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I. The First Teachings

The Texts:

The text of the Mahakhandhakai as presented here has been established through a comparison
of the four standard editions:

BJT: Sri Lankan Edition from Mahavaggapaéi, pp.-80. Buddha Jayanti Tripitika Series,
volume IIl. 1957, reprinted Colombo, 2005 with corrections.

PTS: European edition,from Vinaya Pifiakaul, Vol I, The Mahavagga, edited by Hermann
Oldenburg, Pali Text Society, 1879, reprinted London, 1969.

Thai: Thai edition, as found on Budsir for Windows CD-ROM (version 20, Bangkok, 1996).

ChS: Burmese edition, as found on the Chafifiha Saigayana ¢tM (version 3, Igatpuri, no
date, but = 1999).

Other Texts:

Comm: MahavaggaAfifihakatha, as found on the Chafifiha Saigayana-RDM (version 3,
Igatpuri, no date, but = 1999).

Ja Nid: Jatakanidana, as found on the Chafifiha Saigayana &GDM (version 3, Igatpuri, no
date, but = 1999).

Mvu : Mahavastu, Vol lll, edited by E. Senart, Paris 1897.

Lal: Lalitavistara, edited by Lefman, Halle, 1902; also P.L. Vaidya, Darbhanga, 1958

Tr anslations Consulted:
BD: The Book of the Discipline, Vol I, I.B. Horner, London, 1938.

VT: Vinaya Texts, Part I, T.W. Rhys Davids and Hermann Oldenberg, Oxford 1885,
reprinted Delhi 1990

SGB: The Story of Gotama Buddha, N.A. Jayawickrama, PTS Oxford1990.
MT : The Mahavastu, J. J. Jones, London, 3 volumes 194956.

LV : Lalitavistara, Bijoya Goswami, Kolkata, 2001.

Dictionaries:

PED: Paé&iEnglish Dictionary, T.W. Rhys Davids and William Stede, 192125, online
edition: http://dsal.uchicago.edu/dictbnaries/pali/

CPD: Critical Pali Dictionary, 1947 - (unfinished), online edition:
http://pali.hum.ku.dk/cpd/search.html

CPED: Concise PaliEnglish Dictionary, Ven. A.P. Buddhadatta, Colombo, 1958 reprinted
1968.
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BHSD: Buddhist Hybrid Sanskrit Dictionary, Franklin Edgerton, New Haven 1953,
reprinted Delhi 1998.

SED: SanskritEnglish Dictionary, Monier-Williams, 1899, online edition:
http://www.sanskrit-lexicon.uni-koeln.de/monier/

DPPN: Dictionary of Pali Proper Names, G.P. Malalasekera, Pali Text Socigt London
1937.

FF: Bhante S. Dhammika: Dictionary of the Flora and Fauna in the Paéi Tipifiaka (pre
publication copy kindly given me by the Author).

Other Works:
SHB: Mahavaggapaéi, edited by Ven. Payyasara Nayakatthera, Colombo, 1958.
AS: Ludwig Alsdorf: Die arya-Strophen des PaliKanons (Wiesbaden, 1967)

Syntax: Syntax of the Cases in the Pali Nikayas, by O.H. de A. Wijesekera (Colombo 1993).



I. The First Teachings

Introduction

The text of the first four sections of the Great Chapter in the Discipline collection® traces the
life and career of the Buddha for a period of about one year after the Complete Awakening,
and is one of the earliest sources we have for this period in the Buddha's lifé.This section of
the text forms a continuous narrative before it is replacedwith a detailing of the various duties
incumbent on monastics, and other rules for the monks and nuris.

As the text forms an integral part of the Discipline Collection it appears that it was originally
meant to show how the monastic life was establishedhithe first place, how and why it evolved,
and what is the relationship between lay supporters and monastics, and only incidentally does it
thereby reveal the early part of the Buddha's career.

Although many of the discourses that have been preserved prige contextual information on
such matters as where the discourse was given, to whom and for what reason, very few indeed
can be placed within a reliable time frame? and the only other comparable text we have is The
Discourse about the Great EmancipationMahaparinibbanasutta), which provides a moreor-
less continuous narrative detailing the last year of the Buddha's lifé.

First Section

Our present text opens some time after the Awakeningwith the Buddha still at the foot of the
Bodhi Tree, enjoying the bliss of liberation and reflecting to himself on Conditional
Origination through the three watches of the night/

His first encounter with another person only comes when he moves to another tree in the same
area, where he meets someone significantly ngjuiring about the real meaning of being a
brahmada. It is here that we see the Buddha for the first time explicitly redefining the given
terms of his day by explaining the true meaning of being a brahmada, which has nothing to do
with the pretensions of hrth, of course.

! Vinaya Pifiaka, Mahavagga, Mahakhandhaka, bhadavara4l

2 Other sources intude the Mahavastu, the rescension of which is probably around the same
time as the Paéi text, and the Lalitavistara, which, though in the form we have it is
undoubtedly much younger, nevertheless still contains much material that is old and bears all
the signs of authenticity.

® Even these texts are interspersed with many interesting stories from the life of the Buddha,
which | hope to collect together at some point.

* The commentaries go some way to providing this framework, but their reliability is many
times questionable.

® A text and translation of this important work was made available last year on this website.

® According to the much later Introduction (Nidana) to the Jataka this would have been about
four weeks after the Awakening, but there are anumber of differences between the earlier
and later texts which would make a reconciliation between them difficult, if not impossible,
so we cannot rely on this timing.

’ It may have been the strength of this remembrance that formed the basis for the later
anachronous tradition that the Buddha spent some time in the first few weeks reviewing in
detail all seven books of the Abhidhamma Pifiaka.
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There is no record of the brahmada's response to the teaching but he evidently did not become
a lay follower at the time, otherwise it would have been recorded, so we can perhaps infer that
he was unconvinced.

The Buddha's next meetingwas at the root of another tree in the same vicinity, and this time
with the Dragon-King Mucilinda, who protected him from unseasonable weather. These first 3
sections are parallel to five discourses in the Udand.:1-4, and 2:1, which all end in an exaltel
utterance being made by the Buddha.

The next section tells how the Buddha met with two merchants, Tapussa and Bhallika, who
were apparently traveling north to Magadha. At the culmination of the story the merchants go
for refuge to the Buddha and the Dhanma® and became the first of the Buddha's followers in
the Dispensation. Perhaps it is significant that the first people who gain faith in the Buddha
and his Teaching were not professional religious, but simple merchants, as that section of
society was toprovide crucial support to the fledgling Teaching.

The scene then changes to the root of another tree, still in the vicinity of Uruvela, where the
Buddha ponders on whether it is really possible to teach such a deep and profound doctrine to
people when they have so little inclination towards spiritual things and such attachment to
material pleasures. He is ultimately persuaded by the Mahabrahma Sahampati, who points out
that there are some with little dust on their eyes and that they will understand.

The Buddha therefore agrees to teach, but just who to teach is the next question. He first thinks
of his former teachers, aéara and Uddaka, but they had recently passed away, so then he
recalled the groupof-five ascetics who had been helping him during hisig years of austerity.
Seeing that they were now in the neighbouring State of Kas&,he decided to walk across the
countryside for the approximately 200 km in order to teach them.

A meeting on the way with the Abstainer (3javika) Upaka is recorded at thispoint.'* Again the
Abstainer, like the brahmada earlier, was unable to grasp the message or to gain faith in the
Buddha, and went away, ‘shaking his head and taking the wrong pathufnmaggd’, as the text
says.

The Buddha eventually reaches the Deer Parktdsipatana, a few kilometres from the capital of
Kasa, Baradasa. Although the groupf-five have been chosen for the first formal teaching of
the new school, they are anything but impressed when they see their former associate coming.
Indeed they make anagreement amongst themselves not to honour him in any way, although as
he is a member of the Khattiya class they agree to put out a seat for him.

As the Buddha approaches though they are unable to keep to their agreement and they rise up,
prepare a seattake his bowl and robe, put out water for him, and so on. But still they are not
quite ready for the new teaching and the Buddha will not teach them until they acknowledged

& Although in Mahavastu they go for the three refuges there was still no Saigha at that time,
and it seems that musbe an anachronism.

° In Mahavastu the order in which he thinks of these teachers is reversed, perhaps because as
Uddaka was the more highly developed he was thought of first.

10 Uruvela, where the Buddha attained Awakening, was in the soutlvestern reacheof
Magadha. Kasa was to the west of there.

" Many other meetings and happenings have been recorded in the Mahavastu, which are
excluded from our text, see Uruvilvato »uipatanall Gamanau, the Journey from Uruvilva to
»Uipatana eslewhere on this website fothe relevant stories.
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his declared status. Eventually they are convinced by his earnestness and stop adding him in
a familiar way and speak to him with all due reverence’?

It is only then that the Buddha deigns to teach them the discourse that is famous now for
Setting the DhammaWheel Rolling. The Discourse itself is as revolutionary as it is simple. It
basically only consists of an outline of the Four Noble Truths with short definitions of each.
However the approach to the spiritual life that it signifies must have been felt to be quite
extraordinary.

The prevalent religious teachings of the time stresed either correct ritual observance or
extreme asceticism. The Buddha knew that neither led to the desired goal, and started his
teaching career with a completely fresh look at the problem of existence. First he had
diagnosed the problem: suffering; thenhe had found the cause: craving; then he had seen that
its end (nirodha) was possible, and to the growwf-five monks he taught the Path to that goal,
the eightfold noble Path which went, contrary to their expectation as ascetics, by the middle
way.

For religious steeped in extreme asceticism, that must have been revolutionary indeed, and one
of them, Kodd6ayya, did indeed attain to the first stage of sainthood on that very teaching, and
all of them were ordained as monks by the Buddha. But for their further progress many more
teachings would be required.

Unfortunately for us the teachings during those first few days have not been preserved in any
of the traditions that have come down to us, but over the next few days the Buddha did give

them the necessarpasis upon which they gradually made successively deeper attainments until
they stood on the brink of full liberation. **

It was then that the Buddha taught the second recorded discourse containing the profound
teaching about nonSelf, which demonstrated hat there was no Self or Divinity to be found in
any of the constituents that make up the human personality, and that none of them were worth
clinging to. It was on the basis of this teaching that the groupof-five monks fulfilled the
teaching and attainedto such a state of purity that they would never be reborn again, and it is
this teaching that closes the first section for recital phadavarg).

Second Section

The next section is easier to summarise: it traces the progress the Dispensation made durihg t
first Rains Retreat, which was spent in the Deer Park after the initial teachings. First Yasa, a
wealthy young man from the capital, meets up with the Buddha and becomes a monk, and
eventually a Worthy One. His Father,* Mother and former Wife all go for refuge to the Three
Treasures as lay followers committed for life. Then four of his good friends, and fifty more
friends all become monks and attain full liberation.

At that point there were sixty-one monks and Arahats in the world, and at the end of theRains
Retreat the Buddha sent them out to the four directions to teach to all who would listen. They
go and start making their own converts and the Buddha eventually initalises a procedure
whereby they can administer ordination themselves, rather than bnging the aspirant to him

2 This is signalled in the text by the change of address fronfivuso to Bhante

3 They were technically nonreturners (@anagam) when the Buddha taught the following
discourse.

“ He was the first lay-follower to take the threefold refug e.
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personally. The curious thing is this: with only one or two possible exception§, we never hear
of any of these monks again, and not even one appears to accompany the Buddha when he sets
out to return to Uruvela, where he had initially attained Awakening.

Before he sets out on that journey the Buddha apparently had one or two encounters with
Mara, who according to the traditions was still pursuing the Buddha for up to one year after
the Awakening. | say one or two purposely, becase it is not clear from the text whether we
are dealing with two different visitations, or with two rescensions of the same encounter. | tend
to think the latter, which is strengthened by there being two rescensions of the next but one
story in the text.

We next have the curious story of the Buddha's encounter with the good group of 30 friends
while traveling back to Magadha. Apparently out for a picnic, one of their number has his
belongings stolen by a prostitute he had brought along for the day. The gup goes off in
search of the miscreant, but come across the Buddha instead who teaches them Dhamma so
effectively that they all attain at least the first stage of sainthood and request and receive
ordination, but once again it appears none of the group aampany the Buddha on his further
journeying into Magadha.

Third Section

The third section for recital finds the Buddha back in Uruvela, but now somewhat north of
where he had Awakened, in the Ashram of the fireworshipper Uruvela Kassapa, who is living
there with his five-hundred disciples. This Kassapa is one of three brothers who are living in
the area engaged in the same practice, with three hundred and two hundred disciples each.

The Buddha asks if he can stay for the night in the firehouse. At fird Kassapa refuses, fearing
that a Dragon (Naga) who is living there would harm him, but eventually the Buddha persuades
Kassapa to let him stay. During the night there is a fiery contest with the Dragon, which the
Buddha wins.

Kassapa is impressed by thi but he still believes that the Buddha is not at the same standing as
he is himself, still he offers to provide food for the Buddha if he stays on in the Ashram, and
the Buddha agrees. This exact same story is told twice in the text, first in prose anchén in
verse. The commentary specifically states that the verses came later and were inserted after the
prose. There is yet another rescension of the same story in the Mahavastu, but there it occurs
not as the first but as the last of a series of miracleghat are different from those recorded in
the Paéi.

The Paéi text then has a series of miracles performed by the Buddha, but none of them succeed
in convincing Kassapa of the Buddha's superiority, so eventually the Buddha tells Kassapa
straight that he is neither a Worthy One nor is he on his way to becoming one. Kassapa is
convinced and asks for ordination, and both he and his followers and afterwards his brothers
and their followers are ordained.

At this point the Buddha gives the famous Instruction abat Burning, showing that the true
fires are burning in our hearts, and rather than leading to release they are keeping us
entrapped in the round of birth and death, and all 1,000 yogis attain to Worthiness upon
hearing the discourse, which closes the thirgection.

'* See the discussion about Assaji below.
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Note that the time must now be sometime towards the end of the Winter period, which is
perhaps six months after the Buddha gave his first discourse, and up and till now only three
discourses have been recorded, though it is evident from the téxwhich explicitly says as
much, that he had taught many more.

Fourth Section

Following the conversion of the Kassapas and their one thousand followers, the Buddha goes
with them to Rajagaha, the capital of Magadha. King Bimbisara hears that he has con® his
Royal Capital and along with twelve thousand of his fellow citizens he goes out to meet him,
fulfilling some wishes he had made while still a prince.

The Buddha teaches them a discourse at this point, but only a synopsis is given in the Paéi text,
while in the Mahavastu the full discourse is given'® After the discourse the King goes for
refuge to the Three Treasures and invites him for a meal on the following day, after which he
donates the Bamboo Wood to the Buddha, thus ensuring the material ebtshment of the
Dispensation.

There follows the conversion of the Wanderers Sariputta and Moggallana. They were followers
of Sayjaya (apparently to be identified with one of the Six Heretical Teachers), and had
previously made a promise to each other tht if one of them attained the Deathless state, that
he would immediately inform the other.

Sariputta sees Assaji, one of the Buddha's disciples, on almsround and is immediately inspired
with confidence and asks what teaching he knows. Assaji replies thdie is new to the teaching,
that he doesn't know much, but he recites a verse which was enough for Sariputta to attain to
the first stage of Sainthood Gotapatt).'’

This Assaji is normally identified with the Assaji who was one of the groupof-five monks. |
guestion this though, as Assaji characterises himself as one who was new to the teaching and
not long gone forth. But the group-of-five Assaji was hardly new to the Sasana, indeed he
stands right at the source. He had also heard some of the most importateachings that the
Buddha had given, and had attained full liberation. There is also no record of any of the monks
from the Badarasa period following the Buddha over from Kasa to Magadha. Assaji must have
been a common name at the time and given the wght of the evidence | am inclined to believe
that the Assaji Sariputta met was not the same as the one in the growgf-five, but was as he
characterised himself, one newly gone forth.

In any case on the strength of this encounter Sariputta does see the &hkless and tells his
friend Moggallana about it, and they both leave Sayjaya, together with another 250 of his
followers, and join the Buddha and become his chief disciples. This causes something of an
uproar around the capital as many of their finest young men are goingforth. But the Buddha
teaches a verse to the monks that convinces his critics that he is teaching true Dhamma and the
uproar dies down. It is at this point in the text that the narrative ends.

16 SeeUtpadyananirudhyanasétram, the Discourse on Arising and CeasirgJsewhere on this
website.

" This verse became very famous later and is found in inscriptions all over India and Asia.
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Comparison with other Texts

In preparing this text and translation of the Great Chapter | have made a careful comparison
with other records of the same events, both in the Canon and the commentaries, together with
texts like the Mahavastu and Lalitavistara, which belong to other sects, so as to cqrare and
supplement the information given in the text itself.

This has involved making a number of other translations that are parallel to this text, and
which are now published elsewhere on the website, and which can be read in their own right as
well as supplementary to the present work:

Uruvilvato »uipatanall Gamanai - The Journey from Uruvilva to »uipatana (from
Mahavastu pp. 322329)

Dharmacakrapravartanasatram- The Discourse that Set the DharmaVheel Rolling
(from Lalitavistara)

Utpadyananirudhyanasatram - The Discourse on Arising and Ceasing (The Fourth
Discourse of the Buddha) (Mahavastu pp. 449)

| have also included many notes drawn from the commentary, and comparisons with the
Jatakanidana, a full text and translation of which | hope to prepare at some time.

| am very grateful indeed to Rod Bucknell who has made many contributions to this project by
reading all of the above works through for me and making many useful suggestions and
corrections, which has gone a long way to improve the aatracy and usefulness of these works.
He has been a truealyadamitta

anandajoti Bhikkhu
August 2009
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Vinayapifiake Mahavaggassa Pafihamo Bhago
The First Section of the Great Division in the Discipline Collection

Namo tassa Bhagavato Arahato Sammasambbddsa
Reverence to him, the Gracious One, the Worthy One, the Perfect Sambuddha

Mahakhandhako 1 -4
The Great Chapter 1 -4-

[I: The First Teachings] *

Bodhikatha
1: The Story about the Awakening (Tree) *°
(Conditional Origination)

Tena samayena Buddho Bhagawa Uruvelayal viharati,
At that time the Awakened One? the Gracious One, was dwelling near Uruvel&?

najja Nerayjaraya tare Bodhirukkhamale pafihamabhisambuddho.
on the bank of the river Nerayjara, at the root of the Awakening tree, in the first (period) after
the complete and perfect Awakening’

Atha kho Bhagava Bodhirukkhamale
° Then at that time the Gracious One sat at the root of the Awakening tre&

sattahall ekapallaikena nisadi vimuttisukhapafisativeda.
in one crosslegged posture for seven days exp@ncing the happiness of liberation.

'8 Only the first four sections have been prepared here, as they form a continuous narrative
which is lost in later sections.

' These titles written between square brackets are added by the present editor to help outline
the story.

20 Cf. Udana 1.1. The first section in the Mahalhandaka occurs also as the first 3 discourses in
the Udana in somewhat different form, which will be noted as we come across them.

2! In the Udana after the usualEvai me sutail, This | heard, which is said to have been spoken
by & nanda, adifferent formula is used:Ekal samayal Bhagava...At one time the Gracious
One...The Tena samayena.formula is normally used in the Vinaya in its place.

22 Although the Commentary gives a number of explanations, it seems to me thatruvela
would mean Great Sands which must have described the area in Lord Buddha's time.

23 Although here this obviously refers to the period immediately after the Awakening, the
pafihamabhisambuddhis taken to refer to the first 20 years after that event.

4 comm: Bodhi vuccati catdsu Maggesu §idaii; Awakening is said (because of) knowledge in
regard to the four Paths (of Awakening)
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Atha kho Bhagava rattiya pafihamai yamaud,
Then the Gracious One, for the first watch of the night,

pafiiccasamuppadal anulomapafilomat manasakasi:
applied his mind thoroughly to conditional origination in forward and r everse order®
BAvijjapaccaya saikhara,
BBecause of ignorance there are (volitional) processes,
saikharapaccaya viyyadal,
because of (volitional) processes: consciousness,

viyyadapaccaya namarapad,
because of consciousness: mind and body,

namarapapaccaya saéayatanald,
because of mind and body: the six sense spheres,

saéayatanapaccaya phasso,
because of the six sense spheres: contact,

phassapaccaya vedana,
because of contact: feeling,

vedanapaccaya tadha,
because of feeling: craving,

tabhapaccaya upadanad,
because of craving: attachment,

upadanapaccaya bhavo,
because of attachment: continuation,

bhavapaccaya jati,

because of continuation: birth,
jatipaccaya jaramaradadl,
because of birth: old age, death,

sokaparidevadukkhadomanassupayasa sambhavanti,
grief, lamentation, pain, sorrow, and despair (all) arise,

evam-etassa kevalassa dukkhakkhandhassa samudayo hoti.
and so there is an origination of this whole mass of suffering.

5 |In the Udana, the first discourse only has the forward order, the second the reverse order,
and the third has both, as the first verse refers to the arising of sutring (only) and the
second to its cessation, it would seem the Udana's version is more authentic. For
complementary doctrinal and grammatical notes | refer the reader to my translation of the
Udana under the title Exalted Utterances elsewhere on this wedite.
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Avijjaya tveva asesaviraganirodha saikharanirodho,

But from the complete fading away and cessation of ignorance, there is the cessation of
(volitional) processes,

saikharanirodha viyyadanirodho,

from the cessation of (volitional) processes, the cessation of consciousness,

viyyadanirodha namarapanirodho,
from the cessation of consciousness, the cessation of mind and body,

namarapanirodha saéayatananirodho,
from the cessation of mind and body, the cessation of the six sense spheres,

saéayatananirodha phassanirodho,
from the cessation of the six sense spheres, the cessationaointact,

phassanirodha vedananirodho,
from the cessation of contact, the cessation of feeling,

vedananirodha tadhanirodho,
from the cessation of feeling, the cessation of craving,

tadhanirodha upadananirodho,
from the cessation of craving, the cessatiorf attachment,

upadananirodha bhavanirodho,
from the cessation of attachment, the cessation of continuation,

bhavanirodha jatinirodho,
from the cessation of continuation, the cessation of birth,

jatinirodha jaramaradad,
from the cessation of birth, old age, death,

sokaparidevadukkhadomanassupayasa nirujjhanti,
grief, lamentation, pain, sorrow, and despair (all) cease,

evam-etassa kevalassa dukkhakkhandhassa nirodho hotad ti.
and so there is a cessation of this whole mass of suffering.l
Atha kho Bhag ava, etam-atthal viditva,

Then the Gracious One, having understood the significance of it,

tayal velayai imat udanai udanesi:
on that occasion uttered this exalted utterance:
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RYada have patubhavanti dhamma
RWhen (the nature of) thing$® becomes really maifest

atapino jhayato brahmadassa,
To the ardent meditating brahmada’’

Athassa kaikha vapayanti sabba,
Then all his doubts disappear,

Yato pajanati sahetudhammana -ti.
Since he knows (the nature of a) thing and its cause’d

* *x %

Atha kho Bhagava ratt iya majjhimat yamaudi,
Then the Gracious Oné; for the middle watch of the night,

pafiiccasamuppadat anulomapafiilomai manasakasi:
applied his mind thoroughly to conditional origination in forward and reverse order:
BAvijjapaccaya saikhara,
RBecause of ignaance there are (volitional) processes,
saikharapaccaya viyyadal,
because of (volitional) processes: consciousness,

viyyadapaccaya namarapad,
because of consciousness: mind and body,

namarapapaccaya saéayatanad,
because of mind and body: the six sense lsgres,

saéayatanapaccaya phasso,
because of the six sense spheres: contact,

phassapaccaya vedana,
because of contact: feeling,

6 comm: Dhammati anulomapaccayakarapafivedhasadhika Bodhipakkhiyadhamma ... Gatu
Ariyasaccadhammathe (nature of) thingsmeans things on the side of Awakening that effect
the experience of the causal series in forward order ... [or] ... (understanidg the nature of)
the Four Noble Truths This verse refers to understanding the origination of suffering.

