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INTRODUCTION
The present text has been established through a comparison of the following editions:

e SHB: Simon Hewavitarane Bequest Series, Vol. 39, Jatakatthakatha, 6th
part (Colombo, 1937)

e PTS: Jataka with Commentary, Vol. V, (Oxford 1881, reprinted London
1991)

e ChS: Chattha Sangayana edition as found on the Chattha Sangayana CD-
ROM (version 3, Igatpuri, no date, but = 1999).

e Thai: Royal Thai edition, as found on Budsir for Windows CD-ROM
(version 2.0, Bangkok, 1996).

e BJT: (for the verses only): Buddha Jayanti Tripitaka Series, Vol 31,
Jatakapali, Part II (Colombo 1984, reprinted 2005).

The variant readings between the texts are numerous, but, for the most part, trivial. I have
attempted to give in the notes a summary of the difference and where such was necessary an
alternative translation. This at least gives the student some idea of the significance of the
alternatives.

In choosing the readings I have been guided by the grammar, the meaning, the metre and
internal consistency, as these are the best guides, even though they are not infallible. It is
always possible that a sentence which we believe to be ungrammatical is correct on the basis of
the principle of lectio difficilior. But that also is by no means an infallible guide, and in the end
an editor has to make his choice.

The text itself can be analysed in different ways: there is the story of the present, which acts as
the reason for the Buddha telling the story of the past, which is the main part, and then there is
the conclusion, in which the two sections are related to each other.

Another way would be to divide it into the verses, the word analysis, and the prose story
sections. If we take the latter it seems to me we are dealing with two distinct strata, the verses
being the oldest, and their analysis and the prose story being the younger. The reason for this is
that the verses were never translated from the Pali in the first place but were preserved in the
original language.

The prose, on the other hand, was translated first into Sinhala and then back into Pali in the
Sth century, apparantly by Bhadanta Buddhaghosa, who is traditionally held to have made the
final rescension of the Jataka commentary; and the word analysis, which would have been
necessary to preserve their meaning is also younger in diction and style, as we can see when it
occasionally breaks into a prose paraphrase of the verses.
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I have rearranged the material somewhat is this edition, so that the word analysis follows each
of the verses it refers to, only occasionally taking two verses at a time. In the original they
follow the whole verse section they refer to, which in the case of the boy’s praise of the girl
amounts to 25 verses, and therefore separates the analysis from the verses to such an extent
they become remote and peripheral.

Here I have integrated them with the material they are referring to as it gives the student a
much better idea of how the commentators explained the often difficult verses. It is also easier
to see why certain readings have been preferred over others. I have clearly marked the
different sections though by greying out the word analysis, while the prose story and the verse
it supports are coloured as normal.

The commentator employs a number of devices to explain his text: sometimes he simply gives
an alternative and better known form of the same word; sometimes he explains one word by
another, as in our dictionaries; sometimes he resorts to paraphrase, especially when the import
of the verse is not at all clear.

The verse itself is limpid and for the most part well written, though like all the verse in the
texts it has its fair share of obscurities. The metre appears to me to be unusual in the Siloka
verses in that it allows light syllables in 2nd and 3rd positions, but apart from that is the quite
normal mix of Siloka and Tutthubha, with the latter sprinkled with Jagati lines as we regularly
find elsewhere.

k sk ok

The story is an interesting, if highly improbable, fable: a sage lives alone in the Himalayas,
there is semen in the urine he passes, and a deer who happens to eat the grass in that place gets
pregnant from it. A human boy is later born to the deer and he is brought up in complete
seclusion from mankind, and most importantly, from womankind.

The boy’s ascetic power becomes so great that Sakka in his heaven is worried by it and causes
a drought to occur in the country and blames it on the boy. He then convinces the King to send
his daughter to seduce him and to break his power. The King and his daughter accept Sakka’s
reasoning and in good faith - and for the benefit of the country - agree to the plot.

The girl dresses up as an ascetic and while the Father (the Bodhisatta) is away gathering roots
and fruits in the forest, she manages to seduce the boy, who has never seen a woman before,
though she does so with a completely unbelievable story.

Through their revelling the boy does indeed loose his powers, the girl then makes off, and
when his Father returns the boy who has become infatuated with his new friend, tells him all
about it, only to be instructed and rebuked by his Father, and repent his actions.

What happens next seems not to have interested the story-teller as, apart from the fate of the
boy, who regains his former powers, he doesn’t inform us. Once the boy had his powers back
Sakka’s seat must have glowed again, but whether he let it be, or stood up for a lifetime is not
revealed.

It is interesting to note that this is not the only story of Isisinga that appears in the Jatakas,
there is another, and somewhat similar, story just a few pages before, and which is referred to
in our story. That is Jataka 523, the Alambusajataka, but there Sakka chooses a heavenly
nymph to seduce the ascetic.
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The outcome is the same, the sage is seduced, repents and Sakka is thwarted, but for some
reason he does not seem upset, in fact he grants a boon to the seductress. The stories are, of
course, in neither case, to be taken seriously, it is not in the logic of their events, but in their
telling, that the story-teller has won his friends.

The story also appears in the Mahavastu (Jones’ translation pp. 139-147), but Ekasrnga, as he is
known there, is the Bodhisattva, and NalinT is Yasodhara in an earlier existence. There is a
variation in the story as without his knowing it, Ekasrnga is married to the girl and has to take
up his responsibilities, eventually becoming the King and having 32 children.

The story also appears in the Mahavastu (Jones’ translation pp. 139-147), but Ekasrnga, as he is
known there, is the Bodhisattva, and NalinT is Yasodhara in an earlier existence. There is a
variation in the story as without his knowing it, Ekasrnga is married to the girl and has to take
up his responsibilities, eventually becoming the King and having 32 children.

The story is also known to the Hindu epics the Ramayana and the Mahabharata, with many
further variations. In the former Ekasrnga was the chief priest when the king Dasaratha
performed a sacrifice in order to gain children, and as the consequence there were born Rama,
Bharata, and the twins Laksmana and Satrughna!

Because of its sexual content the Pali version of the story has never been translated in full
before. In the English version presented here the word-analysis is omitted as it only makes
sense in the context of the Pali text.

Anandajoti Bhikkhu
August 2010
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[THE OcCASION]

“Uddayhate’ janapado.” ti
“The country is dried up.”

Idarh Sattha Jetavane viharanto*
Now while the Teacher was living in Jeta’s Wood

puranadutiyikapalobhanam’ arabba kathesi.
he told this about the seductions of a former wife.’

Kathento ca tam bhikkhum kena ukkanthapito ’si ti pucchitva,
In relating (the story), after asking the monk what was the cause of his dissatisfaction,

Puranadutiyikaya ti vutte.
he said: (It is) because of my former wife.

“Esa kho, bhikkhu, tava anatthakarika pubbe pi
“Monk, this one has been unbeneficial to you in the past also,

tvam etam nissaya jhana parihayitva,
and having lost the absorptions because (of her),

mahavinasam patto’’ ti vatva atitam ahari.
you came to a great calamity,” and after saying (this) he spoke about® the past.

K sk ok

Atite, Baranasiyamh Brahmadatte rajjarm karente,
In the past, when King Brahmadatta was ruling in Baranasi,

' SHB has no heading but writes Nalinikajatakan as the end-title; PTS writes: Nalinikajataka,
with variant spelling and omitting -vannand. Thai writes: Nalinikajatakam, with variant
spelling and omitting -vapnanda. ChS: Nilinikajatakavannana; ChS always writes Nilinika.

* ChS, Thai: Uddayhate; and similarly throughout.

’ The Commentary on the Jatakas always begin by quoting a line from the first verse to be
explained.

* PTS abbreviates excessively, here it writes, e.g. Idam S. j. v., and in many other places
similarly throughout when there is stock text. This makes comparison very difficult without
searching out the root texts, and I have not done it here.

> PTS: -dutiyika-.

® Lit: former second.

" SHB, Thai: patto’ si.

8 Lit: produced, brought up, fetched, figuratively it is used in these contexts to mean he recited
or told a story about the past.
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Bodhisatto udiccabrahmanamahasalakule nibbattitva, vayappatto uggahitasippo.
the Awakening One, after being born in a noble and wealthy brahmana family, came of age
and learned a craft.

Isipabbajjarh pabbajitva jhanabhififia nibbattetva,
(Then) after going-forth in the Seer’s ordination and attaining the absorptions and deep
knowledges,

Himavantapadese’ vasar kappesi.
he made his dwelling in the area of the Himalayas."

“Ath’ eka migr, tassa passavatthane,
Then one deer, at the place where he was urinating,

sambhavamissakam tinam khaditva, udakam pivi."”
having eaten grass mixed with semen, drank water.

Ettakeneva ca tasmim patibaddhacitta, gabbham patilabhitva,
So much was her mind bound to him that, after becoming pregnant,

tato patthaya, katthaci agantva tattheva tinam khaditva,”
from that time forth, after going somewhere and eating grass in that place,

assamassa samante yeva vicarati.
she wandered around in the neighbourhood of his hermitage.

Mabhasatto parigganhanto™ tam karanam aiifidsi.
The Great Being after examining (the facts) understood the reason.

Sa aparabhdge manussadarakam vijayi.
Afterwards she gave birth to a human boy.

Mahasatto tam puttasinehena patijaggi, Isisingo tissa namam akasi.
The Great Being brought him up with a Father’s love,” and named him Isisiniga, the Seer’s
Horn.

’ SHB, Thai: -pp-; but there is no reason for the gemination, same when the word recurrs
below.

' Himavanta means possessed of snows; Himalaya means the region of snow; they both refer to
the same mountainous area around the north of India.

" From here to the naming below is summarised in the original thus: Alambusdjatake vuttanaye

neva [PTS: vuttanayen’ eva] tam paticca eka migi [PTS: miga] gabbham patilabhitva puttam

vijayi, Isisingo tvevassa namam ahosi; as was said in the account given in the Alambusajataka

[Ja 523] one deer, after becoming pregnant gave birth to a son, and he was named Isisiniga. 1

have expanded it by bringing in the story from that Jataka, which continues up and till the

naming of the boy below.

" Thai: Pvi.

" Thai omits: tattheva tinam khaditva.

" Thai: -g-.

S Lit: with one having love for a child (or son).
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Atha nam Pita vayappattam pabbajetva,
Now when he had come of age his Father, after giving the going-forth,

kasinaparikammarn ugganhapesi.
taught him the preliminary meditation exercise.'

So na cirasseva, jhanabhififia nibbattetva,"” jhanasukhena kili,
In no long time, having given rise to the absorptions and the deep knowledges, he amused
himself with the bliss of absorption,

ghoratapo paramadhitindriyo'® ahosi.
and had awful power and the faculty of the greatest resolve.

Tassa' silatejena Sakkassa bhavanam® kampi.
Because of the power of his virtue Sakka’s dwelling place shook.

Sakko avajjanto’' tam* karanam fiatva:
Reflecting, Sakka knew the reason for it, (and thinking):

Upayenassa silarh bhindissami ti,
I will break his virtue through some means (or other),

tini samvaccharani sakalakasiratthe vutthirh nivaresi,”
for three (long) years he prevented rain in the whole kingdom of KasT,

rattham aggidaddham viya ahosi.
(until) the kingdom was as though burnt by fire.

Sasse asampajjamane, dubbhikkhapilita manussa sannipatitva,
With an unsuccessful harvest, the people having become oppressed by famine,

Rajangane upakkosimsu.
they blamed it on the impurity of the King.

Atha ne Raja vatapane thito: Kim etan-ti pucchi?
Then they stood at the King’s window and asked: Why is this? (saying):

'® Kasina meditation is a concentration exercise on a coloured disk.

"7 ChS: uppadetva. PTS inserts: Himavantapadese here.

' SHB: paramabhijitindriyo; and having conquered the senses; PTS: parimaritindriyo [sic]; and
mortified the senses; same below when Sakka questions the King. Thai reads: ghoratapo
paramatapo paramabhijitindriyo ahosi.

" Thai: Athassa.

0 PTS: Sakkabhavanan; compounding the words.

! ChS, Thai: avajjento; similar meaning

** Thai omits.

3 PTS: varesi.
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“Maharaja, tini sathvaccharani devassa avassantassa,” sakalarattham uddayhati,
“Great King, for three years the sky-god hasn’t rained, and the whole kingdom is dried up,

manussa dukkhita, devam vassapehi, Deva” ti.
people are suffering, make the sky-god rain, King.”>

Raja silarh samadiyitva uposatharh upavasanto pi vassam®® vassapeturh nasakkhi.

The King, after establishing the virtuous practices and maintaining the fast-day was still unable
to make the rain fall down.

Tasmim kale, Sakko a(.i(,iharattasamaye,27
At that time, in the middle of the night-time, Sakka,

tassa sirigabbharh pavisitva, ekobhasam katva, vehase® atthasi.
after entering and illuminating the royal chamber, stood in the air.

