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Introduction 

 

The present text has been established through a comparison of the following editions: 

 

 SHB: Simon Hewavitarane Bequest Series, Vol. 39, Jàtakaññhakathà, 6th 

part (Colombo, 1937) 

 PTS: Jàtaka with Commentary, Vol. V, (Oxford 1881, reprinted London 

1991) 

 ChS: Chaññha Saïgàyana edition as found on the Chaññha Saïgàyana CD-

ROM (version 3, Igatpuri, no date, but = 1999). 

 Thai: Royal Thai edition, as found on Budsir for Windows CD-ROM 

(version 2.0, Bangkok, 1996). 

 BJT: (for the verses only): Buddha Jayanti Tripitaka Series, Vol 31, 

Jàtakapàli, Part II (Colombo 1984, reprinted 2005). 

 

The variant readings between the texts are numerous, but, for the most part, trivial. I have 

attempted to give in the notes a summary of the difference and where such was necessary an 

alternative translation. This at least gives the student some idea of the significance of the 

alternatives.  

 

In choosing the readings I have been guided by the grammar, the meaning, the metre and 

internal consistency, as these are the best guides, even though they are not infallible. It is 

always possible that a sentence which we believe to be ungrammatical is correct on the basis of 

the principle of lectio difficilior. But that also is by no means an infallible guide, and in the end 

an editor has to make his choice. 

 

The text itself can be analysed in different ways: there is the story of the present, which acts as 

the reason for the Buddha telling the story of the past, which is the main part, and then there is 

the conclusion, in which the two sections are related to each other.  

 

Another way would be to divide it into the verses, the word analysis, and the prose story 

sections. If we take the latter it seems to me we are dealing with two distinct strata, the verses 

being the oldest, and their analysis and the prose story being the younger. The reason for this is 

that the verses were never translated from the Pàëi in the first place but were preserved in the 

original language. 

 

The prose, on the other hand, was translated first into Sinhala and then back into Pàëi in the 

5th century, apparantly by Bhadanta Buddhaghosa, who is traditionally held to have made the 

final rescension of the Jàtaka commentary; and the word analysis, which would have been 

necessary to preserve their meaning is also younger in diction and style, as we can see when it 

occasionally breaks into a prose paraphrase of the verses.  
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I have rearranged the material somewhat is this edition, so that the word analysis follows each 

of the verses it refers to, only occasionally taking two verses at a time. In the original they 

follow the whole verse section they refer to, which in the case of the boy's praise of the girl 

amounts to 25 verses, and therefore separates the analysis from the verses to such an extent 

they become remote and peripheral. 

 

Here I have integrated them with the material they are referring to as it gives the student a 

much better idea of how the commentators explained the often difficult verses. It is also easier 

to see why certain readings have been preferred over others. I have clearly marked the 

different sections though by greying out the word analysis, while the prose story and the verse 

it supports are coloured as normal. 

 

The commentator employs a number of devices to explain his text: sometimes he simply gives 

an alternative and better known form of the same word; sometimes he explains one word by 

another, as in our dictionaries; sometimes he resorts to paraphrase, especially when the import 

of the verse is not at all clear. 

 

The verse itself is limpid and for the most part well written, though like all the verse in the 

texts it has its fair share of obscurities. The metre appears to me to be unusual in the Siloka 

verses in that it allows light syllables in 2nd and 3rd positions, but apart from that is the quite 

normal mix of Siloka and Tuññhubha, with the latter sprinkled with Jagatã lines as we regularly 

find elsewhere. 

 

* * * 

 

The story is an interesting, if highly improbable, fable: a sage lives alone in the Himàlayas, 

there is semen in the urine he passes, and a deer who happens to eat the grass in that place gets 

pregnant from it. A human boy is later born to the deer and he is brought up in complete 

seclusion from mankind, and most importantly, from womankind. 

 

The boy's ascetic power becomes so great that Sakka in his heaven is worried by it and causes 

a drought to occur in the country and blames it on the boy. He then convinces the King to send 

his daughter to seduce him and to break his power. The King and his daughter accept Sakka's 

reasoning and in good faith - and for the benefit of the country - agree to the plot. 

 

The girl dresses up as an ascetic and while the Father (the Bodhisatta) is away gathering roots 

and fruits in the forest, she manages to seduce the boy, who has never seen a woman before, 

though she does so with a completely unbelievable story.  

 

Through their revelling the boy does indeed loose his powers, the girl then makes off, and 

when his Father returns the boy who has become infatuated with his new friend, tells him all 

about it, only to be instructed and rebuked by his Father, and repent his actions. 

 

What happens next seems not to have interested the story-teller as, apart from the fate of the 

boy, who regains his former powers, he doesn't inform us. Once the boy had his powers back 

Sakka's seat must have glowed again, but whether he let it be, or stood up for a lifetime is not 

revealed. 

 

It is interesting to note that this is not the only story of Isisiïga that appears in the Jàtakas, 

there is another, and somewhat similar, story just a few pages before, and which is referred to 

in our story. That is Jàtaka 523, the Alambusàjàtaka, but there Sakka chooses a heavenly 

nymph to seduce the ascetic.  
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The outcome is the same, the sage is seduced, repents and Sakka is thwarted, but for some 

reason he does not seem upset, in fact he grants a boon to the seductress. The stories are, of 

course, in neither case, to be taken seriously, it is not in the logic of their events, but in their 

telling, that the story-teller has won his friends. 

 

The story also appears in the Mahàvastu (Jones' translation pp. 139-147), but EkaèÔïga, as he is 

known there, is the Bodhisattva, and Nalinã is Yaèodharà in an earlier existence. There is a 

variation in the story as without his knowing it, EkaèÔïga is married to the girl and has to take 

up his responsibilities, eventually becoming the King and having 32 children. 

 

The story also appears in the Mahàvastu (Jones' translation pp. 139-147), but EkaèÔïga, as he is 

known there, is the Bodhisattva, and Nalinã is Yaèodharà in an earlier existence. There is a 

variation in the story as without his knowing it, EkaèÔïga is married to the girl and has to take 

up his responsibilities, eventually becoming the King and having 32 children. 

 

The story is also known to the Hindu epics the Ràmàyaõa and the Mahàbhàrata, with many 

further variations. In the former EkaèÔïga was the chief priest when the king Dasaratha 

performed a sacrifice in order to gain children, and as the consequence there were born Ràma, 

Bhàrata, and the twins Lakùmana  and øatrughna! 

 

Because of its sexual content the Pàëi version of the story has never been translated in full 

before. In the English version presented here the word-analysis is omitted as it only makes 

sense in the context of the Pàëi text.  

 

 

ânandajoti Bhikkhu 

August 2010 
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 [The Occasion] 

 

ßUóóayhate2 janapado.û ti  

ßThe country is dried up.û3 

 

Idaü Satthà Jetavane viharanto4  

Now while the Teacher was living in Jeta's Wood 

 

puràõadutiyikàpalobhanaü5 àrabba kathesi.  

he told this about the seductions of a former wife.6 

 

Kathento ca taü bhikkhuü kena ukkaõñhàpito 'sã ti pucchitvà, 

In relating (the story), after asking the monk what was the cause of his dissatisfaction, 

 

Puràõadutiyikàyà ti vutte.  

he said: (It is) because of my former wife.  

 

ßEsà kho, bhikkhu, tava anatthakàrikà pubbe pi 

ßMonk, this one has been unbeneficial to you in the past also, 

 

tvaü etaü nissàya jhànà parihàyitvà,  

and having lost the absorptions because (of her), 

 

mahàvinàsaü pattoû7 ti vatvà atãtaü àhari. 

you came to a great calamity,û and after saying (this) he spoke about8 the past. 

 

* * * 

 

Atãte, Bàràõasiyaü Brahmadatte rajjaü kàrente,  

In the past, when King Brahmadatta was ruling in Bàràõasã, 

 

                                            
1 SHB has no heading but writes Naëinikàjàtakaü as the end-title; PTS writes: Naëinikàjàtaka, 

with variant spelling and omitting -vaõõanà. Thai writes: Naëinikàjàtakaü, with variant 

spelling and omitting -vaõõanà. ChS: Niëinikàjàtakavaõõanà; ChS always writes Niëinikà. 
2 ChS, Thai: Uddayhate; and similarly throughout. 
3 The Commentary on the Jàtakas always begin by quoting a line from the first verse to be 

explained. 
4 PTS abbreviates excessively, here it writes, e.g. Idaü S. j. v., and in many other places 

similarly throughout when there is stock text. This makes comparison very difficult without 

searching out the root texts, and I have not done it here. 
5 PTS: -dutiyika-. 
6 Lit: former second. 
7 SHB, Thai: patto' sã. 
8 Lit: produced, brought up, fetched, figuratively it is used in these contexts to mean he recited 

or told a story about the past. 
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Bodhisatto udiccabràhmaõamahàsàlakule nibbattitvà, vayappatto uggahitasippo. 

the Awakening One, after being born in a noble and wealthy bràhmaõa family, came of age 

and learned a craft. 

 

Isipabbajjaü pabbajitvà jhànàbhiÿÿà nibbattetvà,  

(Then) after going-forth in the Seer's ordination and attaining the absorptions and deep 

knowledges, 

 

Himavantapadese9 vàsaü kappesi.  

he made his dwelling in the area of the Himàlayas.10 

 
11Ath' ekà migã, tassa passàvaññhàne,  

Then one deer, at the place where he was urinating,  

 

sambhavamissakaü tiõaü khàditvà, udakaü pivi.12 

having eaten grass mixed with semen, drank water. 

 

Ettakeneva ca tasmiü pañibaddhacittà, gabbhaü pañilabhitvà, 

So much was her mind bound to him that, after becoming pregnant, 

 

tato paññhàya, katthaci agantvà tattheva tiõaü khàditvà,13 

from that time forth, after going somewhere and eating grass in that place, 

 

assamassa sàmante yeva vicarati.  

she wandered around in the neighbourhood of his hermitage. 

 

Mahàsatto pariggaõhanto14 taü kàraõaü aÿÿàsi.  

The Great Being after examining (the facts) understood the reason. 

 

Sà aparabhàge manussadàrakaü vijàyi.  

Afterwards she gave birth to a human boy. 

 

Mahàsatto taü puttasinehena pañijaggi, Isisiïgo tissa nàmaü akàsi.  

The Great Being brought him up with a Father's love,15 and named him Isisiïga, the Seer's 

Horn. 

 

                                            
9 SHB, Thai: -pp-; but there is no reason for the gemination, same when the word recurrs 

below. 
10 Himavanta means possessed of snows; Himàlaya means the region of snow; they both refer to 

the same mountainous area around the north of India. 
11 From here to the naming below is summarised in the original thus: Alambusàjàtake vuttanaye 

neva [PTS: vuttanayen' eva] ta§ pañicca ekà migã [PTS: migà] gabbha§ pañilabhitvà putta§ 

vijàyi, Isisiïgo tvevassa nàma§ ahosi; as was said in the account given in the Alambusàjàtaka 

[Jà 523] one deer, after becoming pregnant gave birth to a son, and he was named Isisiïga. I 

have expanded it by bringing in the story from that Jàtaka, which continues up and till the 

naming of the boy below. 
12 Thai: Pãvi. 
13 Thai omits: tattheva tiõaü khàditvà. 
14 Thai: -g-. 
15

 Lit: with one having love for a child (or son). 
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Atha naü Pità vayappattaü pabbàjetvà, 

Now when he had come of age his Father, after giving the going-forth, 

 

kasiõaparikammaü uggaõhàpesi.  

taught him the preliminary meditation exercise.16 

 

So na cirasseva, jhànàbhiÿÿà nibbattetvà,17 jhànasukhena kãëi,  

In no long time, having given rise to the absorptions and the deep knowledges, he amused 

himself with the bliss of absorption, 

 

ghoratapo paramadhitindriyo18 ahosi. 

and had awful power and the faculty of the greatest resolve. 

 

Tassa
19

 sãlatejena Sakkassa bhavanaü
20

 kampi.  

Because of the power of his virtue Sakka's dwelling place shook. 

 

Sakko àvajjanto21 taü22 kàraõaü ÿatvà:  

Reflecting, Sakka knew the reason for it, (and thinking):  

 

Upàyenassa sãlaü bhindissàmã ti,  

I will break his virtue through some means (or other),  

 

tãõi saüvaccharàni sakalakàsiraññhe vuññhiü nivàresi,23  

for three (long) years he prevented rain in the whole kingdom of Kàsã, 

 

raññhaü aggidaóóhaü viya ahosi.  

(until) the kingdom was as though burnt by fire. 

 

Sasse asampajjamàne, dubbhikkhapãëità manussà sannipatitvà, 

With an unsuccessful harvest, the people having become oppressed by famine, 

 

Ràjaïgaõe upakkosiüsu.  

they blamed it on the impurity of the King. 

 

Atha ne Ràjà vàtapàne ñhito: Kiü etan-ti pucchi?  

Then they stood at the King's window and asked: Why is this? (saying): 

 

                                            
16 Kasiõa meditation is a concentration exercise on a coloured disk. 
17 ChS: uppàdetvà. PTS inserts: Himavantapadese here. 
18 SHB: paramàbhijitindriyo; and having conquered the senses; PTS: parimàritiõdriyo [sic]; and 

mortified the senses; same below when Sakka questions the King. Thai reads: ghoratapo 

paramatapo paramàbhijitindriyo ahosi. 
19 Thai: Athassa. 
20 PTS: Sakkabhavanaü; compounding the words. 
21 ChS, Thai: àvajjento; similar meaning 
22 Thai omits. 
23

 PTS: vàresi. 
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ßMahàràja, tãõi saüvaccharàni devassa avassantassa,24 sakalaraññhaü uóóayhati,  

ßGreat King, for three years the sky-god hasn't rained, and the whole kingdom is dried up, 

 

manussà dukkhità, devaü vassàpehi, Devàû ti.  

people are suffering, make the sky-god rain, King.û25 

 

Ràjà sãlaü samàdiyitvà uposathaü upavasanto pi vassaü26 vassàpetuü nàsakkhi. 

The King, after establishing the virtuous practices and maintaining the fast-day was still unable 

to make the rain fall down. 

 

Tasmiü kàle, Sakko aóóharattasamaye,27  

At that time, in the middle of the night-time, Sakka,  

 

tassa sirigabbhaü pavisitvà, ekobhàsaü katvà, vehàse
28

 aññhàsi.  

after entering and illuminating the royal chamber, stood in the air. 

 

Ràjà taü disvà: ßKo 'si tvanû-ti pucchi.  

