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Preface

| first completed this translation of Parayanavagga around 1999, and as this text vga
one of the works that first inspired me to study the Paéi language, it was also one of the
first translations | worked on. Since that time, naturally enough, my ideas about
translation have changed somewhat and | have now revised this work in line with m
current thinking.

The main changes have entailed something of a simplification in the presentation on
the one hand, and an attempt to be more fluent on the other. The simplification has
meant dropping the secalled recitor's remarks, and indicating the speaker by
typographical conventions instead. Also in this revised version | have been less literal
in the translation, and hopefully this makes the text easier to read.

| have also had a reading of the text in mind during the revision, and indeed | have
read in over and over out loud to make sure the rhythms scan well. | originally made
the translation into eight-syllabic lines, but later | made so many changes to vocabulary
and so on that the metre was lost. Here | have been less strict about the syllalwount,
and more intent on the inherent rhythm. | hope at a later date to record a reading of
the text to illustrate this.

As the discussions recorded here were between the Buddha and highly developed
meditators, some of the references may be obscure the lay reader. | have therefore
added sufficient notes to the translation to clear up anything that may be obscure in the
text, but | have tried not to overburden the text in this regard. For many years | have
thought that a translation of the Commentay is highly desirable, and | may pursue this

in the future.

For those who need help in reading the original text | would refer them to
Parayanavaggan the Texts and Translations section of this website; those interested in
how the text was established ca see my original study of the Parayanavagga, A New
Edition in the Prosody section, which also examines the metrical form in depth.

anandajoti Bhikkhu
May, 2007
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The Way to the Beyond

Reverence to Him, the Gracious One, the Worthy One, the Perfect Sambuddha

Introductory Verses

From the delightful city of t he Kosalans, to the Southern lands went one who wanted
to have no possessions, a brahmin perfect in the Vedasn the locality of Assaka, and

near to Maéaka close to the bank of the Godhavara he lived on gleanings and frditi-
2]

In the vicinity of th e river there was a large village, and with the income that arose
from that he offered a great sacrifice. When that great sacrifice had been given he
entered his hermitage again, and when he had rentered it, another brahmin came
along - he had sore feet,and was thirsty, with dirty teeth, and dust on his head- and

after approaching the first brahmin, he begged for five hundred coins|3-5]

After seeing him Bavari invited him to take a seat, and he asked after his happiness
and welfare, and this is the word that he spoke:RWhatever gift | had, all of it has been
given away by me, please excuse me brahmin, | do not have five hundred coins-{]

BIf your honour will not give me what | am begging for, then within seven days may
your head split into sevenpieces!([8]

Having made a scene the dishonest man proclaimed this fearful thing. After hearing
this word of his, Bavari became miserable. Going without food he dried up, and was
affected by the dart of grief, and when his heart was like that his mind did not delight
in meditation. [9-10]

Having seen him terrified and miserable, a God who desired his welfaré,approached
Bavari, and this is the word that he spoke:BHe does not know the head he is a
dishonest man who wants wealth! He does not have knowlge about the head or about
head-splitting.Q [11-12]

RBut now your honour knows! Please explain this to me when asked: the head and
head-splitting, may we hear that word of yours.([13]

3l also do not know about this, | do not have this knowledge here.hE head and head
splitting! Indeed only Victors see this!{ [14]

! Savattha

? Literally: perfect in the mantras (mantaparagé).

3 This is in modern-day Maharasthra, East of Bombay, and was at that time about as far South
as the Ariyans had penetrated, so that it was a very remetplace indeed.

* A God (Deva) who was living in the vicinity of the hermitage.

® Jing, i.e. Buddhas.
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Then who knows about the head and heagplitting on the face of the earth? O God,
please explain this to me.(15]

BFrom out of the city of Kapilavatthu a world leader has renounced, hes of King
Okkaka's line, a Sakyan's son, a LighMaker. He is a Sambuddha, brahmin, in
everything he is perfect, having attained all deep knowledges and strengths, endowed
with Vision regarding all things, he has come to the end of all actions, in the endf all
clinging he is freed. He is the Buddha in the world, the Gracious One, the Visionary
who teaches the Teaching, after going there you can ask him about it, he will explain it
to you.([16-18]

Having heard the word: "Sambuddha’, Bavari became elatedhen his grief became but
little, and he received great happiness. Bavari, uplifted and elated, enthusiastically
asked that God: 3In which village, or again in which town, in which country, is the
Lord of the World? Where having gone to can we revere th8ambuddha, the Supreme
Human Being?0[19-20]

BThe Victor is in the Kosalan's city, Savatthdhe has much wisdom, excellent and great
intelligence, that Sakyan's son, who is free from burden and pollutant, that Bull of a
Man has understanding of heaesplitting.d [21]

So then the brahmin addressed his students, who were perfect in the Vedd¥Come,
young men, and | shall explain, please listen to this word of mine: He whose
manifestation in the world is always rare, has now arisen in the world, renowned as
one called a "Sambuddha'. Having gone quickly t&avatthdyou can see the Supreme
Human Being.(0[22-23]

RHaving seen him how will we know that he is the "‘Buddha’, O brahmin? You must tell
us who do not know, how we can know it is him.{p4]

RThere has ome down to us in the Vedas the marks of a Great Man, they are explained
as thirty-two, complete in regular order. For whoever has on his limbs the marks of a
Great Man, there can be just two destinies, for a third cannot be found: If he lives in a
house,when he has been victorious over this earth, without a stick or a sword he will
rule according to the Teaching: But if he goes forth from the house to the homeless life,
he becomes a coveremover, a Sambuddha, a Worthy One, unexcelleds-28]

About my birth, family, and marks; teaching, students and other things, about the head
and headsplitting, you must ask these things in your mind. If he should be a Buddha,
one who sees without obstruction, the questions that are asked in your mind he will
answer by way of speech.(]29-30]

L Will be an Universal Monarch (Cakkavattiraja).
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After hearing Bavari's words, the sixteen brahmin students: Ajita, Tissa Metteyya,
Pudbaka, also Mettaga, Dhotaka, and Upasédva, Nanda, and also Hemaka, the two:
Todeyya and Kappa, and Jatukadda, the one who is wise, Bhadravuddwad Udaya, and
also the brahmin Posala, Mogharaja, the intelligent one, and the Great Seer, Piigiya,
each one with his own group; renowned throughout the whole world, meditators
delighting in meditation,? wise ones, influenced by their predispositions, dter
worshipping Bavari, and circumambulating him, they all, wearing mattedhair and
deerskins? set out for the North. From Maéaka to Patififihana first, then on to
Mabhissati, to Ujjend and Gonaddha, to Vedisa, and to the place called Vanasa, to
Kosamtd and Saketa, andSavatthathe city supreme, to Setabg, and Kapilavatthu, and
to the city of Kusinara, to Pava, to Bhoganagara to Vesald, to the Magadhan city
(Rajagaha) and to the Pasadaka Shriné delightful, it is the mind's delight. [31-38]

Just like a thirsty man to cool water, or like a trader to great gain, like one scorched by
the heat to shade, quickly they climbed up the mountain[39]

! They are said to have had a group of one thousand disciples each, and they all made the
journey of some 1,500kilometres by foot to see the Buddha.

? Many of them had attained very high levels of concentration &amadh), including the
spheres §yatang developed through refinement of the fourth absorption {hana).

® Traditional wear for brahmin ascetics in those days.

* The Commentary explains that the Buddha was aBavatthdwhen he saw them coming but
realised they were still not mature enough to understand the Teaching, he therefore
withdrew to Rajagaha, and to the Pasadaka Shrine.