Raja tam disva: “Ko ’si tvan”-ti pucchi.
The King, having seen him, asked: “Who are you?”

“Sakko ’ham-asmi,” ti
“I am Sakka,”

“Kenatthenagato ’si?” ti
“What have you come for?”

“Vassati te, Maharaja, ratthe” devo” ti?
“Does the sky-god rain on your kingdom, Great King?”

“Na vassatr” ti.
“He doesn’t rain.”

‘“Janasi panassa avassanakaranan?”-ti
“But do you know the reason for it not raining?”

“Na janami” ti.”’
“I do not know.”

“Maharaja, Himavantapadese Isisingo nama tapaso pativasati’'
“Great King, in the area of the Himalayas lives an ascetic named Isisinga

* ChS: avassantatta.

* The word deva in Pali carries a number of meanings: a god or deity, the sky, a rain cloud, a
king. Here they are asking the King (Deva) to make the sky (deva) rain.

* SHB omits: vassam; PTS omits: pi vassar.

" Thai: addharattikasamaye.

2 PTS: vehasam, sometimes the accusative is used with locative sense.

* PTS: rajje; more or less the same meaning.

" ChS, Thai insert: Sakka.

U PTS: vasati.
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ghoratapo® paramadhitindriyo.
who has awful power and the faculty of the greatest resolve.

So nibaddhamt deve vassante, kujjhitva akasar olokesi,
When the sky-god rains regularly, becoming angry, he glares at the sky,

tasma devo na vassat?”’ ti.

therefore the sky-god does not rain.”**

“Idanetthahl kirh katabban?”-ti
“But now what is to be done in this case?”

“Tassa tape bhinne devo vassissati” ti.*
“When his power is broken, the sky-god will rain.”

“Ko panassa tapam bhinditurh samattho?” ti
“But who is able to break his power?”

“Dhita pana te,”’” Maharaja, Nalinika®™ samattha.
“Your daughter, Great King, Nalinika is able.

Tam pakkosapetva:” Asukatthanarh nama gantva,
* After summoning her, send her (saying): After going to such and such a place,

tapasassa tapam bhinda ti* pesehi.” ti
break the ascetic’s power.”

Evarh so Rajanam anusasitva,” sakatthanam-eva agamasi.
Thus, after advising the King, he returned to his own place (in Heaven).

Raja punadivase, amaccehi saddhim mantetva,
The King on the following day, after discussion with his ministers,

dhitaram pakkosapetva, pathamarm gatham-aha:
and summoning his daughter, spoke the first verse:

32 Thai: so ghoratapo paramabhijitindriyo.

* Thai: nivaddhan.

* This is a deception of the part of Sakka, of course, and he is basically tempting the King to
do what he next suggests through this false information.

% ChS: idani panettha.

% PTS: vassatf ti; present tense, which cannot be right here.

7 PTS, ChS omit: pana.

* Thai: Nalinika, Thai spells the name thus throughout.

¥ PTS: pakkositva; same meaning, text uses causative form as in the text just below.

0 ChS: bhindahf ti, alternative form of the imperative.

*! Thai: anusasetva, alternative spelling for the absolutive.
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“Uddayhate janapado, Ratthafi-capi vinassati,
“The country is dried up, and the Kingdom will be destroyed,

Ehi* Na!inike43 gaccha tamh me brahmanam-anaya.” ti [1]
Come, Nalinika, do you go to bring the brahmana for me.”*

. cL . .. _ . - . 45
Tattha tam me ti tamm mama anatthakarim brahmanam attano vasam anehi,
Herein, him for me, bring that unbeneficial brahmana under your control for me,

kilesarativasenassa silarh bhinda*® ti.
break his virtue by the power of the defilement of love.

Tam sutva sa dutiyam gatham-aha:
Having heard that, she spoke the second verse:

“Naham dukkhakkhama, Raja, naharh addhanakovida,
“I cannot bear suffering, King, I have no skill in roads,

Katham aham gamissami vanam kuiijarasevitan?”-ti [2]
How will I go through a wood elephants inhabit?”

Tattha dukkhakkhama ti aham, Maharaja, dukkhassa khama na homi,
Herein bear suffering, I, Great King, cannot bear suffering,

addhanam-pi na janami, saharh katham gamissami? ti
and I do not know the road, how will I go?

Tato Raja dve gatha*’ abhasi:
Then the King spoke two verses:

“Phitam janapadam gantva hatthina ca rathena ca,
“Having gone through the prosperous country with an elephant and chariot,

Darusanghatayanena - evam gaccha Nilinike.* [3]
And with a wooden raft - (you can) go like this, Nalinika.

Hatthi assa ratha patti” gacchevadaya khattiye,
Go and take (with you) elephants, horses, soldiers and nobles,

Taveva vannariipena vasam tam-anayissasi.” ti [4]
By your beauteous form you will bring him under your control.”

> All texts: ehi; we should read -I- m.c. to avoid two light syllables in 2nd and 3rd positions.

® BIT: Nalinike; and similarly throughout: other instances will not be noted.

* Both the King and the daughter are seen to be acting in good faith in order to save the
Kingdom, so this is by no means a simple seduction story.

* SHB: manehi = me anehi.

 ChS: bhindaht; alternative form of the imperative.

*" ChS: gathayo, alternative form of the plural.

* PTS: Naliniye; -I- is m.c. to give the normal cadence.

Y PTS: hatthi assaratha patti; ChS: hatthi-assarathe pattt; Thai: hatthi assa ratha patti,
alternative forms with same meaning.
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Tattha, darusanghatayanena ti, amma Nalinike na tvam padasa gamissasi,50
Herein, by a wooden raft (etc.) means good Nalinika, not by foot will you go,

phitam pana subhikkharm khemarm attano janapadam
but through your own prosperous, well-fed and safe country

hatthivahanehi rathavahanehi gantvﬁ,51
having gone with an elephant vehicle a with a chariot vehicle,

R ) . e -
tato param-pi ajjhokase™ paticchannena vayhadina,
from there onwards with covered vehicles and so on in the open-air,

udakatthane nz‘wz‘asaflghﬁtena53 darusanghatayanena gaccha.
go across the waters by a naval raft, by a wooden raft.

. c . - 54 -
Vannarupena ti evam akilamamana™ gantva,
By your beauteous form, having gone without being wearied,

55 - - - . o = . _ ..
tava vannena ceva  rupasampadaya ca tam brahmapam attano vasam anayissasi ti.
by your beautiful and fortunate form you will bring that brahmana under your control.

Evam so dhitara saddhirh akathetabbam-pi’® Ratthaparipalanar nissaya kathesi.
Thus he spoke with his daughter about what shouldn’t be spoken of in order to protect his
Kingdom.

Sa pi sadhu ti sampaticchi.
She accepted (the proposition) saying: It is good.

[THE SEDUCTION]

Athassa sabbam databbayuttakam datva, amaccehi saddhim uyyojesi.
Then having given her all she required, he sent her off with the ministers.

Amacca tarh adaya,”’ paccantarh patva,
The ministers, after taking her, arriving at the borderlands,

tattha khandhavaram nivasapetva,” Rajadhitaram ukkhipapetva,
setting up the camp in that place, having the King’s daughter taken up,

O PTS: tvam padasa na gamissasi; different word-order.

SV PTS: omits: ca rathavahanehi ca; ChS adds cupalos: hatthivahanehi ca rathavahanehi ca.
> Thai adds ca here.

33 PTS, Thai: navasarnkhatena; which is reckoned a boat vehicle.

> Thai: akilamana.

> SHB, Thai: ca.

°® Thai omits pi.

7 PTS omits: tam adaya, and reads gantva instead of parva.

B PTS: nivasetva; set up [camp], but beings ministers they would have had it done for them.

10
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vanacarakadesitena® maggena Himavantam pavisitva,
entering the Himalayas with a forester who knew the path,

pubbanhasamaye tassa assamapadassa samipam® papunirmsu.
in the morning-time arrived near to the area of his hermitage.

Tasmim khane Bodhisatto, puttarh assamapade nivattetva,”
At that time the Awakening Being, after making his son stay behind in the hermitage,

sayarn phalaphalatthaya araiifiam pavittho hoti.
had himself entered the wilds looking for various kinds of fruit.

Vanacarako® sayam assamam® agantva,™ tassa pana vasanatthane® thatva,
The forester, after approaching his hermitage, and standing near that lovely place,

Nalinikaya tarh dassento “°dve gatha abhasi:"
while pointing it out spoke two verses to Nalinika:

“Kadalidhajapaiiiano,” abhujiparivarito,”
“Marked by the sign of the plantain, surrounded by the Himalayan birch,”

Eso padissati rammo Isisingassa assamo. [5]
Here is seen Isisinga’s delightful hermitage.

Eso aggissa sankhato eso dhiimo padissati,
Here is seen the smoke of what is reckoned a fire,

Maiifie no aggim hapeti, Isisingo mahiddhiko.” ti [6]
I think (it is) emitted now from the very powerful Isisinga’s (sacred) fire.

Tattha'' kadalisankhata dhaja pafifianam assa ti kadalidhajapafifano.
Herein, what is reckoned as a plantain, the flag, the sign (of that) is marked by the sign of the
plantain.

* ChS: vanacarakena adesitena, splitting the compound.

% PTS: assamasamipam; near to his ashram.

' ChS: nivasapetva, after staying behind.

2 PTS: Vanacaraka, plural, but only one has been mentioned in the story.

8 SHB, Thai: Vanacaraka sayam assamapadar.

 SHB, ChS, Thai: agantva; having gone to.

% ChS: dassanatthane; lovely place.

% PTS: dassetva; having seen [it].

" SHB, PTS, Thai: vadinsu, plural form to go with vanacaraka above, but it means they must
have spoken the verses together, another reason for preferring the singular.

% PTS, Thai: Kadali-; giving two light syllables in 2nd and 3rd position, against the metre.

% ChS, Thai: Kadalidhajapafiiano abhujiparivarito; -i- in both places is m.c. to avoid 2 lights in
2nd and 3rd positions. PTS reads: Kadali- and -varano, both here and below,

" The bhiirja or bhojpatr, which is also known in English as the Himalayan birch or
Jacquemon tree, Betula utilis D.Don.

"' SHB, Thai unnecessarily insert: kadalidhajapaiiiiano ti here.

11
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Abhujiparivarito ti bhujapattavanaparikkhitt().72
Surrounded by the Himalayan birch means encircled by a wood of willow trees.

Sankhato ti eso aggi assa Isisingassa jh.‘?mena73 sankhato paccakkhagat074 jalati.
Reckoned means the fire is his, Isisinga’s, reckoned by the conflagration, which burns visibily.

Maiiiie no aggin-ti aggim no”” hapeti, juhati paricaratr ti maiifiami.”
I think ... now ... fire means I think (it is) emitted from the fire where he worships or tends.

Amacca pi Bodhisattassa arafifiam pavitthavelaya,”’
The ministers, at the time the Bodhisatta entered the wilds,

assamam parivaretva, arakkham thapetva,
after surrounding the hermitage, standing guard (over it),

Rajadhitaram Isivesam gahapetva,
making the King’s daughter take the guise of a Seer,

suvannacirakena’® nivasanaparupanar’ katva, sabbalankarehi alankaritva,
fully clothed with a golden bark robe, decorating (her) with all decorations,

tantubaddhar cittabhendukam® gahapetva,

making her take a pretty yo-yo fastened with a string,

assamapadarh pesetva,” sayar bahi rakkhanta attharhsu.

and sending her to the hermitage, stood by themselves outside keeping guard.

Sa tena bhendukena kilanti® cankamanakotiyam® otari.
Amusing herself with the yo-yo she entered the end of the walking path.

Tasmim khane Isisingo pannasaladvare pasanaphalake nisinno hoti.
At that time Isisinga was sitting on a stone bench at the door of the leaf-hut.

2 SHB, Thai: abhuji-, curled (leaves), which robs it of meaning.

" PTS: iianena; [reckoned] by his knowledge.

™ PTS: paccakkhato; Thai: paccakkhakato?

> PTS: na, which unfortunately reverses the meaning; context confirms that no here must be
affirmative not negative, though it can mean either.

70 PTS: maiijie; same meaning.

77 SHB, Thai: velayam-eva, with confirming particle.

™ Thai: suvannacirake, locative, in a golden bark robe.

" SHB: -parupanarn; there is often a variation between -n- and -n- in the Sinhalese texts.

% SHB: citra- = same word, different spelling; ChS, Thai: -gendukam = different word, same
meaning; ChS and Thai write like this throughout, further cases will not be noted.

' PTS: pavesetva; having entered [the ashram], which makes no sense when she is next said to
be outside it.

%2 Thai: kilam kilantt, although the repetition seems unnecessary perhaps we could translate:
playing a game.

% ChS: carikama-, alternative form.
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THE EXPLANATION OF THE NALINIKA STORY

So tarh agacchantim disva,
After seeing her coming,

bhitatasito utthaya, pannasalam pavisitva atthasi.
rising in fear and trembling, and entering the leaf-hut, he stood (inside).

