Gracious One saw those many monks dwelling in a little forest 

hut not far away, agitated, arrogant, fickle, garrulous, of loose speech, 

unmindful, not fully understanding, uncomposed, with minds very 

unsteady, and with faculties uncontrolled.
58

 

Then the Gracious One, having understood the significance of it, on 

that occasion uttered this exalted utterance: 

ĆUispvhi voqspufdufe cpez- boe uispvhi buubjonfou of wrong 

view, 

Through being overcome by sloth and torpor one goes under the 

qpxfs pg Nĝsb/ 

Therefore one should be of protected mind, one whose resort is 

right thought, 

Devoted to right view, having come to know rise and fall.
59

 

The monk who overcomes sloth and torpor will give up all bad 

eftujojft/ć 

                                         

58
 An example of how adjectives are piled up rhetorically to press home the 

point.  

59
 Uijt qĝebzvhb jt njttjoh gspn CKU boe bmtp TIC VeĝobqĝŅj/ Ju jt gpvoe jo 

the Commentary though, and in the Burmese and European editions. It also 
pddvst jo uif Veĝobwbshb qbsbmmfm )42/65*; Tbnzbheŏőœjqvsbtlĝsp kðĝuwĝ 

caivodayavyayam. 
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4.3 The Discourse about the Cowherd 

Thus I heard: at one time the Gracious One was walking on walking 

tour amongst the Kosalans,
60

 together with a great Community of 

monks. 

Then the Gracious One, having gone down from the road, went to the 

root of a certain tree, and after going, he sat down on the prepared 

seat. 

Then a certain cowherd went to the Gracious One, and after going 

and worshipping the Gracious One, he sat down on one side. 

While sitting on one side the Gracious One instructed, roused, 

enthused, and cheered that cowherd with a Dhamma talk. 

Then that cowherd, having been instructed, roused, enthused, and 

cheered by the Gracious One with a Dhamma talk, said to the 

Hsbdjpvt Pof; ĆNbz uif Gracious One consent, reverend Sir, to me 

(offering him) a meal on the morrow, together with the Community 

pg npolt/ć 

The Gracious One consented by maintaining silence. Then that 

cowherd, having understood the Gracious One's consent, after rising 

                                         

60
 The cognate accusative here is simultaneous with the action; lit.: walked a 

walk. Wijesekera, Syntax §35, following Brugman, calls this the Object of 

Contents.  
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from his seat, worshipping and circumambulating the Gracious One, 

went away. 

Then with the passing of that night, that cowherd, in his own 

residence, having had an abundance of rich milk-rice and fresh ghee 

made ready,
61

 boopvodfe uif ujnf up uif Hsbdjpvt Pof- )tbzjoh*; ĆJu jt 

time, sfwfsfoe Tjs- uif nfbm jt sfbez/ć 

Then the Gracious One, having dressed in the morning time, after 

picking up his bowl and robe, together with the Community of monks, 

went to that cowherd's residence, and after going, he sat down on the 

prepared seat. 

Then that cowherd with his own hand, served and satisfied the 

Community of monks with the Buddha at its head with rich milk -rice 

and fresh ghee. 

Then that cowherd, when the Gracious One had eaten and washed his 

hand and bowl,having taken a low seat, sat down on one side. 

While sat on one side the Gracious One, after instructing, rousing, 

enthusing, and cheering that cowherd with a Dhamma talk, having 

risen from the seat, went away. 

                                         

61
 Bqqpeblbqĝzĝtb, lit.: milk -rice with but little water.  
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Then not long after the Gracious One had gone, while between the 

boundaries (of the villages), a certain man deprived that cowherd of 

life.  

Then many monks went to the Gracious One, and after going and 

worshipping the Gracious One, they sat down on one side. 

While sat on one side those monks said this to the Gracious One: 

ĆUpebz- sfwerend Sir, the Community of monks with the Buddha at its 

head, was served and satisfied by a cowherd with rich milk-rice and 

fresh ghee, now it seems that cowherd, reverend Sir, while between 

the boundaries (of the villages), was deprived of life by a certain man. 

Then the Gracious One, having understood the significance of it, on 

that occasion uttered this exalted utterance: 

ĆXibufwfs bo fofnz njhiu ep up bo fofnz- ps b gpf up b gpf- 

B xspohmz ejsfdufe njoe nbz ep )npsf* ibsn up ijn uibo uibu/ć
62

 

4.4 The Discourse about Moonlight  

Thus I heard: at one time the Gracious One was dwelling near 

Sĝkbhbib- jo Cbncpp Xppe- bu uif Trvjssfmt( Gffejoh Qmbdf/ 

                                         

62
 It mvtu cf tbje uibu uijt Veĝob epftoău tffn up sfmbuf wfsz xfmm up uif tupsz 

that precedes it. 
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Uifo bu uibu ujnf wfofsbcmf Tĝsjqvuub boe wfofsbcmf Nbiĝnphhbmmĝob 

were living at the Pigeon Vale. 

Uifo bu uibu ujnf wfofsbcmf Tĝsjqvuub- po b nppomjght night, with his 

hair freshly shaved off, was sitting in the open air, having attained a 

certain concentration. 

Then at that time two yakkha friends were going from the Northern 

region to the Southern region, with some business or other. 

Those yakkhas sbx wfofsbcmf Tĝsjqvuub- po )uibu* nppomjhiu ojhiu- 

with his hair freshly shaved off, sat in the open air. And after seeing 

)ijn*- pof pg uiptf zbllibt tbje uijt up uif tfdpoe zbllib; ĆJu pddvst 

up nf- gsjfoe- up hjwf b cmpx po uijt btdfujd(t ifbe/ć 

When that was said, that yakkha said this to the (other) yakkha: 

ĆFopvhi- gsjfoe- epo(u tusjlf uif btdfujd/ Fnjofou jt uif btdfujd- gsjfoe- 

pg hsfbu qpxfs- pg hsfbu nbkftuz/ć 

Gps b tfdpoe ujnf uibu zbllib tbje uijt up uif )puifs* zbllib; ĆJu 

occurs to me, friend, up hjwf b cmpx po uijt btdfujd(t ifbe/ć 

For a second time that yakkha said this to the (other) yakkha: 

ĆFopvhi- gsjfoe- epo(u tusjlf uif btdfujd/ Fnjofou jt uif btdfujd- gsjfoe- 

pg hsfbu qpxfs- pg hsfbu nbkftuz/ć 

For a third time that yakkha said this to uif )puifs* zbllib; ĆJu pddvst 

up nf- gsjfoe- up hjwf b cmpx po uijt btdfujd(t ifbe/ć 
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Gps b uijse ujnf uibu zbllib tbje uijt up uif )puifs* zbllib; ĆFopvhi- 

friend, don't strike the ascetic. Eminent is the ascetic, friend, of great 

power, of great majesty.ć 

Then the yakkha taking no notice of that (other) yakkha, gave a blow 

po uif fmefs wfofsbcmf Tĝsjqvuub(t ifbe; ju xbt tvdi b hsfbu cmpx uibu 

xjui uibu cmpx b tfwfo- ps tfwfo boe b ibmg dvcju Oĝhb )fmfqibou* 

might have been felled,
63

 or a great mountain top might have been 

burst open. 

Then that yakkha (calling out); ĆJ(n cvsojoh- J(n cvsojohć sjhiu uifsf 

(and then) fell into the Great Hell. 

Wfofsbcmf Nbiĝnphhbmmĝob tbx xjui ijt ejwjof-eye, which is purified, 

and surpasses that of (normal) men, that yakkha giving a blow on 

wfofsbcmf Tĝsjqvuub(t ifbe/ 

And after seeing )ju*- if xfou up wfofsbcmf Tĝsjqvuub- boe bgufs hpjoh- 

if tbje uijt up wfofsbcmf Tĝsjqvuub; ĆDbo zpv cfbs vq- wfofsbcmf 

gsjfoe@ Dbo zpv dbssz po@ Ep zpv ibwf boz qbjo@ć 

ĆJ dbo cfbs vq- gsjfoe Nphhbmmĝob< J dbo dbssz po- gsjfoe Nphhbmmĝob- 

but I have a litumf qbjo po nz ifbe/ć 

                                         

63
 A ratana jt efgjofe jo Bcijeiĝobqqbeħqblb bt cfjoh 23 bŋhvmĝoj (finger-

breadths, or commonly, inches), but that would make the elephant only 7 

feet or 7 feet 6 inches tall, which may be smaller than intended by the text. 
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ĆXpoefsgvm- gsjfoe Tĝsjqvuub- nbswfmmpvt- gsjfoe Tĝsjqvuub- tvdi jt uif 

wfofsbcmf Tĝsjqvuub(t hsfbu qpxfs boe hsfbu nbkftuz/ Ifsf- gsjfoe 

Tĝsjqvuub- b dfsubjo zbllib hbwf b cmpx po zpvs ifbe; ju xbt tvdi b 

great blow, that with that blow a seven, or seven and a half cubit 

Oĝhb )fmfqibou* njhiu ibwf cffo gfmmfe- ps b hsfbu npvoubjo upq 

might have been burst open. 

