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The Thematic Discourses on Nuns

Texts

BJT: Sri Lankan edition, from the Buddha Jayanti Tripitaka Series, Volume XIII (Colombo,
1976/2519, reprinted with corrections 2005).

Thai: Thai edition, as found on Budsir for Windows CD-ROM (version 2.0, Bangkok, 1996).

ChS: Burmese edition, as found on the Chattha Sangayana CD-ROM (version 3, Igatpuri, no
date, but = 1999).

PTS: European edition, The Sagathavagga, ed. G. A. Somaratne, (Oxford, 1998).

Comm: Sagathavagga-atthakatha, as found on the Chattha Sangayana CD-ROM (version 3,
Igatpuri, no date, but = 1999).

Preface

In preparing this text and translation for publication I have divided it into a number of
versions. In the Buddhist Texts and Studies section will be found the Pali Text together with
the variant readings. This is a more technical work dealing with the establishment of the text.

In the Texts and Translations section I present the full Text and Translation with annotations
which help to explain matters that may not be clear from the text itself. I have therefore
translated the Commentary, such as it is, in its entirety, which will at least give students some
idea of what a Commentary is like.

In the English section there is the Translation Only, with somewhat less notes than in the Text
and Translations section, which is intended for the casual reader who wants a reliable
translation but is not interested in the technical matters concerning the original text itself.

I have also recorded both the English translation and the Pali text, which are available on their
respective pages; and can also be accessed separately on the Audio page.

The establishment of the text involved no great difficulties, and the variations are minor for
the most part. Wherever necessary I have indicated why I preferred a reading, or what the
relationship of the alternative reading is to the text, although there is sometimes extra
information in this regard in the Text and Translation version.

I have filled in the ellipses found in the original as I believe they would have been done by the
recitor (bhanaka) during recital. Where ellipsis should be marked is very fluid between the
different editions, which perhaps indicates that it was a matter for the scribe to decide, rather
than a strict textual tradition.

Anandajoti Bhikkhu
September 2011
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SN 5. Bhikkhunisamyuttam

The Thematic Discourses about Nuns

SN 5.1 Alavikasuttam
The Discourse about Alavika

162. Evam me sutam:
Thus I have heard:

ekam samayam Bhagava Savatthiyam viharati
at one time the Gracious One was dwelling near Savattht

Jetavane Anathapindikassa arame.
at Anathapindika’s grounds in Jeta’s Wood.

Atha kho Alavika bhikkhuni, pubbanhasamayam nivasetva,
Then the nun Alavikﬁ,l having dressed in the morning time,

pattacivaram-adaya, Savatthim pindaya pavisi.
after picking up her bowl and robe, was entering Savatthi for alms.

Savatthiyam pindaya caritva, pacchabhattam pindapatapatikkanta,
After walking for alms in Savatthi, and returning from the alms-round after the meal,

yena Andhavanam tenupasankami vivekatthini.
she approached the Blind Man's Wood? seeking for seclusion.

Atha kho Maro papima
Then the Wicked Mara

Alavikaya bhikkhuniya bhayarh chambhitattam lomahamsam uppadetukamo,
desiring to give rise to fear, terror, and horror in the nun Alavika,

vivekamha cavetukamo, yena Alavika bhikkhuni tenupasankami,
desiring to drive her out of seclusion, approached the nun Alavika,

upasankamitva Alavikam bhikkhunim gathaya ajjhabhasi:
and after approaching he addressed the nun Alavika with a verse:

! Comm: Alavika ti Alaviyam jata Alavinagarato yeva ca nikkhamma pabbajita; Alavika means she was
born in Alavi and she went forth from the town of Alavi.

? Comm: Andhavanan-ti Kassapasammasambuddhassa cetiye navakammatthaya dhanam samadapetva,
agacchantassa Yasodharassa nama Dhammabhanakassa ariyapuggalassa akkhini uppatetva, tattheva
akkhibhedappattehi paficahi corasatehi, nivutthatta tato patthaya Andhavanan-ti sarnkham gatam vanam.
Tam kira Savatthito dakkhinapasse gavutamatte hoti Rajarakkhaya guttam, tattha pavivekakama bhikkhii
ca bhikkhuniyo ca gacchanti. Tasma ayam-pi kayavivekatthini yena tam vanam tenupasarnkami. Blind
Man's Wood, having taken riches for the purpose of the work on the Chetiya of the Fully Awakened
Kassapa, after they tore out the eyes of the Dhamma recitor named Yasodhara, who was a Noble One,
five hundred thieves lost their own sight and dwelt right there because of it, and the name Blind Man's
Wood came to that wood. It seems it was around a half a league on the southern side of Savatthi and
was guarded and protected by the King, and monks and nuns who desired seclusion would go there.
Therefore seeking for bodily seclusion she approached that wood.
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“Natthi nissaranam loke, kim vivekena kahasi?
“There is no escape3 from the world, why do you try with seclusion?

Bhuiijassu kamaratiyo, mahu pacchanutapini.” ti
Enjoy the sensual delights, do not be remorseful hereafter.”

Atha kho Alavikaya bhikkhuniya etad-ahosi:
Then it occurred to the nun Alavika:

“Ko nu khvayam manusso va amanusso va gatham bhasati?” ti
“Who is this, a human or a non-human, speaking this verse?”

Atha kho Alavikaya bhikkhuniya etad-ahosi:
Then it occurred to the nun Alavika:

“Maro kho ayam Papima
“This is the Wicked Mara

mama bhayam chambhitattam lomahamsam uppadetukamo,
desiring to give rise to fear, terror, and horror in me,

vivekamha cavetukamo gatham bhasati.” ti
desiring to drive me out of seclusion, who speaks this verse.”

Atha kho Alavika bhikkhuni: Maro ayam Papima iti viditva,
Then the nun Alavika having understood: This is the Wicked Mara,

Maram Papimantam gathahi paccabhasi:
replied with this verse to the Wicked Mara:

“Atthi nissaranam loke, pafifiaya me suphussitam,
“There is an escape from the world, which I have attained through wisdom,”

Pamattabandhu Papima, na tvam janasi tam padam,
You do not know that s‘[ate,5 you Wicked one, kin of the heedless,

Sattistilipama kama, khandhasam adhikuttana,
Sensual pleasures are like an axe,6 the constituent parts (like) the block,7

Yam tvam kamaratim brusi, arati mayha' sa aha.” ti
That which you say is sensual delight, in that for me there is no delight.”

? Comm: nissaranan-ti nibbanam, escape means Emancipation.

* Comm: paiiii@ya ti paccavekkhanarianena; through wisdom means through reflection knowledge
(reflection on her attainment).

° Comm: na tvari Jjandsi tarm padan-ti tvam etam Nibbanapadam va Nibbanagamimaggapadan: va na
janasi; you do not know that state means you do not know the state of Emancipation or the path going to
Emancipation.