The King, having seen him, asked: ßWho are you?û 

 

ßSakko 'ham-asmã,û ti  

ßI am Sakka,û  

 

ßKenatthenàgato 'sã?û ti 

ßWhat have you come for?û 

 

ßVassati te, Mahàràja, raññhe29 devoû ti?  

ßDoes the sky-god rain on your kingdom, Great King?û  

 

ßNa vassatãû ti. 

ßHe doesn't rain.û 

 

ßJànàsi panassa avassanakàraõan?û-ti 

ßBut do you know the reason for it not raining?û 

 

ßNa jànàmãû ti.30  

ßI do not know.û 

 

ßMahàràja, Himavantapadese Isisiïgo nàma tàpaso pañivasati31 

ßGreat King, in the area of the Himàlayas lives an ascetic named Isisiïga 

 

                                            
24 ChS: avassantattà. 
25 The word deva in Pàëi carries a number of meanings: a god or deity, the sky, a rain cloud, a 

king. Here they are asking the King (Deva) to make the sky (deva) rain. 
26 SHB omits: vassaü; PTS omits: pi vassaü. 
27 Thai: aóóharattikasamaye. 
28 PTS: vehàsaü, sometimes the accusative is used with locative sense. 
29 PTS: rajje; more or less the same meaning. 
30 ChS, Thai insert: Sakka. 
31

 PTS: vasati. 
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ghoratapo32 paramadhitindriyo.  

who has awful power and the faculty of the greatest resolve. 

 

So nibaddhaüḥ33 deve vassante, kujjhitvà àkàsaü olokesi,  

When the sky-god rains regularly, becoming angry, he glares at the sky, 

 

tasmà devo na vassatãû ti.  

therefore the sky-god does not rain.û34 

 

ßIdànetthaḥ35 kiü kàtabban?û-ti 

ßBut now what is to be done in this case?û 

 

ßTassa tape bhinne devo vassissatãû ti.36  

ßWhen his power is broken, the sky-god will rain.û 

 

ßKo panassa tapaü bhindituü samattho?û ti 

ßBut who is able to break his power?û 

 

ßDhãtà pana te,37 Mahàràja, Naëinikà38 samatthà. 

ßYour daughter, Great King, Naëinikà is able. 

 

Taü pakkosàpetvà:39 Asukaññhànaü nàma gantvà,  

* After summoning her, send her (saying): After going to such and such a place, 

 

tàpasassa tapaü bhindà ti40 pesehã.û ti 

break the ascetic's power.û 

 

Evaü so Ràjànaü anusàsitvà,41 sakaññhànam-eva agamàsi.  

Thus, after advising the King, he returned to his own place (in Heaven). 

 

Ràjà punadivase, amaccehi saddhiü mantetvà, 

The King on the following day, after discussion with his ministers, 

 

dhãtaraü pakkosàpetvà, pañhamaü gàtham-àha: 

and summoning his daughter, spoke the first verse: 

 

                                            
32 Thai: so ghoratapo paramàbhijitindriyo. 
33 Thai: nivaddhaü. 
34 This is a deception of the part of Sakka, of course, and he is basically tempting the King to 

do what he next suggests through this false information. 
35 ChS: idàni panettha. 
36 PTS: vassatã ti; present tense, which cannot be right here. 
37 PTS, ChS omit: pana. 
38 Thai: Naëinikà, Thai spells the name thus throughout. 
39 PTS: pakkositvà; same meaning, text uses causative form as in the text just below. 
40 ChS: bhindàhã ti, alternative form of the imperative. 
41

 Thai: anusàsetvà, alternative spelling for the absolutive. 



The Explanation of the Naëinikà Story 

9 

ßUóóayhate janapado, Raññhaÿ-càpi vinassati, 

ßThe country is dried up, and the Kingdom will be destroyed, 

 

Ehi42 Naëinike43 gaccha taü me bràhmaõam-ànayà.û ti [1] 

Come, Naëinikà, do you go to bring the bràhmaõa for me.û44 

 

Tattha taü me ti taü mama anatthakàriü bràhmaõaü attano vasaü ànehi,
45

  

Herein, him for me, bring that unbeneficial bràhmaõa under your control for me, 

 

kilesarativasenassa sãlaü bhindà
46

 ti. 

break his virtue by the power of the defilement of love. 

 

Taü sutvà sà dutiyaü gàtham-àha: 

Having heard that, she spoke the second verse: 

 

ßNàhaü dukkhakkhamà, Ràja, nàhaü addhànakovidà, 

ßI cannot bear suffering, King, I have no skill in roads, 

 

Kathaü ahaü gamissàmi vanaü kuÿjarasevitan?û-ti [2] 

How will I go through a wood elephants inhabit?û 

 
Tattha dukkhakkhamà ti ahaü, Mahàràja, dukkhassa khamà na homi,  

Herein bear suffering, I, Great King, cannot bear suffering, 

 

addhànam-pi na jànàmi, sàhaü kathaü gamissàmã? ti 

and I do not know the road, how will I go? 

 

Tato Ràjà dve gàthà47 abhàsi: 

Then the King spoke two verses: 

 

ßPhãtaü janapadaü gantvà hatthinà ca rathena ca, 

ßHaving gone through the prosperous country with an elephant and chariot, 

 

Dàrusaïghàñayànena - evaü gaccha Niëãnike.48 [3] 

And with a wooden raft - (you can) go like this, Naëinikà. 

 

Hatthã assà rathà pattã49 gacchevàdàya khattiye, 

Go and take (with you) elephants, horses, soldiers and nobles, 

 

Taveva vaõõaråpena vasaü tam-ànayissasã.û ti [4] 

By your beauteous form you will bring him under your control.û 

                                            
42 All texts: ehi; we should read -ã- m.c. to avoid two light syllables in 2nd and 3rd positions. 
43 BJT: Nalinike; and similarly throughout: other instances will not be noted. 
44 Both the King and the daughter are seen to be acting in good faith in order to save the 

Kingdom, so this is by no means a simple seduction story. 
45 SHB: mànehi = me ànehi. 
46 ChS: bhindàhã; alternative form of the imperative. 
47 ChS: gàthàyo, alternative form of the plural. 
48 PTS: Naëãniye; -ã- is m.c. to give the normal cadence. 
49 PTS: hatthã assarathà patti; ChS: hatthi-assarathe pattã; Thai: hatthã assà rathà pattã, 

alternative forms with same meaning. 
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Tattha, dàrusaïghàñayànenà ti, amma Naëinike na tvaü padasà gamissasi,
50

  

Herein, by a wooden raft (etc.) means good Naëinika, not by foot will you go, 

 

phãtaü pana subhikkhaü khemaü attano janapadaü  

but through your own prosperous, well-fed and safe country 

 

hatthivàhanehi rathavàhanehi gantvà,
51

  

having gone with an elephant vehicle a with a chariot vehicle, 

 

tato param-pi ajjhokàse
52

 pañicchannena vayhàdinà, 

from there onwards with covered vehicles and so on in the open-air, 

 

udakaññhàne nàvàsaïghàñena
53

 dàrusaïghàñayànena gaccha.  

go across the waters by a naval raft, by a wooden raft. 

 

Vaõõaråpenà ti evaü akilamamànà
54

 gantvà, 

By your beauteous form, having gone without being wearied, 

 

tava vaõõena ceva
55

 råpasampadàya ca taü bràhmaõaü attano vasaü ànayissasã ti. 

by your beautiful and fortunate form you will bring that bràhmaõa under your control. 

 

Evaü so dhãtarà saddhiü akathetabbam-pi56 Raññhaparipàlanaü nissàya kathesi.  

Thus he spoke with his daughter about what shouldn't be spoken of in order to protect his 

Kingdom. 

 

Sà pi sàdhå ti sampañicchi.  

She accepted (the proposition) saying: It is good. 

 

[The Seduction] 

 

Athassà sabbaü dàtabbayuttakaü datvà, amaccehi saddhiü uyyojesi.  

Then having given her all she required, he sent her off with the ministers. 

 

Amaccà taü àdàya,57 paccantaü patvà,  

The ministers, after taking her, arriving at the borderlands, 

 

tattha khandhàvàraü nivàsàpetvà,58 Ràjadhãtaraü ukkhipàpetvà,  

setting up the camp in that place, having the King's daughter taken up, 

 

                                            
50 PTS: tvaü padasà na gamissasi; different word-order. 
51 PTS: omits: ca rathavàhanehi ca; ChS adds cupalos: hatthivàhanehi ca rathavàhanehi ca. 
52 Thai adds ca here. 
53 PTS, Thai: nàvàsaïkhàtena; which is reckoned a boat vehicle. 
54 Thai: akilamànà. 
55 SHB, Thai: ca. 
56 Thai omits pi. 
57 PTS omits: taü àdàya, and reads gantvà instead of patvà. 
58

 PTS: nivàsetvà; set up [camp], but beings ministers they would have had it done for them. 
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vanacarakadesitena59 maggena Himavantaü pavisitvà, 

entering the Himàlayas with a forester who knew the path, 

 

pubbaõhasamaye tassa assamapadassa samãpaü60 pàpuõiüsu.  

in the morning-time arrived near to the area of his hermitage. 

 

Tasmiü khaõe Bodhisatto, puttaü assamapade nivattetvà,61 

At that time the Awakening Being, after making his son stay behind in the hermitage, 

 

sayaü phalàphalatthàya araÿÿaü paviññho hoti.  

had himself entered the wilds looking for various kinds of fruit. 

 

Vanacarako62 sayaü assamaü63 àgantvà,64 tassa pana vasanaññhàne65 ñhatvà, 

The forester, after approaching his hermitage, and standing near that lovely place, 

 

Naëinikàya taü dassento 66dve gàthà abhàsi:67 

while pointing it out spoke two verses to Naëinikà: 

 

ßKadalãdhajapaÿÿàõo,68 àbhujãparivàrito,69 

ßMarked by the sign of the plantain, surrounded by the Himàlayan birch,70 

 

Eso padissati rammo Isisiïgassa assamo. [5] 

Here is seen Isisiïga's delightful hermitage. 

 

Eso aggissa saïkhàto eso dhåmo padissati, 

Here is seen the smoke of what is reckoned a fire, 

 

Maÿÿe no aggiü hàpeti, Isisiïgo mahiddhiko.û ti [6] 

I think (it is) emitted now from the very powerful Isisiïga's (sacred) fire. 

 

Tattha
71

 kadalisaïkhàtà dhajà paÿÿàõaü assà ti kadalãdhajapaÿÿàõo.  

Herein, what is reckoned as a plantain, the flag, the sign (of that) is marked by the sign of the 

plantain. 

 

                                            
59 ChS: vanacarakena adesitena, splitting the compound. 
60 PTS: assamasamãpaü; near to his ashram. 
61 ChS: nivàsàpetvà; after staying behind. 
62

 PTS: Vanacarakà, plural, but only one has been mentioned in the story. 
63 SHB, Thai: Vanacarakà sayaü assamapadaü. 
64 SHB, ChS, Thai: agantvà; having gone to. 
65 ChS: dassanaññhàne; lovely place. 
66 PTS: dassetvà; having seen [it]. 
67 SHB, PTS, Thai: vadiüsu, plural form to go with vanacarakà above, but it means they must 

have spoken the verses together, another reason for preferring the singular. 
68 PTS, Thai: Kadali-; giving two light syllables in 2nd and 3rd position, against the metre. 
69 ChS, Thai: Kadalidhajapaÿÿàõo àbhujiparivàrito; -ã- in both places is m.c. to avoid 2 lights in 

2nd and 3rd positions. PTS reads: Kadali- and -vàraõo, both here and below, 
70 The bhårja or bhojpatr, which is also known in English as the Himalayan birch or 

Jacquemon tree, Betula utilis D.Don. 
71

 SHB, Thai unnecessarily insert: kadalidhajapaÿÿàõo ti here. 
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âbhujiparivàrito ti bhujapattavanaparikkhitto.
72

  

Surrounded by the Himàlayan birch means encircled by a wood of willow trees. 

 

Saïkhàto ti eso aggi assa Isisiïgassa jhànena
73

 saïkhàto paccakkhagato
74

 jalati.  

Reckoned means the fire is his, Isisiïga's, reckoned by the conflagration, which burns visibily. 

 

Maÿÿe no aggin-ti aggiü no
75

 hàpeti, juhati paricaratã ti maÿÿàmi.
76

 

I think ... now ... fire means I think (it is) emitted from the fire where he worships or tends. 

 

Amaccà pi Bodhisattassa araÿÿaü paviññhavelàya,77  

The ministers, at the time the Bodhisatta entered the wilds, 

 

assamaü parivàretvà, àrakkhaü ñhapetvà, 

after surrounding the hermitage, standing guard (over it), 

 

Ràjadhãtaraü Isivesaü gàhàpetvà,  

making the King's daughter take the guise of a Seer, 

 

suvaõõacãrakena78 nivàsanapàrupanaü79 katvà, sabbàlaïkàrehi alaïkaritvà, 

fully clothed with a golden bark robe, decorating (her) with all decorations, 

 

tantubaddhaü cittabheõóukaü80 gàhàpetvà,  

making her take a pretty yo-yo fastened with a string, 

 

assamapadaü pesetvà,81 sayaü bahi rakkhantà aññhaüsu.  

and sending her to the hermitage, stood by themselves outside keeping guard. 

 

Sà tena bheõóukena kãëantã82 caïkamanakoñiyaü83 otari.  

Amusing herself with the yo-yo she entered the end of the walking path. 

 

Tasmiü khaõe Isisiïgo paõõasàladvàre pàsàõaphalake nisinno hoti.  

At that time Isisiïga was sitting on a stone bench at the door of the leaf-hut. 

 

                                            
72 SHB, Thai: àbhuji-, curled (leaves), which robs it of meaning. 
73 PTS: ÿàõena; [reckoned] by his knowledge. 
74 PTS: paccakkhato; Thai: paccakkhakato? 
75

 PTS: na, which unfortunately reverses the meaning; context confirms that no here must be 

affirmative not negative, though it can mean either. 
76 PTS: maÿÿe; same meaning. 
77 SHB, Thai: velàyam-eva, with confirming particle. 
78 Thai: suvaõõacãrake, locative, in a golden bark robe. 
79 SHB: -pàrupaõaü; there is often a variation between -n- and -õ- in the Sinhalese texts. 
80 SHB: citra- = same word, different spelling; ChS, Thai: -geõóukaü = different word, same 

meaning; ChS and Thai write like this throughout, further cases will not be noted. 
81 PTS: pavesetvà; having entered [the ashram], which makes no sense when she is next said to 

be outside it. 
82 Thai: kãëaü kãëantã, although the repetition seems unnecessary perhaps we could translate: 

playing a game. 
83

 ChS: caïkama-, alternative form. 
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So taü àgacchantiü disvà,  

After seeing her coming, 

 

bhãtatasito uññhàya, paõõasàlaü pavisitvà aññhàsi.  

rising in fear and trembling, and entering the leaf-hut, he stood (inside). 