" Comm: brahmadassa ti bahitapapassa khadasavassa the one who has destroyed the
pollutants and removed wickedness

8 comm: avijjadikena hetuna s#etukail imail saikharadiu kevalaii
dukkhakkhandhadhammau pajanatihe knows ignorance and so on and its cause, together
with its cause, this whole mass of suffering beginning with (mental) processes and so.on

29 Udana has a longer opening here parallel to th first discourse; the same remark applies to
the next section, cf. Udana 1.2 and 1.3.
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vedanapaccaya tadha,
because of feeling: craving,

tabhapaccaya upadanad,
because of craving: attachment,

upadanapaccaya bhavo,
because of attachment: continuation,

bhavapaccaya jati,

because of continuation: birth,
jatipaccaya jaramaradad,
because of birth: old age, death,

sokaparidevadukkhadomanassupayasa sambhavanti,
grief, lamentation, pain, sorrow, and despair (all) arse,

evam-etassa kevalassa dukkhakkhandhassa samudayo hoti.
and so there is an origination of this whole mass of suffering.

Avijjaya tveva asesaviraganirodha saikharanirodho,
But from the complete fading away and cessation of ignorance, there is the ced&mn of
(volitional) processes,

saikharanirodha viyyadanirodho,
from the cessation of (volitional) processes, the cessation of consciousness,

viyyadanirodha namarapanirodho,
from the cessation of consciousness, the cessation of mind and body,

namarapani rodha saéayatananirodho,
from the cessation of mind and body, the cessation of the six sense spheres,

saéayatananirodha phassanirodho,
from the cessation of the six sense spheres, the cessation of contact,

phassanirodha vedananirodho,
from the cessationof contact, the cessation of feeling,

vedananirodha tadhanirodho,
from the cessation of feeling, the cessation of craving,

tadhanirodha upadananirodho,
from the cessation of craving, the cessation of attachment,

upadananirodha bhavanirodho,
from the cessation of attachment, the cessation of continuation,

bhavanirodha jatinirodho,
from the cessation of continuation, the cessation of birth,
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jatinirodha jaramaradad,
from the cessation of birth, old age, death,

sokaparidevadukkhadomanassupayasa hirujjhan ti,
grief, lamentation, pain, sorrow, and despair (all) cease,

evam-etassa kevalassa dukkhakkhandhassa nirodho hotad ti.
and so there is a cessation of this whole mass of suffering.0

Atha kho Bhagava, etam -atthai viditva,
Then the Gracious One, having uderstood the significance of it,

tayal velayad imat udanai udanesi:
on that occasion uttered this exalted utterance:

RYada have patubhavanti dhamma
RWhen (the nature of) things becomes really manifest

atapino jhayato brahmadassa,
To the ardent meditating brahmada,

Athassa kaikha vapayanti sabba,
Then all his doubts disappear,

Yato khayal paccayanat avedad ti.
Since the destruction of causes has been understodd.l

* * %

Atha kho Bhagava rattiya pacchimail yamad,
Then the Gracious One, for the last wath of the night,*

pafiiccasamuppadat anulomapafiilomai manasakasi:
applied his mind thoroughly to conditional origination in forward and reverse order:
BAvijjapaccaya saikhara,
BBecause of ignorance there are (volitional) processes,
saikharapaccaya viyyada ,
because of (volitional) processes: consciousness,

viyyadapaccaya namarapadl,
because of consciousness: mind and body,

namarapapaccaya saéayatanau,
because of mind and body: the six sense spheres,

% This verse refers to the cessation of suffering.
L Cf. Udana 1.3.
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saéayatanapaccaya phasso,
because of the six sense sples: contact,

phassapaccaya vedana,
because of contact: feeling,

vedanapaccaya tadha,
because of feeling: craving,

tabhapaccaya upadanadl,
because of craving: attachment,

upadanapaccaya bhavo,
because of attachment: continuation,

bhavapaccaya jati,

because of continuation: birth,
jatipaccaya jaramaradadl,
because of birth: old age, death,

sokaparidevadukkhadomanassupayasa sambhavanti,
grief, lamentation, pain, sorrow, and despair (all) arise,

evam-etassa kevalassa dukkhakkhandhassa samudayo hoti.
and so there is an origination of this whole mass of suffering.

Avijjaya tveva asesaviraganirodha saikharanirodho,
But from the complete fading away and cessation of ignorance, there is the cessation of
(volitional) processes,

saikharanirodha viyyadanirodho
from the cessation of (volitional) processes, the cessation of consciousness,

viyyadanirodha namarapanirodho,
from the cessation of consciousness, the cessation of mind and body,

namarapanirodha saéayatananirodho,
from the cessation of mind and body, he cessation of the six sense spheres,

saéayatananirodha phassanirodho,
from the cessation of the six sense spheres, the cessation of contact,

phassanirodha vedananirodho,
from the cessation of contact, the cessation of feeling,

vedananirodha tadhanirod ho,
from the cessation of feeling, the cessation of craving,

tadhanirodha upadananirodho,
from the cessation of craving, the cessation of attachment,
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upadananirodha bhavanirodho,
from the cessation of attachment, the cessation of continuation,

bhavanir odha jatinirodho,

from the cessation of continuation, the cessation of birth,
jatinirodha jaramaradad,

from the cessation of birth, old age, death,

sokaparidevadukkhadomanassupayasa nirujjhanti,
grief, lamentation, pain, sorrow, and despair (all) cease,

evam-etassa kevalassa dukkhakkhandhassa nirodho hotad ti.
and so there is a cessation of this whole mass of suffering.0

Atha kho Bhagava, etam -atthal viditva,
Then the Gracious One, having understood the significance of it,

tayall velayal imal udanal uda nesi:
on that occasion uttered this exalted utterance:

RYada have patubhavanti dhamma
RWhen (the nature of) things becomes really manifest

atapino jhayato brahmadassa,
To the ardent meditating brahmada,

Vidhapayau tififihati Marasenau,
He stands dispellig Mara's army,

Suriyo va obhasayam-antalikkhand -ti.
Just like the sun lighting up the firmament.{?
Bodhikatha Nififihita
The Story about the Bodhi (tree) is Finished

32 Comm: Evamettha pafihamaii udanail paccayakarapaccavekkhadavasena, dutiyaii
Nibbanapaccavekkhadavasen tatiyall Maggapaccavekkhabavasena uppannanti veditabbal
thus in this it is to be understood that the first exalted utterance refers to reflection on
causality, the second to reflection on Emancipation, and the third to reflection on how the
Path arises
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Ajapalakatha
2: The Story about the Goatherd's (Tree) *
(The Grumbling Brahmada) **

Atha kho Bhagava sattahassa accayena,
Then with the passing of seven days, the Gracious Org,

tamha samadhimha vuffihahitva,
after arising from that concentration,

Bodhirukkhamala yena Ajapalanigrodho tenupasaikami,
approached the Goatherd's Banyan (treéj fr om the root of the Awakening tree,

upasaikamitva Ajapalanigrodharukkhamale
° and after approaching the root of the Goatherds' Banyan tree

sattahall ekapallaikena nisadi vimuttisukhapafisativeda.
he sat in one crosdegged posture for seven days experiencinthe happiness of liberation’

Atha kho ayyataro huhuikajatiko brahmado
Then a certain brahmada who was a grumbler by natur&

yena Bhagava tenupasaikami,
approached the Gracious One,

upasaikamitva Bhagavata saddhiti sammodi,
and after approaching he exbanged greetings with the Gracious One,

sammodanayal kathal saradayai vétisaretva ekam -antail afifihasi.
and after exchanging courteous talk® and greetings, he stood on one side.

% Cf. Udana 1.4.

* The story of the grumbling brahmada is placed later in Mahavastu, on the journey between
Uruvela and Isipatana, see the Text and TranslatiotJruvilva to »Uipatanaelsewhere on this
website.

% Ja Nid places the temptation by Mara's daugters during this week, but it goes completely
unnoticed in the earlier text. On the other hand Ja Nid does not mention the encounter with
the brahmada recorded here.

% Comm: tassa kira Nigrodhassa chayaya ajapalaka gantva nisddanti, tenassa Ajapalanigrodho
tveva namaul udapadj it seems that the goatherders, having gone to the shade of that Banyan
tree, would sit down (there), therefore the name Goatherds' Banyan tree aras&ccording to
the commentary this was east of the Awakening tree.

37 Ja Nid states that it is now five weeks since the Awakening, the first week having been spent
in blissful contemplation, the second worshipping the Bodhi Tree, the third walking in the
jewelled walkway, and the fourth reflecting on the Abhidhamma collection; exactly where
the first section recorded above fits in is not clear, unless it is taken as the conclusion of the
last section.

% Described by the commentary as being dififihamaigalaone who believes that luck arises
through what is seen like seeing a lucky black catin the morning, and says that he was a
grumbler through conceit and through anger

% CchSs adds:huhuikajatiko ti vuccati, huhuikajatiko ti pi pafihanta ti tabbaddana he spoke
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Ekam-antai fihito kho so brahma&o Bhagavantall etad -avoca:
While standing on oneside that brahmada said this to the Gracious One:

RKittavata nu kho bho Gotama brahmado hoti?
RTo what extent, dear Gotama, is one a brahmada?

Katame ca pana brahmadakarada dhamma?Q i
And again what things make one a brahmada?(

Atha kho Bhagava, etam -atthal viditva,
Then the Gracious One, having understood the significance of it,

tayal velayal imal udanal udanesi:
on that occasion uttered this exalted utterance:

BYo brahmado bahitapapadhammo,
RThat brahmada who has barred wickedne48,

Nihuhuikako ni kkasavo yatatto,
Not grumbling, free from blemish, self-restrained,

Vedantaga vusitabrahmacar 'yo,
With perfect understanding, (and) the spiritual life accomplished,

Dhammena so Brahmavadai vadeyya,
Righteously he might speak a word about the Brahmaf?,

Y assussada natthi kuhiyci loke0 ti.
For him there is no arrogancé? anywhere in the world. ™
Ajapalakatha Nififihita
The Story about the Goatherd's (Tree) is finished

grumblingly, and he spoke in praise of speaking grumblinglybut this is unknown to the other
texts.

“O There is a pun onbahita (barred) and brahmada which is nearly lost in Pagi owing to the
reintroduction of the -r- element. In the original language it must have beeribahmada or
something very similar, where the pun would have beemore obvious.

*L Comm: Rbrahmado, ahaniti etaii vadaii dhammena vadeyyahe might righteously speak this
word, saying 3l am a brahmada.(This may be the meaning, but it is not what it says, as
Brahma cannot be equal tobrahmada.

2 Comm: ragussado dosussanl mohussado manussado dififihussado ti ime ussada natttgre is
no arrogance like the arrogance owing to passion, hatred, delusion, conceit or views

*® This verse differs somewhat from the parallel verse in Mahavastu, segruvilva to »Uipatana
elsewhere m this website.
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Mucalindakatha
3: The Story about the Mucalinda (Tree) *

Atha kho Bhagava sattahassa accayena,
Then with the passing of seven days, the Gracious Orfe,

tamha samadhimha vufifihahitva,
after arising from that concentration,

Ajapalanigrodhamala yena Mucalindo tenupasaikami,
approached the Mucalinda (tree) from the root of the Goatherd's Banyan (tee),

upasaikamitva Mucalindamale
° and after approaching the root of the Mucalinda (tree)*

sattahall ekapallaikena nisadi vimuttisukhapafisativeda.
he sat in one crosdegged posture for seven days experiencing the happiness of liberatiéh.

Tena kho pana samayena maha akalamegho udapadi,
Then at that time a great cloud arose out of season,

sattahavaddalika satavataduddina.
(bringing) seven days of rainy weather, cold winds, and overcast days.

Atha kho Mucalindo Nagaraja sakabhavana nikkhamitva,
Then the Dagon King Mucalinda,*® after leaving his domicile,

Bhagavato kayau sattakkhattuli bhogehi parikkhipitva,
and surrounding the Gracious One's body seven times with his cails,

upari muddhani mahantal phadai karitva afifihasi:
stood having placed his great hod above his head, (thinking):

RMa Bhagavantau satal, ma Bhagavantall uéhad,
BMay the Gracious One not be cold, may the Gracious One not be hot,

ma Bhagavantal 6alisamakasavatatapasiriisapasamphassod ti.
may the Gracious One not be affected by gadflies, magiitoes, wind, the heat (of the sun), and
serpents.Q

* This section is parallel to Mucalindasuttaii Udana 2.1.

> The opening to this discourse is dissimilar to the Udana, but similar to the opening passages
in the first three discourses of the Udana.

% Scientific name: Barringtonia acutangula; according to the commentary the Mucalinda tree
was east of the Bodhi tree.

*" According to Ja Nid it is now the beginning of the 6th week.

8 Comm: tasseva Mucalindarukkhassa samape pokkharadiya nibbatto mahanubhavo Nagaraja
a powerful Dagon King who hadbeen born in a lake near to that Mucalinda tree
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Atha kho Mucalindo Nagaraja, sattahassa accayena,
Then the Dagon King Mucalinda, with the passing of those seven days,

viddhai vigatavalahakal devau viditva,
having understood that the sky® was now dear, without a cloud,

Bhagavato kaya bhoge vinivefihetva,
after unravelling his coils from the Gracious One's body,

sakavab0al pafisalharitva, madavakavaddal abhinimminitva,
withdrawing his own form, >* and creating the appearance of a young brahmada,

Bhagavato purato afifihasi, payjaliko Bhagavantali namassamano.
stood in front of the Gracious One, revering the Gracious One with raised hands.

Atha kho Bhagava, etam -atthal viditva,
Then the Gracious One, having understood the significance of it,

tayal velay al imal udanal udanesi:
on that occasion uttered this exalted utterancé?

RSukho viveko tufifihassa, sutaDhammassa passato,
RThere is happiness and detachment for the one who is satisfied, who has heard the
Dhamma, and who sees,

Abyapajjall sukhaii loke, pa Gabhatesu satiyamo.
There is happiness for him who is free from ill-will in the world, who is restrained towards
breathing beings>®

Sukha viragata loke, kamanal samatikkamo,
The state of dispassion in the world is happiness, the complete transcending ohse
desiresy

Asmimanassa yo vinayo - etal ve paramal sukhanl -ti.
(But) for he who has removed the conceit "I am™ - this is indeed the highest happiness.{

Mucalindakatha Nififihita
The Story about Mucalinda is Finished

9 Udana reads:Then with the passing of those seven days, the Gracious One arose from that

concentration. Then the Dagon King Mucalinda having understood etc.

*® Comm: Devanti akasadl.

°1 Comm: Sakavaddanti attano répad .

°2 None of the Udanas mentioned in the first 3 sections here are referred to in Ja Nid.

%3 According to the Comm. the first half of this line refers to friendliness ( mettd), and the
second half to kindness Karuna).

> Comm: etena Anagamimaggdathito; with this he speaks about the Nometurner path.

>> Comm: imina pana Arahattail kathitaii ; with this he speaks about being Worthy
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Rajayatanakatha
4: The Story about the Royal (Tree) *°
(Tapussa and Bhallika)

Atha kho Bhagava sattahassa accayena,
Then with the passing of seven days, the Gracious One,

tamha samadhimha vuffihahitva,
after arising from that concentration,

Mucalindamala yena Rajayatanat tenupasaikami,
approached the Royal (tree)’ from the root of the Mucalinda (tree),

upasaikamitva Rajayatanamale
and after approaching the root of the Royal (tree)

sattahall ekapallaikena nisadi vimuttisukhapafisativeda.
he sat in one crosdegged posture for seven days @eriencing the happiness of liberatiort?

Tena kho pana samayena Tapussabhallika vadija
Then at that time the merchants Tapussa and Ballikd

Ukkala tali desal addhanamaggappafipanna honti.
were in that district travelling along the highway from Ukkala.

Atha kho Tapussabhallikanall vadijanal yatisalohita devata
Then a god who had (formerly) been a blood relativé" of the merchants Tapussa and Bhallika

Tapussabhallike vadije etad -avoca:
said this to the merchants Tapussa and Bhallika:

RAyal Marisa Bhagava R ajayatanamale viharati pafihamabhisambuddho.
3The Gracious One, Sirs, is dwelling at the root of the Royal (tree), in the first (period) after
the complete and perfect Awakening.

*% At this point the Vinaya and the Udana diverge, but interestingly the discourse that occurs
next in the Udana is caled Rajasuttad.

>’ Scientific name: Buchanania latifolia; FF: a mediumsized straight tree with rough bark and
dense pyramidshaped clusters of white flowersit was south of the Bodhi Tree according to
the commentary.

%8 According to the Ja Nid seven weeksave passed by now. It also mentions that, before the
following events, Sakka brought the Buddha medicinal myrobalan to clean his stomach, and a
tooth-pick to clean his teeth and water to wash his face.

*® The commentary says they were brothers, and Ja Nisays they were leading a caravan of
500 carts.

% According to DPPN Ukkala was in what is modern day Orissa. They were therefore coming
from the south, and were apparently on their way to Rajagaha.

®t Comm: yatibh&tapubba devata AA specifies that the devatawas formerly their Mother
(source: DPPN).
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Gacchatha tati Bhagavantat manthena ca madhupidoikaya ca pafiimanetha
Go and wait upon the Gracious One with milk-rice and honey-balls

tal vo bhavissati dagharattall hitaya sukhayad ti.
and for a long time® that will be for your benefit and happiness.

Atha kho Tapussabhallika vadija manthay -ca madhupiddikay -ca adaya
Then the merchants Tapussa and Bhallika having taken milkice and honey-balls

yena Bhagava tenupasaikamitisu,
approached the Gracious One,

upasaikamitva Bhagavantal abhivadetva, ekam -antal affihalisu.
and after approaching and worshipping the Gracious One they stood ane side.

Ekam-antai fihita kho Tapussabhallika vadija Bhagavantat etad -avocuu:
While standing on one side the merchants Tapussa and Bhallika said this to the Gracious One:

BPafiggadhatu no Bhante Bhagava manthay-ca madhupiddikay -ca
BPlease accept our ni-rice and honey-balls, venerable Sir, Gracious One,

yal amhakal assa dagharattal hitaya sukhayad ti.
that for a long time will be for our benefit and happiness.i

Atha kho Bhagavato etad -ahosi:
Then it occurred to the Gracious One;

RNa kho Tathagata hat thesu pafiggadhanti,
RRealised Ones do not accept (food) in the hands,

kim -hi nu kho ahai pafiiggabheyyali manthay -ca madhupidéikay -ca?Q ti
now how can | accept the milkrice and honeyballs?§*

Atha kho Cattaro Maharajano Bhagavato cetasa cetoparivitakkam -ayyaya
Then the (gods called the) Four Great Kings, knowing with their minds the reflection in the
mind of the Gracious One

%2 An idiom, literally meaning: for a long night.

® This is how the Buddha regularly refers to himself. Although not entirely clear, the prime
meanings seem to b&®ne who has Gone (or Come) to the ReaMaybe it is formed parallel to
the term Titthaikara (Ford-Maker) which was already in use at the time, and is commonly
used of the Jaina saints.

% According to Ja Nid the Buddha's bowl had “disappeared' after taking Sujata’'s milkrice,
which seems to be an anomaly.
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catuddisa cattaro selamaye patte Bhagavato upanamesudu:
brought from the four directions four bowls made of (green) stoné” to the Gracious One
(saying):

Bldha Bhante Bhagava pafiiggadhatu manthay -ca madhupi6oikay -ca.( ti
RPlease accept, venerable Sir, Gracious One, the milice and honeyballs here (in the bowls).l

Pafiiggahesi Bhagava paccagghe selamaye patte
The Gracious One accefed in the new bowl® made of stone

manthay -ca madhupiddikay -ca, pafiiggahetva ca paribhuyji.
the milk-rice and honeyballs, and having accepted (it) he ate.

Atha kho Tapussabhallika vadija Bhagavantail etad -avocudl:
Then the merchants Tapussa and Bhallikaagd this to the Gracious One:

REte mayal Bhante Bhagavantai saradal gacchama Dhammay -ca,
RWe, venerable Sir, are those who go to the Gracious One for refuge, and to the Dhamiffa,

upasake no Bhagava dharetu ajjatagge padupete saradal gate,( ti
please beaiin mind that we are lay disciples who have gone for refuge from today forward for
as long as we have the breath of life,0

te ca loke pafihamatl upasaka ahesul dvevacika.
and they became the first lay disciples in the world with the two¢refuge) formula.®
Rajayatanakatha Nififihita
The Story about the Royal (tree) is Finished

% Comm: muggavaddaselamaye pattdowls made of rock coloured like green peas
Jayawickrama (SGB) translates agranite, though that rock is not green. The commentary
and Ja Nid mention that first the four kings brought a sapphire {(ndanélamadimayabowl, but
the Gracious One would not accept it, presumably because jewelled bowls are not allowed in
the Vinaya (see Cullavagga Khuddhakavatthukkhandhakad, 8), but there only two bowlsirre
allowed, those made of iron @yo) and of earthenware (mattika).

® Comm: Gahetva ca pana cattaro pi yatha eko va patto hoti tatha adhififihahiaving taken the
four (bowls they) became as one bowl through determining?accaggheis explained as
meaning either precious (its normal meaning) or newin the commentary, it seems the later is
intended here.

®" There was still no Saigha at that time, so they took the double refuge; in Mahavastu, on the
contrary they go for refuge in the Three Treasures.

% Comm: Atha Bhagava sasail paramasi, kesa hatthe laggiiisu, te tesail adasi: RIme tumhe
pariharathad ti. Te kesadhatuyo labhitva, Amateneva abhisitta, hafifihatufintha Bhagavantau
vanditva pakkamilsy then the Gracious One brushed his head and hair stuck to his hand, and
he gave it to them (saying): RTake this with you.( After receiving the hair s, consecrated
by the Deathless, joyful and satisfied, and worshipping the Gracious One, they depart€&gsame
story in Ja Nid.
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Brahmayacanakatha
5: The Story about Brahma's request *°

Atha kho Bhagava sattahassa accayena,
Then with the passing of seven days, the Gracious One,

tamha samadhimha vufifihahitva,
after arising from that concentration,

Rajayatanamala yena Ajapalanigrodho tenupasaikami,
approached the Goatherd's Banyan (tree) from the root of the Royal (tree),

tatra sudat Bhagava Ajapalanigrodhamale viharati.
and there the Gracious One dwelt at the rot of the Goatherd's Banyan (tree).

Atha kho Bhagavato rahogatassa pafiisallanassa,
Then when the Gracious One had gone into solitude, into seclusion,

eval cetaso parivitakko udapadi:
this reflection arose in his mind:

RAdhigato kho mayayal Dhammo gambh &ro duddaso duranubodho,
RThis Dhamma | have attained is deep, hard to see, hard to understand,

santo padato atakkavacaro nipudo padditavedanayo.
peaceful, excellent, beyond the sphere of logic, profound, understandable (only) to the wise.

alayarama kho panayat paja alayarata alayasammudita,
But this generation delights in desire’’ is devoted to desire, gladdened by desire,

alayaramaya kho pana pajaya alayarataya alayasammuditaya
and for a generation delighting in desire, devoted to desire, gladdened bgtesire

duddasaii idat fihanail, yad -idal: idappaccayatapaficcasamuppado.
this thing is hard to see, that is to say: conditionality and conditional origination.

Idam -pi kho fihanat sududdasal, yad -ida:
This thing also is very hard to see, that is to say:

sabbasaikharasamatho,
the tranquilising of all processes,

sabbapadhipafinissaggo,
the letting go of all bases for cleaving,

% This section should be compared with DN 14, Mahapadanasuttaii, the opening of the 3rd
bhadavarad, said in relation to the Buddha Vipassa; MN 26 and 85, where the Buddha relates
the same incident about himself; and SN Brahmasauyuttad, 1.6.1, which is similar to here.