Cvu uifo wfofsbcmf Tĝsjqvuub tbje uijt; ĂJ dbo cfbs vq- gsjfoe 

Nphhbmmĝob< J dbo dbssz po- gsjfoe Nphhbmmĝob- cvu J ibwf b mittle pain 

po nz ifbe/ă ć 

ĆXpoefsgvm- gsjfoe Nphhbmmĝob- nbswfmmpvt- gsjfoe Nphhbmmĝob- tvdi 

jt uif wfofsbcmf Nbiĝnphhbmmĝob(t hsfbu qpxfs boe hsfbu nbkftuz- jo 

as much as he can even see a yakkha, whereas we at present do not 

even see a mud-efnpo"ć 

The Gracious One heard with his divine ear-element, which is 

purified, and surpasses that of (normal) men, the fitting talk and 

dpowfstbujpo pg uiftf uxp Hsfbu Oĝhbt/ 

Then the Gracious One, having understood the significance of it on 

that occasion uttered this exalted utterance: 

ĆGps if xiptf njoe jt mjlf b spdl- tufbez- boe opu xbwfsjoh- 

Unexcited by what is exciting, not agitated by what is agitating, 

For he whose mind is developed thus from where will pain come 

vqpo ijn@ć 
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5/6 Uif Ejtdpvstf bcpvu uif Oĝhb )Fmfqhant) 

Thus I heard: at one time the Gracious One was dwelling near 

Lptbncħ- jo Hiptjub(t Npobtufsz/ 

Then at that time the Gracious One was living beset by monks, and 

nuns, and male lay followers, and female lay followers, and kings, and 

king's ministers, and sectarians, and sectarians' disciples, he lived 

beset, unhappy, and uncomfortable. 

Uifo ju pddvsfe up uif Hsbdjpvt Pof; ĆBu qsftfou J bn mjwjoh cftfu cz 

monks, and nuns, and male lay followers, and female lay followers, 

and kings, and king's ministers, and sectarians, and sectarians' 

disciples, I am living beset, unhappy, and uncomfortable. Well now, I 

dpvme exfmm tpmjubsz- tfdmvefe gspn uif hspvq/ć 

Then the Gracious One, having dressed in the morning time, after 

picking up his bowl and robe, entered Kosbncħ gps bmnt/ 

Bgufs xbmljoh gps bmnt jo Lptbncħ- xifo if ibe sfuvsofe gspn uif 

alms-round after the meal, after putting the dwelling place in order by 

himself, picking up his robe and bowl, without having addressed his 

attendants, without having taken leave of the Community of monks, 

solitary, without a companion, went away on a walk towards 

Qĝsjmfzzblb/ 
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Xijmf xbmljoh hsbevbmmz po xbmljoh upvs if bssjwfe bu Qĝsjmfzzblb/ 

Uifsf uif Hsbdjpvt Pof exfmu ofbs Qĝsjmfzzblb- jo uif Qspufdufe 

Jungle, at the root of uif bvtqjdjpvt Tĝm-tree. 

Opx bmtp b dfsubjo Oĝhb fmfqibou xbt mjwjoh cftfu cz nbmf fmfqibout- 

by female elephants, by young elephants, by baby elephants. He ate 

grass that had the tips broken off, while they ate what he had broken 

down from the branches. He drank water that had been disturbed, and 

when he arose from the bathing place female elephants went along 

jostling his body, he lived beset, unhappy, and uncomfortable. 

Uifo ju pddvssfe up uibu Oĝhb fmfqibou; Bu qsftfou J bn mjwjoh cftfu 

by male elephants, by female elephants, by young elephants, by baby 

elephants. I eat grass that has the tips broken off, while they eat what 

I have broken down from the branches. I drink water that has been 

disturbed, and when I arise from the bathing place female elephants 

go along jostling my body, I am living beset, unhappy, and 

uncomfortable. Well now, I could dwell solitary, secluded from the 

hspvq/ć 

Uifo uibu Oĝhb fmfqibou- ibwjoh hpof bxbz gspn uif ifse- xfou up 

Qĝsjmfzzblb- uif Qspufdufe Kvohmf- uif sppu pg uif bvtqjdjpvt Tĝm-tree, 

and to the Gracious One. 
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Uifsf- jo uibu qmbdf xifsf uif Hsbdjpvt Pof exfmu- uibu Oĝhb 

elephant, cleared that place of grass,
64

 and with his trunk provided the 

Gracious One with drinking water and washing water. 

Then when the Gracious One had gone into hiding, into seclusion, this 

sfgmfdujpo bsptf jo ijt njoe; ĆGpsnfsmz- J xbt mjwjoh cftfu cz npolt- 

and nuns, and male lay followers, and female lay followers, and kings, 

and king's ministers, and sectarians, and sectarians' disciples, I was 

living beset, unhappy, and uncomfortable. 

However at present I am living unbeset by monks, and nuns, and male 

lay followers, and female lay followers, and kings, and king's 

ministers, and sectarians, and sectarians' disciples, I am living unbeset, 

ibqqjmz- boe dpngpsubcmf/ć 

Bmtp up uibu Oĝhb fmfqibou uijt sfgmfdujpo bsptf jo ijt njoe; 

ĆGpsnfsmz J xbt mjwjoh cftfu cz nbmf fmfqibout- cz gfnbmf elephants, 

by young elephants, by baby elephants. I ate grass that had the tips 

broken off, while they ate what I had broken down from the branches. 

I drank water that has been disturbed, and when I arose from my 

bathing place female elephants proceded to jostle me with their 

bodies, I was living beset, unhappy, uncomfortable.  

                                         

64
 Lit.: made that place have but little grass, which seems to be a rare idiom 

jo fbsmz QĝŅj- uipvhi ju bqqfbst jo uif Dpnnfoubsjbm mjufsbuvsf/ Tff f/h/ uif 

ojeĝob up uif 2tu hĝuiĝ pg QbōĽjubwbhhb jo uif Eibnnbqbebœœiblbuiĝ/ 
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However at present I am living unbeset by male elephants, by female 

elephants, by young elephants, by baby elephants. I eat the unbroken 

tips of grass, while they do not eat what I have broken down from the 

branches. I drink water that has not been disturbed, and when I arise 

from my bathing place female elephants do not proceed to jostle me 

xjui uifjs cpejft- J bn mjwjoh vocftfu- ibqqjmz- boe dpngpsubcmf/ć 

Then the Gracious One, having understood his own complete 

seclusion, and knowing with his mind the reflection that had arisen in 

uibu Oĝhb fmfqibou(t njoe- po uibu pddbtjpo vuufsfe uijt fybmufe 

utterance: 

ĆUijt qpmf-uppuife )fmfqibou* Oĝhb(t njoe bhsfft 

xjui uif )Cveeib* Oĝhb(t njoe; uibu )b Oĝhb* efmjhiut jo cfjoh 

tpmjubsz jo uif xppe/ć 

5/7 Uif Ejtdpvstf bcpvu QjōĽpmb 

Thus I heard: at one time the Gracious One was dwelling near 

Tĝwbuuiħ- jo Kfub(t Xppe- bu BoĝuibqjōĽjlb(t npobtufsz/ 

Uifo bu uibu ujnf wfofsbcmf QjōĽpmb Ciĝsbewĝkb xbt sitting not far 

from the Gracious One, after folding his legs crosswise, and setting his 

body straight, a forest-dweller, an alms gatherer, a rag-rober, one with 

(only) three-robes, with few longings, satisfied, completely secluded, 
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unattached, with energy aroused, being one who spoke about the 

ascetic practices, (who was) applying (himself) to the higher mind.
65

 

Uif Hsbdjpvt Pof tbx wfofsbcmf QjōĽpmb Ciĝsbewĝkb- xip xbt tjuujoh 

not far away, after folding his legs crosswise, and setting his body 

straight, a forest-dweller, an alms gatherer, a rag-rober, one with 

(only) three-robes, with few longings, satisfied, completely secluded, 

unattached, with energy aroused, being one who spoke about the 

ascetic practices, (who was) applying (himself) to the higher mind. 

Then the Gracious One, having understood the significance of it, on 

that occasion uttered this exalted utterance: 

ĆOpu gjoejoh gbvmu- opu ivsujoh- boe sftusbjou jo sfhbse up uif 

Qĝujnpllib- 

Knowing the (correct) measure in food, and (living in) a remote 

dwelling place, 

Being devoted to the higher mind - this is the teaching of the 

Cveeibt/ć 

                                         

65
 The point is that not only was he ascetic himself, but he also recommended 

it to others. 
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5/8 Uif Ejtdpvstf bcpvu Tĝriputta  

Thus I heard: at one time the Gracious One was dwelling near 

Tĝwbuuiħ- jo Kfub(t Xppe- bu BoĝuibqjōĽjlb(t npobtufsz/ 

Uifo bu uibu ujnf wfofsbcmf Tĝsjqvuub xbt tjuujoh opu gbs bxbz gspn 

the Gracious One, after folding his legs crosswise, and setting his body 

straight, with few longings, satisfied, completely secluded, unattached, 

with energy aroused, applying (himself) to the higher mind. 

Uif Hsbdjpvt Pof tbx wfofsbcmf Tĝsjqvuub- xip xbt tjuujoh opu gbs 

away, after folding his legs crosswise, and setting his body straight, 

with few longings, satisfied, completely secluded, detached, with 

energy aroused, applying (himself) to the higher mind. 