 

Sà pissa paõõasàladvàraü84 gantvà kãëi yeva.  

After going to the door of the leaf-hut she amused herself (nearby). 

 

Satthà taÿ-ca tato uttari ca85 atthaü86 pakàsento tisso gàthà abhàsi: 

The Teacher explaining the meaning further than that spoke three verses: 

 

ßTaÿ-ca disvàna àyantiü, àmuttamaõikuõóalaü, 

ßHaving seen her coming, adorned with jewelled earrings, 

 

Isisiïgo pàvisi bhãto assamaü paõõachàdanaü. [7] 

Isisiïga fearfully entered the leaf-covered hermitage. 

 

Assamassa ca sà dvàre bheõóukenassa kãëati, 

She amused herself with her yo-yo at the door of the hermitage, 

 

Vidaüsayantã aïgàni, guyhaü pakàsitàni ca. [8] 

Revealing her limbs, she displayed her secret (charms). 

 

Taÿ-ca disvàna kãëantiü paõõasàlagato 87jañã, 

After seeing the yogini amusing herself with (the yo-yo) at the leaf-hut,  

 

Assamà nikkhamitvàna, idaü vacanam-abravã:û ti [9] 

And coming forth from the hermitage, he said these words: 

 
Tattha, bheõóukenassà ti assa Isisiïgassa assamadvàre bheõóukena kãëati.  

Herein, with her yo-yo means she amused herself with the yo-yo at the door of Isisiïga's hermitage. 

 

Vidaüsayantã ti dassentã.  

Revealing means showing. 

 

Guyhaü pakàsitàni cà ti guyhaÿ-ca rahassaïgaÿ-ca
88

 pakàsitàni ca
89

 

Displayed her secret (charms) means she displayed her secret and hidden parts and also 

 

pàkañàni mukhahatthàdãni.
90

  

the common parts like the mouth, hands and so on. 

 

Abravã ti so kira paõõasàlàya ñhatvà, cintesi:  

He said means it seems that after standing by the leaf-hut, he thought: 

 

                                            
84 SHB: sàlàdvàraü; but we would expect the vowel to be shortened in compounds. 
85 SHB: tato ca uttariü, and omits following ca. PTS: uttariü, and omits following ca. 
86 Thai omits: ca atthaü. 
87 PTS: paõõasàlaü gato; splitting the compound. 
88 ChS omits: ca. 
89 SHB omits: ca. 
90

 SHB inserts: ca. 
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`Sacàyaü yakkho bhaveyya, paõõasàlaü pavisitvà, 

`If this is a demon, after entering the leaf-hut, 

 

mama maüsaü
91

 murumuràpetvà khàdeyya; 

and grinding up my flesh he will devour me; 

 

nàyaü yakkho, tàpaso bhavissatã' ti  

(but if) this is not a demon, it must be an ascetic.' 

 

assamà nikkhamitvà pucchanto
92

 gàtham-àha:
93

 

and after coming forth from the hermitage he spoke this verse, asking: 

 

`Ambho! ko nàma so rukkho yassa tevaügataü phalaü? 

`Hey! What is the name of the tree such a fruit comes from? 

 

Dåre pi khittaü pacceti, na taü ohàya gacchatã' û ti.94 [10] 

Having thrown it afar it returns, it doesn't go away from you.' û 

 

Tattha yassa tevaügatan-ti
95

  

Herein, such [a fruit] comes from means  

 

yassa tava rukkhassa evaügataü
96

 manoramaü phalaü? 

your delightful fruit, what tree does such a one come from? 

 

Ko nàma so
97

 rukkho ti citrabheõóukassa adiññhapubbattà; 

What is the name of the tree means that beautiful yo-yo unseen before; 

 

rukkhaphalena tena
98

 bhavitabban-ti maÿÿamàno evaü pucchi.
99

 

thinking: it must be the fruit of a tree, he asked thus. 

 

Athassa sà rukkhaü100 àcikkhantã gàtham-àha:101 

Then speaking about a tree she spoke this verse: 

 

                                            
91 PTS, ChS read: maü, [and grinding] me up. 
92

 SHB has a very different line here: tasmà nikkhamitvà pucchissàmi nan-ti, gàtham-àha; 

therefore, after coming forth (thinking): I will question him, he spoke this verse. PTS is 

similar, but adds: vatvà after nan-ti; after coming forth and saying. 
93 Thai has a different line altogether here: tasmà nikkhamitvà idaü kira àha; therefore after 

going forth this, it seems, was said. 
94 PTS adds: kathesi; he said. 
95 ChS adds: phalan, in the quotation here. 
96 PTS, ChS: gatikaü. 
97 SHB, Thai: nàmeso. 
98 PTS: rukkhaphalen' etena; the meaning doesn't change. 
99 ChS: pucchati, present tense. 
100 SHB, Thai omits: rukkhaü, which would seem to be necessary to give context. 
101

 PTS places: gàtham-àha after the verses. 
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ßAssamassa mamaü,102 Brahme, samãpe Gandhamàdane, 

ßMy hermitage, Holy Sir, is close to Gandhamàdana,103 

 

Pabbate104 tàdisà rukkhà, yassa tevaügataü phalaü, 

There are such trees on the mountain, that such a fruit come from, 

 

Dåre pi khittaü pacceti, na maü ohàya gacchatã.û ti [11] 

Having thrown it afar it returns, it doesn't go away from me.û 

 

Tattha samãpe Gandhamàdane ti Gandhamàdanapabbate mama assamassa samãpe.
105

  

Herein, close to Gandhamàdana means my hermitage is close to the Mountain Gandhamàdana (in the 

Himàlaya). 

 

Yassa tevaügatan-ti yassa evaügataü, ta-kàro byaÿjanasandhikaro
106

 ti. 

That such a fruit come from means that such come from, the ta-element is (simply) a consonant 

junction (having no meaning). 

 

Iti sà musàvàdaü107 abhàsi.  

Thus she spoke a falsehood. 

 

Itaro pi108 saddahitvà Tàpaso eso ti saÿÿàya, 

Having faith, and perceiving: This is an ascetic, 

 

pañisanthàraü karonto gàtham-àha:109 

making a friendly welcome, he spoke this verse: 

 

ßEtu110 Bhavaü assamimaü adetu,  

ßCome, good Sir, eat in this hermitage, 

 

Pajjaÿ-ca bhakkhaÿ-ca pañiccha dammi, 

Receive what I can give of foot-oil and food, 

 

Idam-àsanaü atra Bhavaü nisãdatu,  

Please sit, good Sir, here in this hermitage, 

 

Ito Bhavaü målaphalàni khàdatåû111 ti. [12] 

Eat, good Sir, the roots and fruits.û 

 

                                            
102 PTS, ChS: mama, alternative form. 
103 The name of a mountain in the Himàlayas, the exact location of which is unclear; the name 

means intoxicating with its fragrance. 
104 PTS, ChS: Bahavo, [there are] many [trees]. 
105 PTS: assamasamãpe; compounding the words. 
106 PTS: sandhikaro. 
107 PTS: musà. 
108 PTS: pana. 
109 PTS places: gàtham-àha after the verse. 
110 All texts thus. We need to read: etå, to avoid light syllables in 2nd and 3rd positions. 
111 PTS, ChS: bhuÿjatå, with nearly the same meaning, but elsewhere khàdati is used for eating 

roots and fruits. 
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Tattha assamiman-ti assamaü imaü Bhavaü pavisatu.  

Herein, this hermitage (etc.) means enter, good Sir, this hermitage. 

 

Adetå ti yathàsannihitaü àhàraü paribhuÿjatu.
112

  

Eat means partake of whatever food is placed before you. 

 

Pajjan-ti pàdabbhaÿjanaü.  

Foot-oil means oil for the feet. 

 

Bhakkhan-ti madhuraphalàphalaü.  

Food means various kinds of sweet fruit. 

 

Pañicchà ti pañiggaõha.  

Receive means accept. 

 

Idam-àsanan-ti paviññhakàle evam-àha. 

In this hermitage, at the time of going in is what is said. 

 

Tassà113 paõõasàlaü pavisitvà, kaññhatthare114 nisãdantiyà,  

After entering that leaf-hut, while sitting on the reed mat, 

 

suvaõõacãrake dvidhà gate sarãraü appañicchannaü115 ahosi.  

her golden bark-robe fell in two and her body was uncovered. 

 

Tàpaso màtugàmasarãrassa adiññhapubbattà taü disvà,116 

The ascetic, having never before seen a woman's body, 

 

Vaõo eso ti saÿÿàya evam-àha: 

perceiving: This is a wound,117 said this: 

 

ßKiü te idaü årunam-antarasmiü,118  

ßWhat is this in between your thighs 

 

Supicchitaü kaõha-r-ivappakàsati, 

It appears so dark and slippery, 

 

Akkhàhi me pucchito etam-atthaü,  

Declare to me that which I ask about, 

 

Kose nu te uttamaïgaü paviññhan?û-ti [13] 

Why is it your genitals enter into a cavity?û 

 

                                            
112 PTS: bhuÿjatu. 
113 SHB, PTS add: ßKin-te idanû-ti before tassà, as though it is the word analysis explaining the 

next verse. 
114 ChS: kaññhattharaõe, which doesn't give the expected meaning. 
115 SHB: -p-, but gemination is warranted here. 
116 Thai: disvàna, alternative form. 
117 ChS: vaõõo, [this is] beautiful. 
118

 Thai: kin-te idaü tava årånam-antaraü, same meaning, but Jagatã metre. 
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Tattha supicchitan-ti dvinnaü årånaü samàgamakàle  

Herein, slippery means between the two thighs at the time they met
119

  

 

suphusitaü
120

 sippimukhasaõñhànaü.
121

  

it was well-oiled, formed like the mouth of an oyster. 

 

Subhalakkhaõena hi asamannàgatàya, taü ñhànaü àvàñadhàtukaü hoti,  

Being unendowed with the sign of beautiful, that place had the nature of a pit, 

 

samannàgatàya abbhunnataü, sippipuñamukhasaõñhànaü.  

(but) when held up, it had an opening formed like the mouth of an oyster. 

 

Kaõha-r-ivappakàsatã ti ubhosu passesu kàëakaü viya khàyati.  

It appears so dark means it seemed to be black on both sides. 

 

Kose nu te uttamaïgaü paviññhan?-ti  

Why is it your genitals enter into a cavity? 

 

tava uttamaïgaü liïgasaõñhànaü na paÿÿàyati,  

your genitals do not appear to have the form of a penis, 

 

kiü nu taü tava sarãrasaïkhàte kose paviññhan?-ti pucchati. 

he asks: why is it your body (part) enters into a sheath? 

 

Atha naü sà vaÿcayantã gàthàdvayam-àha: 

Then deceiving him she spoke this pair of verses: 

 

ßAhaü vane målaphalesanaü caraü,  

ßWhile I was roaming in the woods is search of roots and fruits, 

 

âsàdayiü122 accha§123 sughoraråpaü, 

I struck a bear, very fierce in appearance, 

 

So maü patitvà sahasajjhapatto,124  

After running up he fell upon me with violence, 

 

Panujja maü abbahi uttamaïgaü. [14] 

Having pushed me down he pulled off my penis. 

 

                                            
119 This may also mean: at the time of intercourse, but discussion of intercourse seems 

premature here. 
120 SHB, PTS: suphassitaü, it is pleasant to the touch; but it doesn't appear he has touched it 

yet. PED: [su-]picchita well polished, shiny, slippery J v.197 (cp. Sk. picchala?). SED: 

picchala - mfn. slimy, slippery, smeary. 
121 ChS, Thai: sippipuñamukhasaõñhànaü; having an opening formed like the hollow mouth of an 

oyster. 
122 Thai: Asàdayiü, here and below, but the verb is àsàdeti, and therefore requires the long 

syllable. 
123 We need to read: accha', m.c. as the heavy syllable in 6th position is normally avoided. 
124

 ChS: sahasàjjhapatto, which violates the two-morae rule. 
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Tattha àsàdayin-ti ghaññesiü, àgacchantaü disvà leóóunà paharin-ti attho.  

Herein, struck means she knocked against, seeing (him) approaching she hit (him) with a clod of earth is 

the meaning. 

 

Patitvà ti upadhàvitvà.  

Running up means running close to. 

 

Sahasajjhappatto ti maü
125

 sahasà ajjhappatto sampatto.  

Fell ... with violence means with violence he fell upon or dropped on me. 

 

Panujjà ti atha maü pàtetvà.
126

  

Having pushed means then having fallen on me. 

 

Abbahã ti mukhena mama uttamaïgaü luÿcitvà pakkàmi,  

Pulled off means having uprooted my penis with his mouth, he departed, 

 

tato paññhàya imasmiü ñhàne vaõo jàto.
127

  

and because of that a wound appeared in this place. 

 

Svàyaü vaõo khajjati kaõóuvàyati,  

This wound is (therefore) itching and irritating, 

 

Sabbaÿ-ca kàlaü na labhàmi sàtaü, 

I do not receive (any) comfort at any time, 

 

Paho Bhavaü kaõóum-imaü vinetuü,  

(You are) able, good Sir, to remove this itch, 

 

Kurutaü128 Bhavaü yàcito bràhmaõatthanû-ti. [15] 

When asked, dear Sir, please do this good thing for a bràhmaõa.  

 

Svàyan-ti so ayaü,
129

 tato paññhàya mayhaü vaõo khajjati ceva kaõóuÿ-ca
130

 karoti,  

This means this (analysing the compound), and because of this my wound is itching and also is an 

irritation, 

 

tappaccayà sàhaü
131

 sabbakàlaü kàyikacetasikasukhaü na labhàmi.  

and because of that all the time I do not receive (any) bodily or mental pleasure. 

 

Paho ti pahu,
132

 samattho.  

Able means able (alternative form), capable. 

 

                                            
125 PTS omits; ChS: mamaü, incorrect form. 
126 ChS: potevtà? Maybe given as an alternative form of the absolutive, but I cannot find the 

form in the Dictionaries. 
127 SHB: ti; adding an unwanted quotation marker; Thai: imasmiü yeva ñhàne vaõo jàto ti, 

adding also an emphatic. 
128 PTS: Kurute. 
129 Here I begin interweaving the word analysis with the verse it belongs to as it is very remote 

otherwise, especially in the long strings of verses that follow later. 
130 ChS: kaõóuvaÿ-ca. 
131 PTS: càhaü; SHB, Thai: kho 'haü. 
132

 PTS: pahå; Thai omits pahu. 
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Bràhmaõatthan-ti Bhavaü mayà yàcito imaü bràhmaõassa atthaü karotu,  

Good thing for a bràhmaõa means good Sir, being asked by me do this good thing for a bràhmaõa, 

 

idaü me dukkhaü
133

 haràhã
134

 ti vadati. 

carry away my suffering, this is what is said. 