© Comm: satta paycakamagude alldyanti, tasma #gdayati vuccanti; beings attach to the five
strands of sensual plasures, therefore they havelesireis said.

! Defined in this way, as advandacompound, in the commentary.
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tabhakkhayo,
the end of craving,

virago,
dispassion,

nirodho,
cessation,

Nibbanad.
Emancipation.?

Ahay -ce va kho pana Dhammai deseyyal pare ca me na ajaneyyul
But if | were to teach the Dhamma and others did not understand me

so mamassa kilamatho sa mamassa vihesa.( ti
that would be tiring for me, that would be troublesome to me.Q

Apissu Bhagavantal ima anacchariya gathayo p afibhalisu pubbe assutapubba:
Further these truly wonderful verses’® unheard previously in the past, occurred to the Gracious
One’*

RKicchena me adhigataill halan -dani pakasitut?
RNow is it suitable€”® for me to explain what was attained with difficulty?

Ragadosaparetehi nayati Dhammo susambudho.
For those overcome by passion and hatred this Dhamma is not easily understood.

Pafiisotagamiti nipudal gambhéarai duddasal adud,
Going against the streant? it is profound, deep, hard to see, subtle,

Ragaratta na dakkhan ti, tamokkhandhena avufia.i ti
Those delighting in passion, obstructed by darkness, will not see (it).f

2 Two versions of this reflection are found in Girimanandasutta (AN 10:60) where they are
known asViragasayya and Nirodhasayya.

® Comm: anacchariya ti anu acchariya; rather than being derived from na + acchariya, not
wonderful, which gives the opposite meaning.

* As well as the following Lalitavistara 25.1 has another verse in Jagata/Tufifihubha metre on

the hesitation: Gambhéra éanto virajap prabhasrap, prapto mi dharmo hyamOto 'saiiskOtap,

deéeya cahall na parasya jane, yamana tauda pavane vaseyameep, peaceful, unstained,

luminous is the unconditioned Deathless state attained by me, | shall not teach to other people,

what if | were to live quietly in the forest?

> Comm: halan-ti ettha hakaro nipatamatto; alan-ti attho.

’® Comm: Nibbanagaminti attho; going to Emancipation is the meaning

" comm: kamaragabhavaragadififihiragena rattéelighting through delighting in sensuality,
delighting in continuity in existence, delighting in views

'8 cf. Mahavasta vol. iii. p. 314, has the verses in reverse order, and has a different last line:

pratiérotagaminaili margai gambhéarail durdOéaii [mama], na ragarakta dracyanti alaii dani

prakaeituil, kOccheda me adhigatolail dani prakaeituil, anuérotail hi vudyanti kameuu grasita

narap; the last line means:those people who grasp at sensual pleasure are said to be going
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Itiha Bhagavato panisaycikkhato
Such was the Gracious One's reflection

appossukkataya cittali namati, no Dhammadesanaya.
and his mind inclined to inaction,”® not to teaching the Dhamma.

Atha kho Brahmuno Sahampatissa,
Then to Brahma Sahampatf’

Bhagavato cetasa cetoparivitakkam -ayyaya etad-ahosi:
knowing with his mind the reflection in the mind of the Gracious One, this (thought) occurred:

RNassati vata bho loko, vinassati vata bho loko,
BThe world is surely going to destruction, the world is surely going to complete destruction,

yatra hi nama Tathagatassa Arahato Sammasambuddhassa
wherever the Realised One, the Worthy One, the Perfect Sambuddha's

appossukkataya cittati namati no Dhammadesanayad ti.
mind inclines to inaction, not to teaching the Dhamma.(

Atha kho Brahma Sahampati seyyatha pi nama balava puriso
Then Brahma Sahampati, just as a strong man

sammiyjitatl va bahai pasareyya pasaritall va bah  al sammiyjeyya
might stretch out a bent arm, or bend in an outstretched arm,

evam-eva Brahmaloke antarahito Bhagavato purato patur -ahosi.
so did he vanish from the Brahma world and appear in front of the Gracious Oné’

Atha kho Brahma Sahampati, ekalisall uttarasaigai karitva,
Then Brahma Sahampati, after arranging his upper robe on one shoulder,

dakkhifat jadumaddalall pafihaviyal nihantva,
placing his right knee on the earth,

with the stream Lalitavistara is similar.

A much disputed term, it is made up ofappa, little, few, and -ussukka, endeavour, action
and -ta, which adds abstract meaninglittle -endeavourness Appossukkatayaand
Dhammadesanayare datives with infinitive meaning. This hesitation to teach is ascribed to
all the Buddhas in Ja Nid.

8 Described agefifihaMahidrahma, the most senior of the great Brahmasaccording to DPPN.
8 Comm: dasasu cakkavaéasahassesu Mahabrahmano gahetva, agamma Bhagavato purato
patur-ahosi; having taken (all) the Mahabrahmas from the tenthousand worldsystems, he
came and appeared infont of the Gracious One Ja Nid: dasahi cakkavaéasahassehi Sakka

SuyamaSantusitaSunimmitavasavattMahabrahmano adayahaving taken (all) the Sakkas,
Suyamas, Santusitas, Sunimmitavasavastiand Mahabrahmas from the ten thousand world
systems
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yena Bhagava tenayjaliti padametva, Bhagavantai etad -avoca:
and raising his hand in respectful salutation, said this to the Gracious One:

RDesetu Bhante Bhagava Dhammau desetu Sugato Dhammald,
BLet the Gracious One preach the Dhamma, venerable Sir, let the Fortunate One
preach the Dhamma,

santi satta apparajakkhajatika assavanata Dh ammassa parihayanti,

there are beings with little dusf? on the eyes who are perishing through not hearing the
Dhamma,

bhavissanti Dhammassa ayyatarod ti.
there will be those who understand the Dhamma®

Idam -avoca Brahma Sahampati, idall vatvana athaparati  etad-avoca:
Brahma Sahampati said this, and after saying this he said something more:

RPatar-ahosi Magadhesu pubbe
BFormerly there appeared amongst the Magadhans

Dhammo asuddho samalehi cintito,
An impure Dhamma, invented by those still stained

Apapuretall Amatassa dvarau
Open this doof® to the Deathless

Sudantu Dhammai Vimalenanubuddhad.
Let them hear the Dhamma understood by the Pure One.
Sele yatha pabbatam-uddhanififihito

As one who is standing on a rock on the top of a mountain

Yatha pi passe janatali samantato
Can see the people on all sides

8 Comm: ragadosamoharajal; the dust of passion, hatred, and delusian

8 Comm: ayyataro ti pafivijjhitaro; those who understananeans those who penetrateilthough
this last clause is awkward, the meaning seems straightforward, and | am not quite sure how
Mrs. C F Rhys-Davids arrives at They who come to know ... will come to be, will becomer |I.
Horner, who follows her with: They who learn will grow. BD, IV, p. 8, which both obscures
and changes the meaning.

84 Comm: chahi Sattharehi cintitg invented by the sixTeachers It means the six famous
teachers in Lord Buddha's time: Parada Kassapa, Makkhali Gosala, Ajita Kesakambali,
Pakudha Kaccayana, Sayjaya Belafifihaputta, and Nigadfiha Nafaputta.

8 Comm: Amatassa Nibbanassa dvarabhétaii Ariyamaggajithe Noble Path whid is the true
door to the Deathless Emancipation
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Tathapamal Dhammamayaii Sumedha
In the same way, One of Great Wisdom, having ascended

Pasadamaruyha Samantacakkhu,
The Palace made from Dhamma, Visionary One,

Sokavatid6al janatall Apetasoko Avekkhassu,
Look down on the people overcome by grief, One Free of Grief,

jatijarabhibhatad.
on those overcome by birth and oldage®
Unfhehi Vara Vijitasaigama, Satthavaha Anada vicara loke.

Rise up, O Hero, Victorious in Battle®” CaravanlLeader, Debtless One, travighrough the
world.

Desassu Bhagava Dhammal, ayyataro bhavissantad ti.
Let the Gracious One teach the Dhamma, there will be those who understand.l

Evaul vutte, Bhagava Brahmanai Sahampatil etad -avoca:
After this was said, The Gracious One said this to Bethma Sahampati:

RMayhail kho Brahme etad -ahosi:
RThis occurred to me, Brahma:

"Adhigato kho mayayal Dhammo gambhéro duddaso duranubodho,
“This Dhamma | have attained is deep, hard to see, hard to understand,

santo padato atakkavacaro nipudo padditavedanayo.
peaceful, excellent, beyond the sphere of logic, profound, understandable (only) to the wise.

alayarama kho panayal paja alayarata alayasammudita
But this generation delights in desire, is devoted to desire, gladdened by desire,

alayaramaya kho pana pajaya alayarataya alayasammuditaya
and for a generation delighting in desire, devoted to desire, gladdened by desire

duddasaii idat Aihanail, yad -idal: idappaccayatapaficcasamuppado.
this thing is hard to see, that is to say: conditionality and conditionalorigination.

Idam -pi kho fihanai sududdasal, yad -idau:
This thing also is very hard to see, that is to say:

% cf. Dhp 28: Payyapasadamaruyha, Asoko sokiniil pajail, pabbatafifiho va bhummafifihe Dharo
bale avekkhatj having ascended the Palace of Wisdom, sorrewee amongst the sorrowing
people, standing on a mountaiftop the Wise One sees the fools stood on the ground (below)
Although the wording is similar the sentiment is quite different, with the text expressing
compassion, and the Dhp verse aloofness.

87 Comm: Devaputtamaccukilesabhisaikharamaranad vijitatt having victory over Mara (as)
Divinity, death, defilements, and the accumulation (of processes leading to rebirth)

30



I. The First Teachings

sabbasaikharasamatho,
the tranquilising of all processes,

sabbapadhipafinissaggo,
the letting go of all bases for cleaving,

tabhakkhayo,
the end of craving,

virago,
dispassion,

nirodho,
cessation,

Nibbanau.
Emancipation.

Ahay -ce va kho pana Dhammai deseyyall pare ca me na ajaneyyul
But if | were to teach the Dhamma and others did not understand me

so mamassa kilamatho sa mamassa vihesa.' ti
that would be tiring for me, that would be troublesome to me.'

Apissu mal Brahme ima anacchariya gathayo pafiibhalisu pubbe assutapubba:
Further these truly wonderful verses, unheard previously in the past, Brahma, occurred to me:

“Kicchena me adhigatal hala n-dani pakasituti?
"Now is it suitable for me to explain what was attained with difficulty?

Ragadosaparetehi nayali Dhammo susambudho.
For those overcome by passion and hatred this Dhamma is not easily understood.

Pafiisotagamiti nipudal gambhérai duddasal a dud,
Going against the stream, it is profound, deep, hard to see, subtle,

Ragaratta na dakkhanti, tamokkhandhena avufa.' ti
Those delighting in passion, obstructed by darkness, will not see (it).'

Itiha me panisaycikkhato
Such was my reflection

appossukkataya cittali namati, no Dhammadesanaya.( ti
and my mind inclined to inaction, not to teaching the Dhamma.(
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Dutiyam -pi kho Brahma Sahampatiti Bhagavantau etad -avoca:
For a second time Brahma Sahampati said this to the Gracious One:

RDesetu Bhante Bhagava Dhammau desetu Sugato Dhammali
BLet the Gracious One preach the Dhamma, venerable Sir, let the Fortunate One
preach the Dhamma,

santi satta apparajakkhajatika assavanata Dhammassa parihayanti,
there are beings with little dust on the eyes who are peristig through not hearing the
Dhamma,

bhavissanti Dhammassa ayyatarod ti.
there will be those who understand the Dhamma.(

Idam -avoca Brahma Sahampati, idall vatvana athaparai etad -avoca:
Brahma Sahampati said this, and after saying this he said something mear

RPatar-ahosi Magadhesu pubbe
BFormerly there appeared amongst the Magadhans

Dhammo asuddho samalehi cintito,
An impure Dhamma, invented by those still stained,

Apapuretall Amatassa dvarau
Open this door to the Deathless

Sudantu Dhammaui Vimalenanubudd had.
Let them hear the Dhamma understood by the Pure One.
Sele yatha pabbatamuddhanififihito

As one who is standing on a rock on the top of a mountain

Yatha pi passe janatali samantato
Can see the people on all sides

Tathdpamat Dhammamayat Sumedha
In the same way, One of Great Wisdom, having ascended

Pasadam-aruyha Samantacakkhu,
The Palace made from Dhamma, Visionary One,
Sokavatidéfal janatall Apetasoko Avekkhassu,

Look down on the people overcome by grief, One Free of Grief,

jatijarabhibhatad.
on those overcome by birth and oldage.
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Ufifihehi Vara Vijitasaigama, Satthavaha Anada vicara loke.
Rise up, O Hero, Victorious in Battle, CaravanLeader, Debtless One, travel through the
world.

Desassu Bhagava Dhammaudl, ayyataro bhavissantad ti.
Let the Gracious One teach the Dhamma, there will be those who understand.d

Dutiyam -pi kho Bhagava Brahmanall Sahampaténal etad -avoca:
For a second time the Gracious One said this to Brahma Sahampati:

RMayhai kho Brahme etad -ahosi:
3 This occurred to me, Brahma:

“Adhigat o kho mayayat Dhammo gambharo duddaso duranubodho,
"This Dhamma | have attained is deep, hard to see, hard to understand,

santo padato atakkavacaro nipudo padditavedanayo.
peaceful, excellent, beyond the sphere of logic, profound, understandable (only) tbhe wise.

alayarama kho panayal paja alayarata alayasammudita,
But this generation delights in desire, is devoted to desire, gladdened by desire,

alayaramaya kho pana pajaya alayarataya alayasammuditaya
and for a generation delighting in desire, devotedto desire, gladdened by desire

duddasal idal fihanail, yad -idal: idappaccayatapafiiccasamuppado.
this thing is hard to see, that is to say: conditionality and conditional origination.

Idam -pi kho fihanai sududdasal, yad -ida:
This thing also is very hard to see, that is to say:

sabbasaikharasamatho,
the tranquilising of all processes,

sabbapadhipafinissaggo,
the letting go of all bases for cleaving,

tabhakkhayo,
the end of craving,

virago,
dispassion,

nirodho,
cessation,

Nibbanad.
Emancipation.
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Ahay -ce va kho pana Dhammau deseyyau pare ca me na ajaneyyui
But if | were to teach the Dhamma and others did not understand me

so mamassa kilamatho sa mamassa vihesa.' ti
that would be tiring for me, that would be troublesome to me.'

Apissu mail Brahme ima a nacchariya gathayo pafiibhatisu pubbe assutapubba:
Further these truly wonderful verses, unheard previously in the past, Brahma, occurred to me:

“Kicchena me adhigatall halan -dani pakasitutu?
"Now, is it suitable for me to explain what was attained with diffi culty?

Ragadosaparetehi nayal Dhammo susambudho.
For those overcome by passion and hatred this Dhamma is not easily understood.

Pafisotagamil nipudat gambhéarail duddasal adul,
Going against the stream, it is profound, deep, hard to see, subtle,

Ragaratta na dakkhanti, tamokkhandhena avufa.' ti
Those delighting in passion, obstructed by darkness, will not see (it).'

Itiha me panisaycikkhato
Such was my reflection

appossukkataya cittali namati, no Dhammadesanaya.Q ti
and my mind inclined to inaction, not to teaching the Dhamma.(

Tatiyam -pi kho Brahma Sahampatili Bhagavantai etad -avoca:
For a third time Brahma Sahampati said this to the Gracious One:

BDesetu Bhante Bhagava Dhammali desetu Sugato Dhammaldi,
BLet the Gracious One preach the Dhamma, venerablerSlet the Fortunate One
preach the Dhamma,

santi satta apparajakkhajatika assavanata Dhammassa parihayanti,
there are beings with little dust on the eyes who are perishing through not hearing the
Dhamma,

bhavissanti Dhammassa ayyatarod ti.
there will be those who understand the Dhamma.(

Idam -avoca Brahma Sahampati, idall vatvana athaparal etad -avoca:
Brahma Sahampati said this, and after saying this he said something more:

RPatar-ahosi Magadhesu pubbe
RFormerly there appeared amongst the Magadhans

Dhammo asuddho samalehi cintito,
An impure Dhamma, invented by those still stained,
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Apapuretall Amatassa dvarau
Open this door to the Deathless

Sudantu Dhammai Vimalenanubuddhad.
Let them hear the Dhamma understood by the Pure One.

Sele yatha pabbatamuddhanififihito
As one who is standing on a rock on the top of a mountain

Yatha pi passe janatali samantato
Can see the people on all sides

Tathapamai Dhammamayal Sumedha
In the same way, One of Great Wisdom, having ascended

Pasadam-aruyha Samantacakkhu,
The Pdace made from Dhamma, Visionary One,

Sokavatif6al janatal Apetasoko Avekkhassu,
Look down on the people overcome by grief, One Free of Grief,

jatijarabhibhatad.
on those overcome by birth and oldage.

Uffhehi Vara Vijitasaigama, Satthavaha Anada vicar a loke.
Rise up, O Hero, Victorious in Battle, CaravanLeader, Debtless One, travel through the
world.

Desassu Bhagava Dhammaul, ayyataro bhavissantad ti.
Let the Gracious One teach the Dhamma, there will be those who understand.l

Atha kho Bhagava Brahmu no ca ajjhesanad viditva,
Then the Gracious One, having understood Brahma's request,

sattesu ca karuyyatal pafiicca Buddhacakkhuna lokal volokesi.
out of kindness looked at beings around the world with his Buddhaeye?®

Addasa kho Bhagava Buddhacakkhuna lo kati volokento
While looking around the world with his Buddha-eye the Gracious One saw

satte apparajakkhe maharajakkhe tikkhindriye mudindriye,
beings having little dust on the eyes, having great dust on the eyes, having sharp faculties,
having undevelopedfaculties,

8 Comm: Buddhacakkhunati indriyaparopariyattayadena ca asayanusayayadena ¢aBuddha
eye(here) means with his knowledge of the disposition oftbers' faculties and with his
knowledge of their underlying tendencies
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svakare dvakare suviyyapaye duviyyapaye,
having good conditions, having poor conditions, easy to instruct, hard to instruct,

appekacce paralokavajjabhayadassavino viharante.
and (only) some who dwelt seeing danger in what is blameworthy anih the next world.®°

Seyyatha pi nama uppaliniyall va paduminiyall va puddarakiniyai va
Just as with waterlilies or lotuses or white lotuses

appekaccani uppalani va padumani va puddarakani va,
some of those watetlilies or lotuses or white lotuses,

udake jatani udake salivaééhani udakanuggatani anto nimuggaposani,
born in the water, flourishing in the water, not rising above water, are nourished from inside
the depths,

appekaccani uppalani va padumani va puddarakani va,
some of those watetlilies or lotuses or white lotuses,

udake jatani udake saiivadéhani samodakau fihitani,
born in the water, flourishing in the water, stand level with the water,

appekaccani uppalani va padumani va puddarakani va,
some of those watetlilies or lotuses or white lotuses,

udake jatani udake salivadééhani udaka accuggamma tififihanti,
born in the water, flourishing in the water, stand above the water,

anupalittani udakena.
and are untouched by the watef®

Evam-eva Bhagava Buddhacakkhuna lokali volokento addasa
Even so while looking around the world with his Buddhaeye the Gracious One saw

satte apparajakkhe maharajakkhe tikkhindriye mudindriye,
beings having little dust on the eyes, having great dust on the eyes, having sharp faculties,
having undeveloped faculties,

svakare dvakare suviyyapaye duviyyapaye,
having good conditions, having poor conditions, easy to instruct, hard to instruct,

appekacce paralokavajjabhayadassavino viharante,
and (only) some who dwelt seeing danger in what is blameworthy and in the next world,

disvana Brahmanat Sahampatiti gathaya ajjhabhasi:
and having seen (it) he recited this verse to Brahma Sahampati:

89 S0 explained by the Commentaryparalokay-ca vajjay-ca bhayato passanti

% The simile offered here gives three possibilities: being below, level with and above the water,
but the text it illustrates offers only two: being with or without dust on the eyes, etc. which is
curious.
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RAparuta te Amatassa dvara,
ROpen for you are the doors to the Deathless,

Ye sotavanto pamuycantu saddhad.
Whoever has ears let them release theifaith. **

Vihilisasayya pagudai na bhasiu,
° Perceiving trouble, Brahma, | did not speak amongst humans,

Dhammalt pa6atat manujesu Brahme!Q ti
About what was hardlearned, the excellent Dhammali

Atha kho Brahma Sahampati:
Then Brahma Sahampati (thought):

RKatavakaso khomhi Bhagavata Dhammadesanaya, ti
31 have obtained consent for the Gracious One to teach the Dhamma,l

Bhagavantal abhivadetva, padakkhifal katva tatthevantaradhayi.
and after worshipping the Gracious One, and circumambulating him, he vanigd right there.

Brahmayacanakatha Nififihita
The Story about Brahma's request is Finished

[Yassa Desetutarentad]
[6: Deciding Who to Teach]

Atha kho Bhagavato etad -ahosi:
Then this occurred to the Gracious One®

BKassa nu kho ahail pafthamai Dhammau dese yyau?
3To whom should | teach the first Dhammateaching?

Ko imal Dhammau khippam -eva ajanissata?a ti
Who will be able to understand the Dhamma quickly? O

Atha kho Bhagavato etad -ahosi:
Then this occurred to the Gracious One:

L Horner: let them renounce their faith however the Subcommentary saysmaya desite
Dhamme mayi ca attano saddahanakaral ufiihapenta ti atfhet them raisethe state of faith
in the Dhamma taught by me myself is the meaningalitavistara 25.34 agrees with the latter:
pravieanti éraddha let them undertake faith

9 Here and at the end of this bhadavarail ChS writesPaycavaggiyakatha but none of the
other editions know of this end-title.

% Cf. MN 26 and 85, and the version of this story in Mahavastu, for which seeJruvilva to
»Uipatanaelsewhere on this website.
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RAyal kho &éaro Kalamo padoi to byatto medhava,
RThis aéara Kalama® is wise, learned, intelligent,

dagharattall apparajakkhajatiko.
for a long time he has been one with little dust on his eyes.

Yan-nanahat aéarassa Kalamassa pafihamali Dhammal deseyyaii?
Now what if | teach the first Dh ammateaching to &éara Kalama?

So imal Dhammalt khippam -eva ajanissata.i ti
He will be able to understand the Dhamma quickly.&

Atha kho antarahita devata Bhagavato arocesi:
Then an invisible god® informed the Gracious One:

RSattahakalaikato Bhante aéaro Kalamo,a ti
Rasara Kalama died’ seven days ago, venerable Sir,

Bhagavato pi kho yadal udapadi: BSattahakalaikato a4éaro Kalamo.Q ti
and this knowledge arose in the Gracious One: Raéara Kalama died seven days adb.0

Atha kho Bhagavato etad -ahosi:

Then this occurred to the Gracious One:
BMahajaniyo kho aéaro Kalamo,

Baéara Kalama had great understanding,

sace hi so imal Dhammai sudeyya khippam -eva ajaneyya.( ti
if he had heard this Dhamma he would have understood it quickly.(

Atha kho Bhagavato etad -ahosi:
Then this occurred to the Gracious One:

BKassa nu kho ahail pafthamaii Dhammat deseyyaii?
3To whom should | teach the first Dhammateaching?

Ko imal Dhammau khippam -eva ajanissata?a ti
Who will be able to understand the Dhamma quickly?0

9 adara Kalama and Uddaka Ramaputta (see below), were among the Bodhisatta's early

teachers (see MN26). Another teacher is mentioned at the beginning of ThiA., as Bhaggava,
whose doctrine 6amayg he learned before going toa éara Kalama.

% In Mahavastu and Lalitavistara the order in which he thought of these teachers is reversed,
which is perhaps morelogical as Ramaputta was considered to be at a higher level that
Kalama.