® Comm: sattisilupama ti vinivijjhanatthena sattisiilasadisa; like an axe means the same as an axe the
purpose of which is to pierce through.

" Comm: khandhasarm adhikuttana ti khandha tesam adhikuttanabhandika; the constituent parts (are like)
the block means those constituents are like a heap on a block.
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Atha kho Maro Papima: “Janati mam A!av_ikﬁ bhikkhuni!” ti
Then the Wicked Mara (thought): “The nun Alavika knows me!”

dukkhi dummano tatthevantaradhayrt ti.
and pained and depressed he vanished right there.

SN 5.2 Somasuttam
The Discourse about Soma

163. Evam me sutam:
Thus I have heard:

ekam samayam Bhagava Savatthiyam viharati
at one time the Gracious One was dwelling near Savatthi

Jetavane Anathapindikassa arame.
at Anathapindika’s grounds in Jeta’s Wood.

Atha kho Soma bhikkhuni, pubbanhasamayam nivasetva,
Then the nun Soma, having dressed in the morning time,

pattacivaram-adaya, Savatthim pindaya pavisi.
after picking up her bowl and robe, was entering Savatthi for alms.

Savatthiyam pindaya caritva, pacchabhattam pindapatapatikkanta,
After walking for alms in Savatthi, and returning from the alms-round after the meal,

she approached the Blind Man's Wood to pass the day,

Andhavanam ajjhogahetva,
and having entered Blind Man's Wood,

anfiatarasmim rukkhamile divaviharam nisidi.
she sat down at the root of a certain tree to pass the day.

Atha kho Maro Papima
Then the Wicked Mara

Somaya bhikkhuniya bhayam chambhitattam lomahamsam uppadetukamo,
desiring to give rise to fear, terror, and horror in the nun Soma,

samadhimha cavetukamo, yena Soma bhikkhuni tenupasankami,
desiring to drive her out of concentration, approached the nun Soma,

upasankamitva Somam bhikkhunim gathaya ajjhabhasi:
and after approaching he addressed the nun Soma with a verse:
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“Yam tam isthi pattabbam thanam durabhisambhavam,
“That place8 which has been attained by the seers is hard to obtain,

Na tam dvangulapanifiaya, sakka pappotum-itthiya.” ti
No woman, with her two-finger Wisdom,9 is able to attain it.”

Atha kho Somaya bhikkhuniya etad-ahosi:
Then it occurred to the nun Soma:

“Ko nu khvayam manusso va amanusso va gatham bhasati?” ti
“Who is this, a human or a non-human, speaking this verse?”

Atha kho Somaya bhikkhuniya etad-ahosi:
Then it occurred to the nun Soma:

“Maro kho ayam Papima
“This is the Wicked Mara

mama bhayam chambhitattam lomahamsam uppadetukamo,
desiring to give rise to fear, terror, and horror in me,

samadhimha cavetukamo, gatham bhasati.” ti
desiring to drive me out of concentration, who speaks this verse.”

Atha kho Soma bhikkhuni Maro ayam Papima iti viditva,
Then the nun Soma having understood: This is the Wicked Mara,

Maram Papimantam gathahi paccabhasi:
replied with these verses to the Wicked Mara:

“Itthibhavo kim kayira, cittamhi susamahite?
“What is to be made of womenhood when my mind is well-composed?

Napamhi vattamanamhi, Samma Dhammarh vipassato.
When knowledges exist,lo and Right Dhamma has been seen with insight.11

Yassa niina siya evam: Itthaham puriso ti va,
For whomever thinks thus: I am a woman or a man,

Kifici va pana afifiasmim, tam Maro vattum-ar*hati.” ti

Or I am something other, deserves to have Mara speak to her.”!?

¥ Comm: thanan-ti Arahattam; place means Worthiness.

’ Comm: dvangulaparfiiaya ti parittapanfiaya, yasma va dvihi angulehi kappasavattim gahetva suttam
kantanti, tasma ittht dvangulapaiiiia ti vuccati; two-finger wisdom means having little wisdom, because
having grabbed the cotton with her two fingers she spins thread, therefore a woman has two-finger
wisdom is said.

1 Comm: fanamhi vattamanamhi ti phalasamapattifiane pavattamane; when knowledge exists means when
the knowledge of fruition attainment exists.

" Comm: dhammari vipassato ti catusaccadhammam vipassantassa, pubbabhage va vipassandaya
arammanabhiitam khandhapaiicakam-eva; Dhamma has been seen with insight means the Dhamma of the
Four Truths has been seen with insight, or previously seeing the five constituents objectively with
insight.

"2 Comm: kifici va pana afifiasmi ti aifiam va kifici ‘aham asmi’ ti, tanhamanaditthivasena yassa siya; or I
am something other means there will be some other ‘I am’, on account of craving, conceit or views.
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Atha kho Maro Papima: “Janati mam Soma bhikkhun1!” ti
Then the Wicked Mara (thought): “The nun Soma knows me!”

dukkhi dummano tatthevantaradhayrt ti.
and pained and depressed he vanished right there.

SN 5.3 Kisagotamisuttam
The Discourse about Kisagotam1

164. Evam me sutam:
Thus I have heard:

ekam samayam Bhagava Savatthiyam viharati
at one time the Gracious One was dwelling near Savatthi

Jetavane Anathapindikassa arame.
at Anathapindika’s grounds in Jeta’s Wood.

Atha kho Kisagotam1 bhikkhuni, pubbanhasamayam nivasetva,
Then the nun Kisagotami,"” having dressed in the morning time,