 

So tassà musàvàdaü sabhàvo ti saddahitvà, 

After placing faith in the lies about her condition, 

 

sace te135 evaü sukhaü hoti karissàmã, ti  

(thinking): If I can make you happy in this way, 

 

taü padesaü oloketvà, anantaraü gàtham-àha: 

having looked at the area, he spoke the next verse: 

 

ßGambhãraråpo tÕ vaõo salohito,  

ßYour wound appears to be deep and red, 

 

Apåtiko pakkagandho mahà ca,136 

It is big, fresh and smells like it's decaying, 

 

Karomi te kiÿci kasàyayogaü,  

I will make you some remedial decoction, 

 

Yathà Bhavaü paramasukhã bhaveyyà.û ti [16] 

Like that, good Sir, you will come to be at perfect ease.û 

 
Tattha salohito ti rattobhàso.  

Herein, red means shining red. 

 

Apåtiko ti påtimaüsarahito.  

Fresh means free of rotting flesh. 

 

Pakkagandho
137

 ti thokaü duggandho.  

Smells like it's decaying means a little bad-smelling. 

 

Kasàyayogan-ti ahaü keci rukkhakasàye gahetvà,  

Remedial decoction means having got some tree-decoction, 

 

tava ekaü
138

 kasàyayogaü karissàmã
 139

 ti. 

I will make some remedial decoction to you. 

 

                                            
133 Thai adds: màbhavissa (=mà abhavissa), do not let it be. 
134 PTS: harà; different form of the imperative. 
135 PTS: vo, enclitic having the same meaning. 
136 PTS reads: pannagandho, [fresh and] bad-smelling, here and below; ChS: vaõagandho; 

smelly wound; Thai: mahàpi ca; it is big, fresh and smells like its decaying. The metre is then 

Jagatã. 
137 ChS: Vaõagandho. 
138 Thai: etaü; that. 
139

 PTS, ChS: karomi, I make; perhaps using the present tense with near future meaning. 
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Tato Naëinikà gàtham-àha: 

After that Naëinikà spoke this verse: 

 

ßNa mantayogà na140 kasàyayogà,  

ßNot through a charm-remedy, or a remedial decoction, 

 

Na osadhà Brahmacàrã kamanti, 

Nor through medicine, Holy One, will (the itch) go away,  

 

Yaü te mudå141 tena vinehi kaõóuü,142  

Please remove the itch gently with your (penis), 

 

Yathà ahaü paramasukhã143 bhaveyyan.û-ti [17] 

Like that I will come to be at perfect ease.û 

 
Tattha kamantã ti, bho Brahmacàri, imasmiü mama vaõe  

Herein, go away means, good and Holy One, this my wound  

 

neva mantayogà, na kasàyayogà, na pupphaphalàdãni osadhàni kamanti,  

will go away neither through a charm-remedy, nor a remedial decoction, nor a flower or fruit medicine, 

 

anekavàraü katehi pi
144

 tehi etassa phàsukabhàvo
145

 na bhåtapubbo.  

after doing that many times before it was still not comfortable. 

 

Yaü pana te etaü mudu aïgajàtaü tena ghaññiyamànasseva tassa kaõóuü
146

 na hoti, 

But through rubbing gently with your organ it will not itch, 

 

tasmà
147

 tena vinehi kaõóun-ti. 

therefore please remove the itch with that. 

 

So saccaü eso148 bhaõatã ti sallakkhetvà,  

After reflecting: This is the truth he speaks, 

 

methunasaüsaggena sãlaü bhijjati, jhànaü antaradhàyatã149 ti ajànanto, 

not knowing: through engaging in sexual intercourse virtue is broken, and the absorptions are 

lost, 

 

màtugàmassa adiññhapubbattà,  

having never seen a woman before, 

 

                                            
140 BJT: kiÿci; [or] some [remedial decoction]. This would require the metre pausing at the 5th 

and restarting from the same syllable. 
141 BJT, SHB, Thai: mudu, spoiling the opening. 
142 BJT: kaõóu; PTS: kaõóukaü; same meaning. 
143 BJT: -sukhi here but -sukhã in the verse above. 
144 Thai omits pi. 
145 PTS: phàsubhàvo; same meaning. 
146 PTS, ChS: kaõóu, nominative. 
147 PTS: tasmàssa, therefore [please remove] his [itch]. 
148 SHB: esa. 
149

 Thai: parihàyã, is abandoned. 
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methunadhammassa ca ajànanabhàvena,  

being in ignorance of sexual intercourse, 

 

bhesajjan-ti vadantiyà tàya methunadhammaü150 pañisevi.  

through her speaking of medicine, he engaged in sexual intercourse with her. 

 

Tàvad-evassa sãlaü bhijji, jhànaü parihàyi.  

Then his virtue was broken, his absorptions were lost. 

 

So dve tayo vàre saüsaggaü katvà, kilanto hutvà nikkhamitvà, 

After having (sexual) intercourse two or three times, becoming tired and leaving, 

 

saraü oruyha nhatvà,151 

descending into and washing in the lake, 

 

pañippassaddhadaratho àgantvà paõõasàlàya152 nisãditvà, 

easing his fatigue and sitting (again) in the leaf-hut, 

 

puna pi Taü tàpaso ti maÿÿamàno,  

still thinking: This is an ascetic, 

 

vasanaññhànaü pucchanto gàtham-àha:153 

asking about her residence, he spoke this verse: 

 

ßIto nu Bhoto katamena assamo? 

ßFrom here, good Sir, where is your hermitage? 

 

Kacci154 Bhavaü abhiramasã155 araÿÿe? 

Do you, good Sir, take delight in the wilds? 

 

Kacci nu156 te målaphalaü pahåtaü?  

Do you have abundant roots and fruits? 

 

Kacci Bhavantaü na vihiüsanti vàëà?û157 ti [18] 

Do you, good Sir, not (risk) injury from predators? 

 
Tattha katamenà ti ito katamena disàbhàgena bhoto assamo? 

Herein, where means from here where, in what direction is the venerable's hermitage? 

 

Bhavan-ti àlapanam-etaü. 

Good Sir, this is a vocative. 

 

                                            
150 PTS, ChS: methunaü, [engaged in] sex. 
151 PTS, Thai: nahàtvà, spelling variation. 
152 ChS: -sàlàyaü, alternative spelling. 
153 PTS places: gàtham-àha after the verse. 
154 All texts read: kacci, in the next three lines, spoiling the metre in the opening; we need to 

read kaccã, m.c.. 
155 Thai: abhiramasi, spoiling the metre both in the cadence. 
156 PTS omits: nu, making the metre even worse. 
157

 Thai: bàlà; [injury from] fools. 
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Tato Naëinikà catasso gàthà158 abhàsi: 

Then Naëinikà spoke four verses: 

 

ßIto ujuü uttaràyaü disàyaü,  

ßFrom here straight in the northerly direction. 

 

Khemà nadã Himavantà159 pabhàvã,160 

The river Khemà moves through the Himàlayas, 

 

Tassà tãre assamo mayha'161 rammo,  

On the bank of that (river) is my delightful hermitage, 

 

Aho Bhavaü assamaü mayha'162 passe. [19] 

If you like, good Sir, you can see my hermitage. 

 
Tattha uttaràyan-ti uttaràya.  

Herein, northerly means northerly (alternative form). 

 

Khemà ti evaünàmikà nadã.  

Khemà, such is the name of the river. 

 

Himavantà pabhàvã ti Himavantato pavattati.  

Moves through the Himàlaya means flowing down from the Himàlaya. 

 

Aho ti patthanatthe nipàto.  

If you like is a particle expressing desire. 

 

Ambà ca sàlà tilakà163 ca jambuyo,  

Mango, Sal, plum, and rose-apple trees, 

 

Uddàlakà pàñaliyo ca phullà,164 

The Cassia, and the blossoming trumpet-flower tree,  

 

Samantato kimpurisàbhigãtaü,  

All around the bird-men sing, 

 

Aho Bhavaü assamaü mayha' passe. [20] 

If you like, good Sir, you can see my hermitage. 

 
Uddàlakà ti Vàtaghàtakà.  

The Cassia is the Golden Shower Tree. 

 

                                            
158 ChS: gàthàyo, alternative form of the plural. 
159 ChS: Himavatà. 
160 BJT, SHB, PTS, Thai: pabhàti, gleams [in the Himàlaya]; same in the word analysis, see 

below. 
161 Thai: mayhaü, spoiling the cadence here, but mayha' in the next line. 
162 PTS: mahyaü, against the metre in the cadence. 
163 Thai: tiõóukà, Diospyros embryopteris, I cannot find a common name for this tree. 
164 Thai: uddàlakà ca pàñaliyo suphullà, meaning almost identical, but metre is awkward, 

requiring a pause and restart at the 5th syllable. 



The Explanation of the Naëinikà Story 

23 

Kimpurisàbhigãtan-ti samantato
165

 parivàretvà,  

The kimpurisa sing means all around, being surrounded on all sides, 

 

madhurasaddena gàyantehi kimpurisehi abhigãtaü.  

with a sweet voice there is the singing of the song of the kimpurisa.
166

 

 

Tàlà ca målà ca phalà ca mettha,167  

There are Palmyra and roots and fruits for me there, 

 

Vaõõena gandhena upetaråpaü,168 

With beauty and good scent well-endowed, 

 

Taü bhåmibhàgehi upetaråpaü,  

That portion of the land is well-endowed, 

 

Aho Bhavaü assamaü mayha' passe. [21]  

If you like, good Sir, you can see my hermitage. 

 
Tàlà ca målà ca phalà ca metthà ti ettha mama assame pàsàdikà  

Palmyra and roots and fruits are there for me means there at my lovely hermitage 

 

tàlarukkhà ca tesaÿ-ÿeva vaõõagandhàdisampannà 
169

 

there are palmyra trees that are endowed with beauty and good scent and so on 

 

kandasaïkhàtà
170

 målà ca phalà ca.
171

  

and what are reckoned as tubers, roots and fruits. 

 

Phalà ca målà ca pahåtam-ettha,  

Abundant roots and fruits are there, 

 

Vaõõena gandhena rasenupetà, 

With beauty, scent and taste endowed, 

 

âyanti ca luddakà taü padesaü: 

But if hunters come to that district (I say): 

 

Mà me tato målaphalaü ahàsunû-ti.172 [22] 

Do not take from here my roots and fruits.û 

 

Pahåtam-etthà ti nànàrukkhaphalà
173

 ca rukkhavallimålà ca pahåtà ettha.  

Abundant ... are there means various and abundant fruit trees and vine tree roots are there. 

 

                                            
165 PTS: sabbadà; the meaning is similar. 
166 CPED: kimpurisa, masc., a bird with a human head. 
167 SHB: pahåtam-ettha; [Palmyra and roots] in abundance are there. 
168 BJT: -råpà; but -råpaü in the next line with a similar grammar. 
169 PTS: vaõõàdisampannà. 
170 Thai: sakaõóa-, I can see no good meaning for this here. 
171 PTS reads: tàlamålà ca målà ca phalà ca. 
172 PTS: ahaüsun-ti; Thai: aharayun-ti, different forms of the aorist. 
173

 PTS: -phalàphalà. 
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Mà me tato ti taü mama assamapadaü
174

 sambahulà luddakà
175

 àgacchanti,  

Do not ... from there means very many hunters come to the area of my hermitage, 

 

mayà cettha àharitvà ñhapitaü bahu madhurasamålaphalàphalaü
176

 atthi,  

and after I have collected and caused to be placed there abundant and various sweet tasting fruits and 

roots, 

 

te mayi ciràyante målaphalàphalaü
177

 hareyyuü.  

after tarrying a while they carry off my roots and various fruits. 

 

Te tato mama målaphalàphalaü mà hariüsu,
178

  

They should not take my roots and various kinds of fruits from there 

 

tasmà sace pi mayà saddhiü àgantukàmo ehi, no ce ahaü gamissàmã ti àha. 

therefore if you wish to come with me come, or if not, I will go, is what is said. 

 

Taü sutvà tàpaso yàva Pitu àgamanà179 adhivàsàpetuü gàtham-àha: 

Having heard that, the ascetic, wanting to wait until his Father had returned, spoke this verse: 

 

ßPità mamaü målaphalesanaü gato,  

ßMy Father has gone searching for roots and fruits, 

 

Idàni àgacchati sàyakàle, 

He will return here at evening time, 

 

Ubho va gacchàmase assamaü taü,  

We both can go to your hermitage then, 

 

Yàva Pità målaphalato etå.û ti [23] 

After Father has come back from (collecting) roots and fruits.û 

 

Tattha ubho va gacchàmase ti mama
180

 Pitu àrocetvà ubho va gamissàma. 

Herein, both can go means after informing my Father we both will go. 

 

Tato sà cintesi:  

Because of that she thought: 

 

ßAyaü tàva araÿÿe va181 vaóóhitabhàvena mama itthibhàvaü na jànàti,  

ßHaving grown up just in this monastery he doesn't know my femininity, 

 

Pità panassa maü disvà va jànitvà, 

but his Father, after seeing and understanding, (saying): 

 

                                            
174 PTS: assamapadesaü. 
175 PTS: pahåtaluddakà; which would appear to be the wrong adjective. 
176 PTS, Thai: madhurarasaü målaphalaü, splitting the compound, and dropping phalà-. 
177 Thai: målaphalaü, roots and fruits, same just below. 
178 PTS: àhariüsu; same meaning. 
179 SHB: àgamaõà; always this form, showing the n/õ alternation found in the Sinhalese texts. 
180 PTS: mamaü; different form. 
181

 SHB, PTS omits: và. 
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Tvaü idha kiü karosã? ti kàjakoñiyà paharitvà, 

What did you do here? and hitting me with the head of his carrying pole,  

 

sãsam-pi me bhindeyya. 

will break my head. 