% Comm to Aig. 6.62: Antarahita ti adassanau gatg Antarahita means one who has become
invisible.

9 An idiom, literally: made time

% Comm: akiycayyayatane nibbattg (and) arose in the sphere of NothingnessThis is the
cosmic equivalent of the level of meditation that he had taught to the Bodhisatta.
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Atha kho Bhag avato etad-ahosi:
Then this occurred to the Gracious One:

RAyal kho Uddako Ramaputto paddito byatto medhava,
BThis Uddaka Ramaputta is wise, learned, intelligent,

dagharattati apparajakkhajatiko.
for a long time he has been one with little dust on his eys.

Yan-nanahati Uddakassa Ramaputtassa pafihamati Dhammail deseyyaii?
Now, what if | teach the first Dhamma-teaching to Uddaka Ramaputta?

So imau Dhammau khippam -eva ajanissata.a ti
He will be able to understand the Dhamma quickly.(

Atha kho antarahita devat a Bhagavato arocesi:
Then an invisible god informed the Gracious One:

RAbhidosakalaikato Bhante Uddako Ramaputto,Q ti
RUddaka Ramaputta died yesterday evenintj,venerable Sir,0

Bhagavato pi kho yadal udapadi: RAbhidosakalaikato Uddako Ramaputto.( ti
and this knowledge arose in the Gracious One: BUddaka Ramaputta died yesterday evening.l

Atha kho Bhagavato etad -ahosi:
Then this occurred to the Gracious One:

RMahajaniyo kho Uddako Ramapultto,
RUddaka Ramaputta had great understanding,

sace hi so imal Dham mai subeyya khippam -eva ajaneyya.( ti
if he had heard this Dhamma he would have understood it quickly.(
Atha kho Bhagavato etad -ahosi:

Then this occurred to the Gracious One:

RKassa nu kho ahal pafihamal Dhammat deseyyai?
3To whom should | teach the fird Dhamma-teaching?

Ko imai Dhammau khippam -eva ajanissata?d ti
Who will be able to understand the Dhamma quickly? O

% According to Mahavastu and Lalitavistara he had died three days earlier. The Paéi
commentary says he had been reborn in thilevasayyaasayyayatana(the Sphere of Neither
Pereceptiornor-Non-Perception), again the level of meditation he had reached, the "8th
level' of absorption. Part of the arapaloka (Formless Worlds), it is the highest level in the
Universe, 17 levels higher than the Mihabrahma Worlds, from which Brahma Sahampati had
descended.
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Atha kho Bhagavato etad -ahosi:
Then this occurred to the Gracious One:

RBahapakara kho me paycavaggiya bhikkha,
RThe groupof-five monks'® were very helpful to me,

ye mal padhanapahitattati upafifihahiisu.
they attended on me when | was striving resolutely.

Yan-nanahat paycavaggiyanai bhikkhanat pafihamai Dhammai deseyyan?(  -ti
Now, what if | teach the first Dhamma-teaching to the groupof-fiv e monks?0

Atha kho Bhagavato etad -ahosi:
Then this occurred to the Gracious One:

RKahat nu kho etarahi paycavaggiya bhikkha viharanta?a ti
RWhere are the groupof-five monks dwelling now?0

Addasa kho Bhagava dibbena cakkhuna visuddhena atikkantamanusake na
The Gracious One saw with the divine eye which is purified and surpasses than of (normal)
men

paycavaggiye bhikkhd Baradasiyai viharante Isipatane Migadaye.
that the group-of-five monks were dwelling near Baradasa, in the Deer Park at Isipatana®

[Upako §javako |
[7: The Abstainer Upakal]

Atha kho Bhagava Uruvelayal yathabhirantat viharitva,
Then the Gracious One, having dwelt for as long as he liked

yena Baradasa tena carikal pakkami.

left on walking tour for Baradasa®

Addasa kho Upako djavako Bhag avantail
The Abstainer®® Upaka saw the Gracious One

19t is interesting that even here the groupof-five are referred to as monks (hikkh&), before
they were Awakened or had even been ordained by the Buddha, this is not the case in
Mahavastu.

%1 Uruvela, where the Buddha Awakened, was in Magadha, whereas Baradasa was the capital
of the neighbouring state of Kasa.

192 33 Nid says this took place on the morning of the 14th day of the fortnight, which would
only give the Buddha a day to reach Isipatanaabout 250 km away; Mahavastu is more
realistic, giving much more detail which, when we inspect it would mean the Buddha took at
least a week to make the journey, se&ruvilva to »uipatanaelsewhere on this website.

193 He belonged to the 4javaka sect foundethy Gosala Makkhaliputta, one of the six famous
teachers in Lord Buddha's time. The title of the sect indicates that they were known to have
special rules in regard to their livelihood (ajavg, and abstained from taking support from
various people or in vaious circumstances.
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antara ca Gayau antara ca Bodhii addhanamaggappafiipannall,
going along the highway between the Bodhi (tree) and Gay&*

disvana Bhagavantal etad -avoca:
and after seeing (him), he said this to the Gracious @e:

BVippasannani kho te avuso indriyani, parisuddho chavivad6o pariyodato,
RYour faculties, friend,*® are very clear, purified is your skin and bright,

kausi tval avuso uddissa pabbajito
on account of whom, friend, did you go forth

ko va te Sattha, kassa va tvall Dhammaut rocesa?( ti
or who is your teacher, or what Dhamma do you prefer?Q

Evau vutte Bhagava Upakal djavakaut gathahi ajjhabhasi:
After this was said, the Gracious One addressed the Abstainer Upaka with verses:

RSabbabhibha Sabbaviddham-asmi,
RAll -Conquering, All-Wise am 1%

Sabbesu dhammesu anapalitto,
Undefiled in regard to all things,

Sabbayjaho tadhakkhaye vimutto
Having given up everything, liberated through the destruction of craving,

Sayal abhiyyaya kam -uddiseyyaii?
Having deep knowled@ myself, who should | point to (as Teacher)?’

Na me acariyo atthi, sadiso me na vijjati,

There is no Teacher for mel® no one like me is found,

Sadevakasmit lokasmil natthi me pafipuggalo.
There is no person equal to me in the world with its gods.

19 According to Mahavastu the meeting took place at Cundadvala, which is mentioned
elsewhere in the Paéi texts as Cundavala.

195 avuso is a contraction of ayasmantg a plural form, normally used politely when addressing
an individual.

1% First verse = Dhp 353. Comm:abbabhibhéti sabbaii tebhdmakadhammaii abhibhavitva
fihito,sabbavidéti sabball catubhdmakadhammau avedit ayyasit; All-Conqueringmeans he
stood having conquered all states in the three grounds (of existencdll-Wise means he kew
and understood all states in the four grounds (including Emancipation)

197 Comm: kamruddiseyyanti kail ajyaii Bayaii me acariyod ti uddiseyyaii, who should | point
to means what other should | point to saying, this is my Teacher?

1% The commentary makes clar that this refers to being a Teacher of the Supermundane state
(Lokuttaradhamma, of course the Bodhisatta is not forgetting his mundane teachers.
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Ahay -hi Araha loke ahal Sattha Anuttaro,
I am a Worthy One in the world, | am the Unsurpassed Teacher,

Ekomhi Sammasambuddho satibhatosmi nibbuto.
| am the One Perfect Sambuddha, cool and passionless.

Dhammacakkal pavattetuli gacchami Kasinai purad,
| go to K asa's city® to set the DhammaWheel rolling,

Andhabhatasmit lokasmiti ahaychail Amatadundubhin.G -t
| will beat the drum of the Deathless in a world that is blind.G

RYatha kho tvall avuso pafijanasi Arahasi Anantajino!Q ti

BItis as if you claim, friend, you are a Worthy One, an Infinite Victor!Q 110

RMadisa ve Jina honti, ye patta asavakkhayadi.

RThere are surely Victors like met** who have attained the destruction of the pollutants.

Jita me papaka dhamma, tasmaham -Upaka Jino.Q ti
| have been victorious over dl wicked things, therefore, Upaka, | am a Victor.{

Eval vutte Upako ajavako BHuveyyavusod ti vatvana,
When this was said, the Abstainer Upaka, after saying: BRIt may be so, friendd

sasall okampetva ummaggail gahetva pakkami.
shaking his head, and takingthe wrong path;** went away.

199 Kas4 is the state of which Baradasa was the capital.

9 This is apparently said incredulously, although tle words themselves do not really make it
clear.

" This sounds odd here after the claims to uniqueness above.

2 The form Huveyyais a dialectical form that has been preserved here, which probably marks
it as an authentic remembrance. It is missing from Makvastu though.

3 Ummaggais evidently mentioned here in contrast to theAriyamagga Noble Path which is
soon to be introduced.
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[Isipatanasamosaradai]
[8: The Meeting at Isipatana]

Atha kho Bhagava anupubbena carikali caramano
Then the Gracious One, while walking gradually on walking tour

yena Baradasa Isipatanal Migadayo
° approached Baradasa andhé¢ group-of-five monks

yena paycavaggiya bhikkha tenupasaikami.

at the Deer Park in Isipatana™**

Addasalisu kho paycavaggiya bhikkhd Bhagavantail darato va agacchantadi
The group-of-five monks saw the Gracious One coming from afar

disvana ayyam-ayyai sadfihapesudi:
and after seeing (him), they resolved among themselves (on this course of action):

BAyall avuso Samado Gotamo agacchati bahuliko,
BThis Ascetic Gotama who is coming, friends, is given to luxury,

padhanavibbhanto avatto bahullaya.
forsaking the striving he has gone back to luxury.

So neva abhivadetabbo na paccufifihatabbo,
He should certainly not be worshipped or stood up for,

nassa pattacavarai pafiggahetabbad,
nor should his bowl and robe be taken,

api ca kho asanail fhapetabbat sace akaikhissati n isadissata.d ti
however, we can prepare a seatif he wishes he will sit down.G

Yatha yatha kho Bhagava paycavaggiye bhikkha upasaikamati,
As the Gracious One approached the groupf-five monks,

tatha tatha te paycavaggiya bhikkha sakaya katikaya asadiih ahanta,
the group-of-five monks were unable to continue with their own agreement*®

Bhagavantall paccuggantva, eko Bhagavato pattacavarai pafiggahesi,
and after going out to meet the Gracious One, one took the Gracious One's bowl and robe,

14 Mahavastu and Lalitavistara again have more detail. Apparantly the Buddha met some
yakkhas on the way; and had an encounter v a ferryman when he needed to cross the river
Ganges, but having no money he crossed by supernatural power ($&@m Uruvilva to
»Uipatanaelsewhere on this website); this incident is said to have led to King Bimbisara
abolishing fares for monks on ferries.

115 According to Ja Nid this was because the Buddha was pervading them with lovirindness
(mettd).
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eko asanau payy apesi,
one prepared the seat,

eko padodakal padapafnhai padakathalikall upanikkhipi.
one placed the water (for washing) the feet, the footstool, and the footstand,

nisddi Bhagava payyatte asane,
and the Gracious One sat down on the prepared seat,

nisajja kho Bhagava pade pakkhalesi.
and while sitting the Gracious One washed his feet.
Apissu Bhagavantall namena ca avusovadena ca samudacaranti.

Then they addressed the Gracious One by name and by the word “friend'.

Eval vutte Bhagava paycavaggiye bhikkhd etad-avoca:
After this was said, the Gracious One said this to the growwf-five monks:

BMa bhikkhave Tathagatali namena ca avusovadena ca samudacarittha,
BDo not address the Gracious One by name, monks, and by the word “friend',

Arahai bhikkhave Tathagat o Sammasambuddho,
the Realised One is a Worthy One, a Perfect Sambuddha,

odahatha bhikkhave sotall, Amatam -adhigatall aham -anusasami,
lend an ear, monks, | will instruct you about the attainment of the Deathless'®

ahali Dhammaut desemi, yathanusififihal tatha pafiipajjamana,
| will teach the Dhamma, (and) following the path as it has been preached,

na cirasseva, yassatthaya kulaputta sammad-eva
after no long time you will (attain) that good for which young men of good family

agarasma anagariyat pabbajanti,
rightly go forth from the home to the homeless life,

tad-anuttarali brahmacariyapariyosanada,
that unsurpassed conclusion to the spiritual life,

dififihe va dhamme sayal abhiyya sacchikatva upasampajja viharissatha.a ti
and will dwell having known, experienced, and attained it yourselves in this very life.(

116 Comm: Amataii Nibbanaii maya adhigatanti dasseti, the Deathless Emancipation attained
by me is what is meantwhich refers the clause back to himself, hough one might have
thought it meant the Buddha intends teaching the others the Path to the Deathless
Emancipation, in the Paéi it can be read either way.
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Evau vutte paycavaggiya bhikkha Bhagavantat etad -avocud:
After this was said, the group-of-five monks said this to the Gracious One:

RTaya pi kho tval avuso Gotama cariyaya,
RBut you, friend Gotama!'’ by that (ascetic) lifestyle,

taya pafiipadaya taya dukkarakarikaya,
that practice, that difficult way of living,

nevajjhaga uttarimanussadhammad alam -ariyayabadassanavisesad.
did not arrive at a state beyond (ordinary) human beings, a distinction of what is tuly noble
knowledge and insight.

Kil pana tvau etarahi bahuliko,
So how can you now, given to luxury,

padhanavibbhanto, avatto bahullaya, adhigamissasi
forsaking the striving, gone back to luxury, attain

uttarimanussadhammaut alam -ariyayadadassanavisesan?(Hti
a state beyond (ordinary) human beings, a distinction of what is truly noble knowledge and
insight?0

Eval vutte Bhagava paycavaggiye bhikkha etad -avoca:
After this was said, the Gracious One said this to the grouf-five monks:

BNa bhikkhave Tat hagato bahuliko,
RThe Realised One, monks, is not given to luxury,

na padhanavibbhanto, na avatto bahullaya.
is not forsaking the striving, and has not gone back to luxury.

Arahai bhikkhave Tathagato Sammasambuddho,
The Realised One is a Worthy One, a Réect Sambuddha,

odahatha bhikkhave sotali Amatam -adhigatali aham -anusasami,
lend an ear, monks, | will instruct you about the attainment of the Deathless,

ahaii Dhammai desemi yathanusififihal thata pafipajjamana,
I will teach the Dhamma, (and) following the path as it has been preached,

na cirasseva, yassatthaya kulaputta sammad-eva
after no long time (you will attain) that good for which young men of good family

agarasma anagariyat pabbajanti,
rightly go forth from the home to the homeless life,

" They are still using avusoand his clan name, even though told not to because they are still
uncorvinced of the Buddha's achievement.
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tad-anuttaratl brahmacariyapariyosanad,
that unsurpassed conclusion to the spiritual life,

dififihe va dhamme sayai abhiyya sacchikatva upasampajja viharissatha.( ti
and will dwell having known, experienced, and attained it yourselves in this very life.Q

Dutiyam -pi kho paycavaggiya bhikkha Bhagavantau etad -avocul:
For a second time the groupof-five monks said this to the Gracious One:

BTaya pi kho tvall avuso Gotama cariyaya,
3But you, friend Gotama, by that (ascetic) lifestyle,

taya pafipadaya taya dukkarakari kaya,
that practice, that difficult way of living,

nevajjhaga uttarimanussadhammau alam -ariyayadadassanavisesadl.
did not arrive at a state beyond (ordinary) human beings, a distinction of what is truly noble
knowledge and insight.

Kil pana tval etarahib  ahuliko,
So how can you now, given to luxury,

padhanavibbhanto, avatto bahullaya, adhigamissasi
forsaking the striving, gone back to luxury, attain

uttarimanussadhammad alam -ariyayadadassanavisesan?(ti
a state beyond (ordinary) human beings, a distinatin of what is truly noble knowledge and
insight?0

Dutiyam -pi kho Bhagava paycavaggiye bhikkha etad -avoca:
For a second time, the Gracious One said this to the groupf-five monks:

BNa bhikkhave Tathagato bahuliko,
3The Realised One, monks, is not giverotluxury,

na padhanavibbhanto, na avatto bahullaya.
is not forsaking the striving, and has not gone back to luxury.

Arahat bhikkhave Tathagato Sammasambuddho,
The Realised One is a Worthy One, a Perfect Sambuddha,

odahatha bhikkhave sotati Amatam -adhigatall aham -anusasami,
lend an ear, monks, | will instruct you about the attainment of the Deathless,

ahaii Dhammaui desemi yathanusififihal tatha pafipajjamana,
I will teach the Dhamma, (and) following the path as it has been preached,

na cirasseva, yassatthayakulaputta sammad -eva
after no long time (you will attain) that good for which young men of good family
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agarasma anagariyau pabbajanti,
rightly go forth from the home to the homeless life,

tad-anuttarat brahmacariyapariyosanad,
that unsurpassed conclush to the spiritual life,

diffihe va dhamme sayal abhiyya sacchikatva upasampajja viharissatha.d ti
and will dwell having known, experienced, and attained it yourself in this very life.Q

Tatiyam -pi kho paycavaggiya bhikkha Bhagavantal etad -avocuu:
For a third time the group-of-five monks said this to the Gracious One:

BTaya pi kho tval avuso Gotama cariyaya,
BBut you, friend Gotama, by that (ascetic) lifestyle,

taya pafipadaya taya dukkarakarikaya,
that practice, that difficult way of living,

nevajjhaga uttarimanussadhammau alam -ariyayabadassanavisesad.
did not arrive at a state beyond (ordinary) human beings, a distinction of what is truly noble
knowledge and insight.

Kill pana tval etarahi bahuliko,
So how can you now, given to luxury,

padhanavibbhanto, avatto bahullaya, adhigamissasi
forsaking the striving, gone back to luxury, attain

uttarimanussadhammaut alam -ariyayadadassanavisesan?@ti
a state beyond (ordinary) human beings, a distinction of what is truly noble knowledge and
insight?Q

Eval vutte Bhagava paycavaggiye bhikkha etad -avoca:
After this was said, the Gracious One said this to the growwf-five monks:

RAbhijanatha me no tumhe bhikkhave ito pubbe evarapai bhasitam -etan?(-ti
RAre you aware of my having spoken to you like this before?0

RNo hetali Bhante.(
RCertainly not, venerable Sir.¢®

BArahat bhikkhave Tathagato Sammasambuddho,
BThe Realised One is a Worthy One, a Perfect Sambuddha,

odahatha bhikkhave sotaii Amatam -adhigatal aham -anusasami,
lend an ear, monks, | will instruct you aboutthe attainment of the Deathless,

8 Here they address the Buddha aBhante rather than avusq marking their conviction that
he really has attained Sambodhi, and their willingness to listen to him with respect.
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ahat Dhammali desemi yathanusififihat tatha pafipajjamana,
I will teach the Dhamma, (and) following the path as it has been preached,

na cirasseva, yassatthaya kulaputta sammad-eva
after no long time (you will attain) that good for which young men of good family

agarasma anagariyal pabbajanti,
rightly go forth from the home to the homeless life,

tad-anuttarat brahmacariyapariyosanad,
that unsurpassed conclusion to the spiritual life,

dififihe va dhamme sayal abhiyya sacchikatva upasampajja viharissatha,( ti
and will dwell having known, experienced, and attained it yourself in this very life,(

asakkhi kho Bhagava paycavaggiye bhikkha sayyapetud.

and the Gracious One was able to persuade the groug-five monks.**®

Atha kho pa ycavaggiya bhikkha Bhagavantall sussasitisu,
Then the groupof-five monks listened to the Gracious One,

sotall odahilisu ayyaya cittat upaffihapesud.

they lent an ear, (so as) to attend with their mind to deep knowledge.

[Dhammacakkappavattanasutta]
[9: The Discourse Setting the Dhamma Wheel Rolling] **

Atha kho Bhagava paycavaggiye bhikkha amantesi:
Then the Gracious One addressed the grougpf-five monks, saying:

RDveme bhikkhave anta pabbajitena na sevitabba,
RThere are these two extremes, monks, that orveho has gone forth ought not to associate with,

yo cayau: kamesu kamasukhallikanuyogo,
which is this: devotion and clinging to the pleasure in sense pleasures,

hano, gammo, pothujjaniko, anariyo, anatthasauhito;
which is low, vulgar, worldly, ignoble, and not connected with the goal;

yo cayadu: attakilamathanuyogo,
and this: devotion to selfmortification,

119 Comm: RAhai Buddho( ti janapetuii asakkhi was able to persuade them: Bl am a Buddha

120 Cf, SN 56, Saccasaiiyuttail, 11. Ja Nid:payyatte Varabuddhasane nisinno
Uttarasaéhanakkhattayoge vattamane afifiharasahi Brahmakoiahi parivuto Paycavaggiye There
amantetva Dhammacakkappavattanasuttantall desgsitting on the best of Buddha seats that
had been prepared, at the conjunction of th&ttarasaéta constellation, surrounded by
180,000,000 Brahmas, after addressing the Grotgi-Five elders, he taught the Discourse
Setting the Dhamma Wheel Rolling

48



I. The First Teachings

dukkho, anariyo, anatthasauhito.
which is painful, ignoble, and not connected with the goal.

Ete te bhikkhave ubho ante anupagamma, majjhima pafipad a
Not having approached either of these two extremes, monks, the middle practice

Tathagatena abhisambuddha, cakkhukaradd, yadakarada,
was awakened to by the Realised One, which produces vision, produces knowledge,

upasamaya abhiyyaya Sambodhaya Nibbanaya satvattati.
and which leads to peace, deep knowledge, Complete Awakening, and Emancipation.

Katama ca sa bhikkhave majjhima pafiipada,
Now what is this middle practice, monks,

Tathagatena abhisambuddha, cakkhukarada, yadakarada,
that was awakened to by he Realised One, which produces visioff! produces knowledge,

upasamaya abhiyyaya Sambodhaya Nibbanaya sativattati?
and which leads to peace, deep knowledge, Complete Awakening, and Emancipation?

Ayam-eva Ariyo Afiihaigiko Maggo, seyyathddam:
It is this Eightfold Noble Path, as follows:
sammadififihi
right view

sammasaikappo
right thought

sammavaca
right speech

sammakammanto
right action
samma-ajavo
right livelihood

sammavayamo
right endeavour

sammasati
right mindfulness

sammasamadhi.
right concentration.*??

2L comm: payyacakkhuii sandhayahasaid in reference to the eye of wisdom

122 The Eightfold Noble Path is sometimes organised into three sections or groups: virtusla:
right speech, action and livelihood; mastery of mind éamadh): right endeavour, mindfulness
and concentration; and wisdom payya): right view and thought.
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Ayal kho sa bhikkhave majjhima pafipada,
This is the middle practice, monks,

Tathagatena abhisambuddha, cakkhukarada, yadakarada,
that was awakened to by the Realised One, which produces vision, produces knowledge,

upasamaya abhiyyaya Sambodhaya Nibbanaya salvattati.
and which leads to peace, deep knowledge, Complete Awakening, and Emancipation.

[Cattari Ariyasaccani]
[The Four Noble Truths]

Idat kho pana bhikkhave dukkhal ariyasaccau:
Now this, monks, is the noble truth of suffering:
jati pi duk kha
birth is suffering

jara pi dukkha
alsoold age is suffering

vyadhi pi dukkho
also sickness is suffering

maradam -pi dukkhat
alsodeath is suffering

appiyehi sampayogo dukkho
being joined to what is not dear is suffering

piyehi vippayogo dukkho
being separated from what is dear is suffering

yam-picchat na labhati tam -pi dukkhat
also not to obtain what one longs for is suffering

saikhittena paycupadanakkhandha dukkha.

in brief, the five constituent parts (of mind and body) that provide fuel for atta chment
are suffering.