Then the Gracious One, having understood the significance of it, on 

that occasion uttered this exalted utterance: 

ĆGps if xjui ijhifs njoe- gps uif iffegvm pof- 

For the sage who is training in the path of sagacity, 

There are no griefs for such a one, 

For a peaceful one - if jt pof xip jt bmxbzt njoegvm/ć 
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5/9 Uif Ejtdpvstf bcpvu Tvoebsħ 

Thus I heard: at one time the Gracious One was dwelling near 

Tĝwbuuiħ- jo Kfub(t Xppe- bu BoĝuibqjōĽjlb(t npobtufsz/ 

Then at that time the Gracious One was venerated, respected, revered, 

honoured, esteemed, and in receipt of robes, almsfood, dwellings, and 

medicinal requisites to help when sick; also the Community of monks 

was venerated, respected, revered, honoured, esteemed, and in receipt 

of robes, almsfood, dwellings, and medicinal requisites to help when 

sick. 

But wanderers from other sects were not venerated, not respected, not 

revered, not honoured, not esteemed, nor were they in receipt of 

robes, almsfood, dwellings, and medicinal requisites to help when sick. 

Then those wanderers from other sects being unable to bear the 

veneration of the Gracious One and the Community of monks, went to 

uif gfnbmf xboefsfs Tvoebsħ )Cfbvujgvm*- boe bgufs hpjoh- uifz tbje 

uijt up uif gfnbmf xboefsfs Tvoebsħ; ĆTjtufs- xibu xpvme zpv wfouvsf 

up ep gps zpvs ljotnfot( xfmgbsf@ć 

ĆXibu dbo J do, Masters, what am I unable to do? I have given up my 

mjgf gps nz ljotnfot( xfmgbsf/ć 

ĆUifo- tjtufs- zpv nvtu gsfrvfoumz hp up Kfub(t Xppe/ć 
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ĆZft- Nbtufstć- tbje uif gfnbmf xboefsfs Tvoebsħ- boe bgufs sfqmzjoh 

to those wanderers from other sects, she frequently went to Jeta's 

Wood. 

Xifo uiptf xboefsfst gspn puifs tfdut lofx; ĆUif gfnbmf xboefsfs 

Tvoebsħ ibt cffo tffo cz nboz qfpqmf gsfrvfoumz hpjoh up Kfub(t 

Xppeć- uifo ibwjoh efqsjwfe ifs pg mjgf- boe cvsjfe ifs joup b usfodi-

pit right there in Jeta's Wood, they went to the Kosalan King 

Pasenadi, and after going, they said this to the Kosalan King 

Qbtfobej; ĆHsfbu Ljoh- xf op mpohfs tff uif gfnbmf xboefsfs 

Tvoebsħ/ć 

ĆCvu xifsf ep zpv tvtqfdu )tif jt*@ć 

ĆJo Kfub(t Xppe- Hsfbu Ljoh/ć 

ĆUifo zpv nvtu tfbsdi Kfub(t Xppe/ć 

Then those wanderers from other sects after searching Jeta's Wood, 

lifting (the body) up from the trench -pit where it had been buried, 

qvuujoh ju po b cjfs- boe foufsjoh Tĝwbuuiħ- hpjoh gspn spbe up spbe- 

from cross-roads to cross-roads, made qfpqmf gjoe gbvmu- )tbzjoh*; ĆTff- 

Masters, what the Sakyan ascetics have done, shameless are these 

Sakyan ascetics, lacking in virtue, of bad character, speakers of what 

is false, not living the spiritual life. But they will claim that they live 

by Dhamma, live in peace, live spiritually, speak the truth, are 

virtuous, and are of good character. They have no asceticism, they 

have no spirituality, their asceticism has perished, their spirituality has 
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perished. Where is their asceticism? Where is their spirituality? They 

have gone away from asceticism, they have gone away from 

spirituality. For what man, having done what a man can do, would 

efqsjwf b xpnbo pg mjgf@ć 

Uibu bu uibu ujnf- uif qfpqmf jo Tĝwbuuiħ- bgufs tffjoh uif npolt- xjui 

vulgar and rough words scolded, abused, annoyed, and troubled them, 

)tbzjoh*; ĆTibnfmftt bsf uiftf Tblzbo btdfujdt- mbdljoh jo wjsuvf- pg 

bad character, speakers of what is false, not living the spiritual life. 

But they will claim that they live by Dhamma, live in peace, live 

spiritually, speak the truth, are virtuous, and are of good character. 

They have no asceticism, they have no spirituality, their asceticism has 

perished, their spirituality has perished. Where is their asceticism? 

Where is their spirituality? They have gone away from asceticism, 

they have gone away from spirituality. For what man, having done 

xibu b nbo dbo ep- xpvme efqsjwf b xpnbo pg mjgf@ć 

Then many monks, having dressed in the morning time, after picking 

vq uifjs cpxmt boe spcft- foufsfe Tĝwbuuiħ gps bmns, and after walking 

gps bmnt jo Tĝwbuuiħ- xijmf sfuvsojoh gspn uif bmnt-round after the 

meal, went to the Gracious One, and after going and worshipping the 

Gracious One, they sat down on one side. 

While sat on one side those monks said this to the Graciout Pof; ĆBu 

qsftfou- sfwfsfoe Tjs- uif qfpqmf jo Tĝwbuuiħ- bgufs tffjoh uif npolt- 

with vulgar and rough words scold, abuse, annoy, and trouble them, 

)tbzjoh*; ĂTibnfmftt bsf uiftf Tblzbo btdfujdt- mbdljoh jo wjsuvf- pg 
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bad character, speakers of what is false, not living the spiritual life. 

But they will claim that they live by Dhamma, live in peace, live 

spiritually, speak the truth, are virtuous, and are of good character. 

They have no asceticism, they have no spirituality, their asceticism has 

perished, their spirituality has perished. Where is their asceticism? 

Where is their spirituality? They have gone away from asceticism, 

they have gone away from spirituality. For what man, having done 

xibu b nbo dbo ep- xpvme efqsjwf b xpnbo pg mjgf@ă ć 

ĆUijt opjtf will not last long, monks, it will last for only seven days, 

and with the passing of seven days it will disappear. So, monks, when 

those people, after seeing the monks, with vulgar and rough words 

scold, abuse, annoy, and trouble them, you should reprove them with 

this verse: 

ĂIf xip tqfblt xibu jt vousvf hpft up uif ofuifs sfhjpot- 

Bmtp if xip tbzt ĂJ eje opu epă xibu if ibt epof- 

Both of those men who have performed base deeds 

Bsf uif tbnf xifo uifz ibwf qbttfe bxbz- jo uif puifs xpsme/ă ć 

Then those monks, having mastered that verse in the presence of the 

Gracious One, when those people, after seeing the monks, with vulgar 

and rough words scolded, abused, annoyed, and troubled them, 

reproved them with this verse: 

ĆIf xip tqfblt xibu jt vousvf hpft up uif nether regions, 

Bmtp if xip tbzt ĂJ eje opu epă xibu if ibt epof- 

Both of those men who have performed base deeds 

Bsf uif tbnf xifo uifz ibwf qbttfe bxbz up uif puifs xpsme/ć 
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Uifo uijt pddvssfe up uiptf qfpqmf; ĆUiftf Tblzbo btdfujdt bsf opu uif 

doers, this wasn't done by them, these Sakyan ascetics are asserting 

)uif usvui*/ć 

That noise did not last long, it only lasted for seven days, and with the 

passing of seven days it disappeared. 

Then many monks went to the Gracious One, and after going and 

worshipping the Gracious One, they sat down on one side. 

Xijmf tbu po pof tjef uiptf npolt tbje uijt up uif Hsbdjpvt Pof; ĆJu jt 

wonderful, reverend Sir, it is marvellous, reverend Sir, how well 

tqplfo uibu xbt- sfwfsfoe Tjs- cz uif Hsbdjpvt Pof; ĂUijt opjtf xjmm 

not last long, monks, it will last for only seven days, and with the 

qbttjoh pg tfwfo ebzt ju xjmm ejtbqqfbs/ă Uibu opjtf- sfwfsfoe Tjs- ibt 

ejtbqqfbsfe/ć 

Then the Gracious One, having understood the significance of it, on 

that occasion uttered this exalted utterance: 

ĆVosftusbjofe uif qfpqmf qjfsdf )puifst* xjui xpset- 

Like (they pierce) an elephant with arrows in a battle, 

(But) having heard that rough speech broadcast around, 

B npol tipvme cfbs ju xjui bo vodpssvqu njoe/ć 
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4.9 The Discourse about Upasena 

Thus I heard: at one time the Gracious One was dwelling near 

Sĝkbhbib- jo Cbncpp Xppe- bu uif Trvjssfmt( Gffejoh Qmbdf/ 

Uifo xifo wfofsbcmf Vqbtfob Wbŋhboubqvuub ibe hpof joup ijejoh- 

joup tfdmvtjpo- uijt sfgmfdujpo bsptf jo ijt njoe; ĆUifsf bsf dfsubjomz 

gains for me, it is certainly a good gain for me, that my teacher is the 

Gracious One, the Worthy One, the Perfect Sambuddha, and that I 

have gone forth from the home to homelessness in such a well 

explained Dhamma and Discipline, and that my companions in the 

spiritual life are virtuous, of good character, and that I have fulfilled 

the virtuous (precepts), and that I am composed, and that my mind is 

one pointed, and that I am a Worthy One, pollutant-free, and that I 

am of great power, of great majesty. My life has been fortunate, and 

nz efbui )xjmm cf* gpsuvobuf/ć 

Then the Gracious One, knowing with his mind the reflection in 

wfofsbcmf Vqbtfob Wbŋhboubqvuub(t njoe- po uibu pddbtjpo vuufsfe uijt 

exalted utterance: 

ĆIf xipn mjgf epft opu upsnfou- xip epft opu grieve at the end in 

death, 

If that firm one is one who has seen the state (of peace), in the 

midst of grief he does not grieve. 