5 Comm: Kisagotami ti, appamamsalohitataya kisa, Gotami ti panassa namam. Pubbe kira Savatthiyam
ekasmim kule asitikotidhanam sabbam angara va jatam. Kutumbiko angarajatani antharitva: “Avassam
koci pufiifiava bhavissati, tassa puiiiiena puna pakatikam bhavissati.” ti Suvannahiraiiiassa catiyo piretva,
apane thapetva samipe nisidi. Atheka duggatakulassa dhita: “Addhamasakam gahetva, darusakam
aharissamt,” ti vithim gata tam disva kutumbikam aha: “Apane tava dhanam ettakam, gehe kittakam
bhavissati?” ti “Kim disva amma evam kathest?” ti “Imam hirafifiasuvannan!”-ti So: “Pufifiavati esa
bhavissati.” ti Tassa vasanatthanam pucchitva, apane bhandam patisametva, tassa matapitaro
upasankamitva evam-aha: “Amhakam gehe vayappatto darako atthi, tassetam darikam detha” ti. “Kim
Sami duggatehi saddhim kelim karost ti?” “Mittasanthavo nama duggatehi pi saddhim hoti, detha nam,
Kutumbasamini bhavissati,” ti nam gahetva gharam anesi. Sa samvasam-anvaya puttam vijata. Putto
padasa ahindanakale kalam-akasi. Sa duggatakule uppajjitva, mahakulam gantva pi: “Puttavindasam
pattamhi.” ti Uppannabalavasoka, puttassa sarirakiccam varetva, tam matakalevaram adaya nagare
vippalapanti carati. Ekadivasam mahatiya Buddhavithiya Dasabalassa santikam gantva: “Puttassa me
arogabhavatthaya bhesajjam detha Bhagava” ti aha. “Gaccha Savatthim ahinditva, yasmim gehe
matapubbo natthi, tato siddhatthakam ahara, puttassa te bhesajjam bhavissati.” ti Sa nagaram pavisitva,
dhuragehato patthaya, Bhagavata vuttanayena gantva, siddhatthakam yacanti ghare ghare, “Kuto tvam
evaripam gharam passissasi?” ti vuttda. Katipayani gehani ahinditva: “Sabbesam-pi kirayam dhammata,
na mayham puttasseva.” ti Salayam chavam chaddetva pabbajjam yaci. Sattha: “imam pabbdjetii” ti
bhikkhuni-upassayam pesesi. Sa khuragge yeva Arahattam papuni. Imam Therim sandhaya: “Atha kho
Kisagotami...” ti vuttam; Kisagotami, because of having little flesh and blood she was called thin (Kisa),
Gotami is her (clan) name. In the past it seems in a certain family in Savatthi having 80,000 in wealth it
all turned to ashes. The head of the family, having not thrown away those ashes (thought): “Inevitably
there will be some merit (remaining), and it will be possible to restore (the wealth) through that merit.”
Having filled golden coloured vessels (with the ashes), and set them up in the market, he sat down close
by. Then a certain poor family's daughter (thinking): “Having got a halfpenny, I can carry away some
wood and vegetables,” while going along the road said this to the head of the family: “You have so much
wealth in the market, how much will there be in the home?” “Having seen what, dear girl, do you speak
thus?” “This is pure gold!” He (thought): “She must be endowed with merit.” Having asked the place she
was living, and set in order his goods at the market, he approached her mother and father and said this:
“In our house there is a young boy growing up, give her to this boy.” “Why, Master, do you play with
poor people (like us)?” “(I am) known as an intimate friend to the poor, give her, and she will be the wife
of the head of the family,” and having taken her he led her to the house. After intercourse she became one
who had borne a son. The son, at one time when he was wandering around on foot, died. Having been
born in a poor family, she went to the great family (and said): “My son has come to destruction.” Being
overcome by grief, she put aside the duties to her son's body, and took his dead body and roamed about
wailing in the city. One day, having drawn close to the Buddha, the One of Ten Powers, on the highway:
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pattacivaram-adaya, Savatthim pindaya pavisi.
after picking up her bowl and robe, was entering Savatthi for alms.

Savatthiyam pindaya caritva, pacchabhattam pindapatapatikkanta,
After walking for alms in Savatthi, and returning from the alms-round after the meal,

she approached the Blind Man's Wood to pass the day,

Andhavanam ajjhogahetva,
and having entered Blind Man's Wood,

afifiatarasmim rukkhamiile divaviharam nisidi.
she sat down at the root of a certain tree to pass the day.

Atha kho Maro Papima
Then the Wicked Mara

Kisagotamiya bhikkhuniya bhayam chambhitattam lomahamsam uppadetukamo,
desiring to give rise to fear, terror, and horror in the nun Kisagotami,

samadhimha cavetukamo, yena Kisagotami bhikkhuni tenupasankami,
desiring to drive her out of concentration, approached the nun Kisagotamti,

upasankamitva Kisagotamim bhikkhunim gathaya ajjhabhasi:
and after approaching he addressed the nun Kisagotam1 with a verse:

“Kim nu tvam mataputtava, ekam-asi rudam-mukhi,

“Why do you, like one with a dead son, sit solitary'* with a tearful face,”

Vanam-ajjhagata eka, purisam nu gavesasi?” ti
Having entered the Wood alone, do you seek for a man?”

Atha kho Kisagotamiya bhikkhuniya etad-ahosi:
Then it occurred to the nun Kisagotamt:

“Ko nu khvayam manusso va amanusso va gatham bhasati?” ti
“Who is this, a human or a non-human, speaking this verse?”

Atha kho Kisagotamiya bhikkhuniya etad-ahosi:
Then it occurred to the nun Kisagotamt:

She said: “My son has fallen ill, give some medicine, Gracious One.” “Go, and having wandered in
Savatthi, from a house where there has formerly been no deaths, bring a mustard seed, and that will be
medicine for your son.” She entered the city, and beginning from the nearest house, she went in
accordance with the Gracious One’s words, begging for mustard seed from house to house, “Where will
you find such a house?” they said. Having wandered to several homes (she understood): “It seems to be a
general rule everywhere (that people die), not only my son.” Having left the corpse in a shed she asked for
the going-forth. The Teacher sent her to the nunnery and said: “Give her the going-forth.” In the razor
hall itself (while they were still giving her the going-forth) she attained Worthiness. In connection with this
Elder: “Then Kisagotami...” was said.
4 Comm: ekam-asi-ti eka asi; word-analysis.
1> Comm: rudam-mukhi ti rudamanamukhi viya; with a tearful face means like someone with a tearful
face.
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“Maro kho ayam Papima
“This is the Wicked Mara

mama bhayam chambhitattam lomahamsam uppadetukamo,
desiring to give rise to fear, terror, and horror in me,

samadhimha cavetukamo, gatham bhasati.” ti
desiring to drive me out of concentration, who speaks this verse.”

Atha kho Kisagotami bhikkhuni: Maro ayam Papima iti viditva,
Then the nun Kisagotamt having understood: This is the Wicked Mara,

Maram Papimantam gathahi paccabhasi:
replied with these verses to the Wicked Mara:

“Accantam mataputtamhi, purisa etad-antika,

“I am at the end of dead sons,'® (I am) finished with men,'’

Na socami na rodami, na tam bhayami avuso.
I do not grieve, I do not cry, I am not afraid of you, friend.

Sabbattha vihata nandi, tamokkhandho padalito,
Everywhere delight is dead,'® broken'® is the dark mass,”

Jetvana Maccuno senam, viharami anasava.” ti
Having defeated Death's army, I live without pollutants.”

Atha kho Maro Papima: “Janati mam Kisagotami bhikkhun1” ti
Then the Wicked Mara (thought): “The nun Kisagotami knows me!”

dukkhi dummano tatthevantaradhayzt ti.
and pained and depressed he vanished right there.