Sa pissa pannasaladvaram® gantva kili yeva.
After going to the door of the leaf-hut she amused herself (nearby).

Sattha tafi-ca tato uttari ca® attham® pakasento tisso gatha abhasi:
The Teacher explaining the meaning further than that spoke three verses:

“Taii-ca disvana ayantim, amuttamanikundalam,
“Having seen her coming, adorned with jewelled earrings,

Isisingo pavisi bhito assamam pannachadanam. [7]
Isisinga fearfully entered the leaf-covered hermitage.

Assamassa ca sa dvare bhendukenassa kilati,
She amused herself with her yo-yo at the door of the hermitage,

Vidamsayanti angani, guyham pakasitani ca. [8]
Revealing her limbs, she displayed her secret (charms).

Taii-ca disvana kilantim pannasalagato Vjati,
After seeing the yogini amusing herself with (the yo-yo) at the leaf-hut,

Assama nikkhamitvana, idam vacanam-abravi:” ti [9]
And coming forth from the hermitage, he said these words:

Tattha, bhendukenassa ti assa Isisingassa assamadvare bhendukena kilati.
Herein, with her yo-yo means she amused herself with the yo-yo at the door of Isisinga’s hermitage.

Vidamsayanti ti dassenti.
Revealing means showing.

Guyham pakasitani ca ti guyhaii-ca rahassaf]gaﬁ-ca88 pakasitani ca®
Displayed her secret (charms) means she displayed her secret and hidden parts and also

pakatani mukhahatthadini.’®
the common parts like the mouth, hands and so on.

Abravi ti so kira pannasalaya thatva, cintesi:
He said means it seems that after standing by the leaf-hut, he thought:

 SHB: saladvaran; but we would expect the vowel to be shortened in compounds.

% SHB: tato ca uttarin, and omits following ca. PTS: uttarin, and omits following ca.
% Thai omits: ca atthan.

" PTS: pannasalam gato; splitting the compound.

% ChS omits: ca.

* SHB omits: ca.

% SHB inserts: ca.

13



THE EXPLANATION OF THE NALINIKA STORY
‘Sacayam yakkho bhaveyya, pannasalar pavisitva,
‘If this is a demon, after entering the leaf-hut,

. .91 - s
mama mamsam murumurapetva khadeyya;
and grinding up my flesh he will devour me;

nayam yakkho, tapaso bhavissati’ ti
(but if) this is not a demon, it must be an ascetic.’

assama nikkhamitva pucchanto92 gﬁtham-ﬁha:93
and after coming forth from the hermitage he spoke this verse, asking:

‘Ambho! ko nama so rukkho yassa tevamgatarn phalam?
‘Hey! What is the name of the tree such a fruit comes from?

Diire pi khittam pacceti, na tar ohaya gacchati’ ” ti.”* [10]
Having thrown it afar it returns, it doesn’t go away from you.” ”

Tattha yassa tevarhgatan-ti°
Herein, such [a fruit] comes from means

yassa tava rukkhassa evan'1gatan'196 manoramam phalam?
your delightful fruit, what tree does such a one come from?

Ko nama so’’ rukkho ti citrabhendukassa aditthapubbatta;
What is the name of the tree means that beautiful yo-yo unseen before;

rukkhaphalena tena” bhavitabban-ti mafiiamano evam pucchi.99
thinking: it must be the fruit of a tree, he asked thus.

Athassa sa rukkham'” acikkhanti gatham-aha:'"
Then speaking about a tree she spoke this verse:

V' PTS, ChS read: mam, [and grinding | me up.

%> SHB has a very different line here: tasma nikkhamitva pucchissami nan-ti, gatham-aha;
therefore, after coming forth (thinking): I will question him, he spoke this verse. PTS is
similar, but adds: vatva after nan-ti; after coming forth and saying.

% Thai has a different line altogether here: tasma nikkhamitva idam kira aha; therefore after
going forth this, it seems, was said.

" PTS adds: kathesi; he said.

% ChS adds: phalan, in the quotation here.

% PTS, ChS: gatikan.

o1 SHB, Thai: nameso.

% PTS: rukkhaphalen’ etena; the meaning doesn’t change.

% ChS: pucchati, present tense.

' SHB, Thai omits: rukkham, which would seem to be necessary to give context.

"' PTS places: gatham-aha after the verses.
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THE EXPLANATION OF THE NALINIKA STORY

“Assamassa mamam, "> Brahme, samipe Gandhamadane,
“My hermitage, Holy Sir, is close to Gandhamadana,'”

Pabbate'™ tadisa rukkha, yassa tevamgatarh phalam,
There are such trees on the mountain, that such a fruit come from,

Dire pi khittam pacceti, na mam ohaya gacchati.” ti [11]

Having thrown it afar it returns, it doesn’t go away from me.”
Tattha samipe Gandhamadane ti Gandhamadanapabbate mama assamassa samipe.105
Herein, close to Gandhamadana means my hermitage is close to the Mountain Gandhamadana (in the
Himalaya).
Yassa tevamgatan-ti yassa evamgatam, ta-karo byaﬁjanasandhikaro106 ti.
That such a fruit come from means that such come from, the ta-element is (simply) a consonant
junction (having no meaning).

Iti sa musavadam'” abhasi.
Thus she spoke a falsehood.

Itaro pi'” saddahitva Tapaso eso ti saiifiaya,
Having faith, and perceiving: This is an ascetic,

patisantharam karonto gatham-aha:'"”
making a friendly welcome, he spoke this verse:

“Etu''’ Bhavam assamimam adetu,
“Come, good Sir, eat in this hermitage,

Pajjaii-ca bhakkhafi-ca paticcha dammi,
Receive what I can give of foot-oil and food,

Idam-asanam atra Bhavam nisidatu,
Please sit, good Sir, here in this hermitage,

Ito Bhavam milaphalani khadata”'" ti. [12]
Eat, good Sir, the roots and fruits.”

12 pTS, ChS: mama, alternative form.

18 The name of a mountain in the Himalayas, the exact location of which is unclear; the name
means intoxicating with its fragrance.

' PTS, ChS: Bahavo, [there are] many [trees].

' PTS: assamasamipe; compounding the words.

1% PTS: sandhikaro.

7 PTS: musa.

"% PTS: pana.

"9 PTS places: gatham-aha after the verse.

" All texts thus. We need to read: eri, to avoid light syllables in 2nd and 3rd positions.

"PTS, ChS: bhuiijatii, with nearly the same meaning, but elsewhere khadati is used for eating
roots and fruits.

15



THE EXPLANATION OF THE NALINIKA STORY

Tattha assamiman-ti assamam imam Bhavar pavisatu.
Herein, this hermitage (etc.) means enter, good Sir, this hermitage.

Adeti ti yathasannihitam aharam paribhuﬁjatu.112
Eat means partake of whatever food is placed before you.

Pajjan-ti padabbhaifijanar.
Foot-oil means oil for the feet.

Bhakkhan-ti madhuraphalaphalam.
Food means various kinds of sweet fruit.

Paticcha ti patigganha.
Receive means accept.

Idam-asanan-ti pavitthakale evam-aha.
In this hermitage, at the time of going in is what is said.

Tassa'” pannasalam pavisitva, katthatthare'" nisidantiya,
After entering that leaf-hut, while sitting on the reed mat,

suvannacirake dvidha gate sariram appaticchannam'” ahosi.

her golden bark-robe fell in two and her body was uncovered.

Tapaso matugamasarirassa aditthapubbatta tam disva,"
The ascetic, having never before seen a woman’s body,

Vano eso ti safiiaya evam-aha:
perceiving: This is a wound,'"” said this:

“Kirh te idam @drunam-antarasmirm,'"®
“What is this in between your thighs

Supicchitam kanha-r-ivappakasati,
It appears so dark and slippery,

AKkkhahi me pucchito etam-attham,
Declare to me that which I ask about,

Kose nu te uttamangarm pavitthan?”-ti [13]
Why is it your genitals enter into a cavity?”

"2 PTS: bhuiijatu.

' SHB, PTS add: “Kin-te idan”-ti before tassa, as though it is the word analysis explaining the
next verse.

""" ChS: katthattharane, which doesn’t give the expected meaning.

15 SHB: -p-, but gemination is warranted here.

" Thai: disvana, alternative form.

" ChS: vanno, [this is] beautiful.

"8 Thai: kin-te idam tava iriinam-antaram, same meaning, but Jagati metre.
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THE EXPLANATION OF THE NALINIKA STORY

Tattha supicchitan-ti dvinnam @iriinam samagamakale
Herein, slippery means between the two thighs at the time they met'"?

suphusitarn'? sippimukhasanthanam.'?!

it was well-oiled, formed like the mouth of an oyster.

Subhalakkhanena hi asamannagataya, tam thanam avatadhatukam hoti,
Being unendowed with the sign of beautiful, that place had the nature of a pit,

samannagataya abbhunnatam, sippiputamukhasanthanar.
(but) when held up, it had an opening formed like the mouth of an oyster.

Kanha-r-ivappakasati ti ubhosu passesu kalakarh viya khayati.
It appears so dark means it seemed to be black on both sides.

Kose nu te uttamangam pavitthan?-ti
Why is it your genitals enter into a cavity?

tava uttamangarn lingasanthanam na panfayati,
your genitals do not appear to have the form of a penis,

kim nu tam tava sarirasankhate kose pavitthan?-ti pucchati.
he asks: why is it your body (part) enters into a sheath?

Atha nam sa vaficayanti gathadvayam-aha:
Then deceiving him she spoke this pair of verses:

“Aham vane millaphalesanam caram,
“While I was roaming in the woods is search of roots and fruits,

Asadayim'? accham'® sughorariipar,
struck a bear, very fierce in appearance,
Istruck a b y f PP

So marh patitva sahasajjhapatto,'*
After running up he fell upon me with violence,

Panujja mam abbahi uttamangam. [14]
Having pushed me down he pulled off my penis.

""" This may also mean: at the time of intercourse, but discussion of intercourse seems
premature here.

120 SHB, PTS: suphassitam, it is pleasant to the touch; but it doesn’t appear he has touched it
yet. PED: [su-Jpicchita well polished, shiny, slippery J v.197 (cp. Sk. picchala?). SED:
picchala - mfn. slimy, slippery, smeary.

"2l ChS, Thai: sippiputamukhasanthanam; having an opening formed like the hollow mouth of an
oyster.

122 Thai: Asadayim, here and below, but the verb is asadeti, and therefore requires the long
syllable.

' We need to read: accha’, m.c. as the heavy syllable in 6th position is normally avoided.

1Y ChS: sahasajjhapatto, which violates the two-morae rule.
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THE EXPLANATION OF THE NALINIKA STORY

Tattha asadayin-ti ghattesim, agacchantam disva ledduna paharin-ti attho.
Herein, struck means she knocked against, seeing (him) approaching she hit (him) with a clod of earth is
the meaning.

Patitva ti upadhavitva.
Running up means running close to.

Sahasajjhappatto ti mari'?® sahasa ajjhappatto sampatto.

Fell ... with violence means with violence he fell upon or dropped on me.
Panujja ti atha mam pz'ltetvz'l.126

Having pushed means then having fallen on me.

Abbahi ti mukhena mama uttamangam luficitva pakkami,
Pulled off means having uprooted my penis with his mouth, he departed,

tato patthaya imasmirh thane vano jz'ito.127

and because of that a wound appeared in this place.

Svayarh vano khajjati kanduvayati,
This wound is (therefore) itching and irritating,

Sabbaii-ca kalam na labhami satar,
I do not receive (any) comfort at any time,

Paho Bhavam kandum-imarh vineturn,
(You are) able, good Sir, to remove this itch,

Kurutarh'?® Bhavar yacito brahmanatthan”-ti. [15]
When asked, dear Sir, please do this good thing for a brahmana.

Svayan-ti so ayan'l,129 tato patthaya mayham vano khajjati ceva kanduﬁ-03130 karoti,
This means this (analysing the compound), and because of this my wound is itching and also is an
irritation,

tappaccaya saham™' sabbakalam kayikacetasikasukham na labhami.
and because of that all the time I do not receive (any) bodily or mental pleasure.

Paho ti pahu,132 samattho.
Able means able (alternative form), capable.

125 pTS omits; ChS: mamam, incorrect form.

120 ChS: potevta? Maybe given as an alternative form of the absolutive, but I cannot find the
form in the Dictionaries.

"> SHB: #i; adding an unwanted quotation marker; Thai: imasmin yeva thane vano jato ti,
adding also an emphatic.

28 PTS: Kurute.

' Here I begin interweaving the word analysis with the verse it belongs to as it is very remote
otherwise, especially in the long strings of verses that follow later.

"0 ChS: kanduvaii-ca.

PUPTS: cahan; SHB, Thai: kho *harn.