For the monk who has cut off the craving for continuity, whose 

mind is at peace, 
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Having totally destroyed the round of births, for him there is no 

dpoujovbujpo jo fyjtufodf/ć 

5/21 Uif Ejtdpvstf bcpvu Tĝsjqvuub 

Thus I heard: at one time the Gracious One was dwelling near 

Tĝwbuuiħ- jo Kfub(t Xppe- bu BoĝuibqjōĽjlb(t npobtufsz/ 

Uifo bu uibu ujnf wfofsbcmf Tĝsjqvuub xbt tjuujoh opu gbs bxbz gspn 

the Gracious One, after folding his legs crosswise, and setting his body 

straight, reflecting on his own peacefulness. 

Uif Hsbdjpvt Pof tbx uibu wfofsbcmf Tĝsjqvuub xbt tjuujoh opu gbs 

away, after folding his legs crosswise, and setting his body straight, 

was reflecting on his own peacefulness. 

Then the Gracious One, having understood the significance of it, on 

that occasion uttered this exalted utterance: 

ĆGps uif npol xiptf qfbdfgvm njoe jt gvmm pg qfbdf- gps uif pof 

who has cut off what leads (to rebirth), 

Having totally destroyed the round of births, he is free from the 

cpoet pg Nĝsb/ć 
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6; Uif Dibqufs )jodmvejoh* Tpōb 

5.1 The Discourse about the King 

Thus I heard: at one time the Gracious One was dwelling near 

Tĝwbuuiħ- jo Kfub(t Xppe- bu BoĝuibqjōĽjlb(t npobtufsz/ 

Then at that time the Kosalan King Pasenadi had gone to the top of 

uif spzbm qbmbdf xjui Rvffo Nbmmjlĝ/ Uifo uif Lptbmbo Ljoh Qbtfobej 

tbje uijt up Rvffo Nbmmjlĝ; ĆJt uifsf bozpof- Nbmmjlĝ- zpv mpwf npsf 

uibo zpvstfmg@ć 

ĆUifsf jt op pof- Hsfbu Ljoh- J mpwf npsf uibo nztfmg/ Cvu js there, 

Hsfbu Ljoh- bozpof zpv mpwf npsf uibo zpvstfmg@ć 

ĆGps nf bmtp- Nbmmjlĝ- uifsf jt op pof J mpwf npsf uibo nztfmg/ć 

Then the Kosalan King Pasenadi having come down from the palace 

went to the Gracious One, and after going and worshipping the 

Gracious One, he sat down on one side. 

While sat on one side the Kosalan King Pasenadi said this to the 

Hsbdjpvt Pof; ĆIfsf- sfwfsfoe Tjs- ibwjoh hpof up uif upq pg uif 

spzbm qbmbdf xjui Rvffo Nbmmjlĝ J tbje uijt up Rvffo Nbmmjlĝ; ĂJt 

uifsf bozpof- Nbmmjlĝ- zpv mpwf npsf uibo zpvstfmg@ă 
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Xifo uibu xbt tbje- Rvffo Nbmmjlĝ tbje uijt up nf; ĂUifsf jt op pof- 

Great King, I love more than myself. But is there, Great King, anyone 

zpv mpwf npsf uibo zpvstfmg@ă 

Xifo uibu xbt tbje- sfwfsfoe Tjs- J tbje uijt up Rvffo Nbmmjlĝ; ĂGps 

nf bmtp- Nbmmjlĝ- uifsf jt op pof J mpwf npsf uibo nztfmg/ă ć 

Then the Gracious One, having understood the significance of it, on 

that occasion uttered this exalted utterance: 

ĆIbwjoh hpof bspvoe jo bmm ejsfdujpot xjui uif njoe- 

There is surely no one found who is loved more than oneself. 

In the same way others each love themselves, 

Uifsfgpsf pof xip dbsft gps ijntfmg tipvme opu ibsn bopuifs/ć 

5.2 The Discourse about the One Short-Lived  

Thus I heard: at one time the Gracious One was dwelling near 

Tĝwbuuiħ- jo Kfub(t Xppe- bu BoĝuibqjōĽjlb(t npobtufsz/ 

Uifo wfofsbcmf Ĝoboeb- ibwjoh sjtfo gspn tfdmvtjpo jo uif fwfojoh 

time, went to the Gracious One, and after going and worshipping the 

Gracious One, he sat down on one side. 

While sat on one side the venesbcmf Ĝoboeb tbje uijt up uif Hsbdjpvt 

Pof; ĆJu jt xpoefsgvm- sfwfsfoe Tjs- ju jt nbswfmmpvt- sfwfsfoe Tjs- kvtu 

how short-lived, reverend Sir, the Gracious One's mother was, seven 

days after the Gracious One was born, the Gracious One's mother 

died,and arptf bnpoh uif Uvtjub iptut/ć 
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ĆJu jt kvtu tp- Ĝoboeb- uif npuifst pg Bxblfojoh-Ones are indeed 

short-lived, seven days after the Awakening-Ones are born, the 

mothers of Awakening-Poft ejf- boe bsjtf bnpoh uif Uvtjub iptut/ć 

Then the Gracious One, having understood the significance of it, on 

that occasion uttered this exalted utterance: 

ĆXibutpfwfs cfjoht uifsf bsf- ps \fwfs^ xjmm cf- 

They will all go on after giving up the body.  

The one who is skilful, having understood all that deprivation, 

Should live the tqjsjuvbm mjgf bsefoumz/ć 

5.3 The Discourse about the Leper Suppabuddha 

Thus I heard: at one time the Gracious One was dwelling near 

Sĝkbhbib- jo Cbncpp Xppe- bu uif Trvjssfmt( Gffejoh Qmbdf/ 

Then at that time the leper known as Suppabuddha (Wide Awake) was 

jo Sĝkbhbib- b qpps nbo- b xsfudife nbo- b njtfsbcmf nbo/ 

Then at that time the Gracious One was sitting teaching Dhamma 

surrounded by a great assembly. The leper Suppabuddha saw while 

still far away that great crowd of people assembled together. Having 

tffo )uibu*- uijt pddvssfe up ijn; ĆVoepvcufemz jo uijt qmbdf tpnf 

comestibles and edibles will be distributed. Well now, I could go to 

that great crowd of people, perhaps I will get some comestibles or 

fejcmft jo uijt qmbdf/ć 
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Then the leper Suppabuddha went to that great crowd of people. The 

leper Suppabuddha saw the Gracious One sat teaching Dhamma 

surrounded by a great assembly. Having seen (that), this occurred to 

ijn; ĆIfsf uifsf bsf op dpnftujcmft ps fejcmft cfjoh ejtusjcvufe- uijt 

ascetic Gotama is teaching Dhamma to the assembly. Perhaps I also 

dpvme ifbs uif Eibnnbć- bnd he sat down right there (and then), 

)uijoljoh*; ĆJ xjmm bmtp mjtufo up uif Eibnnb/ć 

Then the Gracious One, applied his mind and encompassed fully the 

xipmf pg uibu bttfncmz xjui ijt njoe- )uijoljoh*; ĆXip ifsf jt bcmf up 

voefstuboe uif Eibnnb@ć 

The Gracious One saw the leper Suppabuddha sat in that assembly, 

boe ibwjoh tffo )ijn*- uijt pddvssfe up ijn; ĆUijt pof ifsf jt bcmf up 

voefstuboe uif Eibnnbć- boe ibwjoh sfhbse up uif mfqfs 

Suppabuddha he related a gradual talk, that is to say: talk on giving, 

talk on virtue, talk on heaven, the danger, degradation, and 

defilement of sensual desires, and the advantages in renunciation - 

(these) he explained. 

When the Gracious One knew that the leper Suppabuddha was of 

ready mind, malleable mind, unhindered mind, uplifted mind, trusting 

mind, then he explained the Dhamma teaching the Awakened Ones 

have discovered themselves: suffering, origination, cessation, path. 

Just as it is known that a clean cloth without a stain would take the 

dye well, so to the leper Suppabuddha on that very seat, the dust-free, 
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stainless Vision-of-the-Eibnnb bsptf; ĆXibufwfs ibt uif obuvsf pg 

bsjtjoh- bmm uibu ibt uif obuvsf pg dfbtjoh/ć 

Then the leper Suppabuddha having seen the Dhamma, attained the 

Dhamma, understood the Dhamma, penetrated the Dhamma, crossed 

over uncertainty, being without doubts, attained full confidence, 

having become independent of others in the Teacher's teaching, after 

rising from his seat went to the Gracious One, and after going and 

worshipping the Gracious One, he sat down at one side. 

While he was sitting on one side the leper Suppabuddha said this to 

uif Hsbdjpvt Pof; ĆFydfmmfou- sfwfsfoe Tjs" Fydfmmfou sfwfsfoe Tjs" 

Just as, reverend Sir, one might set upright what has been overturned, 

or open up what has been closed, or show a path to one who is lost, or 

bear an oil lamp in the darkness so that those with vision can see 

forms, just so has the Dhamma been explained by the Gracious One in 

countless ways. I go, reverend Sir, to the Gracious One for refuge, and 

to the Dhamma, and to the Community of monks. Please bear it in 

mind, reverend Gotama, that I am a lay follower who has gone for 

sfgvhf gspn upebz gpsxbse gps bt mpoh bt J ibwf uif csfbui pg mjgf/ć 

Then the Gracious One instructed, roused, enthused, and cheered the 

leper Suppabuddha with a Dhamma talk, and after greatly rejoicing 

and gladly receiving this word of the Gracious One, after rising from 

his seat, worshipping and circumambulating the Gracious One, he 

went away. 
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Then not long after the leper Suppabuddha had gone a cow with a 

young calf having attacked him, deprived him of life. 