' Comm: accantari mataputtamhi ti ettha antam atitam accantam, bhavanapumsakam-etam. Idanm vuttam
hoti: yatha puttamaranam antam atitam hoti, evam mataputta aham, idani mama puna puttamaranam
nama natthi; I am at the end of dead sons means now I am at the end, gone past, I sit aside (such is the
sub-commentarial explanation of this strange phrase). This is what is said: just as there is a past, and
end of dead sons, so I am dead to sons, now there is nothing known as a dead son.

" Comm: purisa etadantika ti purisa pi me etad-antika va, yo me puttamaranassa anto, purisanam-pi me
esevanto, abhabba aham idani purisam gavesitun-ti; I am one who is finished with men means for me
there is an end of men, for me in whom there is an end of dead sons there is also an end of men, it is

impossible now to seek for men.

'8 Comm: sabbattha vihata nandt ti sabbesu khandhayatanadhatubhavayonigatithitinivasesu mama
tanhanandr vihata; everywhere delight is dead means my delight and craving for all dwellings,
continuation, persistence, destinations, realms or states involving the constituents, the sense spheres or

the elements is dead.

¥ Comm: padalito ti ianena bhinno; destroyed means broken through knowledge.
20

Comm: tamokkhandho ti avijjakkhandho; the mass of darkness means the the mass of ignorance.
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SN 5.4 Vijayasuttam
The Discourse about Vijaya

165. Evam me sutam:
Thus I have heard:

ekam samayam Bhagava Savatthiyam viharati
at one time the Gracious One was dwelling near Savattht

Jetavane Anathapindikassa arame.
at Anathapindika’s grounds in Jeta’s Wood.

Atha kho Vijaya bhikkhuni, pubbanhasamayam nivasetva,
Then the nun Vijaya, having dressed in the morning time,

pattacivaram-adaya, Savatthim pindaya pavisi.
after picking up her bowl and robe, was entering Savatthi for alms.

Savatthiyam pindaya caritva, pacchabhattam pindapatapatikkanta,
After walking for alms in Savatthi, and returning from the alms-round after the meal,

o = ey = =

she approached the Blind Man's Wood to pass the day,

Andhavanam ajjhogahetva,
and having entered Blind Man's Wood,

anfiatarasmim rukkhamile divaviharam nisidi.
she sat down at the root of a certain tree to pass the day.

Atha kho Maro Papima
Then the Wicked Mara

Vijayaya bhikkhuniya bhayam chambhitattam lomahamsam uppadetukamo,
desiring to give rise to fear, terror, and horror in the nun Vijaya,

samadhimha cavetukamo, yena Vijaya bhikkhuni tenupasankami,
desiring to drive her out of concentration, approached the nun Vijaya,

upasankamitva Vijayam bhikkhunim gathaya ajjhabhasi:
and after approaching he addressed the nun Vijaya with a verse:

“Dahara tvam riipavati, ahaii-ca daharo susu,
“You are a beautiful maiden, and I am a youthful man,

Paiicangikena tur'yena, eh' Ayye 'bhiramamase.” ti

Come, Sister, let us enjoy ourselves with the fivefold musical instruments.”

Atha kho Vijayaya bhikkhuniya etad-ahosi:
Then it occurred to the nun Vijaya:

2 comm: Paiicangikena ti atatam vitatam atatavitatam ghanam susiran-ti evam pancangasamanndgatenda,
with the five musical instruments means being endowed with the fivefold musical instruments thus: a one-
faced drum, a two-faced drum, a stringed instrument, a clapper and a flute. These are translated in
accordance with the sub-commentarial explanation.

10
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“Ko nu khvayam manusso va amanusso va gatham bhasati?” ti
“Who is this, a human or a non-human, speaking this verse?”

Atha kho Vijayaya bhikkhuniya etad-ahosi:
Then it occurred to the nun Vijaya:

“Maro kho ayam Papima
“This is the Wicked Mara

mama bhayam chambhitattam lomahamsam uppadetukamo,
desiring to give rise to fear, terror, and horror in me,

samadhimha cavetukamo, gatham bhasati.” ti
desiring to drive me out of concentration, who speaks this verse.”

Atha kho Vijaya bhikkhuni: Maro ayam Papima iti viditva,
Then the nun Vijaya having understood: This is the Wicked Mara,

Maram Papimantam gathahi paccabhasi:
replied with these verses to the Wicked Mara:

“Riipa sadda rasa gandha photthabba ca manorama,
“Delightful forms, sounds, tastes, smells and touches,

Niyyatayami tuyheva, Mara naham ténatthika.
I assign (them) to you,22 Mara, I am not seeking for that.

Imina putikayena, bhindanena pabhanguna,
With this putrid body,” which is brittle* and frail,”

Attiyami harayami, kamatanha samuhata.
I am distressed”® and alshamed,27 and have rooted up sensual craving.

Ye ca rupipaga satta, ye ca aripathayino,
There are beings who reached form, and those in the formless state,

Ya ca santa samapatti sabbattha vihato tamo.” ti

(But) those who have attained to p630628 have destroyed darkness everywhere.”29

2 Comm: niyyatayami tuyheva ti sabbe tuyham yeva demi; I assign (them) to you means I surely give all of
them to you.

» Comm: putikayend ti suvannavanno pi kayo niccam uggharitapaggharitatthena piitikayo va, tasma
evam-aha; with (this) putrid body means this golden-coloured body is a putrid body which is always
oozing and trickling, therefore this is said.

* Comm: bhindanena ti bhijjanasabhavenas brittle means having the nature of brittleness.

¥ Comm: pabharngund ti cupnavicunnam apajjanadhammenas frail means having the nature to undergo
being crushed to pieces.

% Comm: attiyamt ti atta pilita homi; I am distressed means I am grieved and harassed.

T Comm: harayami ti lajjami; I am ashamed means I am abashed.

* Comm: santa samapatti ti atthavidha lokiyasamapatti arammanasantataya angasantataya ca santd ti
vutta; attained to peace means it is said that in eight ways the mundane attainments bring peacefulness to
the limbs and to sense-objects. This is interpreting the last line as referring to only mundane
attainments, which doesn't make good sense to me; there is evidently a contrast intended in the verse
between those still attached to sense pleasures, form and the formless, with those (referred to in the last
line) who have gone beyond.

¥ Comm: sabbattha ti sabbesu rapariapabhavesu, tesam dvinnam bhavanam gahitatta gahite kamabhave
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Atha kho Maro Papima: “Janati mam Vijaya bhikkhuni!” ti
Then the Wicked Mara (thought): “The nun Vijaya knows me!”

dukkhi dummano tatthevantaradhayrt ti.
and pained and depressed he vanished right there.