B2 PTS: pahii; Thai omits pahu.
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THE EXPLANATION OF THE NALINIKA STORY

Brahmanatthan-ti Bhavarmh maya yacito imam brahmanassa attham karotu,
Good thing for a brahmana means good Sir, being asked by me do this good thing for a brahmana,

idarh me dukkharh' harahi'™ ti vadati.
carry away my suffering, this is what is said.

So tassa musavadam sabhavo ti saddahitva,
After placing faith in the lies about her condition,

sace te"” evam sukharh hoti karissami, ti
(thinking): If I can make you happy in this way,

tam padesarn oloketva, anantaram gatham-aha:
having looked at the area, he spoke the next verse:

“Gambhirarupo té vano salohito,
“Your wound appears to be deep and red,

Apiitiko pakkagandho maha ca,"*
It is big, fresh and smells like it’s decaying,

Karomi te Kkifici kasayayogam,
I will make you some remedial decoction,

Yatha Bhavam paramasukhi bhaveyya.” ti [16]
Like that, good Sir, you will come to be at perfect ease.”

Tattha salohito ti rattobhaso.
Herein, red means shining red.

Apitiko ti patimamsarahito.
Fresh means free of rotting flesh.

Pakkagandho137 ti thokam duggandho.
Smells like it’s decaying means a little bad-smelling.

Kasayayogan-ti aham keci rukkhakasaye gahetva,

Remedial decoction means having got some tree-decoction,
.1 - . C o139 .

tava ekarn'® kasayayogam karissami ¥ i,

I will make some remedial decoction to you.

'35 Thai adds: mabhavissa (=ma abhavissa), do not let it be.

B4 PTS: hara; different form of the imperative.

3 PTS: vo, enclitic having the same meaning.

B PTS reads: pannagandho, [fresh and] bad-smelling, here and below; ChS: vanagandho;
smelly wound; Thai: mahapi ca; it is big, fresh and smells like its decaying. The metre is then
Jagati.

7 ChS: Vanagandho.

8 Thai: etam; that.

B9 PTS, ChS: karomi, I make; perhaps using the present tense with near future meaning.
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THE EXPLANATION OF THE NALINIKA STORY

Tato Nalinika gatham-aha:
After that Nalinika spoke this verse:

“Na mantayoga na'*’ kasayayoga,
“Not through a charm-remedy, or a remedial decoction,

Na osadha Brahmacari kamanti,
Nor through medicine, Holy One, will (the itch) go away,
Yarh te mudii'!' tena vinehi kandur,'*
Please remove the itch gently with your (penis),

Yatha aharh paramasukhi'®® bhaveyyan.”-ti [17]
Like that I will come to be at perfect ease.”

Tattha kamanti ti, bho Brahmacari, imasmim mama vane
Herein, go away means, good and Holy One, this my wound

neva mantayoga, na kasayayoga, na pupphaphaladini osadhani kamanti,
will go away neither through a charm-remedy, nor a remedial decoction, nor a flower or fruit medicine,

anekavaram katehi pi144 tehi etassa ph:?lsukabhs?lvo145 na bhatapubbo.
after doing that many times before it was still not comfortable.

Yarh pana te etath mudu angajatam tena ghattiyamanasseva tassa kanduri1146 na hoti,
But through rubbing gently with your organ it will not itch,

tasma'?’ tena vinehi kandun-ti.
therefore please remove the itch with that.

So saccam eso'*® bhanati ti sallakkhetva,

After reflecting: This is the truth he speaks,

methunasarisaggena silarh bhijjati, jhanam antaradhayati'® ti ajananto,
not knowing: through engaging in sexual intercourse virtue is broken, and the absorptions are
lost,

matugamassa aditthapubbatta,
having never seen a woman before,

YOBIT: kifici; [or] some [remedial decoction]. This would require the metre pausing at the S5th
and restarting from the same syllable.

"“I BJT, SHB, Thai: mudu, spoiling the opening.

BIT: kandu; PTS: kandukam; same meaning.

"3 BIT: -sukhi here but -sukhf in the verse above.

' Thai omits pi.

142

' PTS: phasubhavo; same meaning.
"¢ PTS, ChS: kandu, nominative.
“TPTS: tasmassa, therefore [please remove] his [itch].
148 .
SHB: esa.

49 Thai: parihayi, is abandoned.
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THE EXPLANATION OF THE NALINIKA STORY

methunadhammassa ca ajananabhavena,
being in ignorance of sexual intercourse,

bhesajjan-ti vadantiya taya methunadhammam'’ patisevi.
through her speaking of medicine, he engaged in sexual intercourse with her.

Tavad-evassa silam bhijji, jhanarh parihayi.
Then his virtue was broken, his absorptions were lost.

So dve tayo vare samsaggam katva, kilanto hutva nikkhamitva,
After having (sexual) intercourse two or three times, becoming tired and leaving,

saram oruyha nhatva,"”"
descending into and washing in the lake,

patippassaddhadaratho agantva pannasalaya'* nisiditva,
easing his fatigue and sitting (again) in the leaf-hut,

puna pi Tam tapaso ti mafifiamano,
still thinking: This is an ascetic,

vasanatthanam pucchanto gatham-aha:'>
asking about her residence, he spoke this verse:

“Ito nu Bhoto katamena assamo?
“From here, good Sir, where is your hermitage?
Kacci'™ Bhavarh abhiramasi'™> araiifie?
Do you, good Sir, take delight in the wilds?

=155
1

Kacci nu'*® te milaphalam pahiitam?
Do you have abundant roots and fruits?

Kacci Bhavantarh na vihirhsanti vala?”' ti [18]
Do you, good Sir, not (risk) injury from predators?

Tattha katamena ti ito katamena disabhagena bhoto assamo?
Herein, where means from here where, in what direction is the venerable’s hermitage?

Bhavan-ti alapanam-etam.
Good Sir, this is a vocative.

O PTS, ChS: methunam, [engaged in] sex.

PUPTS, Thai: nahatva, spelling variation.

12 ChS: -salayam, alternative spelling.

133 PTS places: gatham-aha after the verse.

3% All texts read: kacci, in the next three lines, spoiling the metre in the opening; we need to
read kaccr, m.c..

"> Thai: abhiramasi, spoiling the metre both in the cadence.

"% PTS omits: nu, making the metre even worse.

" Thai: bala; [injury from] fools.
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Tato Nalinika catasso gatha'>® abhasi:
Then Nalinika spoke four verses:

“Ito ujum uttarayarn disayam,
“From here straight in the northerly direction.
Khema nadi Himavanta"’ pabhavi,'®
The river Khema moves through the Himalayas,
Tassa tire assamo mayha’'* rammo,
On the bank of that (river) is my delightful hermitage,
Aho Bhavam assamarih mayha’'® passe. [19]
If you like, good Sir, you can see my hermitage.

Tattha uttarayan-ti uttaraya.
Herein, northerly means northerly (alternative form).

Khema ti evamnamika nadi.
Khema, such is the name of the river.

Himavanta pabhavi ti Himavantato pavattati.
Moves through the Himalaya means flowing down from the Himalaya.

Aho ti patthanatthe nipato.
If you like is a particle expressing desire.

Amba ca sala tilaka'® ca jambuyo,
Mango, Sal, plum, and rose-apple trees,

Uddalaka pataliyo ca phulla,'*®
The Cassia, and the blossoming trumpet-flower tree,

Samantato kimpurisabhigitam,
All around the bird-men sing,

Aho Bhavam assamam mayha’ passe. [20]
If you like, good Sir, you can see my hermitage.

Uddalaka ti Vataghataka.
The Cassia is the Golden Shower Tree.

1% ChS: gathayo, alternative form of the plural.

1% ChS: Himavata.

10 BJT, SHB, PTS, Thai: pabhati, gleams [in the Himalaya]; same in the word analysis, see
below.

"' Thai: mayham, spoiling the cadence here, but mayha’ in the next line.

' PTS: mahyan, against the metre in the cadence.

' Thai: tinduka, Diospyros embryopteris, 1 cannot find a common name for this tree.

' Thai: uddalaka ca pataliyo suphulla, meaning almost identical, but metre is awkward,
requiring a pause and restart at the 5th syllable.
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THE EXPLANATION OF THE NALINIKA STORY

Kimpurisabhigitan-ti samantato'® parivaretva,
The kimpurisa sing means all around, being surrounded on all sides,

madhurasaddena gayantehi kimpurisehi abhigitam.
with a sweet voice there is the singing of the song of the kimpurisa.166

Tala ca miila ca phala ca mettha,'"’
There are Palmyra and roots and fruits for me there,

Vannena gandhena upetariipam,'®
With beauty and good scent well-endowed,

Tam bhiumibhagehi upetaraparn,
That portion of the land is well-endowed,

Aho Bhavam assamarh mayha’ passe. [21]
If you like, good Sir, you can see my hermitage.

Tala ca mula ca phala ca mettha ti ettha mama assame pasadika
Palmyra and roots and fruits are there for me means there at my lovely hermitage

_ _ Lo - - 169
talarukkha ca tesafi-fieva vannagandhadisampanna

there are palmyra trees that are endowed with beauty and good scent and so on

kandasankhata'”® mila ca phala ca.!”!
and what are reckoned as tubers, roots and fruits.

Phala ca mula ca pahiitam-ettha,
Abundant roots and fruits are there,

Vannena gandhena rasenupeta,
With beauty, scent and taste endowed,

Ayanti ca luddaka tam padesam:
But if hunters come to that district (I say):

Ma me tato miilaphalam ahasun”-ti.'”* [22]
Do not take from here my roots and fruits.”

Pahutam-ettha ti nﬁne‘nrukkhaphalz‘i173 ca rukkhavallimuala ca pahiita ettha.
Abundant ... are there means various and abundant fruit trees and vine tree roots are there.

15 PTS: sabbada; the meaning is similar.

1 CPED: kimpurisa, masc., a bird with a human head.

" SHB: pahitam-ettha; [Palmyra and roots] in abundance are there.
18 BJT: -riipa; but -ripam in the next line with a similar grammar.
' PTS: vannadisampanna.

"% Thai: sakanda-, I can see no good meaning for this here.

"' PTS reads: talamila ca miila ca phala ca.

2 PTS: ahamsun-ti; Thai: aharayun-ti, different forms of the aorist.
' PTS: -phalaphala.
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Ma me tato ti tam mama assamapadalil174 sambahula luddaka'” agacchanti,
Do not ... from there means very many hunters come to the area of my hermitage,

maya cettha aharitva thapitam bahu madhurasamiilaphalaphalam'’® atthi,
and after I have collected and caused to be placed there abundant and various sweet tasting fruits and
roots,

te mayi cirayante mﬁlaphalﬁphalalil177 hareyyuin.
after tarrying a while they carry off my roots and various fruits.

Te tato mama mulaphalaphalam ma haririlsu,178

They should not take my roots and various kinds of fruits from there

tasma sace pi maya saddhim agantukamo ehi, no ce aharmh gamissamri ti aha.
therefore if you wish to come with me come, or if not, I will go, is what is said.

Tam sutva tapaso yava Pitu agamana'”’ adhivasapetum gatham-aha:
Having heard that, the ascetic, wanting to wait until his Father had returned, spoke this verse:

“Pita mamam milaphalesanam gato,
“My Father has gone searching for roots and fruits,

Idani agacchati sayakale,
He will return here at evening time,

Ubho va gacchamase assamam tam,
We both can go to your hermitage then,

Yava Pita miilaphalato etii.” ti [23]
After Father has come back from (collecting) roots and fruits.

E2]

Tattha ubho va gacchamase ti mama'® Pitu arocetva ubho va gamissama.
Herein, both can go means after informing my Father we both will go.

Tato sa cintesi:
Because of that she thought:

“Ayam tava araiiiie va'®' vaddhitabhavena mama itthibhavam na janati,
“Having grown up just in this monastery he doesn’t know my femininity,

Pita panassa mam disva va janitva,
but his Father, after seeing and understanding, (saying):

" PTS: assamapadesan.

S PTS: pahiitaluddaka; which would appear to be the wrong adjective.

17 PTS, Thai: madhurarasam milaphalan, splitting the compound, and dropping phala-.

" Thai: milaphalam, roots and fruits, same just below.

'8 PTS: aharimsu; same meaning.

'" SHB: agamana; always this form, showing the n/n alternation found in the Sinhalese texts.
80 PTS: maman; different form.

'*! SHB, PTS omits: va.
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Tvam idha ki karosi? ti kajakotiya paharitva,
What did you do here? and hitting me with the head of his carrying pole,

sisam-pi me bhindeyya.
will break my head.

Tasmim anagate yeva maya gantum vattati,
Therefore before he comes it is good for me to go,

agamanakammam-pi me nitthitan”-ti.
my work in coming here is finished.”