 

Tasmiü anàgate yeva mayà gantuü vaññati,  

Therefore before he comes it is good for me to go, 

 

àgamanakammam-pi me niññhitanû-ti.  

my work in coming here is finished.û 

 

Sà tassa àgamanåpàyaü àcikkhantã itaraü gàtham-àha: 

Telling him the way to come to her, she spoke the next verse: 

 

ßAÿÿe bahå isayo sàdhuråpà,  

ßThere are many other well-disposed sages, 

 

Ràjãsayo182 anumagge vasanti, 

Royal sages, living along the road,  

 

Te yeva pucchesi mamassamaü taü,  

Please ask them about my hermitage, 

 

Te taü nayissanti mamaü sakàse.û ti [24] 

They will guide you to my neighbourhood.û 

 

Tattha Ràjãsayo ti, samma, mayà na sakkà
183

 ciràyituü,  

Herein, Royal sages means, my dear, I am unable to tarry a while, 

 

aÿÿe pana sàdhusabhàvà bràhmaõisayo ca ràjisayo ca
184

  

but there are other well-disposed Royal sages and bràhmaõa sages  

 

anumagge mama assamassa maggapasse
185

 vasanti,  

residing along the road who know the road to my hermitage, 

 

ahaü tesaü
186

 àcikkhitvà gamissàmi,  

after informing them I will go, 

 

tvaü te puccheyyàsi,  

you must ask them, 

 

te taü mama santikaü nayissantã ti. 

and they will lead you into my vicinity. 

 

                                            
182 BJT, SHB: Ràjisayo; against the metre in the opening. 
183 PTS: na sakkà mayà; different word order. 
184 ChS: ràjãsayo ca bràhmaõãsayo ca; different word order. 
185 PTS, ChS: assamamaggapasse, parsing the compund. 
186

 PTS: te taü; after informing them of it. 
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Evaü sà attano palàyanåpàyaü katvà,  

After making a plan for her getaway, 

 

paõõasàlato nikkhamitvà, taü187 olokentam-eva Tvaü nivattà ti vatvà, 

leaving the hermitage, seeing him and saying: You wait (here), 

 

àgamanamaggeneva amaccànaü santikaü agamàsi.  

she went back to the vicinity of the road she had arrived on with the ministers. 

 

Te taü gahetvà khandhàvàraü gantvà, anupubbena Bàràõasiü pàpuõiüsu.188  

After taking her and going to the camp, they gradually reached Bàràõasã. 

 

Sakko pi taü divasam-eva tussitvà sakalaraññhe devaü vassàpesi,  

Sakka being satisfied that day make the sky-god rain down on the whole of the kingdom, 

 

tato subhikkhaü janapadaü ahosi.189  

and because of that there was plenty of food in the country. 

 

Isisiïgatàpasassa pi tàya pakkantam-attàya eva kàye190 óàho191 uppajji.  

Through her leaving the ascetic Isisiïga's body developed a fever. 

 

So kampanto,192 paõõasàlaü pavisitvà, vàkacãraü pàrupitvà socanto nipajji.  

Trembling, after entering the leaf-hut, and covering himself with his bark cloth he lay down 

grieving. 

 

[The Sons' Praise] 

 

Bodhisatto sàyaü àgantvà, puttaü apassanto: kahaü193 nu kho gato? ti  

After coming in the evening the Awakening One, not seeing his son, (said): Where has he 

gone? 

 

Kàjaü194 otàretvà paõõasàlaü pavisitvà, taü195 nipannakaü disvà, 

After putting down his carrying pole and entering the leaf-hut, and seeing him lying there, (he 

said): 

 

Tàta, kiü karosã? ti piññhiü parimajjanto tisso gàthà abhàsi: 

Dear, what has happened? and while rubbing his back, he spoke three verses: 

 

                                            
187 PTS omits: taü. 
188 PTS: sampàpuõiüsu; emphatic form. 
189 PTS omits: tato subhikkhaü janapadaü ahosi. 
190 PTS replaces: eva kàye with sarãre. 
191 SHB, Thai: dàho, alternative spelling. 
192 Thai: kampento, causative form, made to tremble. 
193 PTS: kuhiü; different word, same meaning. 
194 PTS: Kàcaü; [after putting down his] glass? 
195

 PTS omits: taü. 
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ßNa te kaññhàni bhinnàni, na te udakam-àbhataü,196 

ßYou have no broken firewood, you have not brought the water, 

 

Aggi pi197 te na hàpito,198 kiü nu mando va jhàyasi? [25] 

You have not attended to the fire, what are you thinking of, lazy one? 

 

Bhinnàni kaññhàni huto ca aggi,  

Broken firewood and the sacrificial fire, 

 

Tapanãpi te samità Brahmacàrã, 

You, an ascetic, peacefully living the Holy life, 

 

Pãñhaÿ-ca mayhaü udakaÿ-ca hoti - 

(Preparing) my stool and (setting up) water - 

 

Ramasi199 tuvaü brahmabhåto puratthà. [26] 

Previously you delighted in excellence. 

 
Tattha bhinnànã ti araÿÿato uddhañàni.  

Herein, broken means collected from the wilderness. 

 

Na hàpito
200

 ti na jalito.  

Not attended means not light. 

 

Bhinnànã ti pubbe tayà mamàgamanavelàya kaññhàni uddhañàneva honti.  

Broken... means formerly you have collected firewood during the time I was coming. 

 

Huto ca aggã ti aggi ca huto ca
201

 hoti.  

The sacrificial fire means there is the fire and the sacrifice. 

 

Tapanã ti visibbana-aggisaïkhàtà
202

 tapanãpi,
203

  

Ascetic, an ascetic is one who warms himself at what is reckoned a fire,
204

 

 

te samità va sayam-eva
205

 saüvidahità va hoti.  

they prepare themselves peacefully.  

 

                                            
196 Thai: -àgataü, have not come [with the water]. 
197

 All texts: Aggi pi; giving light syllables in 2nd and 3rd positions, which is normally avoided. 
198 Thai: hàsito? have not gladdened [the fire]; this may be a copying error. 
199 All texts: ramasi; but we need to read: ramasã, to correct the opening. BJT, SHB read: 

ramasi tvaü, which still doesn't help the metre. 
200 Thai: hàsito. 
201 PTS, ChS, Thai omit: ca. 
202 PTS: visãvana-aggiññhasaïkhàtà; alternative form of the first word, I do not understand what 

the insertion -iññha- could mean here. 
203 SHB, Thai: visibbanàggisaïkhàtà aggitapanãpi; a fire-ascetic is one who warms himself at 

what is reckoned a fire. 
204 Tàpasa is derived from the verb tapati, which means heating. An ascetic is one making heat 

through striving in practice. 
205

 PTS omits: sayam-eva. 
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Pãñhan-ti mama àsanatthàya
206

 pãñhaÿ-ca paÿÿattam-eva hoti.  

Stool means my sitting stool had been prepared. 

 

Udakaÿ-cà ti pàdadhovana-udakam-pi
207

 upaññhàpitam-eva
208

 hoti.  

And water means foot-washing water had been set out. 

 

Brahmabhåto ti tuvam-pi ito puratthà seññhabhåto imasmiü assame
209

 abhiramasi.  

Excellence (etc.) means previously to this you greatly delighted in being the best in this hermitage. 

 

Abhinnakaññho 'si anàbhatodako,  

(But now) you have no broken firewood, and have not brought the water, 

 

Ahàpitaggã210 'si asiddhabhojano, 

You have neglected the fire, and the food is not ready, 

 

Na me tuvaü àlapasã211 mamajja,  

And today you do not converse with me, 

 

Naññhaü nu kiü cetasikaÿ-ca dukkhan?û-ti [27] 

Why are you perishing and your mental faculties suffering? 

 

Abhinnakaññho 'sã ti so dàni ajja anuddhañakaññho.
212

  

No broken firewood means now, today, you have not collected firewood. 

 

Asiddhabhojano ti na te kiÿci amhàkaü kandamålaü và paõõaü và seditaü.  

Food is not ready means none of our roots or leaves have been boiled. 

 

Mamajjà ti mama putta, ajja na me
213

 tvaü àlapasi.  

Today ... with me... means my child, today you do not converse with me. 

 

Naññhaü nu kin-ti kiü nu te naññhaü kiü và cetasikadukkhaü,
214

 

Why are you perishing (etc.) means why are you perishing or why are your mental faculties suffering, 

 

akkhàhi me nipannakàraõan-ti, pucchati. 

tell me what is the cause of your lying there, he asks. 

 

                                            
206 Thai: vasanatthàya; [the stool] in my living-place. 
207 PTS: pàdadhovanodakaü ca; sandhi form of the words. 
208 PTS: upaññhitam-eva; text is causative, this is the simplex. 
209 PTS: araÿÿe; in this wilderness. 
210 SHB: Ahàsitaggã; which doesn't make sense in the context, and is probably a printer's error. 
211 ChS, Thai: àlapasi, which spoils the cadence. 
212 ChS adds: 'si. 
213 Thai: me va. 
214 PTS: kiü te naññhaü kiü cetasikadukkhaü; ChS: kiü cetasikaü và dukkhaü; the meaning is 

more or less the same. 
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So Pitu vacanaü sutvà, taü kàraõaü kathento àha: 

After hearing his Father's words, he spoke about the reason: 

 

ßIdhàgamà jañilo Brahmacàrã,  

ßThere came here a yogi, a Holy One, 

 

Sudassaneyyo sutanå vineti, 

Very beautiful, slender, he leads, 

 

Nevàtidãgho na panàtirasso,215  

Neither too tall nor too short, 

 

Sukaõhakaõhacchadanehi bhoto. [28] 

That venerable one had very black hair. 

 
Tattha idhàgamà ti Tàta, imaü assamapadaü àgato.  

Herein, came here means Father, he came to this hermitage. 

 

Sudassaneyyo ti suññhu dassaneyyo.  

Very beautiful means very beautiful (parsing the compound). 

 

Sutanå ti suññhu tanuko nàtikiso nàtithålo.  

Slender mean very slender, not too thin, not too thick. 

 

Vinetã ti attano sarãrappabhàya assamapadaü ekobhàsaü viya vineti
216

 påreti.  

He leads means like one lighting up the hermitage with his own bodily radiance, he leads, he fulfills. 

 

Sukaõhakaõhacchadanehi bhoto ti,  

That venerable one had very black hair means, 

 

Tàta, tassa bhoto sukaõhehi
217

 kaõhacchadanehi,  

Father, that good one had very dark black hair, 

 

bhamaravaõõehi kesehi sukaõhasãsaü
218

 sumajjitamaõimayaü viya khàyati.  

and a head with very black locks and eyebrows made like polished gems, it seems. 

 

Amassujàto apuràõavaõõã,  

Being beardless and youthful, 

 

Āâdhàraråpaÿ-ca panassa kaõñhe, 

On his neck was (something) shaped (like) our support (bowl), 

 

                                            
215 PTS: punàtirasso; but not too short; Thai: api nàtirasso, more or less same meaning. 
216 PTS omits: vineti. I can't see how vineti can be explained with påreti? 
217 PTS: kaõhehi. 
218

 SHB, Thai: sukaõhaü sãsaü, splitting the compound. 
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Dve passa219 gaõóà ure sujàtà,  

With two bumps on his blessed chest, 

 

Suvaõõapiõóåpanibhà220 pabhassarà. [29] 

Like resplendent golden globules.221 

 
Amassujàto ti na tàvassa massu jàyati, taruõo yeva.  

Being beardless means so far he had not grown a beard, being young. 

 

Apuràõavaõõã ti acirapabbajito.  

Youthful means not long having gone forth. 

 

âdhàraråpaÿ-ca panassa kaõñhe ti  

On his neck was (something) shaped (like) our support (bowl) means 

 

kaõñhe ca panassa amhàkaü bhikkhàbhàjanañhapanapattàdhàrasadisaü
 222

  

* on his neck was set up an ornament like the alms bowl which is used for our support, 

 

piëandhanaü atthã ti, muttàhàraü
223

 sandhàya vadati.  

referring to a string of pearls is said. 

 

Gaõóà ti thane sandhàyàha.  

Bumps is said in regard to her breasts. 

 

Ure sujàtà ti uramhi sujàtà, urato ti pi pàñho.  

On his blessed chest means on his blessed chest (different form), from his (chest) is another reading. 

 

Pabhassarà ti pabhàsampannà; pabhàsare ti pi pàñho, obhàsantã ti attho. 

Resplendent means endowed with splendour; splendid is another reading, radiating is the meaning.  

 

Mukhaÿ-ca tassa bhusadassaneyyaü,  

His face was very beautiful, 

 

Kaõõesu lambanti ca kuÿcitaggà, 

Having ears hanging down with curled tips, 

 

Te jotare carato màõavassa,  

Which glittered when that youth walked around, 

 

Suttaÿ-ca yaü saüyamanaü jañànaü. [30] 

(As did) the well-fastened ball of locks (on his head). 

 

                                            
219 PTS: Dv' àssa; His two [bumps]; ChS: Dve yamà, two twin. 
220 PTS: Sovaõõa-à; Thai: suvaõõapiõóasannibhà; different spellings, same meaning; ChS: 

Suvaõõatindukanibhà; different words, same meaning. 
221 The tinduka (or tiõóuka) is a fruit tree. Flora and fauna describes the tiõóuka thus: a 

medium-sized evergreen tree with spreading branches sometimes reaching almost to the 

ground, a fragrant white flower and globose fruit covered with soft red velvety hair. 
222 PTS: -paõõàdhàra-; ChS: bhikkhàbhàjanaññhapanaü pattàdhàrasadisaü; splitting the 

compound, and reading -ññ-. 
223

 PTS: muttàbhàraõaü; decorated with pearls. 
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Bhusadassaneyyan-ti ativiya dassanãyaü.
224

  

Very beautiful means extraordinarily beautiful. 

 

Kuÿcitaggà ti sãhakuõóalaü
225

 sandhàya vadati.  

Curled tips is said in reference to her lion's earrings.
226

 

 

Suttaÿ-cà ti yaü tassa jañàbandhanasuttaü,
227

 tam-pi jotati pabhaü
228

 muÿcati.  

Ball means his well-bound ball of locks, that shone, let loose a light. 

 

Aÿÿà ca tassa saüyamanã229 catasso,  

Also he had four fastenings, 

 

Nãlà pãtà lohitikà ca setà,230 

Blue, yellow, red and white, 

 

Tà saüsare231 carato màõavassa,  

Which flew about when that youth walked around, 

 

Cirãñisaïghà-r-iva232 pàvusamhi. [31] 

Like a flock of parrots in the rainy season. 

 
Saüyamanã catasso ti  

Four fastenings means  

 

iminà maõisuvaõõapavàëarajatamayàni
233

 cattàri piëandhanàni dasseti.  

that he saw four ornaments made from [blue] crystal, [yellow] gold, [red] coral and [white] silver. 

 

Tà saüsare ti tàni piëandhanàni  

Which flew about means those ornaments 

 

pàvusamhi
234

 pavuññhe
235

 deve cirãñisaïghà
236

 viya viravanti.  

sounded like a flock of parrots when the gods rain down in the rainy season. 