SN 5.5 Uppalavannasuttam
The Discourse about Uppalavanna

166. Evam me sutam:
Thus I have heard:

ekam samayam Bhagava Savatthiyam viharati
at one time the Gracious One was dwelling near Savatthi

Jetavane Anathapindikassa arame.
at Anathapindika’s grounds in Jeta’s Wood.

Atha kho Uppalavanna bhikkhuni, pubbanhasamayam nivasetva,
Then the nun Uppalavanna, having dressed in the morning time,

pattacivaram-adaya, Savatthim pindaya pavisi.
after picking up her bowl and robe, was entering Savatthi for alms.

Savatthiyam pindaya caritva, pacchabhattam pindapatapatikkanta,
After walking for alms in Savatthi, and returning from the alms-round after the meal,

she approached the Blind Man's Wood to pass the day,

Andhavanam ajjhogahetva,
and having entered Blind Man's Wood,

annatarasmim Supupphitasalarukkhamiile atthasi.
she stood at the root of a Sala tree in full flower.

Atha kho Maro Papima
Then the Wicked Mara

Uppalavannaya bhikkhuniya bhayam chambhitattamh lomahamsam uppadetukamo,
desiring to give rise to fear, terror, and horror in the nun Uppalavanna,

samadhimha cavetukamo, yena Uppalavanna bhikkhuni tenupasankami,
desiring to drive her out of concentration, approached the nun Uppalavanna,

upasankamitva Uppalavannam bhikkhunim gathaya ajjhabhasi:
and after approaching he addressed the nun Uppalavanna with a verse:

atthasu ca samapattisi ti. Etesu sabbesu thanesu mayham avijjatamo vihato ti vadati; everywhere means
in all the form and formless worlds, the grasping nature of these two worlds and the eight attainments
grasped-at in the sensual world. For me the darkness of ignorance is destroyed in these places, is what
is said.
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“Supupphitaggam upagamma, bhikkhuni,
“Approaching (a tree) blossoming from the top,” nun,

Eka tuvam titthasi Salamaile,
You stay alone at the root of the Sala tree,

Na catthi te dutiya vannadhatu,
You are second to none in your beautiful form,’'

Bale na tvam bhayasi dhuttakanan?”-ti
Young woman, are you not afraid of the scoundrels?”

Atha kho Uppalavannaya bhikkhuniya etad-ahosi:
Then it occurred to the nun Uppalavanna:

“Ko nu khvayam manusso va amanusso va gatham bhasati?” ti
“Who is this, a human or a non-human, speaking this verse?”

Atha kho Uppalavannaya bhikkhuniya etad-ahosi:
Then it occurred to the nun Uppalavanna:

“Maro kho ayam Papima
“This is the Wicked Mara

mama bhayam chambhitattam lomahamsam uppadetukamo,
desiring to give rise to fear, terror, and horror in me,

samadhimha cavetukamo, gatham bhasati.” ti
desiring to drive me out of concentration, who speaks this verse.”

Atha kho Uppalavanna bhikkhuni: Maro ayam Papima iti viditva,
Then the nun Uppalavanna having understood: This is the Wicked Mara,

Maram Papimantam gathahi paccabhasi:
replied with these verses to the Wicked Mara:

“Satam sahassani pi dhuttakanam
“Even if a hundred thousand scoundrels

Idhagata tadisaka bhaveyyum
Of such a character were to come here’”

% Comm: supupphitaggan-ti aggato patthaya sutthu pupphitam Salarukkham; blossoming from the top

means from the top of the Sala tree which was in full flower.

Comm: na catthi te dutiya vapnadhatii ti tava vannadhatusadisa dutiya vannadhatu natthi, taya sadisa

aiiia bhikkhunt nattht ti vadati; you are second to none in your beautiful form means there is no beauty

the same as your beautiful form, there is no other nun the same as you, is what is said.

2 Comm: idhagata tadisika bhaveyyun-ti yatha tvam idhagata kifici santhavam va sineham va na labhasi,
evam-evam te pi taya va sadisa bhaveyyum; (if) such a character were to come here means there is no

affection or love found for anyone of such a character, thus they would (all) be the same to her.

31
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Lomam na ifijami na santasami,
Not a body-hair would shake or tremble,

Na Mara bhayami tam-ekika pi.
Even alone I am not afraid, Mara.

Esa antaradhayami kucchim va pavisami te,
I will disappear completely or I will enter your stomach,

Pakhumantarikayam-pi titthantim: mam na dakkhasi.
I will stand between (your) eyelashes:* (even there) you will not see me.

Cittasmim vasibhiitamhi, iddhipada subhavita,
I have mastery over my mind,” the powers are well-developed,

Sabbabandhanamuttamhi, na tam bhayami avuso!” ti
I am free of all bondages, I am not afraid of you, friend!”

Atha kho Maro Papima: “Janati mam Uppalavanna bhikkhuni!” ti
Then the Wicked Mara (thought): “The nun Uppalavanna knows me!”

dukkhi dummano tatthevantaradhayrt ti.
and pained and depressed he vanished right there.

SN 5.6 Calasuttam
The Discourse about Cala

167. Evam me sutam:
Thus I have heard:

ekam samayam Bhagava Savatthiyam viharati
at one time the Gracious One was dwelling near Savatthi

Jetavane Anathapindikassa arame.
at Anathapindika’s grounds in Jeta’s Wood.

Atha kho Cala bhikkhuni, pubbanhasamayam nivasetva,
Then the nun Cala, having dressed in the morning time,

pattacivaram-adaya, Savatthim pindaya pavisi.
after picking up her bowl and robe, was entering Savatthi for alms.

Savatthiyam pindaya caritva, pacchabhattam pindapatapatikkanta,
After walking for alms in Savatthi, and returning from the alms-round after the meal,

she approached the Blind Man's Wood to pass the day,

¥ Comm: pakhumantarikayan-ti dvinnam akkhinam majjhe nasavamse pi titthantim mam na passasi;
between (your) eyelashes means on the bridge of (your) nose, between (your) two eyes, I will stand, and
you will not (be able to) see me.

* Comm: vasibhiitamhi ti vasibhiita asmi; word-analysis.
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Andhavanam ajjhogahetva,
and having entered Blind Man's Wood,

afifiatarasmim rukkhamile divaviharam nisidi.
she sat down at the root of a certain tree to pass the day.

Atha kho Maro Papima yena Cala bhikkhuni tenupasankami,
Then the Wicked Mara approached the nun Cala,

upasankamitva Calam bhikkhunim etad-avoca:
and after approaching he said this to the nun Cala:

“Kim nu tvam, bhikkhuni, na rocesi?” ti
“With what, nun, are you not pleased?”

“Jatim khvaham, avuso, na rocemi.” ti
“I am not pleased, friend, with birth.”