Idati kho pana bhikkhave dukkhasamudayau ariyasaccali:
Now this, monks, is the noble truth of the arising of suffering:

ya yai tabha ponobhavika,
it is that craving which leads to continuation in existence,

nandiragasahagata, tatrat atrabhinandind, seyyathadaui:
which is connected with enjoyment and passion, greatly enjoying this and that, as follows:
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kamatadha
craving for sense pleasures

bhavatadha
craving for continuation

vibhavatadha.
craving for discontinuation.
Idat kho pana bhikkhave dukkhanirodhal ariyasaccau:

Now this, monks, is the noble truth of the cessation of suffering:

yo tassa yeva tabhaya asesaviraganirodho -
it is the complete fading away and cessation without remainder of that craving

cago, pafinissaggo, mutt, analayo.
liberation, letting go, release, and noradherence.
Idati kho pana bhikkhave,

Now this, monks,

dukkhanirodhagamina pafipada ariyasaccadl,
is the noble truth of the practice leading to the end of suffering,

ayam-eva Ariyo Afifihaigiko Maggo, sey yathddam:
it is this Eightfold Noble Path, as follows:

sammadififihi
right view

sammasaikappo
right thought

sammavaca
right speech

sammakammanto
right action

samma-ajavo
right livelihood

sammavayamo
right endeavour

sammasati
right mindfulness

sammasamnadhi.
right concentration.
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[Sacchikiriya]
[Realisation]

Bldat dukkhal ariyasaccand -ti -
RThis is the noble truth of sufferingl-

me bhikkhave pubbe ananussutesu dhammesu
to me, monks, regarding these previously unheardf things

cakkhutl udapadi, yada U udapadi, payya udapadi, vijja udapadi, aloko udapadi.
vision arose, knowledge arose, wisdom arose, understanding arose, light arose.

Tal kho pan' Bidat dukkhaul ariyasaccat( pariyyeyyan -ti -
Now that to which Rthis is the noble truth of sufferingQ refers (i.e. suffering itself) ought to be
fully known 2 -

me bhikkhave pubbe ananussutesu dhammesu
to me, monks, regarding these previously unheardf things

cakkhull udapadi, yadal udapadi, payya udapadi, vijja udapadi, aloko udapadi.
vision arose, knowledgearose, wisdom arose, understanding arose, light arose.
Tal kho pan' Bidat dukkhal ariyasaccatd pariyyatan -ti -

Now that to which Rthis is the noble truth of sufferingl refers has been fully known-

me bhikkhave pubbe ananussutesu dhammesu
to me, monks,regarding these previously unhearebf things

cakkhuli udapadi, yadal udapadi, payya udapadi, vijja udapadi, aloko udapadi.
vision arose, knowledge arose, wisdom arose, understanding arose, light arose.
Bldat dukkhasamudayai ariyasaccan( -ti -

BThis is thenoble truth of the arising of sufferingd -

me bhikkhave pubbe ananussutesu dhammesu
to me, monks, regarding these previously unheardf things

cakkhut udapadi, yadau udapadi, payya udapadi, vijja udapadi, aloko udapadi.
vision arose, knowledge arose, veidom arose, understanding arose, light arose.

123 The syntax of this section in Paéi is very roundabout and not a little awkward. The
translation is no better, as to maintain consistency, we have to circumlocute to avoid saying
(just below): This noble truth of the arising of suffering ought to be given up which makes it
sound as if the truth ought to be given up, rather than what causes the arising.
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Tau kho pan' Ridall dukkhasamudayau ariyasaccalill pahatabban  -ti -
Now that to which Rthis is the noble truth of the arising of sufferingl refers (i.e. craving) ought
to be given up-

me bhikkhave pubbe ananussutesu dhammesu
to me, monks, regarding these previously unheardf things

cakkhull udapadi, yadal udapadi, payya udapadi, vijja udapadi, aloko udapadi.
vision arose, knowledge arose, wisdom arose, understanding arose, light arose.

Taul kho pan' Bidat duk khasamudayau ariyasaccat( pah&nan -ti -
Now that to which Rthis is the noble truth of the arising of sufferingl refers has been given up,

me bhikkhave pubbe ananussutesu dhammesu
to me, monks, regarding these previously unheardf things

cakkhuti udapadi, yadat udapadi, payya udapadi, vijja udapadi, aloko udapadi.
vision arose, knowledge arose, wisdom arose, understanding arose, light arose.

Bldat dukkhanirodhal ariyasaccani  -ti -
RThis is the noble truth of the cessation of suffering

me bhikkhave pubb e ananussutesu dhammesu
to me, monks, regarding these previously unheardf things

cakkhuti udapadi, yadau udapadi, payya udapadi, vijja udapadi, aloko udapadi.
vision arose, knowledge arose, wisdom arose, understanding arose, light arose.

Tal kho pan' Bi dau dukkhanirodhal ariyasaccald sacchikatabban — -ti -
Now that to which Rthis is the noble truth of the cessation of sufferingd refers (i.e.
Emancipation) ought to be experienced

me bhikkhave pubbe ananussutesu dhammesu
to me, monks, regarding these prewausly unheardof things

cakkhuti udapadi, yadau udapadi, payya udapadi, vijja udapadi, aloko udapadi.

vision arose, knowledge arose, wisdom arose, understanding arose, light arose.

Tau kho pan' Bidat dukkhanirodhati ariyasaccalill sacchikatan -ti -
Now that to which Rthis is the noble truth of the cessation of sufferingl refers has been
experienced-

me bhikkhave pubbe ananussutesu dhammesu
to me, monks, regarding these previously unheardf things

cakkhuti udapadi, yadai udapadi, payya udapadi, vijja udapad i, aloko udapadi.
vision arose, knowledge arose, wisdom arose, understanding arose, light arose.
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Rldau dukkhanirodhagamind pafipada ariyasaccanQ -ti -
RThis is the noble truth of the practice going to the cessation of sufferingé

me bhikkhave pubbe ananussutesu dhammesu
to me, monks, regarding these previously unheardf things

cakkhut udapadi, yadau udapadi, payya udapadi, vijja udapadi, aloko udapadi.
vision arose, knowledge arose, wisdom arose, understanding arose, light arose.

Tal kho pan' Bidal  dukkhanirodhagamind pafiipada ariyasaccatil bhavetabban -ti -
Now that to which Rthis is the noble truth of the practice leading to the end of suffering( refers
(i.e. the practice itself) ought to be developed

me bhikkhave pubbe ananussutesu dhammesu
to me, monks, regarding these previously unhearaf things

cakkhuti udapadi, yadau udapadi, payya udapadi, vijja udapadi, aloko udapadi.

vision arose, knowledge arose, wisdom arose, understanding arose, light arose.

Tau kho pan' Bidat dukkhanirodhagamina pafii pada ariyasaccald bhavitan -ti -
Now that to which Rthis is the noble truth of the practice leading to the end of suffering( refers
has been developed

me bhikkhave pubbe ananussutesu dhammesu
to me, monks, regarding these previously unheardf things

cakkhul udapadi, yadal udapadi, payya udapadi, vijja udapadi, aloko udapadi.
vision arose, knowledge arose, wisdom arose, understanding arose, light arose.

[Sambodhipaccayyana]
[Declaring the Awakening]

Yava kévay-ca me bhikkhave imesu catusu ariyasaccesu
For as long as to me, monks, in regard to these four noble truths

- evall tiparivafifat dvadasakaral -
- turned like this, in three ways, twelvefold -

yathabhatat yadadassanat na suvisuddhai ahosi,
knowledge and insight as it really is was not quite cleay

neva tavahai bhikkhave sadevake loke Samarake Sabrahmake,
for that long, monks, | did not declare to the world with its gods, Mara, and Brahma,

sassamadabrahmadiya pajaya sadevamanussaya,
to this generation, with its ascetics ancbrahmadas, princes andmen,

anuttarall sammasambodhit Abhisambuddho paccayyasiu.
that | was a Full and Perfect Sambuddha with unsurpassed complete awakening.
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Yato ca kho me bhikkhave imesu catusu ariyasaccesu
But when to me, monks, in regard to these four noble truths

- eval tiparivafifial dvadasakaral -
- turned like this, in three ways, twelvefold -

yathabhatal yadadassanau suvisuddhat ahosi,
knowledge and insight as it really is was quite clear

athahai bhikkhave sadevake loke Samarake Sabrahmake,
then, monks, | did declareto the world with its gods, Mara, and Brahma,

sassamadabrahmadiya pajaya sadevamanussaya,
to this generation, with its ascetics andorahmadas, princes and men,

anuttarall sammasambodhil Abhisambuddho paccayyasiu.
that | was a Full and Perfect Sambuddha wit unsurpassed complete awakening.

¥abay -ca pana me dassanal udapadi:
To me knowledge and insight arose:

Akuppa me cetovimutti
Sure is my liberation of mind

ayam-antima jati
this is my last birth

natthi dani punabbhavod ti.
now there is no continuation of existence.(

[Pafihamapatti]
[The First Attainment]

Idam -avoca Bhagava,
The Gracious One said this,

attamana paycavaggiya bhikkha Bhagavato bhasitali abhinandun  -ti.
and the groupof-five monks were uplifted and greatly rejoiced in what was said by the
Gracious One.

Imasmiy -ca pana veyyakaradasmil bhayyamane, ayasmato Koddayyassa
Moreover, as this sermon was being given, to the venerable Kob6ayya

virajai, vatamalat, Dhammacakkhuti udapadi:
the dustfree, stainless, Visionof-the-Dhamma arose:**

124 comm: afifiharasahi devatakofidhi saddhiii sotapattiphale patififihitassgether with
180,000,00 divinities he was established in the Fruit of Strearktntry. Ja Nid and Mahavastu
agree with this number.
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RYal ki yci samudayadhammaudi,
RWhatever has the nature of arising,

sabban-tal nirodhadhamman( -ti.

all that has the nature of ceasing.l

[Devabbhanumodana]
[The Gods Rejoice]

Pavattite ca pana Bhagavata Dhammacakke
Now when the Dhamma Wheel was set rolling by theGracious One

Bhumma deva saddam-anussavesudi:
the Earth gods? let loose a cry:

REtali Bhagavata Baradasiyal Isipatane Migadaye,
° BNear Baradasa, in the Deer Park at Isipatana,

anuttarall Dhammacakkat pavattitad,
the unsurpassed Dhamma Wheel has been selling by the Gracious One,

appativattiyali samadena va brahmadena va
and it cannot be rolled back by an ascetic or by eorahmada

devena va Marena va Brahmuna va kenaci va lokasminQ -ti.
or by a god or by a Mara or by a Brahma or by anyone in the world.(

Bhummanat devanal saddal sutva
Having heard the cry of the Earth gods

Catummaharajika deva saddam -anussavesud:
the gods called the Four Great Kings let loose a cry:

BEtal Bhagavata Baradasiyal Isipatane Migadaye,
° BNear Baradasa, in the Deer Park at Igatana,

anuttarall Dhammacakkat pavattitad,
the unsurpassed Dhamma Wheel has been set rolling by the Gracious One,

appativattiyall samadena va brahmadena va
and it cannot be rolled back by an ascetic or by eébrahmada

devena va Marena va Brahmuna va kenaci va lokasmind-ti.
or by a god or by a Mara or by a Brahma or by anyone in the world.(

12 |n the enumeration of the 31 Planes of Existence th&8humma devaare not normally
counted as a separate group, but are included in the realm of éhFour Great Kings.

56



I. The First Teachings

Catummaharajikanal devanau saddau sutva
Having heard the cry of the gods called the Four Great Kings

Tavatiisa deva saddam -anussavesudi:
the Tavatilisa gods let loose a ¢y:

REtall Bhagavata Baradasiyal Isipatane Migadaye,
° BNear Baradasa, in the Deer Park at Isipatana,

anuttarall Dhammacakkat pavattitad,
the unsurpassed Dhamma Wheel has been set rolling by the Gracious One,

appativattiyali samadena va brahmadena va
and it cannot be rolled back by an ascetic or by eorahmada

devena va Marena va Brahmuna va kenaci va lokasminQ -ti.
or by a god or by a Mara or by a Brahma or by anyone in the world.(

Tavatilisanall devanat saddai sutva
Having heard the cry of the Tavatilisa gods

Yama deva saddam-anussavesuu:
the Yama gods let loose a cry:

BEtal Bhagavata Baradasiyal Isipatane Migadaye,
° BNear Baradasa, in the Deer Park at Isipatana,

anuttarall Dhammacakkat pavattitad,
the unsurpassed Dhamma Wheel has been set rolling by the &ious One,

appativattiyali samadena va brahmadena va
and it cannot be rolled back by an ascetic or by eorahmada

devena va Marena va Brahmuna va kenaci va lokasminQ -ti.
or by a god or by a Mara or by a Brahma or by anyone in the world.(

Yamanal devanali s addau sutva
Having heard the cry of the Yama gods

Tusita deva saddam-anussavesuui:
the Tusita gods let loose a cry:

REtall Bhagavata Baradasiyal Isipatane Migadaye,
° BNear Baradasa, in the Deer Park at Isipatana,

anuttaral Dhammacakkat pavattitad,
the unsurpassed Dhamma Wheel has been set rolling by the Gracious One,

appativattiyati samadena va brahmadena va
and it cannot be rolled back by an ascetic or by ébrahmada

devena va Marena va Brahmuna va kenaci va lokasminQ -ti.
or by a god or by a Mara or by a Brahma or by anyone in the world.0
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Tusitanai devanai saddal sutva
Having heard the cry of the Tusita gods

Nimmadaratd deva saddam-anussavesui:
the Nimmadarati gods let loose a cry:

REtall Bhagavata Baradasiyal Isipatane Migadaye,
° BNear Baradasa, in th®eer Park at Isipatana,

anuttarall Dhammacakkat pavattitad,
the unsurpassed Dhamma Wheel has been set rolling by the Gracious One,

appativattiyali samadena va brahmadena va
and it cannot be rolled back by an ascetic or by eorahmada

devena va Marena va Bra hmuna va kenaci va lokasmind -ti.
or by a god or by a Mara or by a Brahma or by anyone in the world.(

Nimmadaratdnal devanail saddal sutva
Having heard the cry of the Nimmadarati gods

Paranimmitavasavattino deva saddam -anussavesuu:
the Paranimmitavasavattigods let loose a cry:

BEtal Bhagavata Baradasiyal Isipatane Migadaye,
° BNear Baradasa, in the Deer Park at Isipatana,

anuttarall Dhammacakkat pavattitad,
the unsurpassed Dhamma Wheel has been set rolling by the Gracious One,

appativattiyall samadena va brahmadena va
and it cannot be rolled back by an ascetic or by eorahmada

devena va Marena va Brahmuna va kenaci va lokasminQ -ti.
or by a god or by a Mara or by a Brahma or by anyone in the world.(

Paranimmitavasavattanai devanal saddai sutva
Having heard the cry of the Paranimmitavasavatti gods

Brahmakayika deva saddam -anussavesui:
the Brahmakayika gods® let loose a cry:

REtall Bhagavata Baradasiyal Isipatane Migadaye,
° BNear Baradasa, in the Deer Park at Isipatana,

anuttarall Dhammacakkat pavattitad,
the unsurpassed Dhamma Wheel has been set rolling by the Gracious One,

126 All the gods so far belong to the Sensual World Kama Loka), but the Brahmakayika deva
of which there are 16 kinds (all listed separately in the Safeguard version of this discourse),
belong to the Form World (Rapa LokJ.
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appativattiyall samadena va brahmadena va
and it cannot be rolled back by an ascetic or ebrahmada

devena va Marena va Brahmuna va kenaci va lokasminQ -ti.
or by a god or by a Mara or by a Brahma or by anyone in the world.G

Iti ha tena khadena tena muhuttena,
Thus at that moment, at that second,

yava Brahmaloka saddo abbhuggaychi,
that cry reached as far as the Brahma worlds,

ayay-ca dasasahassa lokadhatu saikampi, sampakampi, sampavedi,
and this tenthousand world-element moved, wavered, and shook,

appamado ca uéaro obhaso loke patur-ahosi,
and great and measureless light became manifest in the world,

atikkamma devanai devanubhavadi.
transcending the godly power of the gods.

Atha kh o Bhagava imai udanai udanesi:
Then the Gracious One uttered this inspired utterance:

BAyyasi vata bho Kododayyo,
BKodbdayya surely knows,

ayyasi vata bho Ko66ayyoa ti.
Kobdbayya surely knows.(

Iti hidal ayasmato KobG6ayyassa
Thus to the venerable Koddayya

Ayya Kododayyo tveva namai ahosi.
came the name Ayya Kododayya (Kodoayya, hevho-knows).

[Uttarisamapattiyo]
[10: Further Attainments]

Atha kho ayasma Ayya Koddayyo difithadhammo pattadhammao,
Then the venerable Ayya Koddayya, having seen the Dhamma, attad the Dhamma,

viditadhammo pariyogaéhadhammo tiddavicikiccho vigatakathaikatho,
understood the Dhamma, penetrated the Dhamma, crossed over uncertainty, being without
doubts,

vesarajjappatto aparappaccayo Satthusasane Bhagavantal etad -avoca:

having attained full confidence, having become independent of others in the Teacher's
teaching, said this to the Gracious One:
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BLabheyyahal Bhante Bhagavato santike pabbajjal
RMay | receive the goingforth, venerable Sir, in the presence of the Gracious One,

labheyyal upasampadan.(-ti
may | receive the full ordination.G

REhi bhikkhad ti Bhagava avoca Rsvakkhato Dhammo,
B3Come, monk,0 said the Gracious One, 3the Dhamma has been ypeticlaimed,

cara brahmacariyall samma dukkhassa antakiriyaya.Q fi
live the spiritual life for the complete ending of suffering.G

Sa va tassa ayasmato upasampada ahosi.
That was this the venerable one's full ordination*?’

Atha kho Bhagava tad -avasese bhikkhd Dhammiya kathaya ovadi anusasi.
Then the Gracious One gave advice and instruain with a Dhamma talk to the remaining
monks.

Atha kho ayasmato ca Vappassa ayasmato ca Bhaddiyassa
Then to the venerable Vappa and to the venerable Bhaddiya

Bhagavata dhammiya kathaya ovadiyamananat anusasiyamananal
as the Gracious One gave advice andstruction'?® with a Dhamma talk

virajal, vatamalal, Dhammacakkhut udapadi:
the dustfree, stainless, Visionof-the-Dhamma arose:

RYau kiyci samudayadhammald,
BWhatever has the nature of arising,

sabban-tati nirodhadhammana -ti.
all that has the nature of ceasing.l

Te difilhadhamma pattadhamma,
They, having seen the Dhamma, attained the Dhamm&®

viditadhamma pariyogaéhadhamma tiddavicikiccha vigatakathaikatha,
understood the Dhamma, penetrated the Dhamma, crossed over uncertainty, being without
doubts,

12 He is therefore the first monk is the dispensation, and was ordained with theshibhikkhu
formula.

128 gvadiyamananail anusasiyamananaiare genitive absolute constructions giving durative
sense.

129 According to the commentary and Ja Nid Vappa attained on the first day &er Vesakha,
and Bhaddiya on the second, but it is hard to reconcile this with the text which treats them
both together. There is a similar problem with Mahanama and Assaji below, who are said by
the commentary to have attained on the third and fourth day of the waning moon. That they
were ordained in pairs strongly suggests that they attained at the same time.
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vesarajjappatta aparappaccaya Satthusasane Bhagavantau etad -avocuu:
having attained full confidence, having become independent of others in the Teacher's
teaching, said this to the Gracious One:

BLabheyyama mayat Bhante Bhagavato santike pabbajjall,
RMay we receive the goingforth, venerable Sir, in the presence of the Gracious One,

labheyyama upasampadan. (i
may we receive the full ordination.(

REtha bhikkhavo( ti Bhagava avoca Rsvakkhato Dhammo,
RCome, monks,U said the Gracious One, Rthe Dhamma has beeti\proclaimed,

caratha brahmacariyati samma dukkhassa antakiriyaya.Q i
live the spiritual life for the complete ending of suffering.l

Sa va tesall ayasmantanat upasampada ahosi.
That was these venerable ones' full ordination.

Atha kho Bhagava tad -avasese bhikkha naharabhatto
Then the Gracious One, living on (thosethree) monks' food

Dhammiya kathaya ovadi anusasi,
gave advice and instruction with a Dhamma talk to the remaining monks,

yau tayo bhikkha piGdaya caritva aharanti tena chabbaggo yapeti.
and the six monks subsisted on whatever, after walking for almgood, the three monks brought
them %

Atha kho ayasmato ca Mahanamassa ayasmato ca Assajissa
Then to the venerable Mahanama and to the venerable Assaji

Bhagavata Dhammiya kathaya ovadiyamananali anusasiyamananai
as the Gracious One gave advice and instruction with a Dhamma talk

virajall, vatamalal, Dhammacakkhui udapadi:
the dustfree, stainless, Visionof-the-Dhamma arose:

RYau kiyci samudayadhammaldl,
RWhatever has the nature of arising,

sabban-tali nirodhadhammana -ti.
all that has the nature of ceasing.d

Te difiilhadhamma pattadhamma,
They, having seen the Dhamma, attained the Dhamma,

%9 Horner takes this line as a quotation meaning this was the instruction and advice he gave
them, but | think this misses the point.
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viditadhamma pariyogaéhadhamma tiddavicikiccha vigatakathaikatha,
understood the Dhamma, penetrated the Dhammarossed over uncertainty, being without
doubts,

vesarajjappatta aparappaccaya Satthusasane Bhagavantai etad -avocul:
having attained full confidence, having become independent of others in the Teacher's
teaching, said this to the Gracious One:

BLabheyyama mayall Bhante Bhagavato santike pabbajjad,
BMay we receive the goingforth, venerable Sir, in the presence of the Gracious One,

labheyyama upasampadan. (i
may we receive the full ordination.d

BEtha bhikkhavo( ti Bhagava avoca RBsvakkhato Dhammo,
BCome, nonks,0 said the Gracious One, 3the Dhamma has been walbclaimed,

caratha brahmacariyall samma dukkhassa antakiriyaya.Q ti
live the spiritual life for the complete ending of suffering.l

Sa va tesall ayasmantanaill upasampada ahosi.
That was these venerabl®nes' full ordination.

[Anattalakkhadasuttal]
[11: The Discourse on the Characteristic of Non -Self]
(The First Arahants)

Atha kho Bhagava paycavaggiye bhikkha amantesi:
Then the Gracious One addressed the grougpf-five monks (saying):

RRapai bhikkhave Anatta,
RBodily form, monks, is not Self>!

rapay -ca hidal bhikkhave Atta abhavissa
for if this bodily form, monks, were Self

na-y-idal rapat abadhaya salivatteyya, labbhetha ca rape:
this bodily form would not lead to affliction, and regarding bodily for m it might be possible
(to say):

‘Evau me rapau hotu, evall me rapall ma ahosa.' ti
“Let my bodily form be thus, let my bodily form be not thus.'

Yasma ca kho bhikkhave rapai Anatta,
But because bodily form, monks, is not Self,

311t is the supposed Higher or Cosmic Self that is being denied. The first proof of lack of Self
in this sense is that we do not have ultimate control over the constituent partkbandhg.
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tasma rapall abadhaya sativa ttati, na ca labbhati rape:
therefore bodily form does lead to affliction, and regarding bodily form it is not possible (to

say):

“Evall me rapal hotu, evaii me rapat ma ahosa.' ti
“Let my bodily form be thus, let my bodily form be not thus.’

Vedana Anatt a,
Feeling is not Self,

vedana ca hidal bhikkhave Atta abhavissa
for if this feeling, monks, were Self

na-y-idall vedana abadhaya sallvatteyya, labbhetha ca vedanaya:
this feeling would not lead to affliction, and regarding feeling it might be possible (to say):

"Eval me vedana hotu, evali me vedana ma ahosa.' ti
“Let my feeling be thus, let my feeling be not thus.'

Yasma ca kho bhikkhave vedana Anatta,
But because feeling, monks, is not Self,

tasma vedana abadhaya sauvattati, na ca labbhati vedanaya:
therefore feeling does lead to affliction, and regarding feeling it is not possible (to say):

"Eval me vedana hotu, evall me vedana ma ahosa.' ti
“Let my feeling be thus, let my feeling be not thus.'