 

                                            
224 PTS: dassaneyyaü; alternative spelling. 
225

 PTS: sãhakuõóale; different case ending, same meaning. 
226 According to PED (s.v. sãha): a very precious earring. 
227 SHB: jañàbandhanaü suttaü; Thai: jañàsu bandhanaü suttaü; splitting the compound. 
228 PTS: pabhaÿ-ca. 
229 ChS, Thai: saüyamàni, which spoils the cadence. 
230 PTS: Nãlà pi tà lohitikà ca satà; And hundreds of blue and red? 
231 PTS, ChS: piüsare, which tinkled. 
232 PTS: Tirãñisaïghà-r-iva; like a flock of birds. Repeated in the word analysis. 
233 PTS adds pi. 
234 SHB: pàvuse; another form of the locative; PTS, Thai: pàvusena, instrumental, but a locative 

is needed to give durative sense. 
235 SHB: navavuññhe; new rain; PTS: va vaññhe; same meaning. 
236

 Thai: tiriñi-, here but tirãñi- in the verse. 
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Na mekhalaü237 muÿjamayaü dhÏreti,238  

He does not wear a girdle made of grass, 

 

Na santhare239 no pana pabbajassa, 

It is no (normal) covering for the ascetic, 

 

Tà jotare jaghanantare240 vilaggà,241  

It glitters, while clinging between his buttocks,  

 

Sateratà242 vijju-r-iv' antalikkhe. [32] 

Like flashes of lightning in the firmament. 

 

Mekhalan-ti mekhalaü,
243

 ayam-eva và
244

 pàñho; 

Girdle means girdle (alternative spelling), this is indeed another reading; 

 

idaü nivatthakaÿcanacãrakaü
245

 sandhàyàha.  

this is said in reference to his gold bark dress. 

 

Na santhare ti na vàke.  

No covering means no bark (garments). 

 

Idaü vuttaü hoti:  

This is what is said: 

 

Tàta, yathà mayaü tiõamayaü và vàkamayaü và, cãrakaü
246

 dhàrema,  

Father, in whatever way it is made, made from grass or made from bark, we wear a bark garment,  

 

na tathà so, so pana suvaõõacãrakaü
247

 dhàretã ti.  

but not so he, he wears a golden bark garment. 

 

                                            
237

 ChS: mikhalaü; same meaning. 
238 ChS: dhàreti; but a light syllable is needed in the cadence; Thai: ñhapeti, does not fix. 
239 BJT, SHB: santace; PTS: santacaü; bark; both readings are repeated in the word analysis. 
240 PTS: jaghanavare; [while clinging to] his noble buttocks; which seems an odd sentiment. 
241 BJT, SHB, Thai: visattà; while entangled with. 
242 BJT, SHB, Thai: Saterità, alternative spelling. 
243 SHB, PTS: Mekhale ti mekhalaü; but both write mekhalaü in the verse, so this doesn't make 

sense; ChS: mikhalan-ti mekhalaü. I think the correct reading should be: mekhalan-ti 

mikhalaü, ayam-eva và pàñho; but none of the editions quite have it like this. 
244 Thai omits và. 
245 PTS: cãraü; same meaning. 
246 PTS: vàkacãraü katvà; having made a bark dress [we wear (it)]. 
247

 PTS: cãraü. 
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Akhãlakàni248 ca avaõñakàni, 

Without thistles and without stalks,249 

 

Heññhà nabhyà,250 kañisamohitàni, 

Beneath the navel, around his waist, 

 

Aghaññità niccakiliü251 karonti,  

Without striking (them) they always play, 

 

Haü Tàta kiürukkhaphalàni tàni? [33] 

Dear Father, the fruit of what tree are these? 

 

Akhãlakànã ti akàcàni nikkaõñakàni.
252

  

Without thistles means free from grit, free from thorns. 

 

Kañisamohitànã ti kañiyaü baddhàni.
253

  

Around his waist means bound to his waist. 

 

Niccakiliü karontã ti aghaññitàni pi niccaü kilikilàyanti.
254

  

They always play (etc.) means without striking (them) they are always tinkling. 

 

Haü
255

 Tàtà ti ambho
256

 Tàta.  

Dear Father means dear Father. 

 

Kiü rukkhaphalàni tànã ti tàni tassa màõavassa suttàruëhàni kañiyaü baddhàni 

The fruit of what tree are these means that youth's string of ornaments bound to the waist, 

 

katararukkhaphalàni nàmà? ti Maõisaïghàñiü
257

 sandhàyàha. 

what is the name of the fruit of that tree? It is said in reference to the jewelled robe. 

 

                                            
248 Thai: akhilakàni, against the metre. 
249 Both of these words are obscure and therefore the meaning is unclear. PED (s.v. vaõña): 

avaõña (of thana, the breast of a woman) not on a stalk (i. e. well-formed, plump). 
250 BJT, SHB: nàbhyà. 
251 ChS, Thai: niccakãëaü; PTS: Avighaññità niccaü kiëiü; the meaning doesn't change, but we 

would have to allow for a resolved syllable in 1st position, and a heavy 6th, which is 

normally avoided. Repeated in the word analysis. 
252 SHB: avàkàni nibbasaõàni; without bark and cast-off clothes; ChS: atacàni nippaõõàni; 

without bark and leaves; Thai: apàkàni nibbaõàni; I cannot find an entry for either word in 

the Dictionaries. 
253 PTS: nibaddhàni; same meaning; Thai: bandhàni, Thai always writes bandh- with this word, 

other instances will not be noticed. 
254 ChS: niccakàlaü kãëàyanti; they play all the time; Thai: niccakàle kãëàpenti; they are made to 

play at all times. 
255 PTS: Ahan Tàta; but Han Tàta in the text. 
256 PTS, ChS: Hambho, different form of same word. 
257

 PTS: Maõisaïghàni; multitude of jewels? 
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Jañà ca tassa bhusadassaneyyà,  

His locks are very beautiful, 

 

Parosataü vellitaggà sugandhà, 

Having more than a hundred sweet-smelling curls on top, 

 

Dvedhà siro sàdhu vibhattaråpo,  

The two sides of his head were divided in a lovely fashion, 

 

Aho nu kho mayha' tathà jañàssu! [34] 

Oh, that my locks might be like that! 

 

Jañà ti jañàmaõóalàkàrena baddharatanamissakakesavaññiyo
258

 sandhàyàha.  

Locks is said in reference to the rolls of bound and bejewelled hair that were in the manner of a circle 

of locks (on his head). 

 

Vellitaggà ti kuÿcitaggà.  

Curls on top means wavy on top.  

 

Dvedhà siro ti tassa sãsaü dvedhà katvà,  

The two sides of his head means after making the two sides on his head, 

 

baddhànaü jañànaü vasena suññhu vibhattaråpaü.  

and binding his locks he divided them in a good fashion. 

 

Tathà ti yathà tassa màõavassa jañà tathà tumhehi mama na baddhà,  

Like that means my locks are not bound by you in the same way as that youth's locks, 

 

aho vata mama
259

 pi tathà asså ti, patthento àha.
260

  

oh, that mine would be like that, he said making a wish. 

 

Yadà261 ca so pakirati262 tà jañàyo,  

But when his locks fall down, 

 

Vaõõena gandhena upetaråpà, 

Endowed with a beautiful scent, 

 

Nãluppalaü vàtasameritaü va,  

Like a blue lotus pervading the wind, 

 

Tatheva saüvàti263 panassamo264 ayaü. [35] 

So this hermitage is perfumed (by his hair). 

 

                                            
258 SHB: -missa-; alternative form; PTS: baddhà ratana-, splitting the compound. 
259 SHB: mamaü; alternative form. 
260 PTS omits: àha. 
261 Thai: Yathà, But as. 
262 PTS: parikati; PED identifies this as a mistake, s.v. pakirati. 
263 Thai: pavàyati, against the metre in the opening and the break. 
264

 PTS: saïkhàti vanassamo; [so this] ashram in the wood is considered? 



The Explanation of the Naëinikà Story 

35 

Upetaråpà ti upetasabhàvà.  

Endowed means endowed with that condition. 

 

Vàtasameritaü và ti yathà nàma nãluppalaü vàtena samãritaü,  

Pervading the wind means as the blue lotus pervades the wind, 

 

tatheva ayaü imasmiü vanasaõóe assamo
265

 saüvàti.  

so this hermitage in this jungle thicket is made fragrant. 

 

Païko266 ca tassa bhusadassaneyyo,  

(Even) the dust of his (body) is very beautiful, 

 

Netàdiso yàdiso mayha' kàye,267 

(The dust) on my body is not of such a kind, 

 

So vàyatã268 erito màlutena,  

He emits a perfume bestirred by the wind, 

 

Vanaü yathà aggagimhe suphullaü.269 [36] 

Like a blossoming wood at the height of the hot season. 

 

Netàdiso ti Tàta, yàdiso
270

 mama kàye païko, na tàdiso
271

 tassa sarãre,
272

  

Such a kind (etc.) means Father, whatever dust there is on my body, it is not of such a kind as on his 

body, 

 

so hi
273

 dassanãyo ceva sugandho ca.  

his is beautiful and sweet-smelling. 

 

Aggagimhe ti Vasantasamaye. 

At the height of the hot season means in the Spring time. 

 

Nihanti so rukkhaphalaü pathabyà,  

He throws the fruit of the tree upon the earth, 

 

Sucittaråpaü ruciraü dassaneyyaü, 

(Having) a good form, pleasant and beautiful, 

 

                                            
265 Thai: assame. 
266 Thai: Vaõõo, (Even) the color. 
267 BJT, SHB, PTS: kàyo; drop (The dust) on from the translation. 
268 SHB, ChS, Thai: vàyati, against the metre in the opening. 
269 PTS: aggagimhesu phullaü; unusually parsing either way gives the same meaning. 
270 PTS omits: Tàta, writes na etàdiso. 
271 PTS, ChS: netàdiso, same meaning. 
272 PTS omits: sarãre. 
273

 SHB, Thai omit: so hi; we would then need to translate: which is beautiful... 
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Khittaÿ-ca tassa274 punar-eti275 hatthaü,  

Thrown it comes back to his hand, 

 

Haü Tàta kiü rukkhaphalaü nu kho taü? [37] 

Dear Father, what sort of fruit is that? 

 
Nihantã ti paharati.  

He throws means he strikes. 

 

Kiü rukkhaphalaü nu kho tan-ti katararukkhassa nu kho taü phalaü?  

What sort of fruit is that means of which tree is that fruit? 

 

Dantà ca tassa bhusadassaneyyà,  

His teeth are very beautiful, 

 

Suddhà samà saïkhavaråpapannà, 

Pure, even and like noble pearls, 

 

Mano pasàdenti vivariyamànà,  

They gladden the mind when uncovered, 

 

Na276 nånaś277 so sàkam-akhàdi tehi? [38] 

Does he not eat vegetables with them? 

 
Saïkhavaråpapannà ti sudhotasaïkhapañibhàgà.  

Like noble pearls means like very clean pearls. 

 

Na hi nåna so
278

 sàkam-akhàdi tehã
279

 ti  

Does he not eat vegetables with them? means 

 

nåna
280

 so màõavo mayaü viya tehi dantehi 

does that youth not, like us, with those teeth  

 

rukkhapaõõàni ceva målaphalàphalàni
281

 ca na khàdi? 

eat tree leaves and roots and various kinds of fruits? 

 

Amhàkaÿ-hi tàni khàdantànaü sabalà paõõavaõõà dantà
282

 ti dãpeti. 

Our teeth are eating variegated coloured leaves is what is meant. 

 

                                            
274

 PTS: nassa? 
275 ChS: ehi, imperative? 
276 SHB, PTS: Na ha, giving resolution of the 1st syllable. 
277 ChS: Na hi nåna, in which case we have resolution of the first syllable, also in the word 

analysis below. 
278 SHB omits: hi; PTS omits: Na hi nåna so. 
279 SHB, Thai omit: tehã here. 
280 ChS places the negative here and reads: ca khàdi, at the end of the sentence, the meaning is 

unaffected. 
281 SHB, PTS: målaphalàni. 
282 PTS: sàkapaõõavaõõadantà; [our] teeth [are eating] vegetable coloured leaves? SHB, Thai: 

khàdantànaü supaïkavaõõà dantà; it must mean: having teeth the colour of [white?] clay for 

eating, which seems a strange adjective. 
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Akakkasaü agaëitaü muhuü283 muduü,  

Smooth, flowing, swift and soft, 

 

Ujuü284 anuddhataü acapalam-assa bhàsitaü,285 

Straight, not haughty or fickle was his speech, 

 

Rudaü manuÿÿaü karavãkasussaraü,  

(His) cry was pleasant like the sweet sound of the cuckoo, 

 

Hadayaïgamaü raÿjayateva me mano. [39] 

Stirring the heart, it surely delights my mind. 

 
Akakkasan-ti Tàta, tassa bhàsitaü apharusaü agaëitaü,  

Smooth (etc.) means Father, his speech was not rough, flowing, 

 

punappunaü
286

 vadantassàpi madhuratàya
287

 muhuü muduü,  

again and again his words were sweet, swift and soft, 

 

amussatàya
288

 ujuü, avikkhittatàya
289

 anuddhataü,
290

 patiññhitatàya acapalaü. 

without forgetting, straight, not haughty, without perplexity, not fickle and with steadfastness. 

 

Rudan-ti bhàsamanassa panassa
291

 sarasaïkhàtaü rudam-pi, 

(His) cry means what is reckoned the sound of his speech when speaking, his cry, 

 

manoharaü karavãkassa viya, sussaraü sumadhuraü.  

was like a charming cuckoo, having a sweet sound, very honeyed.  

 

Raÿjayatevà ti mama mano raÿjati
292

 yeva.  

Surely delights (etc.) means it surely delights my mind. 

 

Bindussaro nàtivissaññhavàkyo,293  

A full sound, not speaking too much, 

 

Na nåna sajjhàyam-atippayutto, 

Surely not applied to study (of the texts), 

 

                                            
283 Thai: mahuü, also in the word analysis below. I have not seen this form elsewhere. 
284 We need to exlcude Ujuü, m.c. The meaning is hardly affected by the exclusion. 
285 This is certainly an irregular form, but looking at the word-commentary below it appears 

this is what the commentator was reading also. 
286 SHB: punappuna; alternative form. 
287 SHB, Thai: sumadhuratàya; very sweet. 
288 SHB: apammussanatàya? 
289 SHB, PTS: amammanatàya ujuü àcikkhittatàya; not stammering, straight, informative. 
290 ChS: anuddhañaü; not pulled out, not destroyed? Perhaps a printer's error. 
291 ChS: bhàsamànassa (only); when speaking; SHB, Thai: bhàsamàssa (only). 
292 SHB: raÿjeti; causative form, makes my mind delight. 
293

 PTS, ChS, Thai: -visaññha-; probably simplified m.c. to produce the regular ÜÛÛ break. 
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Icchàmi kho294 taü punar-eva295 daññhuü,  

I desire to see him again (and again), 

 

Mitto296 hi me màõavo 'hå297 puratthà. [40] 

That young man, who was formerly called my friend. 