“Kim nu jatim na rocesi? Jato kamani bhuiijati,
“Why is it you're not pleased with birth? Being born one enjoys pleasures,

Ko nu tam idam-adapayi: ‘Jatim ma roca, bhikkhuni’?” ti
Just who made you agree to this:>> ‘Do not be pleased with birth, nun’?”

“Jatassa maranam hoti, jato dukkhani phussati,
“For one who is born there is death, being born one feels suffering,

Bandham vadham pariklesam, tasma jatim na rocaye.
(There is) bondage, murder, hardship,* therefore I am not pleased with birth.

Buddho Dhammam-adesesi, jatiya samatikkamam,
The Awakened One taught the Dhamma, the transcendence of birth (and death),

Sabbadukkhappahanaya, so mam Sacce nivesayi.
For giving up of all suffering, he has established me in the Truth.”

Ye ca rupupaga satta, ye ca ariupathayino,
(There are) those beings attached to form, those (attached to) formless states,

Nirodham appajananta, agantaro punabbhavan.”-ti
(And) those who know not cessation,” they (all) come to rebirth again.”

¥ Comm: ko nu tarm idamadapayi ti ko nu mandabuddhi balo tam evam gahapesi? just who made you
agree to this means which fool of dull intellect made you seize on this?

3% Comm: pariklesan-ti afinam-pi nanappakaram upaddavam. Idani yam Maro aha: “Ko nu tam idam-
adapayr?” ti Tam maddanti: “Na mam andhabalo adapesi, loke pana aggapuggalo Sattha dhammam
desest” ti dassetum. Buddho ti-adim-aha; hardship means manifold calamities. Now this is what Mara
said: “Just who made you agree to this?” To show how she rejects that: “No blind fool made me agree,
but the greatest man in the world, the Teacher who taught the Dhamma.” (So) The Awakened One and so
on is said.

" Comm: tattha Sacce nivesayi ti paramatthasacce nibbane nivesesi; herein, he has established (me) in the
Truth means he has established (me) in the highest truth, in Emancipation.

* Comm: nirodhari appajananta ti nirodhasaccam ajananta; those know not cessation means those who do
not know the truth of cessation.
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Atha kho Maro Papima: “Janati mam Cala bhikkhuni!” ti
Then the Wicked Mara (thought): “The nun Cala knows me!”

dukkhi dummano tatthevantaradhayrt ti.
and pained and depressed he vanished right there.

SN 5.7 Upacalasuttam
The Discourse about Upacala

168. Evam me sutam:
Thus I have heard:

ekam samayam Bhagava Savatthiyam viharati
at one time the Gracious One was dwelling near Savattht

Jetavane Anathapindikassa arame.
at Anathapindika’s grounds in Jeta’s Wood.

Atha kho Upacala bhikkhuni, pubbanhasamayarm nivasetva,
Then the nun Upacala, having dressed in the morning time,

pattacivaram-adaya, Savatthim pindaya pavisi.
after picking up her bowl and robe, was entering Savatthi for alms.

Savatthiyam pindaya caritva, pacchabhattam pindapatapatikkanta,
After walking for alms in Savatthi, and returning from the alms-round after the meal,
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she approached the Blind Man's Wood to pass the day,

Andhavanam ajjhogahetva,
and having entered Blind Man's Wood,

afifiatarasmim rukkhamiile divaviharam nisidi.
she sat down at the root of a certain tree to pass the day.

Atha kho Maro Papima yena Upacala bhikkhuni tenupasankami,
Then the Wicked Mara approached the nun Upacala,

upasankamitva Upacalam bhikkhunim etad-avoca:
and after approaching he said this to the nun Upacala:

“Kattha nu tvam, bhikkhuni, uppajjitukama?” ti
“Where would you, nun, like to be reborn?”

“Na khvaham, avuso, katthaci uppajjitukama.” ti
“There is nowhere, friend, I would like to be reborn.”

“Tavatimsa ca Yama ca, Tusita capi devata,
“The Thirty-Three gods, the Restrained gods, also the Satisfied gods,

Nimmanaratino deva, ye deva Vasavattino,
Those gods who delight in creation, those gods who are Wielding Power,
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Tattha cittam panidhehi, ratim paccanubhossasi.” ti
To those places direct your mind, there you will experience delight.”

“Tavatimsa ca Yama ca, Tusita capi devata,
“The Thirty-Three gods, the Restrained gods, also the Satisfied gods,

Nimmanaratino deva, ye deva Vasavattino,
Those gods who delight in creation, those gods who are Wielding Power,

Kamabandhanabaddha te enti Maravasam puna.
Those bound by sensual-bondage come to Mara's power again.*

Sabbo adipito loko, sabbo loko padhiipito,
The whole of the world is in flames, the whole of the world is blazing,40

Sabbo pajjalito loko, sabbo loko pakampito.
The whole of the world is burning, the whole of the world is shaking.

Akampitam ajalitam, aputhujjanasevitam,
Not shaken, not burning, not associating with worldly folk,

Agati yattha Marassa: tattha me nirato mano.” ti
Not going back to Mara's (realm):*' (for) there” my mind does not delight.”

Atha kho Maro Papima: “Janati mam Upacala bhikkhuni!” ti
Then the Wicked Mara (thought): “The nun Upacala knows me!”

dukkhi dummano tatthevantaradhayzt ti.
and pained and depressed he vanished right there.

SN 5.8 Sisupacalasuttam
The Discourse about Sisupacala

169. Evam me sutam:
Thus I have heard:

ekam samayam Bhagava Savatthiyam viharati
at one time the Gracious One was dwelling near Savattht

Jetavane Anathapindikassa arame.
at Anathapindika’s grounds in Jeta’s Wood.

¥ Comm: enti Maravasari puna ti punappunam Maranamarakilesamaradevaputtamaranam vasam
agacchanti; come to Mara's power again means again and again they come under the power of Mara as
death, Mara as defilements, Mdara (personified) as the godly son.

* Comm: padhupito ti santapito; blazing means burning.

' Comm: agati yattha Marassa ti yattha tuyham Marassa agati; not going back to Mara's (realm) means

you are not going back to that place where Mara is.

Comm: fattha ti tasmim Nibbane; there means in that place, in Emacipation. This seems a little

awkward, presumably she means to say: having attained Emacipation my mind does not delight in

Mara's realm.

42
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Atha kho Sisupacala bhikkhuni, pubbanhasamayam nivasetva,
Then the nun Stsupacala, having dressed in the morning time,

pattacivaram-adaya, Savatthim pindaya pavisi.
after picking up her bowl and robe, was entering Savatthi for alms.

Savatthiyam pindaya caritva, pacchabhattam pindapatapatikkanta,
After walking for alms in Savatthi, and returning from the alms-round after the meal,

she approached the Blind Man's Wood to pass the day,

Andhavanam ajjhogahetva,
and having entered Blind Man's Wood,

afifiatarasmim rukkhamile divaviharam nisidi.
she sat down at the root of a certain tree to pass the day.