Then many monks went to the Gracious One, and after going and 

worshipping the Gracious One, they sat down on one side. 

While sat on one side those monks said this to the Gracious One: 

ĆUibu mfqfs dbmmfe Tvqqbcveeib- sfwfsfoe Tjs- xip xbt jotusvdufe- 

roused, enthused, and cheered by the Gracious One with a Dhamma 

talk - if ibt ejfe/ Xibu jt ijt eftujobujpo@ Xibu jt ijt gvuvsf tubuf@ć 

ĆB xjtf nbo- npolt- xbt Tvqqbcveeib- xip qsbdujced Dhamma in 

accordance with the Dhamma, and did not trouble me on account of 

the Dhamma. The leper Suppabuddha, monks, through the destruction 

of three fetters, is a stream-enterer, not subject to the fall, and is 

bttvsfe pg bssjwjoh bu Gvmm Bxblfojoh/ć 

When that was said, a certain monk said this to the Gracious One: 

ĆXibu xbt uif sfbtpo- sfwfsfoe Tjs- xibu xbt uif dbvtf- uispvhi 

which the leper Suppabuddha became a poor man, a wretched man, a 

njtfsbcmf nbo@ć 

ĆGpsnfsmz- npolt- uif mfqfs Tvqqbcveeib xbt b son of a wealthy 

nfsdibou jo uijt wfsz Sĝkbhbib/ Xijmf hpjoh up ijt qmfbtvsf qbsl if 

tbx uif Qbddflb Cveeib Ubhbsbtjlliħ foufsjoh uif djuz gps bmnt- boe 

ibwjoh tffo )ijn*- uijt pddvssfe up ijn; ĆXip jt uijt mfqfs spbnjoh 

bspvoe xjui ijt mfqfs(t spcf@ć 
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And having spat, and circumambulated him (disrespectfully) on the 

left side, he went away. As a result of that deed of his for many years, 

for many hundreds of years, for many thousands of years, for many 

hundreds of thousands of years, he boiled in the nether regions. 

And as a result of the remaining part of that deed of his he became a 

mfqfs jo uijt wfsz Sĝkbhbib- b qpps nbo- b xsfudife nbo- b njtfsbcmf 

man. (But) he came to the Dhamma and Discipline taught by the 

Realised One, and obtained faith, obtained virtue, obtained learning, 

obtained liberality, obtained wisdom. 

After coming to the Dhamma and Discipline taught by the Realised 

One, and obtaining faith, obtaining virtue, obtaining learning, 

obtaining liberality, obtaining wisdom, at the break up of the body, 

after death, he arose in a fortunate destiny, in the world of Heaven, in 

uif dpnqbojpotijq pg uif UĝwbujŇtb efwbt/ Boe uifsf if tvsfmz 

pvutijoft uif puifs efwbt xjui ijt cfbvuz boe sfqvuf/ć 

Then the Gracious One, having understood the significance of it, on 

that occasion uttered this exalted utterance: 

ĆBt b nbo xjui wjtjpo- xijmf if jt foefbwpvsjoh- )xpvme bwpje* 

dangerous paths, 

(So) a wise man in the world of the living, should avoid bad 

effet/ć 
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5.4 The Discourse about the Young Boys 

Thus I heard: at one time the Gracious One was dwelling near 

Tĝwbuuiħ- jo Kfub(t Xppe- bu BoĝuibqjōĽjlb(t npobtufsz/ 

Uifo bu uibu ujnf nboz zpvoh cpzt xip xfsf cfuxffo Tĝwbuuiħ boe 

Jeta's Wood were catching little fish.
66

  

Then the Gracious One, having dressed in the morning time, after 

qjdljoh vq ijt cpxm boe spcf- xbt foufsjoh Tĝwbuuiħ gps bmnt/ Uif 

Hsbdjpvt Pof tbx uiptf nboz zpvoh cpzt xip xfsf cfuxffo Tĝwbuuiħ 

and Jeta's Wood catching fish. 

Having seen (that), he went to those young boys, and after going, he 

said this to those zpvoh cpzt; ĆBsf zpv bgsbje- cpzt- pg tvggfsjoh@ Jt 

tvggfsjoh voqmfbtbou up zpv@ć 

ĆZft- sfwfsfoe Tjs- xf bsf bgsbje pg tvggfsjoh- tvggfsjoh jt voqmfbtbou 

up vt/ć 

Then the Gracious One, having understood the significance of it, on 

that occasion uttered this exalted utterance: 

ĆJg zpv ibwf gfbs pg tvggfsjoh- jg tvggfsjoh jt voqmfbtbou up zpv- 

Don't do (any) bad deeds, whether in the open or in secret. 

                                         

66
 Commentary: liveeblbnbddif hbōibouj dfwb ibobouj db Ćqbdjuwĝ 

liĝejttĝnĝć uj- which makes it clear that they were catching the fish with 

the intention of cooking and eating them. 
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But if you will do, or (now) do do bad deeds, 

For you there is no freedom from suffering, even after going, 

wijmf svoojoh bxbz/ć 

5.5 The Discourse about the Observance 

Thus I heard: at one time the Gracious One was dwelling near 

Tĝwbuuiħ- bu uif Fbtufso Npobtufsz jo Njhĝsb(t npuifs(t nbotjpo/ 

Then at that time the Gracious One was sitting surrounded by the 

Community of monks on the Observance Day. 

Uifo wfofsbcmf Ĝoboeb- xifo uif ojhiu ibe qbttfe- xifo uif gjstu 

watch of the night had gone, after rising from his seat, arranging his 

robe on one shoulder, and raising his hands in respectful salutation, 

said this to tif Hsbdjpvt Pof; ĆUif ojhiu ibt qbttfe- sfwfsfoe Tjs- uif 

first watch of the night has gone, for a long time the Community of 

npolt ibt cffo tjuujoh- nbz uif Hsbdjpvt Pof sfdjuf uif Qĝujnpllib 

gps uif npolt/ć 

When that was said, the Gracious One was silent. 

Gps b tfdpoe ujnf wfofsbcmf Ĝoboeb- xifo uif ojhiu ibe qbttfe- 

when the middle watch of the night had gone, after rising from his 

seat, arranging his robe on one shoulder, and raising his hands in 

sftqfdugvm tbmvubujpo- tbje uijt up uif Hsbdjpvt Pof; ĆUie night has 

passed, reverend Sir, the middle watch of the night has gone, for a 



6; Tpōbwbhhp - 111 

 

long time the Community of monks has been sitting, may the Gracious 

Pof sfdjuf uif Qĝujnpllib gps uif npolt/ć 

For a second time the Gracious One was silent. 

For a third time veofsbcmf Ĝoboeb- xifo uif ojhiu ibe qbttfe- xifo 

the last watch of the night had gone, when dawn had risen, when the 

night had a joyful appearance, after rising from his seat, arranging his 

robe on one shoulder, and raising his hands in respectful salutation, 

tbje uijt up uif Hsbdjpvt Pof; ĆUif ojhiu ibt qbttfe- sfwfsfoe Tjs- uif 

last watch of the night has gone, dawn has risen, the night has a joyful 

appearance, for a long time the Community of monks has been sitting, 

nbz uif Hsbdjpvt Pof sfdjuf uif Qĝujnpllib gps uif npolt/ć 

ĆUif bttfncmz jt opu dpnqmfufmz qvsf- Ĝoboeb/ć 

Uifo ju pddvssfe up wfofsbcmf Nbiĝnphhbmmĝob; ĆXjui sfhbse up 

xijdi qfstpo eje uif Hsbdjpvt Pof tbz uijt; ĂUif bttfncmz jt opu 

dpnqmfufmz qvsf- Ĝoboebă@ ć 

Uifo wfofsbcmf Nbiĝnphhbmmĝob bqqmied his mind and encompassed 

fully the whole of that Community of monks with his mind. 

Wfofsbcmf Nbiĝnphhbmmĝob tbx uibu qfstpo xip xbt mbdljoh jo 

virtue, of bad character, of impure and doubtful conduct, who covered 

up his deeds, who was not an ascetic, though making it known he was 

an ascetic, who was not living the spiritual life, though making it 

known he was living the spiritual life, who was filthy inside, polluted, 

and gone rotten, sat in the middle of the Community of monks. 



6; Tpōbwbhhp - 112 

 

Having seen (him), after rising from his seat he went to that person, 

boe bgufs hpjoh- if tbje uijt up uibu qfstpo; ĆHfu vq- gsjfoe- zpv ibwf 

been seen by the Gracious One, there is no longer communion for you 

xjui uif npolt/ć 

Then that person was silent. 

For a second time veneracmf Nbiĝnphhbmmĝob tbje uijt up uibu qfstpo; 

ĆHfu vq- gsjfoe- zpv ibwf cffo tffo cz uif Hsbdjpvt Pof- uifsf jt op 

mpohfs dpnnvojpo gps zpv xjui uif npolt/ć 

For a second time that person was silent. 