Sa tassa agamanupayam acikkhanti itaram gatham-aha:
Telling him the way to come to her, she spoke the next verse:

“Aiiiie baha isayo sadhuriipa,
“There are many other well-disposed sages,

Rajisayo'® anumagge vasanti,
Royal sages, living along the road,

Te yeva pucchesi mamassamam tarn,
Please ask them about my hermitage,

Te tam nayissanti mamam sakase.” ti [24]
They will guide you to my neighbourhood.”

_ . - 183 . .. .
Tattha Rajisayo ti, samma, maya na sakka 8 cirayitum,

Herein, Royal sages means, my dear, [ am unable to tarry a while,
afifie pana sadhusabhava brahmanisayo ca rajisayo ca'™
but there are other well-disposed Royal sages and brahmana sages

185 .
anumagge mama assamassa maggapasse  vasanti,
residing along the road who know the road to my hermitage,
. . 186 _ . - c oo
aham tesam ~ acikkhitva gamissami,
after informing them I will go,

tvam te puccheyyasi,
you must ask them,

te tath mama santikam nayissantT ti.
and they will lead you into my vicinity.

'82 BIT, SHB: Rajisayo; against the metre in the opening.

83 PTS: na sakka maya, different word order.

" ChS: rajisayo ca brahmanisayo ca; different word order.
"% PTS, ChS: assamamaggapasse, parsing the compund.

'8 PTS: te tam; after informing them of it.
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Evar sa attano palayanapayam katva,
After making a plan for her getaway,

pannasalato nikkhamitva, tam'®’ olokentam-eva Tvam nivatta ti vatva,
leaving the hermitage, seeing him and saying: You wait (here),

agamanamaggeneva amaccanam santikam agamasi.
she went back to the vicinity of the road she had arrived on with the ministers.

Te tam gahetva khandhavaram gantva, anupubbena Baranasim papunirsu.'®
After taking her and going to the camp, they gradually reached Baranasi.

Sakko pi tarm divasam-eva tussitva sakalaratthe devam vassapesi,
Sakka being satisfied that day make the sky-god rain down on the whole of the kingdom,

tato subhikkham janapadar ahosi.'®
and because of that there was plenty of food in the country.

Isisingatapasassa pi taya pakkantam-attaya eva kaye'” daho'' uppajji.
Through her leaving the ascetic Isisinga’s body developed a fever.

So kampanto,"”” pannasalam pavisitva, vakacirarm parupitva socanto nipajji.
Trembling, after entering the leaf-hut, and covering himself with his bark cloth he lay down
grieving.

[THE SONS’ PRAISE]

Bodhisatto sayam agantva, puttarn apassanto: kaham'” nu kho gato? ti

After coming in the evening the Awakening One, not seeing his son, (said): Where has he
gone?

Kajam'* otaretva pannasalam pavisitva, tarh'” nipannakarm disva,

After putting down his carrying pole and entering the leaf-hut, and seeing him lying there, (he
said):

Tata, kim karosi? ti pitthimh parimajjanto tisso gatha abhasi:
Dear, what has happened? and while rubbing his back, he spoke three verses:

"7 PTS omits: ran.

"8 PTS: sampapuninisu; emphatic form.

'8 PTS omits: tato subhikkham janapadam ahosi.

%0 PTS replaces: eva kaye with sarire.

"I SHB, Thai: daho, alternative spelling.

2 Thai: kampento, causative form, made to tremble.
PTS: kuhinm; different word, same meaning.

Y4 PTS: Kacam; [after putting down his] glass?

3 PTS omits: tan.

193
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“Na te katthani bhinnani, na te udakam-abhatari,"*
“You have no broken firewood, you have not brought the water,

Aggi pi'” te na hapito,'” kim nu mando va jhayasi? [25]
You have not attended to the fire, what are you thinking of, lazy one?

Bhinnani katthani huto ca aggi,
Broken firewood and the sacrificial fire,

Tapanipi te samita Brahmacari,
You, an ascetic, peacefully living the Holy life,

Pithaii-ca mayham udakaii-ca hoti -
(Preparing) my stool and (setting up) water -

Ramasi'”’ tuvarh brahmabhiito purattha. [26]
Previously you delighted in excellence.

Tattha bhinnani ti arafifiato uddhatani.
Herein, broken means collected from the wilderness.

Na hz‘npitozo0 ti na jalito.
Not attended means not light.

Bhinnani ti pubbe taya mamagamanavelaya katthani uddhataneva honti.
Broken... means formerly you have collected firewood during the time I was coming.

Huto ca aggi ti aggi ca huto ca® hoti.
The sacrificial fire means there is the fire and the sacrifice.

e e o202 _ . 203
Tapani ti visibbana-aggisankhata™" tapanipi,

. . . . . . 204
Ascetic, an ascetic is one who warms himself at what is reckoned a fire,

.- 205 o .o .
te samita va sayam-eva” samvidahita va hoti.

they prepare themselves peacefully.

% Thai: -agatam, have not come [with the water].

T All texts: Aggi pi; giving light syllables in 2nd and 3rd positions, which is normally avoided.

"8 Thai: hasito? have not gladdened [the fire]; this may be a copying error.

9% All texts: ramasi; but we need to read: ramast, to correct the opening. BIT, SHB read:
ramasi tvam, which still doesn’t help the metre.

* Thai: hasito.

*' PTS, ChS, Thai omit: ca.

2 PTS: visivana-aggitthasarnkhata; alternative form of the first word, I do not understand what
the insertion -iftha- could mean here.

% SHB, Thai: visibbandaggisarnkhata aggitapanipi; a fire-ascetic is one who warms himself at
what is reckoned a fire.

* Tapasa is derived from the verb rapati, which means heating. An ascetic is one making heat
through striving in practice.

25 PTS omits: sayam-eva.
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Pithan-ti mama z_lsanatthz"lyazm5 pithafi-ca pafifiattam-eva hoti.
Stool means my sitting stool had been prepared.

208

Udakafi-ca ti p?ldadhovana-udakam-pi207 upatthapitam-eva™ hoti.

And water means foot-washing water had been set out.

Brahmabhiito ti tuvam-pi ito purattha setthabhiito imasmim assame>” abhiramasi.

Excellence (etc.) means previously to this you greatly delighted in being the best in this hermitage.

Abhinnakattho ’si anabhatodako,
(But now) you have no broken firewood, and have not brought the water,
Ahapitaggi’"’ ’si asiddhabhojano,
You have neglected the fire, and the food is not ready,

Na me tuvam alapasi*'' mamajja,
And today you do not converse with me,

Nattharh nu ki cetasikai-ca dukkhan?”’-ti [27]
Why are you perishing and your mental faculties suffering?
Abhinnakattho ’sI ti so dani ajja anuddhatakattho.212
No broken firewood means now, today, you have not collected firewood.

Asiddhabhojano ti na te kifici amhakam kandamilar va pannar va seditam.
Food is not ready means none of our roots or leaves have been boiled.

Mamajja ti mama putta, ajja na me?™ tvam alapasi.

Today ... with me... means my child, today you do not converse with me.
Nattham nu kin-ti kim nu te nattham kim va cetasikadukkharh, ™

Why are you perishing (etc.) means why are you perishing or why are your mental faculties suffering,

akkhahi me nipannakaranan-ti, pucchati.
tell me what is the cause of your lying there, he asks.

2 Thai: vasanatthaya; [the stool] in my living-place.

T PTS: padadhovanodakan ca; sandhi form of the words.

*% PTS: upatthitam-eva; text is causative, this is the simplex.

2 PTS: araiiie; in this wilderness.

10 SHB: Ahasitaggr; which doesn’t make sense in the context, and is probably a printer’s error.

' ChS, Thai: alapasi, which spoils the cadence.

*1> ChS adds: ’si.

Y Thai: me va.

2 PTS: kim te nattham kim cetasikadukkhar; ChS: kim cetasikam va dukkhan; the meaning is
more or less the same.
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So Pitu vacanam sutva, tam karanam kathento aha:
After hearing his Father’s words, he spoke about the reason:

“Idhagama jatilo Brahmacari,
“There came here a yogi, a Holy One,

Sudassaneyyo sutanii vineti,
Very beautiful, slender, he leads,

Nevatidigho na panatirasso,””
Neither too tall nor too short,

Sukanhakanhacchadanehi bhoto. [28]
That venerable one had very black hair.

Tattha idhagama ti Tata, imam assamapadarn agato.
Herein, came here means Father, he came to this hermitage.

Sudassaneyyo ti sutthu dassaneyyo.
Very beautiful means very beautiful (parsing the compound).

Sutani ti sutthu tanuko natikiso natithilo.
Slender mean very slender, not too thin, not too thick.

Vinetl ti attano sarirappabhaya assamapadarm ekobhasam viya vineti*'® pureti.
He leads means like one lighting up the hermitage with his own bodily radiance, he leads, he fulfills.

Sukanhakanhacchadanehi bhoto ti,
That venerable one had very black hair means,

Tata, tassa bhoto sukal.lhehi217 kanhacchadanehi,
Father, that good one had very dark black hair,
bhamaravannehi kesehi sukal.lhasisarh218 sumajjitamanimayam viya khayati.

and a head with very black locks and eyebrows made like polished gems, it seems.

Amassujato apuranavanni,
Being beardless and youthful,

Adharariipaii-ca panassa kanthe,
On his neck was (something) shaped (like) our support (bowl),

25 pTS: punatirasso; but not too short; Thai: api natirasso, more or less same meaning.
*1 PTS omits: vineti. I can’t see how vineti can be explained with pireti?
2T PTS: kanhehi.

' SHB, Thai: sukanham stsam, splitting the compound.
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Dve passa’”’ ganda ure sujata,
With two bumps on his blessed chest,

Suvannapindiipanibha**’ pabhassara. [29]
Like resplendent golden globules.**'

Amassujato ti na tavassa massu jayati, taruno yeva.
Being beardless means so far he had not grown a beard, being young.

Apuranavanni ti acirapabbajito.
Youthful means not long having gone forth.

Adharariipafi-ca panassa kanthe ti
On his neck was (something) shaped (like) our support (bowl) means

kanthe ca panassa amhakam bhikkhabhajanathapanapattadharasadisam 222

* on his neck was set up an ornament like the alms bowl which is used for our support,

pilandhanam atthi ti, muttaharam®® sandhaya vadati.
referring to a string of pearls is said.

Ganda ti thane sandhayaha.
Bumps is said in regard to her breasts.

Ure sujata ti uramhi sujata, urato ti pi patho.
On his blessed chest means on his blessed chest (different form), from his (chest) is another reading.

Pabhassara ti pabhasampanna; pabhasare ti pi patho, obhasanti ti attho.
Resplendent means endowed with splendour; splendid is another reading, radiating is the meaning.

Mukhaii-ca tassa bhusadassaneyyam,
His face was very beautiful,

Kannesu lambanti ca kuficitagga,
Having ears hanging down with curled tips,

Te jotare carato manavassa,
Which glittered when that youth walked around,

Suttaifi-ca yam sarhyamanam jatanar. [30]
(As did) the well-fastened ball of locks (on his head).

29 PTS: Dv’ assa; His two [bumps]; ChS: Dve yama, two twin.

>0 PTS: Sovanna-a; Thai: suvannapindasannibha; different spellings, same meaning; ChS:
Suvannatindukanibha; different words, same meaning.

! The tinduka (or tinduka) is a fruit tree. Flora and fauna describes the rinduka thus: a
medium-sized evergreen tree with spreading branches sometimes reaching almost to the
ground, a fragrant white flower and globose fruit covered with soft red velvety hair.

*2 PTS: -pannadhara-; ChS: bhikkhabhdajanatthapananm pattadharasadisant; splitting the
compound, and reading -f7-.

223 pTS: muttabharanam; decorated with pearls.
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Bhusadassaneyyan-ti ativiya dassaniyari1.224
Very beautiful means extraordinarily beautiful.

Kuiicitagga ti sihakur.u.ialan'l225 sandhaya vadati.

e . - . 226
Curled tips is said in reference to her lion’s earrings.

Suttaii-ca ti yam tassa jat:"1bandhanasuttalil,227 tam-pi jotati pabharil228 muiicati.
Ball means his well-bound ball of locks, that shone, let loose a light.

Afifia ca tassa samyamani’> catasso,
Also he had four fastenings,

Nila pita lohitika ca seta,”
Blue, yellow, red and white,

Ta samsare™' carato manavassa,
Which flew about when that youth walked around,

Ciritisangha-r-iva*’ pavusamhi. [31]
Like a flock of parrots in the rainy season.

Samyamani catasso ti
Four fastenings means

- . _ . _.233 .. _ . .
imina manisuvanpapavalarajatamayani™ cattari pilandhanani dasseti.
that he saw four ornaments made from [blue] crystal, [yellow] gold, [red] coral and [white] silver.

Ta samsare ti tani pilandhanani
Which flew about means those ornaments

p:?lvusamhi234 pavugthen5 deve ciritisaflghﬁ236 viya viravanti.
sounded like a flock of parrots when the gods rain down in the rainy season.

** PTS: dassaneyyan; alternative spelling.

* PTS: sthakundale; different case ending, same meaning.