 
Bindussaro ti piõóitassaro.  

A full sound means a compact sound. 

 

Màõavo 'hå ti so hi màõavo puratthà mama mitto ahu.
298

 

That young man ... called (etc.), that young man who was formerly called my friend (change of word 

order and form to explain the sentence). 

 

Susandhi sabbattha vimaññhimaü vaõaü,  

He had a fissure, a wound that was very smooth of all sides, 

 

Puthå299 sujàtaü kharapattasannibhaü, 

Broad, well-made, looking like a wet leaf, 

 

Teneva maü uttariyàna màõavo,  

With that the youth, having covered me over, 

 

Vivaritaü300 åruü jaghanena301 pãëayi. [41] 

Pressed down his open thighs with his buttocks. 

 
Susandhi sabbattha vimaññhimaü vaõan-ti  

He had a fissure, a wound that was smooth of all sides means 

 

Tàta tassa màõavassa årånaü antare ekaü vaõaü atthi,  

Father, in between that youth's thighs there was a wound, 

 

taü susandhi
302

 suphusitaü,
303

 sippipuñamukhasadisaü,  

that fissure was pleasant to the touch, having an opening formed like the mouth of an oyster, 

 

sabbattha vimaññhaü
304

 samantato maññhaü.  

very smooth on all sides, everywhere smooth. 

 

Puthå ti mahantaü.  

Broad means great. 

                                            
294

 Chs: bho, my dear, which seems too familiar for use with his Father. 
295 ChS, Thai: punad-eva; different sandhi formation. 
296 BJT, SHB, PTS: Mittaü; the word is used both as a masculine mitto in the present tense and 

as a neuter mettaü. 
297 BJT, SHB, Thai: màõavàhu, alternative form of the sandhi, also in the word analysis below. 

The long Ýå is m.c. 
298 SHB: mittaü ahu; PTS: puratthàya mama mittaü ahå. 
299 PTS: puthuü; Thai: puthu, against the metre in the opening. 
300 PTS, Thai: vivariya, which doesn't help the metre; we should read vivàritaü, m.c. 
301 Thai: jaïghanena, giving a heavy 6th syllable against the metre in the break. 
302 PTS: susandhiü; accusative case. 
303 SHB, PTS: suphussitaü. 
304

 SHB, Thai: vimaññhimaü; that was very smooth. 
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Sujàtan-ti susaõñhitaü.  

Well-made means well-composed. 

 

Kharapattasannibhan-ti supupphitapadumamakuëasannibhaü.
305

  

Looking like a wet leaf means resembling the fully blossomed buds of a lotus flower. 

 

Uttariyànà ti uttaritvà avattharitvà.  

Having covered means having covered (different form), having spread over. 

 

Pãëayã ti pãëesi.
306

  

Pressed down means pressed down (different form). 

 

Tapanti àbhanti virocare ca,  

Shining, bedazzling and illuminating, 

 

Sateratà vijju-r-iv' antalikkhe, 

Like flashes of lightning in the firmament. 

 

Bàhà mudå aÿjanalomasàdisà,307  

His soft arms had glossy down, 

 

Vicitravaññaïgulikàssa308 sobhare. [42] 

His beautiful round fingers were resplendent. 

 
Tapantã ti tassa màõavassa sarãrato niccharantà  

Shining (etc.) means from that youth's body was emanating 

 

suvaõõavaõõaraüsiyo
309

 jalanti obhàsanti virocanti
310

 ca.  

rays of a golden colour, which were gleaming, glistening and illuminating. 

 

Bàhà ti bàhà pissa mudå.  

Arms (etc.) means his arms were soft. 

 

Aÿjanalomasàdisà ti aÿjanasadisehi lomehi
311

 samannàgatà.  

Had glossy down means being endowed with down that is like gloss. 

 

Vicitravaññaïgulikassa
312

 sobhare ti hatthàpissa varalakkhaõavicitràhi,
313

  

His beautiful round fingers were resplendent means his hands had beautiful noble marks, 

 

                                            
305 SHB, PTS omit: supupphita-. 
306 Thai: pãëeti, present tense, which cannot be right. 
307 Thai: sadisà, against the metre in the cadence. 
308 PTS: -aïgulikassa. 
309 PTS, Thai: suvaõõavaõõà raüsiyo, splitting the compound. 
310 PTS: obhàsenti virocenti; causative forms, but maybe not affecting the meaning here. 
311 PTS: romehi; variant form. 
312 ChS: aïgulikàssa, against the two morae rule. 
313 SHB, PTS: dhuvalakkhaõa-; permanent marks; Thai reads yeva here in place of vara; we 

could translate: his hands truly had beautiful marks. 
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pavàlaïkurasadisàhi vaññaïgulãhi samannàgatà sobhanti. 

and were endowed with round fingers, like sprouting buds, that were resplendent. 

 

Akakkasaïgo, na ca dãghalomo,  

Having smooth limbs, and not long bodily hair, 

 

Nakhassa314 dãghà api lohitaggà,315 

His long fingernails were red at the tips, 

 

Mudåhi bàhàhi palissajanto,  

Embracing (me) with his soft arms, 

 

Kalyàõaråpo ramayaü upaññhahi. [43] 

Beautiful, delighting, he attended to me. 

 

Akakkasaïgo ti kacchupãëakàdirahita-aïgapaccaïgo.
316

  

Having smooth limbs means his various limbs were void of scabs and boils. 

 

Ramayaü upaññhahã ti maü ramayanto upaññhahi
317

 paricari.  

Delighting, he attended to me means taking delight (in it) he attended to, he looked after me. 

 

Dumassa tålåpanibhà, pabhassarà,  

Like the cotton of trees, resplendent, 

 

Suvaõõakambutalavaññasucchavi,318 

Having very golden palms, round and beautiful skin, 

 

Hatthà mudå tehi maü samphusitvà,  

Having been touched by those soft hands, 

 

Ito gato te319 maü320 dahanti Tàta. [44] 

(Though) he has gone from here, Father, they (still) torment me. 

 
Tålåpanibhà ti mudubhàvassa upamà.  

Like the cotton is a similie meaning soft by nature. 

 

Suvaõõakambutalavaññasucchavã ti suvaõõamayaü àdàsatalaü
321

 viya  

Having very golden palms, round and beautiful skin means having palms like a flat mirror made of 

gold, 

 

vaññà ca succhavi ca, parimaõóalatalà
322

 ceva sundaracchavi cà ti attho.  

round and beautiful, palms that are even all round, and beautiful skin is the meaning. 

                                            
314 PTS, ChS: Nakhàssa, against the two-morae rule. 
315 Thai: avilohita-, which I can't find in the Dictionaries. 
316 SHB: -rahitaïga-; sandhi form. 
317 PTS: upaññhàsi; he attends to; another aorist having the same meaning. 
318 PTS, Thai: -kambå- and -chavã; BJT, SHB: -kambå-; unnecessarily lengthening the vowels. 
319 ChS, Thai: tena. 
320 The 6th syllable is heavy in this verse against the normal prosody. 
321 SHB: suvaõõamaya àdàsatalaü; Thai: suvaõõamayà adàsatalaü. 
322

 PTS: succhavã ca, parimaõóalà. 



The Explanation of the Naëinikà Story 

41 

Samphusitvà ti suññhu phusitvà
323

 attano hatthasamphassaü,
324

  

Having been touched means having been touched by the touch of her hand, 

 

mama sarãre pharàpetvà.  

having excited my body. 

 

Ito gato ti mama olokentasseva ito gato.  

(Though) he has gone from here means looking around I see he has gone from here. 

 

Tena maü dahantã ti tena tassa hatthasamphassena
325

 idàni
326

 maü dahanti.  

They (still) torment me means the touch of his hands still torments me. 

 

Tathà hi tassa gatakàlato paññhàya mama sarãre óàho
327

 uññhito,  

Therefore because it is time for him to go my body became feverish, 

 

tenamhi domanassappatto nipanno ti. 

and from that I have fallen into depression. 

 

Na328 nåna so khàrividhaü ahàsi,  

He surely did not carry a pole and basket,  

 

Na nåna329 kaññhàni sayaü abhaÿji, 

He surely did not break his firewood, 

 

Na nåna so hanti dume kuñhàriyà,  

He surely did not cut down a tree with an axe, 

 

Na hissa330 hatthesu khilàni331 atthi. [45] 

There were no callouses on his hands. 

 

Khàrividhan-ti,
 332

  

A pole and basket (etc.) means, 

 

Tàta, nåna so màõavo na khàribhàraü ukkhipitvà vicari.
333

  

Father, that youth did not, after picking up a pole carrier, wander around. 

 

Khilànã ti khãõàni,
334

 ayam-eva và pàñho.  

Callouses means wasted, this indeed is another reading. 

 

                                            
323

 PTS: phussitvà; alternative form. 
324 SHB omits: hattha-. 
325 PTS: hatthasamphassà; different form of the instrumental. 
326 SHB: idàneva. 
327 SHB: dàho. 
328 PTS: Na ha, giving resolution of the 1st syllable. 
329 ChS, Thai insert: so here, against the metre. 
330 PTS: pissa; no change in meaning. 
331 SHB, PTS, Thai: khãëàni; [no] poles? BJT: khãlàni; probably the same as the previous, 

showing the l/ë variation found in the Sinhala texts; also in the word analysis. 
332 ChS reads: Na nåna so khàravidhan-ti. 
333 SHB, Thai: vicarati, present tense: does not ... wander around. 
334

 ChS: kilàni; I cannot find kila in any of the Dictionaries. 
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Accho ca kho tassa vaõaü akàsi,  

A bear had caused his wound, 

 

So maü 'bravã: sukhitaü maü karohi, 

He said to me: please make me happy, 

 

Tàhaü kariü tena mamà 'si335 sokhyaü,336  

What I did for him was my pleasure, 

 

So càbravã:337 sukhitosmã ti Brahme. [46] 

And he said: I am happy, Pious One. 

 
Sokhyan-ti sukhaü.  

Pleasure means pleasure (alternative form). 

 

Ayaÿ-ca te màluvapaõõasanthatà 

This rug made with creeper leaves 

 

Vikiõõaråpà va mayà ca tena ca. 

Is scattered all about by me and by him. 

 

Kilantaråpà udake ramitvà,  

(Then) weary, after delighting in the water, 

 

Punappunaü paõõakuñiü338 vajàma. [47] 

We ran back again to the leaf-hut. 

 

Màluvapaõõasanthatà vikiõõaråpàvà ti
339

 

Rug made with creeper leaves ... all scattered about means 

 

Tàta, ayaü tava màluvapaõõasanthatà,
340

  

Father, this, your rug of creeper leaves, 

 

ajja mayà ca tena ca aÿÿamaÿÿaü paràmasanàliïganavasena
341

 parivattantehi,
342

 

because of the mutual caressing, embracing and twisting around by the two of us today, 

 

                                            
335 PTS: mamàpi. 
336 Thai: sohaü sukhitaü akàsiü, mamàsi sukhyaü; I made him happy, it was my pleasure; the 

metre is very poor; Thai also reads sukhyaü in the word analysis. 
337 BJT, SHB: So maü 'bravã; PTS: so ca bravã; Thai: so ca maü bravã, against the metre in the 

opening. 
338 PTS: c' assa kuñiü; to his hut - but that would make Isisiïga speak about himself in the 3rd 

person. 
339 SHB, PTS, Thai have a very different line: Santhatà ti santhàro. Vikiõõaråpà cà [PTS: và] 

ti; but the word analysis never quotes part of a compound as the lemma, and the whole 

compound is explained in what would be the next section of the word analysis if this were 

correct, so I believe this must be a mistake, even if it is an old one. 
340 PTS: -santhàro; floor covering. 
341 PTS inserts: sammà. 
342

 SHB, Thai: samparivaññantehi; and encircling. 
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vikiõõà viya àkulabyàkulà jàtà. 

is scattered like it has become entangled and confused. 

 

Punappunaü paõõakuñiü vajàmà ti
343

 

We ran back again to the leaf-hut means 

 

Tàta, ahaÿ-ca so ca abhiramitvà,  

Father, after delighting greatly, 

 

kilantaråpà paõõasàlato nikkhamitvà  

wearily leaving from the leaf-hut, 

 

udakaü pavisitvà ramitvà, 

entering the water, and delighting (therein), 

 

vigatadarathà
344

 punappunaü imam-eva kuñiü pavisàmà ti, vadati. 

we quickly ran back again to this hut and we reentered, this is what is said. 

 

Na majja345 mantà pañibhanti Tàta,  

Father, today we did not recite the mantras, 

 

Na aggihuttaü na pi yaÿÿatantaü,346 

Nor offer the fire-sacrifice, nor the extended sacrifice,347 

 

Na càpi te målaphalàni bhuÿje,  

Nor can I eat those roots and fruits, 

 

Yàva348 na passàmi taü349 Brahmacàriü. [48] 

Until I see that Holy One (again). 

 

Mantà
350

 ti ajja mama tassa gatakàlato
351

 paññhàya, 

The mantras (etc.) means today, because it was time for him to go, 

 

neva mantà pañibhanti, na upaññhahanti
352

 na ruccanti. 

we did not recite the mantras, nor did we attend or take delight (in them). 

 

Na aggihuttaü napi yaÿÿatantan-ti 

Nor offer the fire-sacrifice, nor the extended sacrifice means 

 

                                            
343

 PTS reads simply: Punappunaÿ-cassà ti. 
344 PTS: vinãtadarathà; I can't see any good meaning here? 
345 Written like this m.c. to avoid the sandhi while fulfilling the metre. 
346 BJT, SHB: yaÿÿatantraü; Sanskritised form. see below; PTS, Thai: yaÿÿa' tatra, nor the 

sacrifice there; possibly a corruption owing the obscurity of the term, but it is repeated in the 

word analysis. 
347 SED: yajÿƒ-tantra, n. extension of a sacrifice. 
348 We need to read: yàvà here m.c. to correct the opening. 
349 Thai inserts: edisaü, such a one; against the metre. 
350 ChS: Na majja mantà. 
351 Thai: gatassa kàlato, splitting the compound. 
352 PTS: upaññhahantã ti, adding the quoatation marker, but how we would interpret it here I am 

unsure. 
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Mahàbrahmuno àràdhanatthàya kattabbaü havyadhåmàdiyaÿÿakiriyà pi
 353

 - 

The invitation to be made to the Great Brahmà, making the sacrifice by waving the smoke of the 

oblation - 

 

me na pañibhàti na upaññhàti
354

 na ruccati.  

this has not been recited by me, nor did I attend or take pleasure (in them). 