Gps b uijse ujnf wfofsbcmf Nbiĝnphhbmmĝob tbje uijt up uibt person: 

ĆHfu vq- gsjfoe- zpv ibwf cffo tffo cz uif Hsbdjpvt Pof- uifsf jt op 

mpohfs dpnnvojpo gps zpv xjui uif npolt/ć 

For a third time that person was silent. 

Uifo wfofsbcmf Nbiĝnphhbmmĝob- ibwjoh ublfo uibu qfstpo cz uif 

arm, having expelled him outside the doorway, and drawn the lock, 

went to the Gracious One, and after going, he said this to the 

Hsbdjpvt Pof; ĆJ ibwf fyqfmmfe uibu qfstpo- sfwfsfoe Tjs- uif bttfncmz 

is (now) completely pure, may the Gracious One, venerable Sir, recite 

uif Qĝujnpllib gps uif npolt/ć 

ĆJu jt xpoefsgvm- Nphhbmmĝob- ju jt nbswfmmpvt- Nphhbmmĝob- ipx uibu 

gppmjti qfstpo xbjufe voujm if xbt hsbccfe cz uif bsn/ć 
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Uifo uif Hsbdjpvt Pof beesfttfe uif npolt; ĆGspn opx poxbset- 

npolt- J xjmm opu ipme uif Pctfswbodf- ps sfdjuf uif Qĝtimokkha. 

From now onwards, monks, you must hold the Observance, and recite 

uif Qĝujnpllib/ Uijt jt jnqpttjcmf- npolt- ju jt opu qfsnjuufe- uibu uif 

Realised One should hold the Observance in an assembly that is not 

completely pure, and should recite the Pĝujnpllib/ 

There are these eight wonderful and marvellous things about the great 

ocean, monks, which, having seen and considered,
67

 the Asuras delight 

in the great ocean. 

Which eight? 

The great ocean, monks, gradually inclines, gradually slopes, 

gradually slants, certainly does not have an abrupt falling away. 

That the great ocean, monks, gradually inclines, gradually slopes, 

gradually slants, certainly does not have an abrupt falling away, 

monks, is the first wonderful and marvellous thing about the great 

ocean, which, having seen and considered, the Asuras delight in the 

great ocean. 

Furthermore, monks, the great ocean is a steady thing, which 

doesn't transgress the shoreline. That the great ocean, monks, is a 

stable thing, which doesn't transgress the shoreline, monks, is the  

                                         

67
 I translate ejtwĝ ejtwĝ ifsf xjui juăt dpodsfuf boe bctusbdu nfbojoht/ 
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second wonderful and marvellous thing about the great ocean, 

which, having seen and considered, the Asuras delight in the great 

ocean. 

Furthermore, monks, the great ocean does not endure a dead 

corpse, and when there is a dead corpse in the great ocean it 

quickly carries it to the bank, throws it up on dry ground. That the 

great ocean, monks, does not endure a dead corpse, and when there 

is a dead corpse in the great ocean it quickly carries it to the bank, 

throws it up on dry ground, monks, is the third wonderful and 

marvellous thing about the great ocean, which, having seen and 

considered, the Asuras delight in the great ocean. 

Furthermore, monks, whatever great rivers there are, that is to say: 

Uif Hbŋhĝ- uif Zbnvoĝ- uif Bdjsbwbuħ- uif Tbsbciĳ- boe uif Nbiħ- 

having arrived at the great ocean, they give up their former 

lineages and names, and are then designated as the great ocean. 

That, monks, whatever great rivers there are, that is to say: The 

Hbŋhĝ- uif Zbnvoĝ- uif Bdjsbwbuħ- uif Tbsbciĳ- boe uif Nbiħ- 

having arrived at the great ocean, give up their former lineages 

and names, and are then designated as the great ocean, monks, is 

the fourth wonderful and marvellous thing about the great ocean, 

which, having seen and considered, the Asuras delight in the great 

ocean. 

Furthermore, monks, the streams in the world flow into the great 

ocean, and showers fall from the sky, but it is not known that there 
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is a depletion or filling of the great ocean by that. That, monks, the 

streams in the world flow into the great ocean, and showers fall 

from the sky, but it is not known that there is a depletion or filling 

of the great ocean by that, monks, is the fifth wonderful and 

marvellous thing about the great ocean, which, having seen and 

considered, the Asuras delight in the great ocean. 

Furthermore, monks, the great ocean has one taste, the taste of salt. 

That, monks, the great ocean has one taste, the taste of salt, monks, 

is the sixth wonderful and marvellous thing about the great ocean, 

which, having seen and considered, the Asuras delight in the great 

ocean. 

Furthermore, monks, the great ocean has many precious things, 

countless precious things, and therein are these precious things, that 

is to say: pearls, crystals, lapis lazuli, mother-of-pearl, quartz, 

coral, silver, gold, ruby, and cat's eyes. That, monks, the great 

ocean has many precious things, countless precious things, and 

therein are these precious things, that is to say: pearls, crystals, 

lapis lazuli, mother-of-pearl, quartz, coral, silver, gold, ruby, and 

cat's eyes, monks, is the seventh wonderful and marvellous thing 

about the great ocean, which, having seen and considered, the 

Asuras delight in the great ocean. 

Furthermore, monks, the great ocean is a dwelling place for great 

beingt- boe uifsfjo bsf uiftf cfjoht; Ujnjt- Ujnjŋhbmbt- 

Ujnjsbqjŋhbmbt- Btvsbt- Oĝhbt- Hboeibccbt- boe uifsf bsf jo uif 
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great ocean individuals of a hundred leagues, and individuals of 

two hundred leagues, and individuals of three hundred leagues, and 

individuals of four hundred leagues, and individuals of five 

hundred leagues. That, monks, the great ocean is a dwelling place 

gps hsfbu cfjoht- boe uifsfjo bsf uiftf cfjoht; Ujnjt- Ujnjŋhbmbt- 

Ujnjsbqjŋhbmbt- Btvsbt- Oĝhbt- Hboeibccbt- boe uifsf bsf jo uif 

great ocean individuals of a hundred leagues, and individuals of 

two hundred leagues, and individuals of three hundred leagues, and 

individuals of four hundred leagues, and individuals of five 

hundred leagues, monks, is the eighth wonderful and marvellous 

thing about the great ocean, which, having seen and considered, the 

Asuras delight in the great ocean. 

These are these eight wonderful and marvellous things about the great 

ocean, which, having seen and considered, the Asuras delight in the 

great ocean. 

In the same way, monks, there are eight wonderful and marvellous 

things about this Dhamma and Discipline, which, having seen and 

considered, the monks delight in this Dhamma and Discipline. 

Which eight? 

Just as the great ocean, monks, gradually inclines, gradually slopes, 

gradually slants, certainly does not fall away abruptly, so, monks, 

in this Dhamma and Discipline there is a gradual training, a 

gradual performance, a gradual practice, it certainly does not have 

an abrupt penetration of knowledge. That, monks, in this Dhamma 
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and Discipline there is a gradual training, a gradual performance, a 

gradual practice, and it certainly does not have an abrupt 

penetration of knowledge, is the first wonderful and marvellous 

thing, monks, about this Dhamma and Discipline, which, having 

seen and considered, the monks delight in this Dhamma and 

Discipline. 

Just as, monks, the great ocean is a steady thing, which doesn't 

transgress the shoreline, so, monks, those training rules which are 

laid down by me for my disciples, my disciples do not transgress 

even for the sake of life. That, monks, those training rules which 

are laid down by me for my disciples, my disciples do not 

transgress even for the sake of life, is the second wonderful and 

marvellous thing, monks, about this Dhamma and Discipline, 

which, having seen and considered, the monks delight in this 

Dhamma and Discipline. 

Just as, monks, the great ocean does not endure a dead corpse, and 

when there is a dead corpse in the great ocean it quickly carries it 

to the bank, throws it up on dry ground, so, monks, that person 

who is lacking in virtue, of bad character, of impure and doubtful 

conduct, who covers up his deeds, who is not an ascetic, though 

making it known he is an ascetic, who is not living the spiritual 

life, though making it known he is living the spiritual life, who is 

filthy inside, polluted, and gone rotten, the Community does not 

endure that (person), but quickly having assembled together, 

suspend him, and whoever was sitting in the midst of the 
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Community of monks is then far from the Community, and the 

Community from him. That, monks, that person who is lacking in 

virtue, of bad character, of impure and doubtful conduct, who 

covers up his deeds, who is not an ascetic, though making it known 

he is an ascetic, who is not living the spiritual life, though making 

it known he is living the spiritual life, who is filthy inside, 

polluted, and gone rotten, the Community does not endure that 

(person), but quickly having assembled together, suspend him, and 

whoever was sitting in the midst of the Community of monks, is 

then far from the Community, and the Community from him, is 

the third wonderful and marvellous thing, monks, about this 

Dhamma and Discipline, which, having seen and considered, the 

monks delight in this Dhamma and Discipline. 

Just as, monks, whatever great rivers there are, that is to say: The 

Hbŋhĝ- uif Zbnvoĝ- uif Bdjsbwbuħ- uif Tbsbciĳ- boe uif Nbiħ- 

having arrived at the great ocean, give up their former lineages 

and names, and are then designated as the great ocean, so, monks, 

uifsf bsf uiftf gpvs dmbttft; Libuujzbt- Csĝinbōbt- Wfttbt- boe 

Suddas, who, having gone forth from the home to homelessness in 

the Dhamma and Discipline taught by the Realised One, give up 

their former lineages and names, and are then designated as 

Sakyan ascetics. That, monks, there are these four classes: 

Libuujzbt- Csĝinbōbt- Wfttbt- boe Tveebt- xip- ibwjoh hpof gpsui 

from the home to homelessness in the Dhamma and Discipline 

taught by the Realised One, give up their former lineages and 
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names, and are then designated as Sakyan ascetics, is the fourth 

wonderful and marvellous thing, monks, about this Dhamma and 

Discipline, which, having seen and considered, the monks delight in 

this Dhamma and Discipline. 