Atha kho Maro Papima yena Sisupacala bhikkhuni tenupasankami,
Then the Wicked Mara approached the nun Sisupacala,

upasankamitva Sisupacalam bhikkhunim etad-avoca:
and after approaching he said this to the nun Sisupacala:

“Kassa nu tvam, bhikkhuni, pasandam rocesi?” ti
“Which heresy, nun, are you pleased with?”

“Na khvaham, avuso, kassaci pasandam rocemi.” ti
“I am not pleased, friend, with any heresy.”

“Kim nu uddissa mundasi, samani viya dissasi,
“On whose account was your head shaved, as you look like an ascetic,”

Na ca rocesi pasandam, kim-iva carasi momuha?” ti

You don't rejoice in heresy, why (then) do you live like a fool?”*

“Ito bahiddha pasanda ditthisu pasidanti te,
“Outside of this* there are heretics*® who are stuck fast*’ in their views,

Na tesam Dhammam rocemi, na te Dhammassa kovida.
In their Dhamma I am not pleased, their Dhamma is lacking in skill.

* Comm: samant viya dissast ti samanisadisa dissasi; as you look like an ascetic means you look the same
as an ascetic.

* Comm: kim-iva carasi momiiha ti kin karana momiiha viya carasi? why (then) do you live like a fool?
means why, for what reason, do you live like a fool?

* Comm: ito bahiddha ti imamha Sasana bahi; outside of this means outside of this Teaching.

* Comm: pasam denti ti pasanda, sattanam cittesu ditthipasam khipanti ti attho. Sasanam pana pdse
moceti tasma pasando ti na vuccati, ito bahiddha yeva pasanda honti; caught in a snare they are
heretics, the meaning is these beings have fallen into a snare of views in their minds. But the (Buddha's)
Teaching is free from snares therefore it is not called a heresy, outside of this there are surely heretics.
This is a play on words deriving pasanda (heresy) from pasa (snare), which hardly works in
translation.

* Comm: pasidanti ti samsidanti lagganti; stuck fast means sinking down, getting attached.
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Atthi Sakyakule jato Buddho appatipuggalo,
An unmatched Awakened One is born in the Sakya family,"

Sabbabhibhii Maranudo, sabbattham-aparajito.
Lord of all,* dispelling Mara,” undefeated in every place.”’

Sabbattha mutto asito, sabbam passati Cakkhuma,
Free from all things,”” independent,” the Visionary who sees all,

Sabbakammakkhayam patto, vimutto upadhisankhaye,
Attained to the end of all deeds,™ free in the ending of clinging,”

So mayham Bhagava sattha, tassa rocemi Sasanan.”-ti
The Gracious One is my teacher, in his Teaching I am well-pleased.”

Atha kho Maro Papima: “Janati mam Sisupacala bhikkhuni!” ti
Then the Wicked Mara (thought): “The nun Sisupacala knows me!”

dukkhi dummano tatthevantaradhayzt ti.
and pained and depressed he vanished right there.

SN 5.9 Selasuttam
The Discourse about Sela

170. Evam me sutam:
Thus I have heard:

ekam samayam Bhagava Savatthiyam viharati
at one time the Gracious One was dwelling near Savattht

Jetavane Anathapindikassa arame.
at Anathapindika’s grounds in Jeta’s Wood.

*® Comm: idani “kam nu uddissa mundast?” ti paitham kathentt atthi Sakyakule jato ti adim-aha; now
speaking in answer to “on whose account was your head shaved?” born in the Sakya family and so on
was said.

* Comm: tattha sabbabhibhii ti sabbani khandhayatanadhatubhavayonigati-adini abhibhavitva thito;
herein Lord of all means he stands having overcome all destinations, realms or states involving the
constituents, the sense spheres or the elements.

%0 Comm: Maranamaradayo nudi nthart ti Maranudo; expelling, driving away Mara as death and so on he
is dispelling Mara.

I Comm: sabbatthamapardjito ti sabbesu ragadisu va Marayuddhe va ajito; undefeated in every place
means he is undefeated in the war with Mara or (undefeated) by all the passions and so on.

2 Comm: sabbattha mutto ti sabbesu khandhadisu mutto; free from all things means free from all
constituents and so on.

> Comm: asito ti tanhaditthinissayena anissito; independent means independent of the dependence on
craving and views.

> Comm: sabbakammakkhayar patto ti sabbakammakkhayasarikhatam Arahattam patto; attained to the
end of all deeds means attained to Worthiness with the complete destruction of all deeds.

» Comm: upadhisankhaye ti upadhisankhayasankhate Nibbane arammanato vimutto; in the ending of
clinging means free from sense objects by the complete destruction of clinging in Emancipation.
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Atha kho Sela bhikkhuni, pubbanhasamayam nivasetva,
Then the nun Sela, having dressed in the morning time,

pattacivaram-adaya, Savatthim pindaya pavisi.
after picking up her bowl and robe, was entering Savatthi for alms.

Savatthiyam pindaya caritva, pacchabhattam pindapatapatikkanta,
After walking for alms in Savatthi, and returning from the alms-round after the meal,
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she approached the Blind Man's Wood to pass the day,

Andhavanam ajjhogahetva,
and having entered Blind Man's Wood,

afifiatarasmim rukkhamile divaviharam nisidi.
she sat down at the root of a certain tree to pass the day.

Atha kho Maro Papima
Then the Wicked Mara

Selaya bhikkhuniya bhayam chambhitattam lomahamsam uppadetukamo,
desiring to give rise to fear, terror, and horror in the nun Sela,

samadhimha cavetukamo, yena Sela bhikkhuni tenupasankami,
desiring to drive her out of concentration, approached the nun Sela,

upasankamitva Selam bhikkhunim gathaya ajjhabhasi:
and after approaching he addressed the nun Sela with a verse:

“Kenidam pakatam bimbam, kva nu bimbassa karako,
“By whom was this manikin made,5 ® where is this manikin's maker,

Kva nu bimbam samuppannam, kva nu bimbam nirujjhati?” ti
Where has this manikin’’ risen, and where does the manikin cease?”

Atha kho Selaya bhikkhuniya etad-ahosi:
Then it occurred to the nun Sela:

“Ko nu khvayam manusso va amanusso va gatham bhasati?” ti
“Who is this, a human or a non-human, speaking this verse?”

Atha kho Selaya bhikkhuniya etad-ahosi:
Then it occurred to the nun Sela:

“Maro kho ayam Papima
“This is the Wicked Mara

mama bhayam chambhitattam lomahamsam uppadetukamo,
desiring to give rise to fear, terror, and horror in me,

% Comm: kenidar pakatan-ti kena idam katam; paraphrasing.
5 . . o _ : e
" Comm: bimban-ti attabhavan sandhaya vadati; manikin is said in reference to selfhood.
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samadhimha cavetukamo, gatham bhasati.” ti
desiring to drive me out of concentration, who speaks this verse.”