Sayya Anatta,
Perception is not Self,

sayya ca hidai bhi kkhave Atta abhavissa
for if this perception, monks, were Self

na-y-idall sayya abadhaya salvatteyya, labbhetha ca sayyaya:
this perception would not lead to affliction, and regarding perception it might be possible (to
say):

"Eval me sayya hotu, evall me sayya ma ahosa.' ti
“Let my perception be thus, let my perception be not thus.'

Yasma ca kho bhikkhave sayya Anatta,
But because perception, monks, is not Self,

tasma sayya abadhaya salvattati, na ca labbhati sayyaya:
therefore perception does lead to dliction, and regarding perception it is not possible (to say):

"Eval me sayya hotu, evall me sayya ma ahosa.' ti
“Let my perception be thus, let my perception be not thus.'
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Saikhara Anatta,
(Mental) processeS? are not Self,

saikhara ca hidal bhikkhave Atta abhavissaiisu
for if these (mental) processes, monks, were Self

na-y-ime saikhara abadhaya salivatteyyut, labbhetha ca saikharesu:
these (mental) processes would not lead to affliction, and regarding (mental) processes it might
be possible (to say):

"Evall me saikhara hontu, evall me saikhara ma ahesun." ti
‘Let my (mental) processes be thus, let my (mental) processes be not thus.'

Yasma ca kho bhikkhave saikhara Anatta,
But because (mental) processes, monks, are not Self,

tasma saikhara abadhaya sallv attanti, na ca labbhati saikharesu
therefore (mental) processes do lead to affliction, and regarding (mental) processes it is not
possible (to say):

"Eval me saikhara hontu, eval me saikhara ma ahesun.' -ti
‘Let my (mental) processes be thus, let my (menfaprocesses be not thus.'

Viyyadal Anatta,
Consciousness is not Self,

viyyaday -ca hidal bhikkhave Atta abhavissa
for if this consciousness, monks, were Self

na-y-idal viyyadau abadhaya satvatteyya, labbhetha ca viyyade:
this consciousness would not kd to affliction, and regarding consciousness it might be possible
(to say):

"Eval me viyyadai hotu, evali me viyyadal ma ahosa.' ti
"Let my consciousness be thus, let my consciousness be not thus.'

Yasma ca kho bhikkhave viyyadau Anatta,
But because comgousness, monks, is not Self,

tasma viyyadal abadhaya salvattati, na ca labbhati viyyade:
therefore consciousness does lead to affliction, and regarding consciousness it is not possible
(to say):

"Evai me viyyadai hotu, evali me viyyadal ma ahosa.' ti
"Let my consciousness be thus, let my consciousness be not thus.(

%2 This is given in the plural, whereas the others are all in the singular form.
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Tau kil mayyatha bhikkhave:
What do you think of this, monks:

RRapadi niccat va aniccall va?Q ti
3(Is) bodily form permanent or impermanent?Q

RAniccali Bhante.(
BImpermanent, venerable Sir.Q

RYau pananiccal dukkhat va tall sukhat va?a ti
RBut that which is impermanent, (is) that unpleasant or pleasant?d

RDukkhal Bhante.l
BUnpleasant, venerable Sir.Q

RYai pananiccaill dukkhat viparibBamadhammad,
3But that which is unpleasant and changeable,

kallal nu tati samanupassitud:
is it proper to regard it thus:

"Etall mama esoham -asmi eso me Atta?' ( ti
“This is mine, this | am, this is my Self?' O

RNo hetali Bhante.(
RCertainly not, venerable Sir.t*

RVedana nicca va anicca va?Q ti
3(Is) feeling permanat or impermanent?(

RAnicca Bhante.O
RImpermanent, venerable Sir.Q

RYal pananiccal dukkhai va tai sukhat va?a ti
3But that which is impermanent, (is) that unpleasant or pleasant?

3Dukkhali Bhante.G
RUnpleasant, venerable Sir.Q

RYal pananiccal dukkhall v iparibBamadhammaudl,
3But that which is unpleasant and changeable,

kallall nu tall samanupassitu:

is it proper to regard it thus:

"Etall mama esoham -asmi eso me Atta?' O ti
“This is mine, this | am, this is my Self?' (i

133t is interesting that the second argument against the concept of a Self relies on theotion of
suitability to uphold its truth.
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BNo hetat Bhante.Q
RCertainly not, veneable Sir.(

BSayya nicca va anicca va?Q ti
3(Is) perception permanent or impermanent?(

BAnicca Bhante.(
BImpermanent, venerable Sir.Q

RYal pananiccal dukkhaul va tai sukhat va?a ti
RBut that which is impermanent, (is) that unpleasant or pleasant?d

RDukkhal Bhante.(
BUnpleasant, venerable Sir.Q

RYal pananiccau dukkhat viparibamadhammad,
3But that which is unpleasant and changeable,

kallali nu tall samanupassitu:
is it proper to regard it thus:

"Etall mama esoham -asmi eso me Atta?' ( ti
“This is mine, this | am, this is my Self?'

ANo hetat Bhante.O

RCertainly not, venerable Sir.Q

RSaikhara nicca va anicca va?a ti

B(Are) (mental) processes permanent or impermanent?({

RAnicca Bhante.(
RImpermanent, venerable Sir.Q

RYau pananiccai dukkhat va tal sukhat va?Q ti
3But that which is impermanent, (is) that unpleasant or pleasant?

3Dukkhali Bhante.G
RUnpleasant, venerable Sir.Q

RYal pananiccal dukkhal viparibBamadhammaui,
3But that which is unpleasant and changeable,

kallall nu tall samanupassitu:
is it proper to regard it thus:

“Etall mama esoham -asmi eso me Atta?' O ti
“This is mine, this | am, this is my Self?' O

RNo hetali Bhante.(
BCertainly not, venerable Sir.(
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RViyyadal niccal va aniccal va?a ti
3(Is) consciousness permanent or impermanent?d

RAniccali Bhante.(
BImpermanent, venerable Sir.Q

RYal pananiccal dukkhaul va tai sukhat va?a ti
3But that which is impermanent, (is) that unpleasant or pleasant?Q

ADukkhall Bhante.O
RUnpleasant, venerable Sir.Q

RYal pananiccau dukkhat viparibamadhammad,
3But thatwhich is unpleasant and changeable,

kallali nu tall samanupassitu:
is it proper to regard it thus:

"Etall mama esoham -asmi eso me Atta?' O ti
“This is mine, this | am, this is my Self?'

ANo hetat Bhante.G
RCertainly not, venerable Sir.Q
RTasmatiha bhikkhave yai kiyci rapal atdtanagatapaccuppannad,

RTherefore monks, whatever bodily form (there is) in the past, future or present,

ajjhattali va bahiddha va, oéarikali va sukhumai va hanat va padatai va,
internal or external, gross or fine, inferior or excellent,

yall dare va santike va sabbat rapau:
whether far or near, regarding all form:

"Netali mama, nesoham-asmi, na me so atta,' ti
"This is not mine, | am not this, this is not my Self,'

evam-etall yathabhatati sammappayyaya dafifihabball.
in just this way, as it really is, it should be seen with full wisdom.
Ya kaci vedana atatanagatapaccuppanna,

Whatever feeling (there is) in the past, future or present,

ajjhatta va bahiddha va, oéarika va sukhuma va hana va padata va,
internal or external, gross or fine, inferior or excellent,

ya dare va santike va sabba vedana:
whether far or near, regarding all feeling:

“Netali mama, nesoham-asmi, na me so atta,' ti
"This is not mine, | am not this, this is not my Self,'
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evam-etall yathabhatali sammappayyaya dafifihabbal
in just this way, as it really is, it should be seen with full wisdom.

Ya kaci sayya atatanagatapaccuppanna,
Whatever perception (there is) in the past, future or present,

ajjhatta va bahiddha va, oéarika va sukhuma va hana va padata va,
internal or external, gross or fine, inferior or excellent,

ya dare va santike va sabba sayya:
whether far or near, regarding all perception:

“Netall mama, nesoham-asmi, na me so atta,' ti
"This is not mine, | am not this, this is not my Self,'

evam-etall yathabhatali sammappayyaya dafifihabba.
in just this way, as it really is, it should be seen with full wisdom.
Ye keci saikhara atatanagatapaccuppanna,

Whatever (mental) processes (there are) in the past, future or present,

ajjhatta va bahiddha va, oéarika va sukhuma va hana va padata va,
internal or external, gross or fine, inferior or excellent,

ye dare va santike va sabbe saikhara:
whether far or near, regarding all (mental) processes:

“Netall mama, nesoham-asmi, na me so atta,’ ti
"This is not mine, | am not this, this is not my Self,'

evam-etall yathabhatati sammappayyaya dafifihabball.

in just this way, as it really is, it should be seen with full wisdom.
Yau kiyci viyyadal atatanagatapaccuppannadl,

Whatever consciousness (there is) in the past, future or present,

ajjhattali va bahiddha va, oéarikali va sukhumai va hanai va padatai va,
internal or external, gross or fine, inferior or excellent,

yau dare va santike va sabbau viyyadau:
whether far or near, regarding all consciousness:

“Netali mama, nesoham-asmi, na me so atta,' ti
"This is not mine, | am not this, this is not my Self,'

evam-etall yathabhatati sammappayyaya dafifthabbadl.
in just this way, as it really is, it should be seen with full wisdom.
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Evau passai bhikkhave sutava Ariyasavako rapasmim -pi nibbindati ,
Seeing in this way, monks, the learned, Noble disciple, grows weary of bodily form,

vedanaya pi nibbindati, sayyaya pi nibbindati,
and weary of feeling, and weary of perception,
saikharesu pi nibbindati, viyyabasmim -pi nibbindati,
and weary of (mental) processes, and weary of consciousness,
nibbindad virajjati, viraga vimuccati,
through weariness he becomes dispassionate, through dispassion he is liberated,
vimuttasmill vimuttam  -iti yadau hoti:
in liberation, there is the knowledge that such is liberaton:
"Khada jati
"Destroyed is (re)birth

vusitali brahmacariyad
accomplished is the spiritual life

katal karadaya

done is what ought to be done

naparad itthattaya' ti pajanata ti.

there is no more of this mundane state*- this he knew.

Idam -avoca Bhagava,
The Gracious One said this,

attamana paycavaggiya bhikkha Bhagavato bhasitati abhinandud.
and the groupof-five monks were uplifted and greatly rejoiced in what was said by the
Gracious One.

Imasmiy -ca pana veyyakaradasmii bhayyamane,
Moreover, as ths sermon was being given,

paycavaggiyanal bhikkhanal anupadaya asavehi cittani vimuccitisu,
the group-of-five monks' minds were liberated from the pollutants, without attachment,

tena kho pana samayena cha loke Arahanto honti.
and at that time there were six Worthy Ones in the world.

Pafihamabhadavaral
The First Section for Recital [is Finished]

69



[Il: Progress of the Sasana]

Yasassa Pabbajja
12: Yasa's Going Forth

Tena kho pana samayena Baradasiyau
Then at that time at Baradasa

Yaso nama kulaputto sefifihiputto sukhumalo hoti.
there was a delicate young man of good family, Yasa by nam&* a merchant's son.

Tassa tayo pasada honti: eko hemantiko eko gimhiko eko vassiko.
There were three palaces for him: one for the winter time, one for the summer time, ad one

for the rainy season®®

So vassike pasade cattaro mase nippurisehi turiyehi paricarayamano,
During the four months in the rainy season palace, while a femal€® musical ensemble was
entertaining him,

na hefifihapasadat orohati.
he did not descend to tle bottom of the palace.

Atha kho Yasassa kulaputtassa,
Then while the young man Yasa,

paycahi kamagudehi samappitassa samaigibhatassa paricarayamanassa
possessed of and endowed with the five strands of sensual pleasure, was being entertained

pafiikaccevanidda okkami parijanassa pi paccha nidda okkami,
he fell asleep first, and his retinue fell asleep afterwards,

sabbarattiyo ca telappadapo jhayati.
and all night an oil-lamp burned.

Atha kho Yaso kulaputto pafiikacceva pabujjhitva,
Then the young man Yas, after waking first,

addasa sakau parijanal supantai, ayyissa kacche vaodad,
saw his retinue sleeping, one with a lute in her armpit,

ayyissa kadnhe mudiigau, ayyissa ure alambaradl,
another with a small drum on her neck, another with a drum on her chest

ayyau vikesikai, ayyai vikheéikai, ayya vippalapantiyo,
another with hair dishevelled, another dribbling, another muttering,

13 Called Yaéodain Mahavastu (see e.g. 3.405).

1% This story of the palaces and the reason for Yasa leaving home seems to lelveen later
applied to the Bodhisatta's own story.

1% Lit: non-male, nippurisa.
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hatthappattatl susanat mayye.
(so that) it seemed as if there was a cemetery close at hand.

Disvanassa adadnavo paturahosi nibbidaya cittati sadfihasi.
Having seen (this) the danger became clear to him, and his mind was established in world
weariness.

Atha kho Yaso kulaputto udanai udanesi:
Then the young man Yasa uttered this exalted utterance:

RUpaddutal vata bho upassaiifihat vata bho.( ti
RTribulation indeed, ruination indeed!l

Atha kho Yaso kulaputto suvaddapadukayo arohitva,
Then the young man Yasa, after donning his golden slippers,

yena nivesanadvaral tenupasaikami.
went to the door of his dwelling.

Amanussa dvarai vivari Usu:
Divine beings*’ opened the door (thinking):

RMa Yasassa kulaputtassa koci antarayam -akasi
° BLet there be no obstacle to the goingorth of the young man Yasa

agarasma anagariyal pabbajjaya.Q ti
from the home to the homeless life.Q

Atha kho Yaso kul aputto yena nagaradvaral tenupasaikami.
Then the young man Yasa went to the city gate.

Amanussa dvarai vivariisu:
Divine beings opened the gate (thinking):

RMa Yasassa kulaputtassa koci antarayam -akasi
° BLet there be no obstacle to the goindorth of th e young man Yasa

agarasma anagariyai pabbajjaya.d ti
from the home to the homeless life.(

Atha kho Yaso kulaputto yena Isipatanal Migadayo tenupasaikami.
Then the young man Yasa approached the Deer Park at Isipatana.
Tena kho pana samayena Bhagava rattiya paccasasamayati paccufifihaya

Then at that time, towards the time of dawn, after rising, the Gracious One

ajjhokase caikamati.
was walking in the open air.

137 Lit: non-human beings
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Addasa kho Bhagava Yasau kulaputtali darato va agacchantati
The Gracious One saw the young man Yascoming while still far away,

disvana caikama orohitva payyatte asane nisadi.
and after seeing (him) and descending from the walkway, he sat down on the prepared seat.

Atha kho Yaso kulaputto Bhagavato avidare udanat udanesi:
Then the young man Yasa, nofar from the Gracious One uttered this exalted utterance:

RUpaddutal vata bho upassaiifihai vata bhod ti.
RTribulation indeed, ruination indeed!(

Atha kho Bhagava Yasal kulaputtat etad -avoca:
Then the Gracious One said this to the young man Yasa:

Bldat kho Yasa anupaddutal idal anupassafifihad,
RThis, Yasa, is not tribulation, this is not ruination,

ehi Yasa nisdda Dhammal te desessama.a ti
come, Yasa, sit down and | will teach Dhamma to you.Q

Atha kho Yaso kulaputto: “Idal kira anupaddutal idal anupassa Afhan,ti
Then the young man Yasa (thinking): "It seems this is not tribulation, this is not ruination’,

hafifiho udaggo suvaddapadukahi orohitva, yena Bhagava tenupasaikami,
joyful, uplifted, after taking off his golden slippers, approached the Gracious e,

upasaikamitva Bhagavantal abhivadetva, ekam -antal nisadi.
and after approaching and worshipping the Gracious One, he sat down on one side.

Ekam-antai nisinnassa kho Yasassa kulaputtassa
To the young man Yasa, sitting at one side,

Bhagava anupubbikat hal kathesi,
the Gracious One spoke about the gradual teaching,

seyyathadatl: danakathai salakathaill saggakathali,
that is to say: talk about giving, talk about virtue, talk about heaven,

kamanal adanaval okarad saikilesad,
the danger, degradation, and defement of sensual desires,

nekkhamme anisatisal pakasesi.
and the advantages of renunciation, (these) he explained.

Yada Bhagava ayyasi Yasau kulaputtat
When the Gracious One knew that the young man Yasa

kallacittali muducittat vindvaradacittali udaggacitt al pasannacittad,
had a ready mind, a pliable mind, an open mind, an uplifted mind, a confident mind,
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atha ya Buddhanal samukkausika Dhammadesana tall pakasesi:
he explained to him the Dhamma teaching the Awakened Ones have discovered themselves:

Dukkhali Samudayat Nirodhall Maggad.
Suffering, Origination, Cessation, Path.

Seyyatha pi nama suddhai vatthal apagatakaéakal
Just as it is known that a clean cloth without a stain

sammad-eva rajanal pafiggadheyya,
will take the dye well,

evam-eva Yasassa kulaputassa tasmil yeva asane,
just so to the young man Yasa on that very seat,

virajall vatamalali Dhammacakkhut udapadi:
the dustfree, stainless Visionof-the-Dhamma arose-*®

RYau kiyci samudayadhammald,
BWhatever has the nature of arising,

sabban-tati nirodha dhamman.-ti
all that has the nature of ceasing.d

[Yasassa Pitu]
[13: Yasa's Father]

Atha kho Yasassa kulaputtassa Mata pasadat arahitva,
Then the young man Yasa's mother, having ascended the palace,

Yasai kulaputtal apassanté yena sefifihd gahapati tenypasaikami,
and not finding** the young man Yasa approached the merchant householder,

upasaikamitva seffhil gahapatit etad -avoca:
and after approaching the merchant householder, she said this:

BPutto te gahapati Yaso na dissata.d ti
RYour son Yasa, houseHder, cannot be found.(

Atha kho sefifihd gahapati, catuddisa assadate uyyojetva,
Then the merchant householder, after sending scouts on horses to the four directions,

138 34 Nid says that he became a Streaifinterer (Sotapanna that night and became a Worthy
One (Arahanta) the next day. Th. 117 records Yasa's verse orhts occasion:Suvilitto
suvasano, sabbabharadabhasito, tisso vijja ajjhagamil, katali Buddhassa sasanaivell-
perfumed, weltclothed, adorned with all (my) ornaments, | attained the three knowledged
have followed the advice of the Buddha

139 Lit: not seéng.
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samau yeva yena Isipatanall Migadayo tenupasaikami.
himself approached the Deer Park atsipatana.

Addasa kho seffihd gahapati suvaddapadukanal nikkhepad,
The merchant householder saw the casiff golden sandals,

disvana tal yeva anugamasi.
and after seeing (them) he went after him.

Addasa kho Bhagava sefiihiti gahapatili darato va agacchantad
The Gracious One saw the merchant householder, coming while still far away,

disvana Bhagavato etad-ahosi:
and after seeing (him), this occurred to the Gracious One:

RYan-nanahal tatharapat iddhabhisaikharat abhisaikhareyyal
RNow what if | were to so arrange it with my psychic powers

yatha sefifihd gahapati idha nisinno
that while the merchant householder is sitting here

idha nisinnall Yasal kulaputtall na passeyya.u ti
he could not see the young man Yasa sitting here?0

Atha kho Bhagava tatharapat iddhabh isaikharall abhisaikharesi.
Then the Gracious One so arranged it with his psychic powers.

Atha kho sefifiha gahapati yena Bhagava tenupasaikami,
Then the merchant householder approached the Gracious One,

upasaikamitva Bhagavantal etad -avoca:
and after approaching he said this to the Gracious One:

RApi Bhante Bhagava Yasau kulaputtat passeyya?a ti
RHas the Gracious One, venerable Sir, seen the young man Yasa?l

BTena hi gahapati nisdda appeva nama idha nisinno
3Sit, householder, and it may be that while youare sitting here

idha nisinnali Yasau kulaputtali passeyyasa. i
you will see the young man Yasa sitting here.Q

Atha kho sefifihd gahapati: Rldheva kirahal nisinno
Then the merchant householder (thought): RIt seems that while sitting here

idha nisinnali Yas al kulaputtali passissama, ti
| will see the young man Yasa sitting here,0

hafifiho udaggo Bhagavantai abhivadetva ekam-antad nisadi.
and joyful, uplifted, after worshipping the Gracious One, he sat down on one side.
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Ekam-antai nisinnassa kho sefifihissa gdapatissa
To the merchant householder, sitting at one side

Bhagava anupubbikathal kathesi,
the Gracious One spoke about the gradual teaching,

seyyathddal: danakathal salakathall saggakathad,

that is to say: talk about giving, talk about virtue, talk about heaven,
kamanai adanaval okaral saikilesall,

the danger, degradation, and defilement of sensual desires,

nekkhamme anisalsau pakasesi.
and the advantages of renunciation, (these) he explained.

Yada Bhagava ayyasi sefifihili gahapatii
When the Gracious Oneknew that the merchant householder

kallacittall muducittati vindvaradacittall udaggacittall pasannacittad,
had a ready mind, a pliable mind, an open mind, an uplifted mind, a confident mind,

atha ya Buddhanall samukkausika Dhammadesana tall pakasesi:
he explained to him the Dhamma teaching the Awakened Ones have discovered themselves:

Dukkhali Samudayai Nirodhat Maggad.
Suffering, Origination, Cessation, Path.

Seyyatha pi nama suddhaui vatthal apagatakaéakai
Just as it is known that a clean cloth without a stamn

sammad-eva rajanai pafiiggadheyya,
will take the dye well,

evam-eva sefifihissa gahapatissa tasmit yeva asane,
just so to the merchant householder on that very seat,

virajall vatamalali Dhammacakkhut udapadi:
the dustfree, stainless Visionof-the-Dhamma aose:

RYau kiyci samudayadhammaldl,
RWhatever has the nature of arising,

sabban-tali nirodhadhamman. -ti

all that has the nature of ceasing.d
Atha kho sefifihd gahapati, difiihadhammo pattadhammo
Then the merchant householder, having seen the Dhamma, attath¢he Dhamma,
viditadhammo pariyogaéhadhammo tié6avicikiccho vigatakathalkatho

understood the Dhamma, penetrated the Dhamma, crossed over uncertainty, being without
doubts,
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vesarajjappatto aparappaccayo Satthusasane Bhagavantal etad -avoca:
having attained full confidence, having become independent of others in the Teacher's
teaching, said this to the Gracious One:

RAbhikkantal Bhante! Abhikkantali Bhante!
RExcellent, venerable Sir! Excellent, venerable Sir!

Seyyatha pi Bhante nikkujjitai va ukkujjeyya,
Just as, venerable Sir, one might set upright what has been overturned,

paficchannat va vivareyya, maéhassa va maggai acikkheyya,
or open up what has been closed, or show a path to one who is lost,

andhakare va telappajjotati dhareyya: ‘cakkhumanto rapani  dakkhinta' ti,
or carry an oil lamp into the darkness, (thinking): “those with vision will see forms',

evam-eva Bhagavata anekapariyayena Dhammo pakasito.
just so has the Dhamma been explained by the Gracious One in countless ways.

Esahal Bhante Bhagava ntatl saradat gacchami,
| go, venerable Sir, to the Gracious One for refuge,

Dhammay-ca Bhikkhusaighay -ca.
and to the Dhamma, and to the Community of monks:°

Upasakal mal Bhagava dharetu
Please bear it in mind, Gracious One, that | am a lay follower

ajjatagge padupetall saradau gatan,a -ti
who has gone for refuge from today forward for as long as | have the breath of life,{

so va loke pafihamadl upasako ahosi tevaciko.
and he became the first lay disciple in the world with the three¢refuge) formula.
Atha kho Yasassa kulaputtassa pituno Dhamme desiyamane

Then while Dhamma was being taught to the young man Yasa's father

yathadififihal yathaviditali bhamit paccavekkhantassa,
as (Yasa) was reflecting on the stage (he had reached), just as it was seen, as it wagerstood,

anupadaya asavehi cittall vimucci.
his mind was liberated from the pollutants without attachment.