Just as, monks, the streams in the world flow into the great ocean, 

and showers fall from the sky, but it is not known that there is a 

depletion or filling of the great ocean by that, so, monks, even if 

many monks, are completely emancipated in the Emancipation-

element which has no basis for attachment remaining, it is not 

known that the Emancipation-element is either depleted or filled 

by that. That, monks, even if many monks, are completely 

emancipated in the Emancipation-element which has no basis for 

attachment remaining, it is not known that the Emancipation-

element is either depleted or filled by that, is the fifth wonderful 

and marvellous thing, monks, about this Dhamma and Discipline, 

which, having seen and considered, the monks delight in this 

Dhamma and Discipline. 

Just as, monks, the great ocean has one taste, the taste of salt, so, 

monks, this Dhamma and Discipline has one taste, the taste of 

freedom. That, monks, this Dhamma and Discipline has one taste, 

the taste of freedom, is the sixth wonderful and marvellous thing, 

monks, about this Dhamma and Discipline, which, having seen and 

considered, the monks delight in this Dhamma and Discipline. 
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Just as, monks, the great ocean has many precious things, countless 

precious things, and therein are these precious things, that is to say: 

pearls, crystals, lapis lazuli, mother-of-pearl, quartz, coral, silver, 

gold, ruby, and cat's eye, so, monks, this Dhamma and Discipline 

has many precious things, countless precious things, and therein are 

these precious things, that is to say: the four ways of attending to 

mindfulness, the four right efforts, the four paths to power, the 

five faculties, the five strengths, the seven factors of Awakening, 

the eight-fold noble path. That, monks, this Dhamma and 

Discipline has many precious things, countless precious things, and 

therein are these precious things, that is to say: the four ways of 

attending to mindfulness, the four right efforts, the four paths to 

power, the five faculties, the five strengths, the seven factors of 

Awakening, the eight-fold noble path, is the seventh wonderful and 

marvellous thing, monks, about this Dhamma and Discipline, 

which, having seen and considered, the monks delight in this 

Dhamma and Discipline. 

Just as, monks, the great ocean, is a dwelling place for great beings 

and therein are thftf cfjoht; Ujnjt- Ujnjŋhbmbt- Ujnjsbqjŋhbmbt- 

Btvsbt- Oĝhbt- Hboeibccbt- boe uifsf bsf jo uif hsfbu pdfbo 

individuals of a hundred leagues, and individuals of two hundred 

leagues, and individuals of three hundred leagues, and individuals 

of four hundred l eagues, and individuals of five hundred leagues, 

so, monks, this Dhamma and Discipline is a dwelling place for 

great beings, and therein are these beings: the stream-enterer, and 
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he who is practising for the direct realisation of the fruit of 

stream-entry, the once-returner, and he who is practising for the 

direct realisation of the fruit of once -returning, the non-returner, 

and he who is practising for the direct realisation of the fruit of 

non-returning, the Worthy One, and he who is practising for the 

direct realisation of the fruit of Worthiness. That, monks, this 

Dhamma and Discipline is a dwelling place for great beings, and 

therein are these beings: the stream-enterer, and he who is 

practising for the direct realisation of the fruit of stream -entry, the 

once-returner, and he who is practising for the direct realisation of 

the fruit of once -returning, the non-returner, and he who is 

practising for the direct realisation of the fruit of non -returning, 

the Worthy One, and he who is practising for the direct realisation 

of the fruit of Worthiness, is the eighth wonderful and marvellous 

thing, monks, about this Dhamma and Discipline, which, having 

seen and considered, the monks delight in this Dhamma and 

Discipline. 

These are the eight wonderful and marvellous things about this 

Dhamma and Discipline, which, having seen and considered, the 

npolt efmjhiu jo uijt Eibnnb boe Ejtdjqmjof/ć 

Then the Gracious One, having understood the significance of it, on 

that occasion uttered this exalted utterance: 
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ĆPo xibu jt covered (defilement) pours down, on what is open it 

does not pour down, 

Therefore what is covered open up, so that it does not pour down 

po zpv/ć 

6/7 Uif Ejtdpvstf bcpvu Tpōb 

Thus I heard: at one time the Gracious One was dwelling near 

Tĝwbuuiħ- jo Kfub(t Xppe- bu BoĝuibqjōĽjlb(t npobtufsz/ 

Uifo bu uibu ujnf wfofsbcmf Nbiĝlbddĝzbob xbt exfmmjoh bnpohtu uif 

Avanti people, near Kuraraghara, on Pavatta mountain. Then at that 

ujnf uif mbz gpmmpxfs Tpōb Lvœjlbōōb xbt wfofsbcmf Nbiĝlbddĝzbob(t 

supporter. 

Then wheo uif mbz gpmmpxfs Tpōb Lvœjlbōōb ibe hpof joup ijejoh- 

joup tfdmvtjpo- uijt sfgmfdujpo bsptf jo ijt njoe; ĆBddpsejoh up uif xbz 

Nbtufs Nbiĝlbddĝzbob ufbdift uif Eibnnb- ju jt opu fbtz- xijmf 

dwelling in the home, to live the spiritual life, absolutely ful filled, 

absolutely pure, like a polished shell. Well now, after shaving off 

head-hair and beard, and donning ochre clothes, I could go forth from 

uif ipnf up ipnfmfttoftt/ć 

Uifo uif mbz gpmmpxfs Tpōb Lvœjlbōōb xfou up wfofsbcmf 

Nbiĝlbddĝzbob- boe bgufs hpjng and worshipping venerable 

Nbiĝlbddĝzbob- if tbu epxo po pof tjef/ Xijmf tbu po pof tjef uif 

mbz gpmmpxfs Tpōb Lvœjlbōōb tbje uijt up wfofsbcmf Nbiĝlbddĝzbob; 

ĆIfsf- sfwfsfoe Tjs- ibwjoh hpof joup ijejoh- joup tfdmvtjpo- uijt 
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reflection arose in my mind: ĂBddpsejoh up uif xbz Nbtufs 

Nbiĝlbddĝzbob ufbdift uif Eibnnb- ju jt opu fbtz- xijmf exfmmjoh jo 

the home, to live the spiritual life absolutely fulfilled, absolutely pure, 

like a polished shell. Well now, after shaving off head-hair and beard, 

and donning ochre clothes, I could go forth from the home to 

ipnfmfttoftt/ă Sfwfsfoe Tjs- nbz Nbtufs Nbiĝlbddĝzbob hjwf nf uif 

hpjoh gpsui/ć 

Xifo uibu xbt tbje- wfofsbcmf Nbiĝlbddĝzbob tbje uijt up uif mbz 

gpmmpxfs Tpōb Lvœjlbōōb; ĆB tpmjubsz nfbm- b tpmjubsz cfe- bnd 

dfmjcbdz- Tpōb- gps bt mpoh bt mjgf mbtut- jt ejggjdvmu- dpnf po- Tpōb- 

right now while still living as a householder,you should devote 

yourself to the Buddhas' teaching, and at suitable times (i.e. on 

Observance days) (have only) a solitary meal, a solitary bed, and 

dfmjcbdz/ć 

Uifo xibufwfs efufsnjobujpo uif mbz gpmmpxfs Tpōb Lvœjlbōōb ibe up 

go forth abated. 

Gps b tfdpoe ujnf xifo uif mbz gpmmpxfs Tpōb Lvœjlbōōb ibe hpof 

into hiding, into seclusion, this reflection arose in his mind: 

ĆBddpsejoh up uif xbz Nbtufs Nbiĝlbddĝzbob ufbdift uif Eibnnb- 

it is not easy, while dwelling in the home, to live the spiritual life, 

absolutely fulfilled, absolutely pure, like a polished shell. Well now, 

after shaving off head-hair and beard, and donning ochre clothes, I 

dpvme hp gpsui gspn uif ipnf up ipnfmfttoftt/ć 
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Gps b tfdpoe ujnf uif mbz gpmmpxfs Tpōb Lvœjlbōōb xfou up wfofsbcmf 