26 According to PED (s.v. stha): a very precious earring.

*7 SHB: jatabandhanam suttam; Thai: jatasu bandhanam suttan; splitting the compound.

8 PTS: pabhaii-ca.

¥ ChS, Thai: sarmyamani, which spoils the cadence.

0 PTS: Nila pi ta lohitika ca sata; And hundreds of blue and red?

BUPTS, ChS: pimsare, which tinkled.

P2 PTS: Tiritisarigha-r-iva; like a flock of birds. Repeated in the word analysis.

3 PTS adds pi.

2 SHB: pavuse; another form of the locative; PTS, Thai: pavusena, instrumental, but a locative
is needed to give durative sense.

3 SHB: navavutthe; new rain; PTS: va vatthe; same meaning.

% Thai: tiriti-, here but ririti- in the verse.
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Na mekhalarm®’ muiijamayam dhareti,”®

He does not wear a girdle made of grass,

Na santhare™ no pana pabbajassa,
It is no (normal) covering for the ascetic,

Ta jotare jaghanantare*” vilagga,*"
It glitters, while clinging between his buttocks,

Saterata’* vijju-r-iv’ antalikkhe. [32]
Like flashes of lightning in the firmament.

Mekhalan-ti mekhalam,**? ayam-eva va# patho;
Girdle means girdle (alternative spelling), this is indeed another reading;

ca e ~ - . 245 -
idam nivatthakaiicanacirakam™ sandhayaha.
this is said in reference to his gold bark dress.

Na santhare ti na vake.
No covering means no bark (garments).

Idam vuttam hoti:
This is what is said:

— - . . . - - o — — . 246 —
Tata, yatha mayam tipamayam va vakamayam va, cirakam™" dharema,
Father, in whatever way it is made, made from grass or made from bark, we wear a bark garment,

- - 2247 o
na tatha so, so pana suvannacirakam” " dharet1 ti.
but not so he, he wears a golden bark garment.

57 ChS: mikhalam; same meaning.

% ChS: dhareti; but a light syllable is needed in the cadence; Thai: thapeti, does not fix.

*9 BIT, SHB: santace; PTS: santacan; bark; both readings are repeated in the word analysis.

0 PTS: jaghanavare; [while clinging to] his noble buttocks; which seems an odd sentiment.

21 BJT, SHB, Thai: visarta; while entangled with.

22 BJT, SHB, Thai: Saterita, alternative spelling.

*¥ SHB, PTS: Mekhale ti mekhalani; but both write mekhalarm in the verse, so this doesn’t make
sense; ChS: mikhalan-ti mekhalam. 1 think the correct reading should be: mekhalan-ti
mikhalam, ayam-eva va patho; but none of the editions quite have it like this.

* Thai omits va.

25 PTS: ciram; same meaning.

8 PTS: vakaciram katva; having made a bark dress [we wear (it)].

T PTS: ciram.
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Akhilakani’* ca avantakani,
Without thistles and without stalks,**’

Hettha nabhya,” katisamohitani,
Beneath the navel, around his waist,

Aghattita niccakilim™' karonti,
Without striking (them) they always play,

Ham Tata kimrukkhaphalani tani? [33]
Dear Father, the fruit of what tree are these?
Akhilakani ti akacani nikkamake‘mi.252
Without thistles means free from grit, free from thorns.
Katisamohitani ti katiyam baddhani.?**
Around his waist means bound to his waist.

Niccakilim karonti ti aghattitani pi niccarm kilikilﬁyanti.254

They always play (etc.) means without striking (them) they are always tinkling.
Har®® Tata ti ambho®*® Tata.
Dear Father means dear Father.

Kim rukkhaphalani tani ti tani tassa manavassa suttarulhani katiyam baddhani
The fruit of what tree are these means that youth’s string of ornaments bound to the waist,

katararukkhaphalani nama? ti Mar_lisar'lghe'lgiril257 sandhayaha.
what is the name of the fruit of that tree? It is said in reference to the jewelled robe.

28 Thai: akhilakani, against the metre.

* Both of these words are obscure and therefore the meaning is unclear. PED (s.v. vanta):
avanta (of thana, the breast of a woman) not on a stalk (i. e. well-formed, plump).

»9 BJT, SHB: nabhya.

»! ChS, Thai: niccakilam; PTS: Avighattita niccam kilim; the meaning doesn’t change, but we
would have to allow for a resolved syllable in st position, and a heavy 6th, which is
normally avoided. Repeated in the word analysis.

2 SHB: avakani nibbasanani; without bark and cast-off clothes; ChS: atacani nippannani,
without bark and leaves; Thai: apakani nibbanani; 1 cannot find an entry for either word in
the Dictionaries.

23 PTS: nibaddhani; same meaning; Thai: bandhani, Thai always writes bandh- with this word,
other instances will not be noticed.

4 ChS: niccakalam kilayanti; they play all the time; Thai: niccakale kilapenti; they are made to
play at all times.

23 PTS: Ahan Tata; but Han Tata in the text.

26 PTS, ChS: Hambho, different form of same word.

T PTS: Manisarighani; multitude of jewels?
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Jata ca tassa bhusadassaneyya,
His locks are very beautiful,

Parosatam vellitagga sugandha,
Having more than a hundred sweet-smelling curls on top,

Dvedha siro sadhu vibhattariipo,
The two sides of his head were divided in a lovely fashion,

Aho nu kho mayha’ tatha jatassu! [34]
Oh, that my locks might be like that!
Jata ti jatamandalakarena baddharatanamissakakesavattiyo258 sandhayaha.

Locks is said in reference to the rolls of bound and bejewelled hair that were in the manner of a circle
of locks (on his head).

Vellitagga ti kuiicitagga.
Curls on top means wavy on top.

Dvedha siro ti tassa sisam dvedha katva,
The two sides of his head means after making the two sides on his head,

baddhanam jatanarm vasena sutthu vibhattarapam.
and binding his locks he divided them in a good fashion.

Tatha ti yatha tassa manavassa jata tatha tumhehi mama na baddha,
Like that means my locks are not bound by you in the same way as that youth’s locks,

25 260

aho vata mama® pi tatha assu ti, patthento aha.
oh, that mine would be like that, he said making a wish.

Yada®*' ca so pakirati’®® ta jatayo,
But when his locks fall down,

Vannena gandhena upetarupa,
Endowed with a beautiful scent,

Niluppalam vatasameritam va,
Like a blue lotus pervading the wind,

Tatheva saravati’® panassamo®* ayar. [35]
So this hermitage is perfumed (by his hair).

% SHB: -missa-; alternative form; PTS: baddha ratana-, splitting the compound.
»9 SHB: maman; alternative form.

20 PTS omits: aha.

! Thai: Yatha, But as.

22 pTS: parikati; PED identifies this as a mistake, s.v. pakirati.

3 Thai: pavayati, against the metre in the opening and the break.

2% PTS: sankhati vanassamo: [so this] ashram in the wood is considered?
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Upetariipa ti upetasabhava.
Endowed means endowed with that condition.

Vatasameritarh va ti yatha nama niluppalam vatena samiritarn,
Pervading the wind means as the blue lotus pervades the wind,

. . . . 265 . ..
tatheva ayam imasmim vanasande assamo™ samvati.
so this hermitage in this jungle thicket is made fragrant.

Panko®* ca tassa bhusadassaneyyo,
(Even) the dust of his (body) is very beautiful,

Netadiso yadiso mayha’ kaye,”®’
(The dust) on my body is not of such a kind,

So vayati’® erito malutena,
He emits a perfume bestirred by the wind,

Vanam yatha aggagimhe suphullari.”” [36]
Like a blossoming wood at the height of the hot season.

Netadiso ti Tata, yz?udiso270 mama kaye panko, na tadiso>”! tassa sarire,272
Such a kind (etc.) means Father, whatever dust there is on my body, it is not of such a kind as on his
body,

.273 -
so hi”"~ dassaniyo ceva sugandho ca.
his is beautiful and sweet-smelling.

Aggagimhe ti Vasantasamaye.
At the height of the hot season means in the Spring time.

Nihanti so rukkhaphalam pathabya,
He throws the fruit of the tree upon the earth,

Sucittarapar ruciram dassaneyyam,
(Having) a good form, pleasant and beautiful,

*% Thai: assame.

%% Thai: Vanno, (Even) the color.

27 BJT, SHB, PTS: kayo; drop (The dust) on from the translation.

*%% SHB, ChS, Thai: vayati, against the metre in the opening.

*Y PTS: aggagimhesu phullam; unusually parsing either way gives the same meaning.
210 PTS omits: Tata, writes na etadiso.

"N PTS, ChS: netadiso, same meaning.

2 PTS omits: sarire.

" SHB, Thai omit: so hi; we would then need to translate: which is beautiful...
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Khittafi-ca tassa®* punar-eti’’”” hatthar,
Thrown it comes back to his hand,

Ham Tata kim rukkhaphalam nu kho tam? [37]
Dear Father, what sort of fruit is that?

Nihanti ti paharati.
He throws means he strikes.

Kim rukkhaphalam nu kho tan-ti katararukkhassa nu kho tam phalam?
What sort of fruit is that means of which tree is that fruit?

Danta ca tassa bhusadassaneyya,
His teeth are very beautiful,

Suddha sama sankhavariipapanna,
Pure, even and like noble pearls,

Mano pasadenti vivar'yamana,
They gladden the mind when uncovered,

Na”® nina¥’ so sakam-akhadi tehi? [38]
Does he not eat vegetables with them?

Sankhavariipapanna ti sudhotasankhapatibhaga.
Like noble pearls means like very clean pearls.

Na hi niina so?” sakam-akhadi tehi*” ti
Does he not eat vegetables with them? means

niina®® so manavo mayam viya tehi dantehi
does that youth not, like us, with those teeth

- . - - - .281 -
rukkhapannani ceva mulaphalaphalani 31 ¢ca na khadi?

eat tree leaves and roots and various kinds of fruits?

Amhakaii-hi tani khadantanarh sabala pannavanna danta® ti dipeti.
Our teeth are eating variegated coloured leaves is what is meant.

7 PTS: nassa?

*" ChS: ehi, imperative?

%% SHB, PTS: Na ha, giving resolution of the 1st syllable.

*"7 ChS: Na hi niina, in which case we have resolution of the first syllable, also in the word
analysis below.

'8 SHB omits: hi; PTS omits: Na hi niina so.

" SHB, Thai omit: tehf here.

80 ChS places the negative here and reads: ca khadi, at the end of the sentence, the meaning is
unaffected.

*! SHB, PTS: mitlaphalani.

*2 PTS: sakapannavannadantd; [our] teeth [are eating] vegetable coloured leaves? SHB, Thai:

khadantanam supankavanna danta; it must mean: having teeth the colour of [white?] clay for

eating, which seems a strange adjective.

36



THE EXPLANATION OF THE NALINIKA STORY

Akakkasarn agalitam muhum®’ mudurh,
Smooth, flowing, swift and soft,

Ujum®® anuddhatarh acapalam-assa bhasitam,”
Straight, not haughty or fickle was his speech,

Rudam manuifiiam karavikasussaram,
(His) cry was pleasant like the sweet sound of the cuckoo,

Hadayangamar rafijayateva me mano. [39]
Stirring the heart, it surely delights my mind.

Akakkasan-ti Tata, tassa bhasitarh apharusam agalitam,
Smooth (etc.) means Father, his speech was not rough, flowing,

. 286 - . - 287 . .
punappunam~ vadantassapi madhurataya™ muhum mudum,
again and again his words were sweet, swift and soft,

9 29

amussat;'iya288 ujum, avikkhittatﬁya28 anuddhatam,”’ patitthitataya acapalam.
without forgetting, straight, not haughty, without perplexity, not fickle and with steadfastness.

Rudan-ti bhasamanassa pan3553291 sarasankhatam rudam-pi,
(His) cry means what is reckoned the sound of his speech when speaking, his cry,

manoharam karavikassa viya, sussaram sumadhuram.
was like a charming cuckoo, having a sweet sound, very honeyed.

~. . L. 2202
Raifijayateva ti mama mano raiijati”" yeva.
Surely delights (etc.) means it surely delights my mind.

Bindussaro nativissatthavakyo,””
A full sound, not speaking too much,

Na niina sajjhayam-atippayutto,
Surely not applied to study (of the texts),

*3 Thai: mahum, also in the word analysis below. I have not seen this form elsewhere.

* We need to exlcude Ujurm, m.c. The meaning is hardly affected by the exclusion.

5 This is certainly an irregular form, but looking at the word-commentary below it appears
this is what the commentator was reading also.

¢ SHB: punappuna; alternative form.

7 SHB, Thai: sumadhurataya; very sweet.

8 SHB: apammussanataya?

% SHB, PTS: amammanataya ujum acikkhittataya; not stammering, straight, informative.

*0 ChS: anuddhatan; not pulled out, not destroyed? Perhaps a printer’s error.