Atha kho Bhagavato etad -ahosi:
Then this occurred to the Gracious One:

149 At this point there was no bhikkhuna saigha, but it seems this formula was still in use even
after that saigha was formed, which is traditionally placed by Theravada tradition in the 6th
year after the Awakening.
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RYasassa kho kulaputtassa pituno Dhamme desiyamane
While Dhamma was beig taught to the young man Yasa's father

yathadififihall yathaviditall bhamit paccavekkhantassa
as (Yasa) was reflecting on the stage (he had reached), just as it was seen, as it was understood,

anupadaya asavehi cittall vimuttad.
his mind was liberated from the pollutants without attachment.

Abhabbo kho Yaso kulaputto hdnayavattitva kame paribhuyjituti
It is impossible that the young man Yasa could go back to enjoying the low life of sensual
pleasures

seyyatha pi pubbe agarikabhato.
in the way he formerly did when he was at home.

Yan-nanahal tat iddhabhisaikharall pafiippassambheyyan?( ti
Now what if | were to allay my psychic powers?0

Atha kho Bhagava tai iddhabhisaikharai pafiippassambhesi.
Then the Gracious One allayed his psychic powers.

Addasa kho sefifih@ahapati Yasai kulaputtat nisinnadi,
Then the merchant householder saw the young man Yasa sitting (there),

disvana Yasal kulaputtall etad -avoca:
and after seeing (him), he said this to the young man Yasa:

RMata te tata Yasa paridevisokasamapanna, dehi Mat uya javitan!Q-ti
BYour Mother, dear Yasa, is taken up with lamenting and grieving, give life to your Mother!Q

Atha kho Yaso kulaputto Bhagavantal ullokesi.
Then the young man Yasa looked up at the Gracious One.

Atha kho Bhagava sefifihil gahapatit etad -avoca:
Then the Gracious One said this to the merchant householder:

RTau kil mayyasi gahapati,
RWhat do you think of this, householder,

Yasassa kulaputtassa sekhena yadena sekhena dassanena
for the young man Yasa, with a trainee's knowledge, with a trainees insight,

Dhammo dififiho vidito seyyatha pi taya,
who saw the Dhamma, just as you have,

tassa yathadififihat yathaviditati bhamil paccavekkhantassa
(but) as he was reflecting on the stage (he had reached), just as it was seen, as it was
understood,

anupadaya asavehi cittall vimuttad.
his mind was liberated from the pollutants without attachment.
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Bhabbo nu kho so gahapati hdnayavattitva kame paribhuyjitut
Is it possible that he could go back to enjoying the low life of sensual pleasures

seyyatha pi pubbe agarikabhato?( ti
in the way he formerly did when he was at home?Q

RNo hetali Bhante.( ti
BCertainly not, venerable Sir.Q

RYasassa kho gahapati kulaputtassa, sekhena yadena sekhena dassanena,
3But for the young man Yasa, householder, with a trainee's knowldge, with a trainee's insight,

Dhammo dififiho vidito seyyatha pi taya,
he saw the Dhamma, just as you have,

tassa yathadifilhal yathaviditall bhamit paccavekkhantassa,
(and) as he was reflecting on the stage (he had reached), just as it was seen, as it was
understood,

anupadaya asavehi cittat vimuttad.
his mind was liberated from the pollutants without attachment.

Abhabbo kho gahapati Yaso kulaputto hanayavattitva kame paribhuyjituii
It is impossible that the young man Yasa could go back to enjoying the lw life of sensual
pleasures

seyyatha pi pubbe agarikabhato.{ ti
in the way he formerly did when he was at home.U

BLabha Bhante Yasassa kulaputtassa suladdhali Bhante Yasassa kulaputtassa
BIt is a gain for the young man Yasa, venerable Sir, it is a great gin, venerable Sir, for the
young man Yasa,

yatha Yasassa kulaputtassa anupadaya asavehi cittali vimuttad.
that the young man Yasa's mind is liberated from the pollutants without attachment.

Adhivasetu me Bhante Bhagava ajjatanaya bhattai
May the GraciousOne, venerable Sir, consent to me (offering him) a meal today, together with

Yasena kulaputtena pacchasamadena.a ti
the young man Yasa as the ascetic who attends on him’ti

Adhivasesi Bhagava tudhabhavena.
The Gracious One consented by maintaining silerc

Atha kho sefifihd gahapati Bhagavato adhivasanai viditva,
Then the merchant householder, having understood the Gracious One's consent,

L Lit: follows after him, which sourds unidiomatic in English, the meaning is that he attends
on him.
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ufifhayasana Bhagavantau abhivadetva padakkhifal katva pakkami.
having worshipped and circumambulated the Gracious Onevent away.

Atha kho Yaso kulaputto acirappakkante seffihimhi gahapatimhi
Then the young man Yasa not long after the merchant householder had gone awé$y

Bhagavantal etad -avoca:
said this to the Gracious One:

BLabheyyahal Bhante Bhagavato santike pabbajj al,
RMay | receive the goingforth, venerable Sir, in the presence of the Gracious One,

labheyyall upasampadan.(-ti
may | receive the full ordination.d

REhi bhikkhad ti Bhagava avoca Rsvakkhato Dhammo,
R3Come, monk,0 said the Gracious One, [3the Dhamma Haeen wellproclaimed,

cara brahmacariyall samma dukkhassa antakiriyaya.Q fi
live the spiritual life for the complete ending of suffering.l

Sa va tassa ayasmato upasampada ahosi,
That was this venerable one's full ordination,

tena kho pana samayena satta loke arahanto honti.
and at that time there were seven Worthy Ones in the world.

Yasassa Pabbajja Nififihita

Yasa's Going Forth is Finished

[Yasassa Matapuradadutiyika]
[14: Yasa's Mother and his Former Wife]

Atha kho Bhagava pubbadhasamayai nivasetva pa ttacdvaram-adaya,
Then the Gracious One, after dressing in the morning time, and picking up his bowl and robe,

ayasmata Yasena pacchasamadena
° went with the venerable Yasa as the ascetic who attends on him

yena sefifihissa gahapatissa nivesanai tenupasaikami,
to the merchant householder's home,

upasaikamitva payyatte asane nisadi.
and after approaching he sat down on the prepared seat.

1“2 This is a locative absolute construction, with past tense meaning, see Syntax, p.236. para c.
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Atha kho ayasmato Yasassa Mata ca puradadutiyika ca
Then the venerable Yasa's Mothe¥? and his former wife ***

yena Bhagava tenupasaikamitisu,
approached the Gracious One,

upasaikamitva Bhagavantal abhivadetva, ekam -antal nisaditsu.
and after approaching and worshipping the Gracious One, they sat down on one side.

Tasal Bhagava anupubbikathai kathesi,
The Gracious One spoke&bout the gradual teaching to them,

seyyathddal: danakathal salakathall saggakathad,

that is to say: talk about giving, talk about virtue, talk about heaven,
kamanau adanaval okarau saikilesad,

the danger, degradation, and defilement of sensual desires,

nekkhamme anisatsai pakasesi.
and the advantages of renunciation, (these) he explained.

Yada ta Bhagava ayyasi kallacitta muducitta,
When the Gracious One knew that they had ready minds, pliable minds,

vindvaradacitta udaggacitta pasannacitta,
open minds, uplifted minds, confident minds,

atha ya Buddhanall samukkatsika Dhammadesana tall pakasesi:
he explained to him the Dhamma teaching the Awakened Ones have discovered themselves:

Dukkhali Samudayai Nirodhat Maggad.
Suffering, Origination, Cessation, Path

Seyyatha pi nama suddhaui vatthal apagatakaéakai
Just as it is known that a clean cloth without a stain

sammad-eva rajanai pafiiggadheyya,
will take the dye well,

evam-eva tasai tasmiill yeva asane
just so to them on that very seat,

virajal vatamalal Dha mmacakkhui udapadi:
the dustfree, stainless Visionof-the-Dhamma arose:

143 The Aiguttaranikaya commentary (AA 14.7, Sujatavatthu) says this was Sujata, who had
offered milk -rice to the Bodhisatta just before his Awakening, and that she was named the
foremost of the female lay followers (upasikd to take refuge.

1 Lit: former second
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RYaul kiyci samudayadhammad,
RWhatever has the nature of arising,

sabban-tai nirodhadhamman.l -ti
all that has the nature of ceasing.l

Ta diffihadhamma pattadhamma,
They, having seenthe Dhamma, attained the Dhamma,

viditadhamma pariyogaéhadhamma tiédavicikiccha vigatakathatikatha,
understood the Dhamma, penetrated the Dhamma, crossed over uncertainty, being without
doubts,

vesarajjappatta aparappaccaya Satthusasane Bhagavantai etad -avocul:
having attained full confidence, having become independent of others in the Teacher's
teaching, said this to the Gracious One:

RAbhikkantal Bhante! Abhikkantali Bhante!
RExcellent, venerable Sir! Excellent, venerable Sir!

Seyyatha pi Bhante nikkuj jitat va ukkujjeyya,
Just as, venerable Sir, one might set upright what has been overturned,

panicchannat va vivareyya, maéhassa va maggau acikkheyya,
or open up what has been closed, or show a path to one who is lost,

andhakare va telappajjotati dhareyya : ‘cakkhumanto rapani dakkhinta' ti,
or carry an oil lamp into the darkness, (thinking): “those with vision will see forms',

evam-eva Bhagavata anekapariyayena Dhammo pakasito.
just so has the Dhamma been explained by the Gracious One in countless ways.

Eta mayal Bhante Bhagavantal saradall gacchama,
We go, venerable Sir, to the Gracious One for refuge,

Dhammay-ca Bhikkhusaighay -ca.
and to the Dhamma, and to the Community of monks.

Upasikayo no Bhagava dharetu
Please bear it in mind, Gracious One, that w are female lay followers

ajjatagge padupeta saradal gata,q i
who have gone for refuge from today forward for as long as we have the breath of life,

ta ca loke pafihamat upasika ahesut tevacika.
and they became the first female lay disciples in the wad with the three(-refuge) formula.

81



The Great Chapter

Atha kho ayasmato Yasassa mata ca pita ca puradadutiyika ca
Then Yasa's Mother and Father and former wife

Bhagavantay-ca ayasmantay-ca Yasal padatena
% g uhmf vhsg sgdhg nvm g mcr rdgudc ~ mc

khadanayena blojandyena sahattha santappetva sampavaretva,
the Gracious One and the venerable Yasa with excellent food and drink$>

Bhagavantal bhuttavill onatapattapadil, ekam -antai nisadidsu.
when the Gracious One had eaten and washed his hand and bowl, sat down ore@ide.

Atha kho Bhagava ayasmato Yasassa Mataray -ca Pitaray -ca puradadutiyikay -ca
Then the Gracious One, after Yasa's Mother and Father and former wife

Dhammiya kathaya sandassetva samadapetva
° had been instructed, roused, enthused, and cheered

samuttejetva sampahauisetva, uiifihayasana pakkami.
with a Dhamma talk, having risen from the seat, went away.

Catuggihisahayakapabbajja
15: The Going-Forth of (Yasa's) Four Householder Friends

Assosul kho ayasmato Yasassa cattaro gihisahayaka,
° Four of the venerable Yasa's householder friends,

Baradasiyau sefifhanusefifihanai kulanai putta,
sons of good families of greater and lesser merchants in Baradasa,

Vimalo Subahu Puddaji Gavampati:
(named) Vimala, Subahu, Pud&ajand Gavampati*® heard:

RYaso kira kulaputt o kesamassuil oharetva,
3The young man Yasa, it seems, after shaving off his hair and beard,

kasayani vatthani acchadetva, agarasma anagariyat pabbajito.( ti
and donning brown garments:*’ has gone forth from the home to the homeless life.{

14> Sometimes translated asolid and soft (food) (e.g. Horner). Ajahn ohanissaro (BMC1)
suggests thabhojanaya= staple food and khadandya= non-staple food | have previously
tried using this and other translations, but the idiomatic thing to say in English isfood and

drinks, which although it doesn't accurately translate the Paéi, doeget the meaning across.
145 Apart from Gavampati, for whom see Th. 38, this is the only mention of these monks in the

Canon.

7t is not clear what colour kasayareally was, as the dictionaries mentionred, ochre, yellow

and brown. According to CPD (s.v.kasaya) it was made from the juice of myrobalan. It is
interesting that the word used in these stock phrases isttha, garmentsor clothes rather
than cavara robes
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Sutvana nesau etad-ahosi:
After hearing (it), this occurred to them:

RNa hi ndna so orako Dhammavinayo, na sa oraka pabbajja
BThis is not an inferior Dhamma and Discipline, not an inferior going-forth

yattha Yaso kulaputto kesamassuu oharetva,
in which the young man Yasa, after shaving off his hair and beard,

kasayani vatthani acchadetva, agarasma anagariyat pabbajito.Q ti
and donning brown garments, has gone forth from the home to the homeless life.G

Te yenayasma Yaso tenupasaikamitsu,
They approached the venerable ¥sa,

upasaikamitva ayasmantall Yasaul abhivadetva, ekam -antal afifihadsu.
and after approaching and worshipping the venerable Yasa, they stood on one side.

Atha kho ayasma Yaso te cattaro gihisahayake adaya
Then the venerable Yasa took those four householddriends

yena Bhagava tenupasaikami,
and approached the Gracious One,

upasaikamitva Bhagavantal abhivadetva, ekam -antal nisadi.
and after approaching and worshipping the Gracious One, he sat down on one side.

Ekam-antai nisinno kho ayasma Yaso Bhagavant al etad -avoca:
While sitting on one side the venerable Yasa said this to the Gracious One:

BIme me Bhante cattaro gihisahayaka
BThese, venerable Sir, are four of my householder friends

Baradasiyau sefifihanusefifihanad kulanai putta,
sons of good families ofgreater and lesser merchants in Baradasa,

Vimalo Subahu Puddaji Gavampati,
(named) Vimala, Subahu, Puddajand Gavampati,

ime Bhagava ovadatu anusasata.( ti
please advise them, Gracious One, please instruct them.(

Tesal Bhagava anupubbikathat kathesi,
The Gracious One spoke about the gradual teaching to them,

seyyathddal: danakathal salakathall saggakathad,
that is to say: talk about giving, talk about virtue, talk about heaven,

kamanau adanaval okarau saikilesad,
the danger, degradation, and defilemenof sensual desires,

83



The Great Chapter

nekkhamme anisalsau pakasesi.
and the advantages of renunciation, (these) he explained.

Yada te Bhagava ayyasi kallacitte muducitte,
When the Gracious One knew that they had ready minds, pliable minds,

vindvaradacitte udaggacitte pasannacitte,
open minds, uplifted minds, confident minds,

atha ya Buddhanat samukkaiisika Dhammadesana tal pakasesi:
he explained to them the Dhamma teaching the Awakened Ones have discovered themselves:

Dukkhat Samudayat Nirodhat Maggad.
Suffering, Origination, Cessation, Path.

Seyyatha pi nama suddhai vatthall apagatakaéakad
Just as it is known that a clean cloth without a stain

sammad-eva rajanai pafiiggadheyya,
will take the dye well,

evam-eva tesall tasmil yeva asane,
just so to them on that very sat,

virajall vatamalali Dhammacakkhut udapadi:
the dustfree, stainless Visionof-the-Dhamma arose:

RYau kiyci samudayadhammaldl,
RWhatever has the nature of arising,

sabban-tall nirodhadhamman.d -ti
all that has the nature of ceasing.l

Te dififilhadhamma pattadhamma,
They, having seen the Dhamma, attained the Dhamma,

viditadhamma pariyogaéhadhamma tiddavicikiccha vigatakathaikatha,
understood the Dhamma, penetrated the Dhamma, crossed over uncertainty, being without
doubts,

vesarajjappatta aparappaccaya Satt husasane Bhagavantal etad-avocul:
having attained full confidence, having become independent of others in the Teacher's
teaching, said this to the Gracious One:

BLabheyyama mayat Bhante Bhagavato santike pabbajjad,
RMay we receive the goingforth, venerable Sir, in the presence of the Gracious One,

labheyyama upasampadan. (i
may we receive the full ordination.d

84



II. Progress of the Sasana

REtha bhikkhavo( ti Bhagava avoca RBsvakkhato Dhammo,
RCome, monks,U said the Gracious One, Rthe Dhamma has beenpsclaimed,

caratha brahm acariyall samma dukkhassa antakiriyaya.Q ti
live the spiritual life for the complete ending of suffering.l

Sa va tesall ayasmantanal upasampada ahosi.
That was these venerable ones' full ordination.
Atha kho Bhagava te bhikkhd Dhammiya kathaya ovadi anusa  si.

Then the Gracious One gave advice and instruction with a Dhamma talk to those monks.

Tesall Bhagavata Dhammiya kathaya ovadiyamananall anusasiyamananad
As the Gracious One gave advice and instruction with a Dhamma talk

anupadaya asavehi cittani vimucci Usu,
their minds were liberated from the pollutants, without attachment,

tena kho pana samayena ekadasa loke arahanto honti.
and at that time there were eleven Worthy Ones in the world.

Catuggihisahayakappabbajja Nififihita.
The Going Forth of the Four Hou seholder Friends is Finished

Payyasagihisahayakapabbaja
16: The Going-Forth of the Fifty Householder Friends

Assosull kho ayasmato Yasassa payyasamatta gihisahayaka,
° About fifty of the venerable Yasa's householder friends,

Janapada pubbanupubbakanail k ulanai putta:
sons of the traditional leading families'*® in the State heard:

RYaso kira kulaputto kesamassutii oharetva,
BThe young man Yasa, it seems, after shaving off his hair and beard,

kasayani vatthani acchadetva, agarasma anagariyat pabbaijito.Q ti
and donning brown garments, has gone forth from the home to the homeless life.l

Sutvana nesau etad -ahosi:
After hearing (it), this occurred to them:

RNa hi ndna so orako Dhammavinayo, na sa oraka pabbajja
3This is not an inferior Dhamma and Discipline, notan inferior going -forth

148 comm: pavedivasena poradanuporadanati attho; ancient and notso-ancient on account of
their lineage is the meaning
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yattha Yaso kulaputto kesamassuu oharetva,
in which the young man Yasa, after shaving off his hair and beard,

kasayani vatthani acchadetva, agarasma anagariyat pabbaijito.Q ti
and donning brown garments, has gone forth from the bme to the homeless life.l

Te yenayasma Yaso tenupasaikamitsu,
They approached the venerable Yasa,

upasaikamitva ayasmantall Yasau abhivadetva, ekam -antal afifihadsu.
and after approaching and worshipping the venerable Yasa, they sat down on one side.

Atha kho ayasma Yaso te payyasamatte gihisahayake adaya
Then the venerable Yasa took those fifty householder friends

yena Bhagava tenupasaikami,
and approached the Gracious One,

upasaikamitva Bhagavantal abhivadetva, ekam -antal nisadi.
and after approachingand worshipping the Gracious One, he sat down on one side.

Ekam-antai nisinno kho ayasma Yaso Bhagavantall etad -avoca:
While sitting on one side the venerable Yasa said this to the Gracious One:

BIme me Bhante payyasamatta gihisahayaka
BThese, venerableif are about fifty of my householder friends

Janapada pubbanupubbakanaul kulanai putta,
sons of the traditional leading families in the State,

ime Bhagava ovadatu anusasata.d ti
please advise them, Gracious One, please instruct them.Q

Tesall Bhagava anup ubbikathal kathesi,
The Gracious One spoke about the gradual teaching to them,

seyyathadat: danakathai salakathaill saggakathali,
that is to say: talk about giving, talk about virtue, talk about heaven,

kamanal adanavai okarad saikilesad,
the danger, degradtion, and defilement of sensual desires,

nekkhamme anisatisall pakasesi.
and the advantages of renunciation, (these) he explained.

Yada te Bhagava ayyasi kallacitte muducitte,
When the Gracious One knew that they had ready minds, pliable minds,

vindvaradacitte udaggacitte pasannacitte,
open minds, uplifted minds, confident minds,
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atha ya Buddhanal samukkausika Dhammadesana tall pakasesi:
he explained to them the Dhamma teaching the Awakened Ones have discovered themselves:

Dukkhali Samudayai Nirodhat Mag gad.
Suffering, Origination, Cessation, Path.

Seyyatha pi nama suddhai vatthal apagatakaéakal
Just as it is known that a clean cloth without a stain

sammad-eva rajanal pafiggadheyya,
will take the dye well,

evam-eva tesal tasmill yeva asane,
just so to them on that very seat,

virajall vatamalali Dhammacakkhut udapadi:
the dustfree, stainless Visionof-the-Dhamma arose:

RYau kiyci samudayadhammad,
BWhatever has the nature of arising,

sabban-tati nirodhadhamman.a -ti
all that has the nature of ceasing.d

Te difiihadhamma pattadhamma,
They, having seen the Dhamma, attained the Dhamma,

viditadhamma pariyogaéhadhamma tiddavicikiccha vigatakathaikatha
understood the Dhamma, penetrated the Dhamma, crossed over uncertainty, being without
doubts,

vesarajjappatta aparappaccaya Satthusasane Bhagavantai etad -avocui:
having attained full confidence, having become independent of others in the Teacher's
teaching, said this to the Gracious One:

BLabheyyama mayai Bhante Bhagavato santike pabbajjal,
AMay we receive the ging-forth, venerable Sir, in the presence of the Gracious One,

labheyyama upasampadan. (i
may we receive the full ordination.Q

REtha bhikkhavo( ti Bhagava avoca 3Bsvakkhato Dhammo,
RCome, monks,( said the Gracious One, Rthe Dhamma has beenpediclaimed,

caratha brahmacariyal samma dukkhassa antakiriyaya.Q ti
live the spiritual life for the complete ending of suffering.Q

Sa va tesall ayasmantanat upasampada ahosi.
That was these venerable ones' full ordination.
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Atha kho Bhagava te bhikkhd Dhammiya k athaya ovadi anusasi.
Then the Gracious One gave advice and instruction with a Dhamma talk to those monks.

Tesall Bhagavata Dhammiya kathaya ovadiyamananall anusasiyamananad
As the Gracious One gave advice and instruction with a Dhamma talk

anupadaya asavehi cittani vimuccilsu,
their minds were liberated from the pollutants, without attachment,

tena kho pana samayena ekasafifihi loke arahanto honti.
and at that time there were sixty-one Worthy Ones in the world.

Payyasagihisahayakapabbaja Nififihita
The Going Forth of the Fifty Householder Friends is Finished

Marakatha
17: The Story about Mara **°

Atha kho Bhagava bhikkhd amantesi:
Then the Gracious One addressed the monks, (saying):

RMuttohat bhikkhave sabbapasehi ye dibba ye ca manusa,
31 am liberated from all snares, monks, both divine and human,

tumhe pi bhikkhave mutta sabbapasehi ye dibba ye ca manusa.
you are also liberated from all snares, monks, both divine and human.

Caratha bhikkhave carikall bahujanahitaya bahujanasukhaya
Go on a walk,"*® monks, for the benefit of many people, for the happiness of many people,

lokanukampaya atthaya hitaya sukhaya devamanussanad.
out of compassion for the world, for the welfare, benefit, and happiness of gods and men.

Ma ekena dve agamittha, desetha bhikkhave Dhamm ali,
Do not let two go by one (way);*! teach the Dhamma, monks,

adikalyadai majjhekalyadat pariyosanakalyadad, satthall sabyayjanad;
(which is) good in the beginning, good in the middle, good in the end, with its meaning, with
its (proper) phrasing;

kevalaparipufdau parisuddhat brahmacariyai pakasetha,
explain the spiritual life which is complete, full and pure,

149 Cf. Dutiyamarapasasuttaii in Marasauyuttail, SN1.4.5.

150 jt: walk a walk, which is a common sort of construction in Pagi, but unidiomatic in English.
We can infer from the injunction that the Rainy Season is now over and the mnks are free
to wander around the countryside.