Atha kho Sela bhikkhuni: Maro ayam Papima iti viditva,
Then the nun Sela having understood: This is the Wicked Mara,

Maram Papimantam gathahi paccabhasi:
replied with these verses to the Wicked Mara:

“Na-y-idam attakatam bimbam, na-y-idam parakatam agham,
“This manikin's not made by oneself, pain® is not made by another,

Hetum paticca sambhiitam, hetubhanga nirujjhati.
Through conditions it arises, conditions broken™ it ceases.

Yatha afifiataram bijam khette vuttam virahati
Just as a certain seed when it has been sown in a field will grow

Pathavirasaii-ca agamma sinehaifi-ca tad-abhayam,
Through both of these (conditions): the earth's essence and the moisture,

Evam khandha ca dhatuyo cha ca ayatana ime,
So the constituents and the elements and these six sense spheres,

Hetum paticca sambhiaita, hetubhanga nirujjhare.” ti
Through conditions (surely) arise, with conditions broken they cease.”

Atha kho Maro Papima: “Janati mam Sela bhikkhuni!” ti
Then the Wicked Mara (thought): “The nun Sela knows me!”

dukkhi dummano tatthevantaradhayzt ti.
and pained and depressed he vanished right there.

SN 5.10 Vajirasuttam
The Discourse about Vajira

171. Evam me sutam:
Thus I have heard:

ekam samayam Bhagava Savatthiyam viharati
at one time the Gracious One was dwelling near Savattht

Jetavane Anathapindikassa arame.
at Anathapindika’s grounds in Jeta’s Wood.

Atha kho Vajira bhikkhuni, pubbanhasamayam nivasetva,
Then the nun Vajira, having dressed in the morning time,

¥ Comm: aghan-ti dukkhapatitthanatta attabhavam-eva vadati; pain is said (because) selfhood is
established on pain.

% Comm: hetubhanga ti hetunirodhena paccayavekallena; conditions broken means through the ceasing of
conditions, through deficiency of causes.
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pattacivaram-adaya, Savatthim pindaya pavisi.
after picking up her bowl and robe, was entering Savatthi for alms.

Savatthiyam pindaya caritva, pacchabhattam pindapatapatikkanta,
After walking for alms in Savatthi, and returning from the alms-round after the meal,
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she approached the Blind Man's Wood to pass the day,

Andhavanam ajjhogahetva,
and having entered Blind Man's Wood,

afifiatarasmim rukkhamiile divaviharam nisidi.
she sat down at the root of a certain tree to pass the day.

Atha kho Maro Papima
Then the Wicked Mara

Vajiraya bhikkhuniya bhayam chambhitattam lomahamsam uppadetukamo,
desiring to give rise to fear, terror, and horror in the nun Vajira,

samadhimha cavetukamo, yena Vajira bhikkhuni tenupasankami,
desiring to drive her out of concentration, approached the nun Vajira,

upasankamitva Vajiram bhikkhunim gathaya ajjhabhasi:
and after approaching he addressed the nun Vajira with a verse:

“Kenayam pakato satto, kuvam sattassa karako,
“By whom was this being made, just where is this being's maker,

Kuvam satto samuppanno, kuvam satto nirujjhati.” ti
Where has this being arisen, and just where does this being cease?”

Atha kho Vajiraya bhikkhuniya etad-ahosi:
Then it occurred to the nun Vajira:

“Ko nu khvayam manusso va amanusso va gatham bhasati?” ti
“Who is this, a human or a non-human, speaking this verse?”

Atha kho Vajiraya bhikkhuniya etad-ahosi:
Then it occurred to the nun Vajira:

“Maro kho ayam Papima
“This is the Wicked Mara

mama bhayam chambhitattam lomahamsam uppadetukamo,
desiring to give rise to fear, terror, and horror in me,

samadhimha cavetukamo, gatham bhasati.” ti
desiring to drive me out of concentration, who speaks this verse.”

Atha kho Vajira bhikkhuni: Maro ayam Papima iti viditva,
Then the nun Vajira having understood: This is the Wicked Mara,
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Maram Papimantam gathahi paccabhasi:
replied with these verses to the Wicked Mara:

“Kim nu satto ti paccesi? Mara Ditthigatam nu te?
“Why fall back on a ‘being’? Haven't you come to a view, Mara?

Suddhasankharapuiijoyam, na-y-idha sattupalabbhati.
This is just a bunch of processes, no being is to be found here.”

Yatha hi angasambhara hoti saddo ‘ratho’ iti,
Just as with a collection of parts the sound ‘chariot’ is said,

Evam khandhesu santesu hoti ‘satto’ ti sammuti.
So when there are these constituents® a ‘being’ is determined on.”

Dukkham-eva hi sambhoti, dukkham titthati veti ca,
Only suffering® arises, suffering it is that persists,

Naiifiatra dukkha sambhoti, naiifiamh dukkha nirujjhati.” ti
Nothing other than sufferings arise, just sufferings that cease.”®

Atha kho Maro Papima: “Janati mam Vajira bhikkhuni!” ti
Then the Wicked Mara (thought): “The nun Vajira knows me!”

dukkhi dummano tatthevantaradhayzt ti.
and pained and depressed he vanished right there.

Bhikkhunisaryuttam Samattam.
The Thematic Discourses about Nuns are Complete.

Tassuddanam:
This is the summary:

B Alavika ca Soma ca Gotami Vijaya saha,
Alavika and then Soma and Gotam1 with Vijaya,

Uppalavanna ca Cala,
Uppalavanna, Cala,

Upacala Sisupacala, Sela Vajraya te dasa ti.
Upacala, Stsupacala, Sela with Vajira, these ten.

% Comm: na-y-idha sattupalabbhatt ti imasmim suddhasankharapuiije paramatthato ‘satto’ nama na
upalabbhati; no being is to be found here means in this bunch of pure processes nothing known as ‘a
being’ is found in the ultimate sense.

' Comm: khandhesu santesi ti paficasu khandhesu vijjamanesu tena tenakarena vavatthitesu; when there
are these constituents means when there are these five constituents existing then it is fixed through that
state.

52 Comm: sammuti ti satto ti samafia-mattam-eva hoti; a being is determined on means there is just this
appellation.

5 Comm: dukkhan-ti paiicakkhandhadukkham; suffering means the suffering in the five constituents.

 Comm: naifiatra dukkha ti thapetva dukkham afiito neva sambhoti na nirujjhatt ti; nothing other than
sufferings means except for suffering nothing else arises or ceases.
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