! ChS: bhasamanassa (only); when speaking; SHB, Thai: bhasamdassa (only).

2 SHB: raiijeti; causative form, makes my mind delight.

¥ PTS, ChS, Thai: -visartha-; probably simplified m.c. to produce the regular ——« break.
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Icchami kho® tam punar-eva®’ datthum,
I desire to see him again (and again),

Mitto>® hi me manavo *hia”’ purattha. [40]
That young man, who was formerly called my friend.

Bindussaro ti pinditassaro.
A full sound means a compact sound.

Manavo ’hiu ti so hi manavo purattha mama mitto ahu.”®

That young man ... called (etc.), that young man who was formerly called my friend (change of word
order and form to explain the sentence).

Susandhi sabbattha vimatthimarm vapam,
He had a fissure, a wound that was very smooth of all sides,

Puthi®” sujatar kharapattasannibham,
Broad, well-made, looking like a wet leaf,

Teneva marn uttariyana manavo,
With that the youth, having covered me over,

Vivaritarn™ wirurh jaghanena™' pilayi. [41]
Pressed down his open thighs with his buttocks.

Susandhi sabbattha vimatthimar vanan-ti
He had a fissure, a wound that was smooth of all sides means

Tata tassa mapavassa iirinam antare ekarn vanam atthi,
Father, in between that youth’s thighs there was a wound,

tarh susandhi*® suphusitznil,303 sippiputamukhasadisam,

that fissure was pleasant to the touch, having an opening formed like the mouth of an oyster,
sabbattha vimatthamm’® samantato mattham.
very smooth on all sides, everywhere smooth.

Putha ti mahantarh.
Broad means great.

% Chs: bho, my dear, which seems too familiar for use with his Father.

293 ChS, Thai: punad-eva; different sandhi formation.

2 BJT, SHB, PTS: Mittan; the word is used both as a masculine miffo in the present tense and
as a neuter mettani.

»T BJT, SHB, Thai: manavahu, alternative form of the sandhi, also in the word analysis below.
The long —iz is m.c.

8 SHB: mittam ahu; PTS: puratthaya mama mittam ahii.

* PTS: puthum; Thai: puthu, against the metre in the opening.

300 PTS, Thai: vivariya, which doesn’t help the metre; we should read vivaritam, m.c.

*' Thai: janghanena, giving a heavy 6th syllable against the metre in the break.

PTS: susandhim; accusative case.

% SHB, PTS: suphussitarn.

3% SHB, Thai: vimatthiman; that was very smooth.

302
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Sujatan-ti susanthitam.
Well-made means well-composed.

Kharapattasannibhan-ti supupphitapadumamaku!asannibhan'1.305

Looking like a wet leaf means resembling the fully blossomed buds of a lotus flower.

Uttariyana ti uttaritva avattharitva.
Having covered means having covered (different form), having spread over.

Pilayn ti pi!esi.306
Pressed down means pressed down (different form).

Tapanti abhanti virocare ca,
Shining, bedazzling and illuminating,

Saterata vijju-r-iv’ antalikkhe,
Like flashes of lightning in the firmament.

Baha mudi afijanalomasadisa,””’
His soft arms had glossy down,

Vicitravattangulikassa®® sobhare. [42]
His beautiful round fingers were resplendent.

Tapantl ti tassa manavassa sarirato niccharanta
Shining (etc.) means from that youth’s body was emanating

. L300 . . - - .310
suvannavannaramsiyo™ jalanti obhasanti virocanti™ " ca.
rays of a golden colour, which were gleaming, glistening and illuminating.

Baha ti baha pissa muda.
Arms (etc.) means his arms were soft.

Afijanalomasadisa ti afijanasadisehi lomehi*" samannagata.

Had glossy down means being endowed with down that is like gloss.
Vicitrava;;aflgulikassa312 sobhare ti hatthapissa Varalakkhal'laVicitrﬁhi,313

His beautiful round fingers were resplendent means his hands had beautiful noble marks,

% SHB, PTS omit: supupphita-.

% Thai: pileti, present tense, which cannot be right.

7 Thai: sadisa, against the metre in the cadence.

% PTS: -angulikassa.

" PTS, Thai: suvannavanna ramsiyo, splitting the compound.

30 PTS: obhasenti virocenti; causative forms, but maybe not affecting the meaning here.

S PTS: romehi; variant form.

312 ChS: angulikdssa, against the two morae rule.

313 SHB, PTS: dhuvalakkhana-; permanent marks; Thai reads yeva here in place of vara; we
could translate: his hands truly had beautiful marks.
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pavalankurasadisahi vattangulthi samannagata sobhanti.
and were endowed with round fingers, like sprouting buds, that were resplendent.

Akakkasango, na ca dighalomo,
Having smooth limbs, and not long bodily hair,

Nakhassa®'! digha api lohitagga,’”
His long fingernails were red at the tips,

Mudiihi bahahi palissajanto,
Embracing (me) with his soft arms,

Kalyanpariipo ramayarm upatthahi. [43]
Beautiful, delighting, he attended to me.

Akakkasango ti kacchupﬂakﬁdirahita-aflgapaccaflgo.316
Having smooth limbs means his various limbs were void of scabs and boils.

Ramayam upatthahi ti mam ramayanto upagthahi317 paricari.
Delighting, he attended to me means taking delight (in it) he attended to, he looked after me.

Dumassa tulapanibha, pabhassara,
Like the cotton of trees, resplendent,

Suvannakambutalavattasucchavi,”®
Having very golden palms, round and beautiful skin,

Hattha muda tehi mam samphusitva,
Having been touched by those soft hands,

Ito gato te’” marm™’ dahanti Tata. [44]
(Though) he has gone from here, Father, they (still) torment me.

Tualdpanibha ti mudubhavassa upama.
Like the cotton is a similie meaning soft by nature.

Suvannakambutalavattasucchavi ti suvannamayam adasatalarh™! viya
Having very golden palms, round and beautiful skin means having palms like a flat mirror made of
gold,

vatta ca succhavi ca, parimar_lqialatale'l322 ceva sundaracchavi ca ti attho.
round and beautiful, palms that are even all round, and beautiful skin is the meaning.

314 PTS, ChS: Nakhassa, against the two-morae rule.

315 Thai: avilohita-, which I can’t find in the Dictionaries.

31 SHB: -rahitarnga-; sandhi form.

T PTS: upatthasi; he attends to; another aorist having the same meaning.

3 PTS, Thai: -kambi- and -chavt; BIT, SHB: -kambii-; unnecessarily lengthening the vowels.
*1” ChS, Thai: fena.

% The 6th syllable is heavy in this verse against the normal prosody.

! SHB: suvannamaya adasatalam; Thai: suvannamaya adasatalan.

22 PTS: succhavi ca, parimandala.

40



THE EXPLANATION OF THE NALINIKA STORY

Samphusitva ti sutthu phusitvﬁ323 attano hatthasamphassalil,324
Having been touched means having been touched by the touch of her hand,

mama sarire pharapetva.
having excited my body.

Ito gato ti mama olokentasseva ito gato.
(Though) he has gone from here means looking around I see he has gone from here.

Tena marh dahanti ti tena tassa hatthasamphassena325 idani*?® marh dahanti.
They (still) torment me means the touch of his hands still torments me.

Tatha hi tassa gatakalato patthaya mama sarire dﬁh0327 utthito,
Therefore because it is time for him to go my body became feverish,

tenamhi domanassappatto nipanno ti.
and from that I have fallen into depression.

Na**® niina so kharividharh ahasi,
He surely did not carry a pole and basket,
Na niina®” katthani sayarh abhaiiji,
He surely did not break his firewood,

Na niina so hanti dume kuthariya,
He surely did not cut down a tree with an axe,

Na hissa™ hatthesu khilani*' atthi. [45]
There were no callouses on his hands.

Kharividhan-ti, **
A pole and basket (etc.) means,

- - - e . c .. .333
Tata, niina so manavo na kharibharam ukkhipitva vicari.

Father, that youth did not, after picking up a pole carrier, wander around.

Khilani ti khinﬁni,334 ayam-eva va patho.
Callouses means wasted, this indeed is another reading.

3 pTS: phussitva; alternative form.

3" SHB omits: hattha-.

3 PTS: hatthasamphassa; different form of the instrumental.

26 SHB: idaneva.

**" SHB: daho.

8 PTS: Na ha, giving resolution of the 1st syllable.

39 ChS, Thai insert: so here, against the metre.

0 PTS: pissa; no change in meaning.

3! SHB, PTS, Thai: khilani; [no] poles? BIT: khilani; probably the same as the previous,
showing the //[ variation found in the Sinhala texts; also in the word analysis.

2 ChS reads: Na niina so kharavidhan-ti.

333 SHB, Thai: vicarati, present tense: does not ... wander around.

% ChS: kilani; 1 cannot find kila in any of the Dictionaries.
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Accho ca kho tassa vanam akasi,
A bear had caused his wound,

So mam ’bravi: sukhitarh mam karohi,
He said to me: please make me happy,

Taham karim tena mama ’si’*” sokhyar,”
What I did for him was my pleasure,

6

So cabravi:*” sukhitosmi ti Brahme. [46]
And he said: I am happy, Pious One.

Sokhyan-ti sukharn.
Pleasure means pleasure (alternative form).

Ayaii-ca te maluvapannasanthata
This rug made with creeper leaves

Vikinnariipa va maya ca tena ca.
Is scattered all about by me and by him.

Kilantariipa udake ramitva,
(Then) weary, after delighting in the water,

Punappunar pannakutirn™® vajama. [47]
We ran back again to the leaf-hut.

- . I X 1

Maluvapannasanthata vikinnarupava ti

Rug made with creeper leaves ... all scattered about means
- . - = 340

Tata, ayam tava maluvapannpasanthata,

Father, this, your rug of creeper leaves,

.. - e L. - R 341 . . 342
ajja maya ca tena ca afilamafifiam paramasanalinganavasena™ parivattantehi,
because of the mutual caressing, embracing and twisting around by the two of us today,

B PTS: mamapi.

3% Thai: soham sukhitam akasim, mamasi sukhyam; I made him happy, it was my pleasure; the
metre is very poor; Thai also reads sukhyan in the word analysis.

3T BIT, SHB: So mam ’bravi; PTS: so ca bravi; Thai: so ca mam bravi, against the metre in the
opening.

3B PTS: ¢ assa kutim; to his hut - but that would make Isisinga speak about himself in the 3rd
person.

* SHB, PTS, Thai have a very different line: Santhata ti santharo. Vikinnaripa ca [PTS: va]
ti; but the word analysis never quotes part of a compound as the lemma, and the whole
compound is explained in what would be the next section of the word analysis if this were
correct, so I believe this must be a mistake, even if it is an old one.

MO PTS: -santharo; floor covering.

U PTS inserts: samma.

¥2 SHB, Thai: samparivattantehi; and encircling.
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vikinna viya akulabyakula jata.
is scattered like it has become entangled and confused.

. c e . .343
Punappunam pannakutim vajama ti
We ran back again to the leaf-hut means

Tata, ahai-ca so ca abhiramitva,
Father, after delighting greatly,

kilantarupa pannasalato nikkhamitva
wearily leaving from the leaf-hut,

udakam pavisitva ramitva,
entering the water, and delighting (therein),

vigatadarathﬁ344 punappunam imam-eva kutim pavisama ti, vadati.

we quickly ran back again to this hut and we reentered, this is what is said.

Na majja**® manta patibhanti Tata,
Father, today we did not recite the mantras,

Na aggihuttarh na pi yaifiatantam,**
Nor offer the fire-sacrifice, nor the extended sacrifice,*"’

Na capi te miillaphalani bhuiije,
Nor can I eat those roots and fruits,

Yava*® na passami tamm®” Brahmacarim. [48]

Until I see that Holy One (again).
Manta*™® ti ajja mama tassa gatakﬁlato351 patthaya,
The mantras (etc.) means today, because it was time for him to go,

neva manta patibhanti, na upatthahanti352 na ruccanti.
we did not recite the mantras, nor did we attend or take delight (in them).

Na aggihuttam napi yafifiatantan-ti
Nor offer the fire-sacrifice, nor the extended sacrifice means

*3 PTS reads simply: Punappunaii-cassa ti.

* PTS: vinitadaratha; I can’t see any good meaning here?

5 Written like this m.c. to avoid the sandhi while fulfilling the metre.

3 BJT, SHB: yaniniatantram; Sanskritised form. see below; PTS, Thai: yafiiia’ tatra, nor the
sacrifice there; possibly a corruption owing the obscurity of the term, but it is repeated in the
word analysis.

7 SED: yajiia-tantra, n. extension of a sacrifice.

¥ We need to read: yava here m.c. to correct the opening.

* Thai inserts: edisam, such a one; against the metre.

0 ChS: Na majja manta.

*! Thai: gatassa kalato, splitting the compound.