Nbiĝlbddĝzbob- boe bgufs hpjoh boe xpstijqqjoh wfofsbcmf 

Nbiĝlbddĝzbob- if tbu epxo po pof tjef/ Xijmf tbu po pof tjef uif 

mbz gpmmpxfs Tpōb Lvœjlbōōb tbje uijt up wfofsbcmf 

Nbiĝlbddĝzbob;ĆIfsf- sfwfsfoe Tjs- ibwjoh hpof joup ijejoh- joup 

tfdmvtjpo- uijt sfgmfdujpo bsptf jo nz njoe; ĂBddpsejoh up uif xbz 

Nbtufs Nbiĝlbddĝzbob ufbdift uif Eibnnb- ju jt opu fbtz- xijmf 

dwelling in the home, to li ve the spiritual life absolutely fulfilled, 

absolutely pure, like a polished shell. Well now, after shaving off 

head-hair and beard, and donning ochre clothes, I could go forth from 

uif ipnf up ipnfmfttoftt/ă Sfwfsfoe Tjs- nbz Nbtufs Nbiĝlbddĝzbob 

give me uif hpjoh gpsui/ć 

Gps b tfdpoe ujnf wfofsbcmf Nbiĝlbddĝzbob tbje uijt up uif mbz 

gpmmpxfs Tpōb Lvœjlbōōb; ĆB tpmjubsz nfbm- b tpmjubsz cfe- boe 

dfmjcbdz- Tpōb- gps bt mpoh bt mjgf mbtut- jt ejggjdvmu- dpnf po- Tpōb- 

right now while still living as a householder, you should devote 

yourself to the Buddhas' teaching, and at suitable times (have only) a 

tpmjubsz nfbm- b tpmjubsz cfe- boe dfmjcbdz/ć 

Gps b tfdpoe ujnf xibufwfs efufsnjobujpo uif mbz gpmmpxfs Tpōb 

Lvœjlbōōb ibe up hp gpsui bcbufe/ 

For a third time xifo uif mbz gpmmpxfs Tpōb Lvœjlbōōb ibe hpof joup 

ijejoh- joup tfdmvtjpo- uijt sfgmfdujpo bsptf jo ijt njoe; ĆJo uif xbz 

Nbtufs Nbiĝlbddĝzbob ufbdift uif Eibnnb- ju jt opu fbtz- xijmf 

dwelling in the home, to live the spiritual life, absolutely fulfilled,  
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absolutely pure, like a polished shell. Well now, after shaving off 

head-hair and beard, and donning ochre clothes, I could go forth from 

uif ipnf up ipnfmfttoftt/ć 

Gps b uijse ujnf uif mbz gpmmpxfs Tpōb Lvœjlbōōb xfou up wfofsbcmf 

Nbiĝlbddĝzbob- boe bgufr going and worshipping venerable 

Nbiĝlbddĝzbob- if tbu epxo po pof tjef/ Xijmf tbu po pof tjef uif 

mbz gpmmpxfs Tpōb Lvœjlbōōb tbje uijt up wfofsbcmf Nbiĝlbddĝzbob; 

ĆIfsf- sfwfsfoe Tjs- ibwjoh hpof joup ijejoh- joup tfdmvtjpo- uijt 

reflection arose in my njoe; ĂBddpsejoh up uif xbz Nbtufs 

Nbiĝlbddĝzbob ufbdift uif Eibnnb- ju jt opu fbtz- xijmf exfmmjoh jo 

the home, to live the spiritual life absolutely fulfilled, absolutely pure, 

like a polished shell. Well now, after shaving off head-hair and beard, 

and donning ochre clothes, I could go forth from the home to 

ipnfmfttoftt/ă Sfwfsfoe Tjs- nbz Nbtufs Nbiĝlbddĝzbob hjwf nf uif 

hpjoh gpsui/ć 

Uifo wfofsbcmf Nbiĝlbddĝzbob hbwf uif mbz gpmmpxfs Tpōb Lvœjlbōōb 

the going forth. 

Then at that time there were few monks in the Southern State of 

Avanti. Then with the passing of three years venerable 

Nbiĝlbddĝzbob- ibwjoh bttfncmfe- xjui ejggjdvmuz boe xjui uspvcmf- 

from here and there, a group of ten monks from the Community of 

npolt- hbwf wfofsbcmf Tpōb gvmm psejobujpo/ 

Uifo xifo wfofsbcmf Tpōb- bgufs sftjejoh gps uif Sbjot Sfusfbu- ibe 

hpof joup ijejoh- joup tfdmvtjpo- uijt sfgmfdujpo bsptf jo ijt njoe; ĆJ 
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have not seen the Gracious One face to face, but I have heard that the 

Gracious One is such and such a one. If my preceptor would allow it I 

could go to see the Gracious One, the Worthy One, the Perfect 

Tbncveeib/ć 

Uifo uif wfofsbcmf Tpōb- ibwjoh sjtfo gspn tfdmvtjpo jo uif fwfojoh 

ujnf- xfou up wfofsbcmf Nbiĝlbddĝzbob- boe bgufs hpjoh boe 

xpstijqqjoh wfofsbcmf Nbiĝlbddĝzbob- if tbu epxo po pof tjef/ 

Xijmf tbu po pof tjef wfofsbcmf Tpōb tbje uijt up wfofsbcmf 

Nbiĝlbddĝzbob; ĆIfsf- sfwfsfoe Tjs- ibwjoh hpof joup ijejoh- joup 

tfdmvtjpo- uijt sfgmfdujpo bsptf jo nz njoe; ĂJ ibwf opu tffo uif 

Gracious One face to face, but I have heard that the Gracious One is 

tvdi boe tvdi b pof/ă Jg nz qsfdfqups xpvme bmmpx ju J dpvme hp up tff 

uif Hsbdjpvt Pof- uif Xpsuiz Pof- uif Qfsgfdu Tbncveeib/ć 

ĆHppe- hppe- Tpōb- zpv nvtu hp- Tpōb- up tff uif Hsbdjpvt Pof- uif 

Worthy One, the Perfecu Tbncveeib/Zpv xjmm tff- Tpōb- uibu Hsbdjpvt 

One who is confident, inspiring confidence, with (sense) faculties at 

peace, mind at peace, having attained supreme self-control and calm, 

dpouspmmfe- hvbsefe- xjui sftusbjofe gbdvmujft- b )usvf* oĝhb/ 

Having seen (him), in my name you should worship the Gracious 

One's feet with your head, ask (if he is) free from affliction, free from 

tjdloftt- jo hppe ifbmui- tuspoh- boe mjwjoh dpngpsubcmz- )tbzjoh*; ĂNz 

Qsfdfqups- wfofsbcmf Nbiĝlbddĝzbob- sfwfsfoe Tjs- xpstijps the 

Gracious One's feet with his head, and asks (if you are) free from 
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affliction, free from sickness, in good health, strong, and living 

dpngpsubcmz@ă ć 

ĆZft- sfwfsfoe Tjsć- tbje wfofsbcmf Tpōb- boe bgufs hsfbumz sfkpjdjoh 

and gladly receiving this wore pg wfofsbcmf Nbiĝlbddĝzbob- ibwjoh 

xpstijqqfe boe djsdvnbncvmbufe wfofsbcmf Nbiĝlbddĝzbob- bgufs 

putting his dwelling place in order, and picking up his robe and bowl, 

if xfou po xbmljoh upvs upxbset Tĝwbuuiħ/ 

Walking gradually on walking tour he went to  Tĝwbuuiħ- Kfub(t Xppe- 

BoĝuibqjōĽjlb(t npobtufsz- boe uif Hsbdjpvt Pof- boe bgufs hpjoh 

and worshipping the Gracious One, he sat down on one side. 

Xijmf tbu po pof tjef wfofsbcmf Tpōb tbje uijt up uif Hsbdjpvt Pof; 

ĆNz Qsfdfqups- wfofsbcmf Nbiĝlbddĝzbob- reverend Sir, worships the 

Gracious One's feet with his head, and asks (if you are) free from 

affliction, free from sickness, in good health, strong, and living 

dpngpsubcmz@ć 

ĆDbo zpv cfbs vq- npol@ Dbo zpv dbssz po@ Eje zpv dpnf bmpoh uif 

road without fatjhvf- boe xjuipvu hpjoh tipsu pg bmnt@ć 

ĆJ dbo cfbs vq- Gracious One, I can carry on, Gracious One, and I did 

come along the road without fatigue, and without going short of 

bmnt/ć 

Uifo uif Hsbdjpvt Pof beesfttfe Wfofsbcmf Ĝoboeb- )tbzjoh*; ĆQmfbtf 

qsfqbsf b exfmmjoh qmbdf- Ĝoboeb- gps uijt wjtjujoh npol/ć Uifo ju 
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pddvssfe up wfofsbcmf Ĝoboeb; ĆXifo uif Hsbdjpvt Pof psefst nf- 

)tbzjoh*; ĂQmfbtf qsfqbsf b exfmmjoh qmbdf- Ĝoboeb- gps uhis visiting 

npol-ă uif Gracious One wants to dwell together with that monk in 

one living quarters. The Gracious One wants to dwell together with 

wfofsbcmf Tpōb jo pof mjwjoh rvbsufst/ć 

And in the living quarters where the Gracious One was living, there 

he qsfqbsfe b exfmmjoh qmbdf gps wfofsbcmf Tpōb/ 

Then the Gracious One having spent most of the night sitting in the 

open air, after washing his feet, entered the living quarters. 

Bmtp wfofsbcmf Tpōb ibwjoh tqfou nptu pg uif ojhiu tjuujoh jo uif pqfo 

air, af ter washing his feet, entered the living quarters. 

Then towards the time of dawn, after rising, the Gracious One 

sfrvftufe wfofsbcmf Tpōb- )tbzjoh*; ĆNbz zpv cf jotqjsfe up tqfbl 

bcpvu uif Eibnnb- npol/ć 

ĆZft- sfwfsfoe Tjs-ć tbje wfofsbcmf Tpōb- boe bgufs replying to the 

Gracious One, he melodiously recited all sixteen (discourses) of the 

Chapter of the Eights.
68

 

Uifo bu uif foe pg wfofsbcmf Tpōb(t nfmpejpvt sfdjubujpo uif Hsbdjpvt 

Pof hsfbumz sfkpjdfe- )tbzjoh*; ĆHppe- hppe- npol- xfmm mfbsofe-  

                                         

68
 Now found as the 4th Chapter of the Tvuubojqĝub collection 
































































































