 

Na càpi te ti tayà àbhatamålaphalàphalàni
355

 pi na bhuÿjissàmi.
356

  

Nor ... those means I will eat those roots and various kinds of fruits brought back by you. 

 

Addhà pajànàsi tuvam-pi Tàta,  

For sure you will know, Father, 

 

Yassaü disaü357 vasate Brahmacàrã, 

In what place that Holy One lives, 

 

Taü maü disaü358 pàpaya Tàta khippaü,  

Let me go quickly to that place, Father, 

 

Mà te ahaü amarim-assamamhi! [49] 

Do not let me die in your hermitage! 

 

Yassaü disan-ti yassaü disàya.
359

  

What place means in what direction. 

 

Vicitraphullaÿhi360 vanaü, sutaü mayà,  

The wood has beautiful blossoms, I have heard, 

 

Dijàbhighuññhaü, dijasaïghasevitaü, 

Resounding with birds, inhabited by flocks of birds, 

 

Taü maü vanaü361 pàpaya Tàta khippaü,  

Let me go quickly to that wood, Father, 

 

Purà te pàõaü vijahàmi assame.û ti [50] 

Before I forsake my life in this hermitage. 
 

                                            
353 Thai: -vidhåmanàdi-; SHB: kattabbahomavidhåmanàdi-; ChS: kattabbahomavidhåpanàdi-; it 

would seem kattabba is compounded with the wrong word here. 
354 SHB, Thai omit: na upaññhàti. 
355 ChS: -phalàphalàni; Thai: -mala-; printer's error. 
356 SHB, ChS, Thai: bhuÿjàmi; I do not eat. 
357 BJT, SHB, PTS: disàyaü; locative, giving a locative absolutive phrase: Where that Holy One 

is living; we then have to count the metre as restarting at the 5th syllable; Thai inserts: so, 

against the metre of the opening. 
358 BJT: disà. 
359 PTS: yassaü disàyaü yassan-disàyaü; showing the reading must be wrong, in fact it appears 

the gloss has found its way into the text; ChS: yassaü disàyaü, same meaning. 
360 BJT, PTS: Vicitrapupphaü hi; beautiful flowers; Thai: vicitraphalaÿhi; beautiful fruits, not 

an epithet normally used of fruits. 
361

 PTS: disaü; to that area. 
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Vanan-ti tassa màõavassa assamaü parivàretvà ñhitavanaü.
362

 

Wood (etc.) means having surrounded that youth's hermitage they abide in that wood. 

 

[The Father's Advice] 

 

Tassevaü vilapantassa taü vilàpaü363 sutvà, 

After hearing the nonsense of that nonsensical (child), 

 

Mahàsatto: Ekàya itthiyà imassa sãlaü bhinnaü bhavissatã ti ÿatvà, 

the Great Being, knowing: His virtue will be broken by this woman, 

 

taü ovadanto cha gàthà364 abhàsi: 

advising him, spoke six verses: 

 

ßImasmà haü365 jotirase vanamhi,  

ßIn this resplendent wood, 

 

Gandhabbadevaccharasaïghasevite, 

Inhabited by heavenly musicians, gods and angels, 

 

IsãnamàvàsÕ366 sanantanamhi,  

Where the sages are always dwelling, 

 

Netàdisaü aratiü pàpuõetha. [51] 

You must not become discontent. 

 
Tattha imasmà ti imasmiü.  

Herein, in this means in this (alternative form). 

 

Haü ti nipàtamattaü.  

Haü is simply a particle (without meaning). 

 

Jotirase ti håyamànassa jotino raüsi-obhàsite.  

Resplendent means illuminated with the rays of bright invocations.
367

 

 

Sanantanamhã ti poràõake.  

Always means from ancient times. 

 

Pàpuõethà ti pàpuõeyya.  

Must not become means should not become. 

 

Idaü vuttaü hoti:  

This is what is said: 

 

                                            
362 ChS adds the quotation marker ti. 
363 PTS: vippalàpaü; confused talk. 
364 ChS: gàthàyo. 
365 Thai: Imasmà hi; also in the word analysis. 
366 PTS, Thai: Isãnaü àvàse; giving the unusual Vedic opening. 
367

 Håya is not found in the Pàëi dictionaries, but see SED: devahåya. 
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Tàta, evaråpe vane vasanto yaü aratiü
368

 tvaü patto,  

Dear, dwelling in such a wood you have become discontent, 

 

etàdisaü na pàpuõeyya paõóito kulaputto, pattuü nàrahatã ti attho. 

(but) you, a wise one born of a good family, should not become so, it is not worthy to become (so), is the 

meaning. 

 

Bhavanti mittàni atho369 na honti,  

(Some) are friends, and then (some) are not, 

 

¥àtãsu mittesu karonti pemaü, 

They have love for (your) relatives and friends, 

 

Ayaÿ-ca jammo: kissa và370 niviññho, 

* This one is contemptible: he who does not know,  

 

Yo neva jànàti: kutomhi àgato. [52] 

For whom (there should be) devotion, (or) from whence he came.371 

 
Bhavantã ti imaü gàthaü Mahàsatto antogatam-eva bhàsati.  

There are (etc.), the Great Being also included this verse (when) he spoke. 

 

Ayam-ettha
372

 adhippàyo:  

Herein, this is the intention: 

 

loke sattànaü mittàni nàma honti pi na honti pi, 

in the world of beings there are some known as friends and some who are not,  

 

tattha, yesaü honti te attano ÿàtãsu ca mittesu ca pemaü karonti.  

herein, there are some of those who have love for your relatives and friends. 

 

Ayaÿ-ca jammo ti migasiïgo làmako.
373

  

This one is contemptible means (like) an inferior horned animal.
374

 

 

Kissa và niviññho ti kena nàma kàraõena 

For whom (there should be) devotion means for what reason 

 

tasmiü màtugàme mittasaÿÿàya niviññho? 

(should there be) devotion for one having conscious love for this woman? 

 

So migiyà kucchimhi
375

 nibbattitvà,
376

 araÿÿe vaóóhitattà, 

Having arisen in an animal's womb, and being reared in the forest, 

                                            
368 Thai: abhiratiü, the meaning is the same. 
369 PTS: atha; against the metre in the cadence. 
370 Thai: divà; maybe we could translate: [he who does not know where to settle] by day. 
371 I.e. one who does not know his lineage, which was the way to establish his status in ancient 

India. 
372 PTS: Ayaü hettha. 
373 PTS omits: làmako. 
374 This seems to be a play on Isisiïga's name, which means the Seer's Horn. 
375 ChS, Thai: kucchismiü; alternative form of the locative. 
376

 Thai: kucchimhi nibbattetvà; both alternative forms with no change of meaning. 
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kutomhi àgato ti attano
377

 àgataññhànam-eva
378

 na jànàti, pageva ÿàtimitte ti. 

he does not know himself: from what place he came, much less (his) relatives and friends. 

 

Saüvàsena hi mittàni sandhãyanti379 punappunaü, 

Through living together friends are connected again and again, 

 

Sveva mitto380 asaïgantu, asaüvàsena jãrati. [53] 

That friend who is not met with, through non-association is destroyed. 

 

Punappunan-ti, Tàta,
381

 mittàni
382

 nàma  

Again and again means, Dear, what are known as friends  

 

punappunaü
383

 saüvàsena saüsevanena
384

 sandhãyanti ghañãyanti.
385

  

through living together or associating again and again are connected or combined. 

 

Sveva mitto ti so eva mitto
386

 asaïgantu asamàgacchantassa purisassa, 

That friend (etc.) means that friend who is not met with, who is a person who no longer comes together 

(with you), 

 

tena asamàgamasaïkhàtena asaüvàsena, jãrati vinassati.  

through what is reckoned to be not meeting, through not living together, is destroyed or perishes. 

 

Sace tuvaü dakkhasi Brahmacàriü,  

If you will see this Holy One (again), 

 

Sace tuvaü sallape387 Brahmacàrinà, 

If you talk with this Holy One (again), 

 

Sampannasassaü va mahodakena,  

Just as a successful harvest by the great waters, 

 

Tapoguõaü khippam-imaü pahassasi.388 [54] 

(So) this ascetic virtue will be quickly taken away. 

 

                                            
377 PTS omits: attano. 
378

 ChS: àgataññhànamattam-pi; even [from what place he came]. 
379 Thai: sandhiyanti; but the verb normally has the long vowel. 
380 PTS: Sà ca metti; That friendliness that [is not met with]. 
381 PTS: tàni; those [friends]. 
382 SHB, Thai: mittà, alternative form of the plural. 
383 PTS: punappuna. 
384 Thai: sevanena saddhiü; and associating together with. 
385 PTS omits: ghañãyanti; Thai: sandhiyanti ghañiyanti. 
386 PTS: Sà ca metti ti sà eva metti; compare text. 
387 BJT, SHB, Thai: sallapi, here and in the next verse, but that is an aorist and the word 

analysis paraphrases with the future tense. 
388 ChS: pahissati, also in the word analysis, probably an alternative form, but I can't find it in 

the Dictionaries. 
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Sace ti tasmà, Tàta, sace tvaü puna pi taü dakkhasi,
389

 tena và sallapissasi, 

If (etc.) means therefore, Dear, if you will see him again, or will talk with him, 

 

atha yathà nàma sunipphannaü sassaü
390

 mahoghena harãyati,  

then just as a well-ripened harvest is carried off by a great flood, 

 

evaü imaü attano tapoguõaü pahassasi hàressasã
391

 ti attho.  

so will your ascetic virtue be taken away, will be carried away, this is the meaning. 

 

Punàpi392 ce dakkhasi Brahmacàriü,  

If you will see this Holy One (again), 

 

Punàpi ce sallape Brahmacàrinà, 

If you talk with this Holy One (again), 

 

Sampannasassaü va mahodakena,  

Just as a successful harvest by the great waters, 

 

Usmàgataü khippam-imaü pahissasi.393 [55] 

(So) this power will be quickly taken away. 

 
Usmàgatan-ti samaõatejaü. 

Heat means ascetic heat. 

 

Bhåtàni hetàni caranti Tàta,  

There are beings, Dear, living in this 

 

Viråparåpena manussaloke, 

World of men having different forms, 

 

Na tàni sevetha naro sapaÿÿo,  

A wise man does not associate with them, 

 

âsajjanaü nassati394 Brahmacàrã.û ti [56] 

Through contact with them the Holy life is destroyed.û 

 
Viråparåpenà ti vividharåpena.  

Having different forms means having various forms. 

 

Idaü vuttaü hoti:  

This is what is said: 

 

                                            
389 SHB, Thai: dakkhissasi, alternative form of the future tense - it would appear to be a double 

form as the verb dakkhati is already future. 
390 ChS: nipphannasassaü; omit well. 
391 PTS: pahàressasã; this suggests a verb pahàreti, but no such verb is listed in the Dictionaries. 
392 PTS: punappi, here and below, unusual sandhi formation; SHB, Thai: punapi, here and 

below, against the metre. 
393 PTS: pahassasi; be laughed at? 
394

 PTS: tassati; the Holy life is fearful? 
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Tàta, manussalokasmiÿ-hi etàni yakkhinisaïkhàtàni
395

 bhåtàni  

Dear, in this world of men there are beings reckoned as demonesses 

 

vividharåpapañicchannena attano, råpena attano vasaïgate khàdituü caranti,  

who cover themselves with various forms, through the power of those forms they live to devour (men), 

 

tàni sapaÿÿo naro na sevetha.  

a wise man does not associate with them. 

 

Tàdisaÿ-hi bhåtaü
396

 àsajjanaü patvà nassati
397

 Brahmacàrã,  

Having come into contact with such beings the Holy life is destroyed, 

 

diññho 'si tàya yakkhiniyà na khàdito ti, evaü
398

 puttaü ovadi. 

seeing (this) do not be devoured by those demonesses, thus he advised his child. 

 

So pitu kathaü sutvà, yakkhinã kira sà ti, 

Having heard his Father's speech, (thinking): It seems she is a demoness,  

 

bhãto, cittaü nivattetvà, 

afraid, his mind being repulsed,  

 

 ßTàta, etto na gamissàmi, khamatha meû ti khamàpesi.  

he made him forgive (him, saying): ßFather, I will not go from here, forgive me.û  

 

So pi naü samassàsetvà: Ehi tvaü, màõava,  

After comforting him (he said): Come, young man, 

 

mettaü bhàvehi, karuõaü, muditaü, upekkhan-ti,  

develop friendliness, compassion, gladness and equanimity, 

 

brahmavihàrabhàvanaü àcikkhi.  

and he explained the development of the (four) spiritual states. 

 

So tathà pañipajjitvà puna jhànàbhiÿÿà399 nibbattesi. 

Having practiced in that way he again attained the absorptions and the deep knowledges. 

 

Satthà imaü Dhammadesanaü àharitvà, 

After giving this Dhamma teaching, 

 

Saccàni pakàsetvà, jàtakaü samodhànesi,  

and showing the Truths, he made the connection to the story, 

 

Saccapariyosàne ukkaõñhitabhikkhu Sotàpattiphale patiññhahi.  

and at the conclusion of the Truths that dissatisfied monk was established in the fruition of 

Stream-Entry. 

 

                                            
395 SHB: yakkhiõi-; showing the n/õ alternation in the Sinhalese texts; same again below. 
396 Thai: tàdisabhåtaü. 
397 Thai: nassasi, aorist, was destroyed. PTS reads nassati here, but tassati in the verse. 
398 ChS omits: evaü. 
399

 PTS: jhànaü; but it would seem necessary to include the abhiÿÿàs here too. 
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Tadà Naëinikà puràõadutiyikà ahosi, Isisiïgo ukkaõñhitabhikkhu,  

(The Buddha said): at that time Naëinikà was his former wife, Isisiïga was the dissatisfied 

monk, 

 

Pità pana aham-evà ti.400 

and I the Father. 

 

   Naëinikàjàtakavaõõanà Niññhitaü401 

The Explanation of the Naëinikà Story 

                                            
400 ChS: aham-eva ahosin-ti. 
401 SHB, PTS: Naëinijàtakaü; ChS: Niëinikàjàtakavaõõanà Pathamaü; Thai: Niëinikàjàtakaü 

Niññhitaü Pathamaü. 