2 PTS: upatthahantt ti, adding the quoatation marker, but how we would interpret it here I am
unsure.
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Mahabrahmuno aradhanatthaya kattabbam havyadhumadiyaiifiakiriya pi B3
The invitation to be made to the Great Brahma, making the sacrifice by waving the smoke of the
oblation -

me na patibhati na upat;hz‘xti354 na ruccati.

this has not been recited by me, nor did I attend or take pleasure (in them).
- . . - - - - - 355 . L. . 356

Na capi te ti taya abhatamulaphalaphalani™ pi na bhuiijissami.

Nor ... those means I will eat those roots and various kinds of fruits brought back by you.

Addha pajanasi tuvam-pi Tata,
For sure you will know, Father,

Yassam disarh™’ vasate Brahmacardi,
In what place that Holy One lives,

Tarh mam disam™® papaya Tata khipparh,
Let me go quickly to that place, Father,

Ma te aham amarim-assamambhi! [49]
Do not let me die in your hermitage!
- . .. 359
Yassam disan-ti yassam disaya.
What place means in what direction.

Vicitraphullaiihi*® vanar, sutamh maya,
The wood has beautiful blossoms, I have heard,

Dijabhighuttham, dijasanghasevitar,
Resounding with birds, inhabited by flocks of birds,

Tarh marh vanam®' papaya Tata khippam,
Let me go quickly to that wood, Father,

Pura te panam vijahami assame.” ti [50]
Before I forsake my life in this hermitage.

33 Thai: -vidhimanadi-; SHB: kattabbahomavidhimanadi-; ChS: kattabbahomavidhiipanadi-; it
would seem kattabba is compounded with the wrong word here.

% SHB, Thai omit: na upatthati.

35 ChS: -phalaphalani; Thai: -mala-; printer’s error.

36 SHB, ChS, Thai: bhuiijami; I do not eat.

»7 BIT, SHB, PTS: disayan; locative, giving a locative absolutive phrase: Where that Holy One
is living; we then have to count the metre as restarting at the 5th syllable; Thai inserts: so,
against the metre of the opening.

P BIT: disa.

P PTS: yassam disayam yassan-disayanm; showing the reading must be wrong, in fact it appears
the gloss has found its way into the text; ChS: yassam disayam, same meaning.

3% BIT, PTS: Vicitrapupphar hi; beautiful flowers; Thai: vicitraphalaiihi; beautiful fruits, not
an epithet normally used of fruits.

*LPpTS: disam; to that area.
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. _ . - — s . 362
Vanan-ti tassa manavassa assamam parivaretva thitavanam.

Wood (etc.) means having surrounded that youth’s hermitage they abide in that wood.
[THE FATHER’S ADVICE]

Tassevarm vilapantassa tam vilapari’® sutva,
After hearing the nonsense of that nonsensical (child),

Mahasatto: Ekaya itthiya imassa silam bhinnam bhavissati ti fiatva,
the Great Being, knowing: His virtue will be broken by this woman,

tar ovadanto cha gatha’® abhasi:
advising him, spoke six verses:

“Imasma ham®® jotirase vanambhi,
“In this resplendent wood,

Gandhabbadevaccharasanghasevite,
Inhabited by heavenly musicians, gods and angels,

Istnamavasé’® sanantanambhi,
Where the sages are always dwelling,

Netadisam aratirmh papunetha. [51]
You must not become discontent.

Tattha imasma ti imasmim.
Herein, in this means in this (alternative form).

Ham ti nipatamattam.
Ham is simply a particle (without meaning).

Jotirase ti hiilyamanassa jotino ramsi-obhasite.

Resplendent means illuminated with the rays of bright invocations.>®’

Sanantanambhi ti poranake.
Always means from ancient times.

Papunetha ti papuneyya.
Must not become means should not become.

Idarh vuttar hoti:
This is what is said:

362 ChS adds the quotation marker 7i.

3 PTS: vippalapam; confused talk.

3% ChS: gathayo.

5 Thai: Imasma hi; also in the word analysis.

% PTS, Thai: Isinam avase; giving the unusual Vedic opening.

7 Hiiya is not found in the Pali dictionaries, but see SED: devahiiya.
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- _ . . . 368 .
Tata, evariipe vane vasanto yam aratim™  tvam patto,
Dear, dwelling in such a wood you have become discontent,

etadisarh na papuneyya pandito kulaputto, pattum narahati ti attho.
(but) you, a wise one born of a good family, should not become so, it is not worthy to become (s0), is the
meaning.

Bhavanti mittani atho®® na honti,
(Some) are friends, and then (some) are not,

Natisu mittesu karonti peman,
They have love for (your) relatives and friends,

Ayaii-ca jammo: kissa va’"’ nivittho,
* This one is contemptible: he who does not know,

Yo neva janati: kutomhi agato. [52]
For whom (there should be) devotion, (or) from whence he came.””’

Bhavanti ti imarh gatharh Mahasatto antogatam-eva bhasati.
There are (etc.), the Great Being also included this verse (when) he spoke.

Ayam-ettha372 adhippayo:
Herein, this is the intention:

loke sattanarh mittani nama honti pi na honti pi,
in the world of beings there are some known as friends and some who are not,

tattha, yesam honti te attano fiatisu ca mittesu ca pemam karonti.
herein, there are some of those who have love for your relatives and friends.

Ayaii-ca jammo ti migasingo lamako.”

This one is contemptible means (like) an inferior horned animal.>™*

Kissa va nivittho ti kena nama karanena
For whom (there should be) devotion means for what reason

tasmim matugame mittasafifiaya nivittho?
(should there be) devotion for one having conscious love for this woman?

So migiya kucchimhi®” nibbattitv.‘?n,376 araiifie vaddhitatta,
Having arisen in an animal’s womb, and being reared in the forest,

% Thai: abhiratim, the meaning is the same.

9 PTS: atha: against the metre in the cadence.

" Thai: diva; maybe we could translate: [he who does not know where to settle] by day.

' 1.e. one who does not know his lineage, which was the way to establish his status in ancient
India.

2 PTS: Ayan hettha.

7 PTS omits: lamako.

™ This seems to be a play on Isisinga’s name, which means the Seer’s Horn.

35 ChS, Thai: kucchismin; alternative form of the locative.

7% Thai: kucchimhi nibbattetva; both alternative forms with no change of meaning.
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kutomhi agato ti attano>’’ ﬁgatatthﬁnam-eva”s na janati, pageva natimitte ti.
he does not know himself: from what place he came, much less (his) relatives and friends.

Samvasena hi mittani sandhiyanti’”’ punappunar,

Through living together friends are connected again and again,

Sveva mitto asangantu, asarnvasena jirati. [53]
That friend who is not met with, through non-association is destroyed.

c o, 381 . 382
Punappunan-ti, Tata,” mittani" nama
Again and again means, Dear, what are known as friends

2383 . . 384 - . - . 385
punappunarh™ samvasena samsevanena sandhiyanti ghatiyanti.
through living together or associating again and again are connected or combined.

. . ... 386 . - .
Sveva mitto ti so eva mitto™ asangantu asamagacchantassa purisassa,

That friend (etc.) means that friend who is not met with, who is a person who no longer comes together
(with you),

tena asamagamasankhatena asamvasena, jirati vinassati.
through what is reckoned to be not meeting, through not living together, is destroyed or perishes.

Sace tuvam dakkhasi Brahmacarim,
If you will see this Holy One (again),

Sace tuvam sallape® Brahmacarina,
If you talk with this Holy One (again),

Sampannasassam va mahodakena,
Just as a successful harvest by the great waters,

Tapogunar khippam-imarh pahassasi.®® [54]
(So) this ascetic virtue will be quickly taken away.

77 PTS omits: attano.

8 ChS: agatatthanamattam-pi; even [from what place he came].

" Thai: sandhiyanti; but the verb normally has the long vowel.

B0 PTS: Sa ca metti; That friendliness that [is not met with].

BUPTS: tani; those [friends].

382 SHB, Thai: mirta, alternative form of the plural.

3 PTS: punappuna.

¥ Thai: sevanena saddhim; and associating together with.

5 PTS omits: ghatiyanti; Thai: sandhiyanti ghatiyanti.

36 PTS: Sa ca metti ti sa eva metti; compare text.

37 BJT, SHB, Thai: sallapi, here and in the next verse, but that is an aorist and the word
analysis paraphrases with the future tense.

8 ChS: pahissati, also in the word analysis, probably an alternative form, but I can’t find it in
the Dictionaries.
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Sace ti tasma, Tata, sace tvam puna pi tam dakkhasi,389 tena va sallapissasi,
If (etc.) means therefore, Dear, if you will see him again, or will talk with him,

atha yatha nama sunipphannam sassari>" mahoghena hariyati,

then just as a well-ripened harvest is carried off by a great flood,

.. . . A -391 .
evam imam attano tapogunam pahassasi haressasi™ ~ ti attho.
so will your ascetic virtue be taken away, will be carried away, this is the meaning.

Punapi™’ ce dakkhasi Brahmacarim,
If you will see this Holy One (again),

Punapi ce sallape Brahmacarina,
If you talk with this Holy One (again),

Sampannasassam va mahodakena,
Just as a successful harvest by the great waters,

Usmagatarh khippam-imam pahissasi.’” [55]
(So) this power will be quickly taken away.

Usmagatan-ti samanatejam.
Heat means ascetic heat.

Bhiitani hetani caranti Tata,
There are beings, Dear, living in this

Virtipariipena manussaloke,
World of men having different forms,

Na tani sevetha naro sapaiifio,
A wise man does not associate with them,

Asajjanam nassati’ Brahmacari.” ti [56]
Through contact with them the Holy life is destroyed.”

Viriipariipena ti vividhariipena.
Having different forms means having various forms.

Idam vuttam hoti:
This is what is said:

3% SHB, Thai: dakkhissasi, alternative form of the future tense - it would appear to be a double
form as the verb dakkhati is already future.

3% ChS: nipphannasassar; omit well.

¥V PTS: paharessast; this suggests a verb pahareti, but no such verb is listed in the Dictionaries.

2 pTS: punappi, here and below, unusual sandhi formation; SHB, Thai: punapi, here and
below, against the metre.

3 PTS: pahassasi; be laughed at?

¥ PTS: tassati; the Holy life is fearful?
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Tata, manussalokasmifi-hi etani yakkhinisankhatani™ bhiitani
Dear, in this world of men there are beings reckoned as demonesses

vividharupapaticchannena attano, ripena attano vasangate khaditurh caranti,
who cover themselves with various forms, through the power of those forms they live to devour (men),

tani sapaniio naro na sevetha.
a wise man does not associate with them.

Tadisafi-hi bhiitam™® asajjanam patva nassati®’ Brahmacarf,
Having come into contact with such beings the Holy life is destroyed,

dittho ’si taya yakkhiniya na khadito ti, evam’>® puttam ovadi.

seeing (this) do not be devoured by those demonesses, thus he advised his child.

So pitu kathar sutva, yakkhini kira sa ti,
Having heard his Father’s speech, (thinking): It seems she is a demoness,

bhito, cittam nivattetva,
afraid, his mind being repulsed,

“Tata, etto na gamissami, khamatha me” ti khamapesi.
he made him forgive (him, saying): “Father, I will not go from here, forgive me.”

So pi nam samassasetva: Ehi tvam, manava,
After comforting him (he said): Come, young man,

mettarh bhavehi, karunam, muditarh, upekkhan-ti,
develop friendliness, compassion, gladness and equanimity,

brahmaviharabhavanam acikkhi.
and he explained the development of the (four) spiritual states.

So tatha patipajjitva puna jhanabhiiiia™ nibbattesi.
Having practiced in that way he again attained the absorptions and the deep knowledges.

Sattha imarh Dhammadesanam aharitva,
After giving this Dhamma teaching,

Saccani pakasetva, jatakam samodhanesi,
and showing the Truths, he made the connection to the story,

Saccapariyosane ukkanthitabhikkhu Sotapattiphale patitthahi.
and at the conclusion of the Truths that dissatisfied monk was established in the fruition of
Stream-Entry.

*% SHB: yakkhini-; showing the n/n alternation in the Sinhalese texts; same again below.
*° Thai: tadisabhiitan.

7 Thai: nassasi, aorist, was destroyed. PTS reads nassati here, but tassati in the verse.
% ChS omits: evani.

¥ PTS: jhanam; but it would seem necessary to include the abhifinas here too.
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Tada Nalinika puranadutiyika ahosi, Isisingo ukkanthitabhikkhu,

(The Buddha said): at that time Nalinika was his former wife, Isisinga was the dissatisfied
monk,

Pita pana aham-eva ti.*"
and I the Father.

NALINIKAJATAKAVANNANA NITTHITAN"
THE EXPLANATION OF THE NALINIKA STORY
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ChS: aham-eva ahosin-ti.
' SHB, PTS: Nalinijatakanm; ChS: Nilinikajatakavannana Pathaman; Thai: Nilinikajatakan
Nitthitam Pathamam.
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