> Following the commentarial paraphrase:ekena maggena dve ma agamittha
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santi satta apparajakkhajatika assavanata Dhammassa parihayanti,
there are beings with little dust on the eyes who are perishing through not heang the
Dhamma,

bhavissanti Dhammassa ayyataro.
there will be those who will understand the Dhamma.

Aham-pi bhikkhave yena Uruvela Senanigamo
I will go, monks, to Uruvela and Senani Village

tenupasaikamissami Dhammadesanaya.a ti
in order to teach the Dhamma.(
Atha kho Maro Papima yena Bhagava tenupasaikami,

Then the Wicked Mara approached the Gracious One,

upasaikamitva Bhagavantal gathaya ajjhabhasi:
and after approaching the Gracious One he spoke this verse:

BBaddhosi sabbapasehi ye dibba ye ca mamsa,
BYou are bound with all the snares, both divine and human,

Mahabandhanabaddhosi, na me samada mokkhasa!d ti
You are bound in great bonds, you are not free from me, ascetic!(

BMuttohat sabbapasehi ye dibba ye ca manusa,
31 am liberated from all snares, both divine and human,

Mahabandhanamuttomhi: nihato tvam -asi Antaka!Q ti
| am liberated from the great bonds: you are brought low, EndMaker!G

RAntalikkhacaro paso yvayaul carati manaso,
RThe snare is in the very space the mind travels through,

Tena tall bandhayissami, na me samada mokkhasa.( ti
Therefore it is in bondage, you are not free from me, ascetic!l

RRapa sadda rasa gandha phoiifihabba ca manorama,
BForms, sounds, scents, tastes, tangibles delight the mind,

Ettha me vigato chando: nihato tvam -asi Antaka.Q ti
(But) for me there is no desire: you are brought low, EndMaker!(
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Atha kho Maro Papima: RJanati mal Bhagava janati mat Sugato!( ti
Then the Wicked Mara (understood): RThe Gracious One knows me, the Fortunate One knows
mel!d

dukkha dummano tatthevantaradhayi.
and pained, depressed, he vanished right there.

Marakatha Niffhita
The Story about Mara is Finished

Tahi Saradagamanehi Upasampadakatha
18: The Story of Full Ordination through Going to the Three Refuges

Tena kho pana samayena bhikkha nanadisa nanajanapada,
Then at that time monks from various districts, from various states,

pabbajjapekkhe ca upasampadapekkhe ca anenti:
were bringing those seeking the goingorth and seeking the full ordination, (thinking):

BBhagava ne pabbajessatupasampadessata,( ti
BThe Gracious One will give these the goindorth, will give them full ordination,G

tattha bhikkha ceva kilamanti pabbajjapekkha ca upasampadapekkha ca.
and therefore the monks became tired, as did also those seeking the goifmth and seeking
the full ordination.

Atha kho Bhagavato rahogatassa pafiisallanassa,
Then when the Gracious One had gone into solitude, into seclusion,

eval cetaso parivitakko udapadi:
this reflection arose in his mind:

REtarahi kho bhikkha nanadisa nanaj anapada,
RNow monks from various districts, from various states,

pabbajjapekkhe ca upasampadapekkhe ca anenti:
bring those seeking the goingforth and seeking the full ordination, (thinking):

‘Bhagava ne pabbajessati upasampadessata,' ti
"The Gracious ne will give these the goingforth, will give them full ordination,'

tattha bhikkha ceva kilamanti pabbajjapekkha ca upasampadapekkha ca.
and therefore the monks become tired, as do also those seeking the goifggth and seeking the
full ordination.

Yan-nanahai bhikkhanal anujaneyyaiti
What if | were to give permission to the monks, (saying):

"Tumhe va dani bhikkhave tasu tasu disasu tesu tesu janapadesu,
"Now you, monks, in whatever district, in whatever state,
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pabbajetha upasampadetha'?0 ti
may give the going-forth, may give the full ordination'?0

Atha kho Bhagava sayaBhasamayau pafiisallana vufifihito,
Then the Gracious One, having risen from seclusion in the evening time,

etasmil nidane etasmill pakarade Bhikkhusaighail sannipatapetva,
for this cause, for this reason, after assembling the Community of monks,

Dhammil kathali katva, bhikkha amantesi:
and giving them a talk on Dhamma, addressed the monks (saying):

Rldha mayhai bhikkhave rahogatassa pafiisallanassa
BHere, monks, having gone into solitud, into seclusion,

eval cetaso parivitakko udapadi:
this reflection arose in my mind:

“Etarahi kho bhikkha nanadisa nanajanapada,
"Now monks from various districts, from various states,

pabbajjapekkhe ca upasampadapekkhe ca anenti:
bring those seekingthe going-forth and seeking the full ordination, (thinking):

BBhagava ne pabbajessati upasampadessata, ti
3The Gracious One will give these the goindorth, will give them full ordination,G

tattha bhikkha ceva kilamanti pabbajjapekkha ca upasampadapekk ha ca.
and therefore the monks became tired, as also do those seeking the goifagth and seeking the
full ordination.

Yan-nanahau bhikkhanal anujaneyyalti
What if | were to give permission to the monks, (saying):

BTumhe va dani bhikkhave tasu tasu disas u tesu tesu janapadesu,
BNow you, monks, in whatever district, in whatever state,

pabbajetha upasampadethald?' ti
may give the goingforth, may give the full ordinationd?'

Anujanami bhikkhave tumhe va dani tasu tasu disasu tesu tesu janapadesu,
Now | give permission to you, monks, in whatever district, in whatever state,

pabbajetha upasampadetha.
you may give the goingforth, may give the full ordination.

Evay-ca pana bhikkhave pabbajetabbo upasampadetabbo:
And in this way, monks, you should give tke going-forth, should give the full ordination:

pafihamail kesamassull oharapetva, kasayani vatthani acchadapetva,
first, after making them shave off hair and beard, don brown garments,
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ekalisall uttarasaigau karapetva, bhikkhanat pade vandapetva,
arrange the upper robe on one shoulder, worship the monks' feet,

ukkuiikal nisddapetva, ayjalill paggadhapetva,
sit on their heels, and holding their hands in respectful salutation,

eval vadeha ti vattabbo:
you should say to them, speak thus:

"Buddhail saradall ga cchami
'l go to the Buddha for refuge

Dhammaut saradat gacchami
| go to the Dhamma for refuge

Saighat saradal gacchami
| go to the Sangha for refuge

Dutiyam -pi Buddhai saradail gacchami
For a second time | go to the Buddha for refuge

Dutiyam -pi Dhammalu s aradal gacchami
For a second time | go to the Dhamma for refuge

Dutiyam -pi Saighai saradai gacchami
For a second time | go to the Sangha for refuge

Tatiyam -pi Buddhal sarabal gacchami
For a third time | go to the Buddha for refuge

Tatiyam -pi dhammai sar adal gacchami
For a third time | go to the Dhamma for refuge

Tatiyam -pi saighat saradail gacchama.' ti
For a third time | go to the Sangha for refuge.'

Anujanami bhikkhave imehi tahi sarabagamanehi pabbajjati upasampadan.d  -ti
| give permission, monks, forthe going-forth and the full ordination through going to the three
refuges.d>

Tahi Sarabagamanehi Upasampadakatha Nififihita
The Story of Full Ordination through Going to the Three Refuges is Finished

%2 The commentary gives a long explanation of the procedure for this ordination, which
explains that this gives both the goingforth and full ordination, providing that both the
ordainee and the preceptor are pure, and the procedure is correctly followed.
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Dutiya -Marakatha
19: The Second Story about Mara ***

Atha kho Bhagava Vassal vuttho bhikkha amantesi:
Then the Gracious One, having stayed for the Rains Retreat; addressed the monks, (saying):

RMayhal kho bhikkhave yoniso manasikara yoniso sammappadhana,
31, monks, through wise application of thought, throgh wise endeavour,

anuttara vimutti anuppatta anuttara vimutti sacchikata;
have attained supreme liberation, have experienced supreme liberation;

tumhe pi bhikkhave yoniso manasikara yoniso sammappadhana,
you also, monks, through wise application of tlought, through wise endeavour,

anuttaral vimuttil anupapudatha anuttaral vimuttiti sacchikarotha.d ti
have attained supreme liberation, have experienced supreme liberation.t

Atha kho Maro Papima yena Bhagava tenupasaikami,
Then the Wicked Mara approachedhe Gracious One,

upasaikamitva Bhagavantal gathaya ajjhabhasi:
and after approaching the Gracious One he spoke this verse:

BBaddhosi Marapasehi ye dibba ye ca manusa,
RYou are bound with Mara's snares, both divine and human,

Marabandhanabaddhosi, na me sama®a mokkhasa!l ti
You are bound in Mara's bonds, you are not free from me, ascetic!(

BMuttohati Marapasehi ye dibba ye ca manusa,
Rl am liberated from Mara's snares, both divine and human,

Marabandhanamuttomhi: nihato tvam -asi Antaka!d ti
| am liberated from Mara's bonds: you are brought low, EndMaker!Q

Atha kho Maro Papima: RJanati mai Bhagava janati maid Sugato!d ti
Then the Wicked Mara (understood): RThe Gracious One knows me, the Fortunate One knows
meld

193 Cf. Pafihamamarapasasuttail in Marasaiyuttaii, SN1.4.4, where the order of the sections is
reversed.

%4 The mention here of the end of the Rains Retreat must mean that this section is misplaced,
or, more likely, a variation of the First Story about Mara, as that formed the basis for the
Buddha sending out the sixty monks on pilgrimage, which implies that the Rains Retreat had
already finished.
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dukkh& dummano tatthevantaradhayi.
and pained, depressed, he vanished right there.

Dutiya-Marakatha Nififihita

The Second Story about Mara is Finished

Bhaddavaggiyasahayakanal Vatthu
20: The Tale of the Good Group of Friends

Atha kho Bhagava Baradasiyal yathabhirantad viharitva,
Then the Gradous One, having dwelt in Baradasa as long as he liked,

yena Uruvela tena carikall pakkami.
left on a walking tour for Uruvela. **°

Atha kho Bhagava magga okkamma,
Then the Gracious One, having gone down from the road,

yena ayyataro vanasadoo tenupasaikami ,
approached a certain jungle thicket:>®

upasaikamitva tall vanasadbal ajjhogahetva,
and after approaching and entering that jungle thicket,

ayyatarasmil rukkhamale nisadi.
he sat down at the root of a certain tree.

Tena kho pana samayena tiisamatta bhadd avaggiya sahayaka sapajapatika,
Then at that time a group of thirty good friends,**’ together with their wives,*®

tasmill vanasadde paricarenti.
were amusing themselves in that jungle thicket.

Ekassa pajapati nahosi, tassa atthaya vesa anata ahosi.
One, whowas not married,” had for that reason brought along a harlot!®

' This is where he had attained Awakening before coming to Baradasé and Isipatana. It is
strange indeed that the Buddha seems to have made this journey alone.

1% Named asKappasiyain Ja Nid.

7 At the beginning of the commentary to the Kafhinakkhandhakahey are said to have been
30 brothers having the Kosalan king as father Kosalarayyo ekapitukabhatanag).

138 In Mahavastu this group are all said to be batchelors and they only bring along one harlot,
who is named asUpardha Kasika which indicates that ske was from a farming background.

¥9Lit: not a husband

%0 iterally ves&means a woman belonging to the third caste, but the word had come to mean a
prostitute or a harlot. If Mahavastu is correct about the name, then she would actually belong
to the suddacaste.
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Atha kho sa vesa tesu pamattesu paricarentesu,
Then that harlot, while they were amusing themselves heedlessly,

bhadobal adaya palayittha.
having taken his belongings, ran away.
Atha kho te sahayaka sahayakassa veyyavaccal karonta,

Then those friends, doing their friend a service,

tal itthiti gavesanta tat vanasaddau ahiboanta.
were searching for that woman and wandering around in that jungle thicket.

Addasalisu Bhagavantai ayyatarasmiti ru  kkhamale nisinnadi,
They saw the Gracious One sitting at the root of a certain tree,

disvana yena Bhagava tenupasaikamitisu,
and after seeing (him) they approached the Gracious One,

upasaikamitva Bhagavantal etad -avocud:
and after approaching they said his to the Gracious One:

RApi Bhante Bhagava itthiti passeyya?Q ti
RCan the Gracious One, venerable Sir, see a woman?{

BKil pana vo kumara itthiya?Q ti
RBut why, young men, (look for) a woman?Q

Bldha mayai Bhante tilisamatta bhaddavaggiya sahayaka sapajap atika,
BHere, venerable Sir, we, a group of thirty good friends, together with our wives,

imasmil vanasadoe paricarayimha.
were amusing ourselves in this jungle thicket.

Ekassa pajapati nahosi, tassa atthaya vesa anata ahosi.
One, who was not married, lad for that reason brought along a harlot.

Atha kho sa Bhante vesd amhesu pamattesu paricarentesu,
Then that harlot, venerable Sir, while we were amusing ourselves heedlessly,

bhaddal adaya palayittha.
having taken his belongings, ran away.

Tena mayal Bhante sahayaka sahayakassa veyyavaccat karonta,
Therefore we, venerable Sir, doing our friend a service,

tall itthil gavesanta imal vanasadoau ahi6éama.a ti
are searching for that woman and wandering around in this jungle thicket.(

RTai kil mayyatha vo kumara katamai nu kho tumhakai varai:
RWhat do you think of this, young men, what is better for you:
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yau va tumhe itthiti gaveseyyatha, yal va attanat gaveseyyatha?a ti
that you should search for a woman, or that you should search for yourselves?

REtad-eva Bhante amhakal varall yall mayau attanat gaveseyyama.d ti
RThis is better for us, venerable Sir, that we should search for ourselves.O

RTena hi vo kumara nisddatha Dhammai vo desessama.d ti
BThen, young men, be seated, | will teach the Dhamma to you.(

REval Bhante( ti kho te bhaddavaggiya sahayaka,
RCertainly, venerable Sir,0 said that group of good friends,

Bhagavantal abhivadetva ekam -antal nisaditsu.
and after worshipping the Gracious One, they sat down on one side.

Tesall Bhagava anupubbikathali  kathesi,
The Gracious One spoke about the gradual teaching to them,

seyyathadal: danakathai salakathall saggakathali,

that is to say: talk about giving, talk about virtue, talk about heaven,
kamanau adanavai okaral saikilesadl,

the danger, degradation, anddefilement of sensual desires,

nekkhamme anisatsai pakasesi.
and the advantages of renunciation, (these) he explained.

Yada te Bhagava ayyasi kallacitte muducitte,
When the Gracious One knew that they had ready minds, pliable minds,

vindvaradacitte uda ggacitte pasannacitte,
open minds, uplifted minds, confident minds,

atha ya Buddhanall samukkatsika Dhammadesana tall pakasesi:
he explained to them the Dhamma teaching the Awakened Ones have discovered themselves:

Dukkhali Samudayai Nirodhat Maggad.
Suffering, Origination, Cessation, Path.

Seyyatha pi nama suddhaui vatthal apagatakaéakai
Just as it is known that a clean cloth without a stain

sammad-eva rajanat pafniggadheyya,
will take the dye well,

evam-eva tesai tasmill yeva asane,
just so to them on thatvery seat,

1 Horner: seek for the self which gives the wrong impression, as though they were teeek for
their Higher Self. The word attanal however is plural and no indication of the Selfis given
in the text.
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virajal vatamalall Dhammacakkhut udapadi:
the dustfree, stainless Visionof-the-Dhamma arose™*?

RYau kiyci samudayadhammaldl,
RWhatever has the nature of arising,

sabbantai nirodhadhamman.d -ti
all that has the nature of ceasing.l

Te dififihachamma pattadhamma,
They, having seen the Dhamma, attained the Dhamma,

viditadhamma pariyogaéhadhamma tiédavicikiccha vigatakathatikatha,
understood the Dhamma, penetrated the Dhamma, crossed over uncertainty, being without
doubts,

vesarajjappatta aparappa ccaya Satthusasane Bhagavantal etad-avocui:
having attained full confidence, having become independent of others in the Teacher's
teaching, said this to the Gracious One:

BLabheyyama mayat Bhante Bhagavato santike pabbajjad,
AMay we receive the goingforth, venerable Sir, in the presence of the Gracious One,

labheyyama upasampadan. (i
may we receive the full ordination.d

REtha bhikkhavo( ti Bhagava avoca 3svakkhato Dhammo,
RCome, monks ¥ said the Gracious One, Rthe Dhamma has been welloclaimed,

caratha brahmacariyati samma dukkhassa antakiriyaya.Q i
live the spiritual life for the complete ending of suffering.l

Sa va tesall ayasmantanal upasampada ahosi.
That was these venerable ones' full ordination®*

Bhaddavaggiyasahayakanal Vatthu Nififihital
The Tale of the Good Group of Friends is Finished

Dutiyabhabavaral
The Second Section for Recital [is Finished]

182 comm: kesaj:ci Sotapattimaggo, kesaici Sakadaamimaggo, kesaici Anagamimaggo
udapadi to some arose the path of Strearntry, to some OnceReturning, to some Norn
Returning

183 Notice that the Buddha is still giving the ehi bhikkhu ordination, even after the new going
for-refuge ordination procedure has been introduced. Indeed even much later he will give
Sariputta and Mahamoggallana theshibhikkhu ordination also, see below.

184 34 Nid mentions that these too were sent off to teach in the different directions.
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Pafihamat Padihariyal
21: The First Miracle
(The Dragon-King - Prose)

Atha kho Bhagava anupubbena carikali caram ano
Then the Gracious One while walking gradually on walking tour

yena Uruvela tad -avasari.
arrived at Uruvela.

Tena kho pana samayena Uruvelayal tayo jafiila pafivasanti:

Then at that time at Uruvela there lived three yogis*®

Uruvelakassapo Nadakassap Gayakassapo ti.
known as Uruvelakassapa, Nadékassapa, and Gayakassapa.

Tesu Uruvelakassapo jafiilo paycannat jafilasatanai
° Of these, the yogi Uruvelakassapa was the leader,

nayako hoti vinayako aggo pamukho pamokkho.
guide, chief, director, and instructor of five hundred yogis.

Nadakassapo jafiilo ti6dal jafilasatanai
° The yogi Nadéakassapa was the leader,

nayako hoti vinayako aggo pamukho pamokkho.
guide, chief, director, and instructor of three hundred yogis.

Gayakassapo jafilo dvinnai jafiilas atanat
° The yogi Gayakassapa was the leader,

nayako hoti vinayako aggo pamukho pamokkho.
guide, chief, director, and instructor of two hundred yogis.

Atha kho Bhagava yena Uruvelakassapassa jafilassa assamo tenupasaikami,
Then the Gracious One approduted the yogi Uruvelakassapa's ashram,

upasaikamitva Uruvelakassapad jafilal etad -avoca:
and after approaching he said this to the yogi Uruvelakassapa:

1% This section with its miracle-working and supernatural elements stands out from the rest of
the narrative which seems in many ways to be so realistic.

1% Literally: one with a tangled mass of hair, a matted hair ascetid use yogi to be concise.

187 All the names arise from the place names where thy dwelt: Kassapa atJruvela, Kassapa at
the River (Nad4, i.e. Nerayjard, and Kassapa atGaya The nameKassapa(Skt: Kaeyapg
itself is a brahminical clan name.
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RSace te Kassapa agaru vaseyyama ekarattiti agyagare.( ti
RIf it is not troublesome to you, Kassapa, &' would stay for one night in the sacrificial
firehouse.d®

BNa kho me Mahasamada garu,
31t is not troublesome to me, Great Ascetic,

cabdbettha Nagaraja iddhima asaviso ghoraviso,
(but) there is a fierce, venomous, poisonous, DrageKing here, having psychic power,

so tall ma vihefhesa.a ti
he should not (be allowed to) harass you.l

Dutiyam -pi kho Bhagava Uruvelakassapai jafiillall etad -avoca:
For a second time the Gracious One said this to the yogi Uruvelakassapa:

RSace te Kassapa agaru vaseyyama ekaratili agyagare.Q ti
BIf it is not troublesome to you, Kassapa, we would stay for one night in the sacrificial
firehouse.O

BNa kho me Mahasamada garu,
31t is not troublesome to me, Great Ascetic,

cabdbettha Nagaraja iddhima asaviso ghoraviso,
(but) there is a fierce, venomous, poisonous, DrageKing here, having psychic power,

so tal ma vihefihesa.a ti
he should not (be allowed to) harass you.l

Tatiyam -pi kho Bhagava Uruvelakassapal jafiilali etad -avoca:
For a third time the Gracious One said this to the y@i Uruvelakassapa:

RSace te Kassapa agaru vaseyyama ekarattiti agyagare.(Q ti
BIf it is not troublesome to you, Kassapa, we would stay for one night in the sacrificial
firehouse.O

BNa kho me Mahasamada garu,
It is not troublesome to me, Great Ascetic,

cadodettha Nagaraja iddhima asaviso ghoraviso,
(but) there is a fierce, venomous, poisonous, DrageKing here, having psychic power,

so tall ma vihefihesa.a ti
he should not (be allowed to) harass you.l

RAppeva mai na vihefiheyya iigha tvat Kassapa anujanah i agyagaranQ.-ti
Rlt is all right, he will not harass me, come now, Kassapa, allow me the sacrificial firehouse.l

18 This is the secalled royal we, a plural that is used politely in many languages when talkig
about oneself.
199 SED: agnj-gOhahouse or place for keeping the sacred fire
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RVihara Mahasamada yathasukhan.( -ti
RDwell (there), Great Ascetic, according to your pleasure.Q

Atha kho Bhagava agyagaral pavisitva tidasa ntharakal payyapetva, nisadi,
Then the Gracious One, after entering the sacrificial firehouse and preparing a grass covering,
sat down,

pallaikall abhujitva, ujuti kayau padidhaya, parimukhai satil upafifihapetva.
having folded his legs crosswise, set his bgustraight, and established mindfulness at the front.
Atha kho so Nago addasa Bhagavantati pavififihad,

Then the Dragon saw that the Gracious One had entered,

disvana dukkha dummano padhapasi.
and after seeing (him), pained, depressed, he belched out skeo

Atha kho Bhagavato etad -ahosi:
Then this occurred to the Gracious One:

RYan-nanahall imassa Nagassa anupahacca chaviy-ca cammay-ca
RNow what if I, without having destroyed" " this Dragon's tegument, skin,

mautisay -ca nharuy -ca afifihij:ca afifihimiyjay-ca
flesh, muscle, bone, or bonenarrow,

tejasa tejal pariyadiyeyyan?a -ti
were to overcome (the Dragon's) power with (my) power?*

Atha kho Bhagava tatharapat iddhabhisaikharat abhisaikharitva padhapasi.
Then the Gracious One so arranged it with his psychipowers that he (also) belched out smoke.

Atha kho so Nago makkhal asahamano pajjali.
Then that Dragon, unbearably angry, blazed forth.

Bhagava pi tejodhatuli samapajjitva pajjali,
The Gracious One, having attained the fireelement, also blazed forth,

ubhinnat sajotibhatanati agyagarau adittall viya hoti,
and both of them burned so bright it was as if the sacrificial firehouse was on fire,

sampajjalitali sajotibhatad.
in flames, was burning down.

Atha kho te jafila agyagaral parivaretva evam -ahatsu:
Then those yogis, having surrounded the sacrificial firehouse, said this:

170 Comm: anupahaccati avinasetva
"1 Comm: tejasa tejanti attano tejena nagassa tejaii
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RAbhirdpo vata bho Mahasamado Nagena vihefihiyata.d ti
RThe Great Ascetic is surely intelligent,’* but he is harassed by the Dragon.i

Atha kho Bhagava tassa rattiya accayena,
Then the Gracious One, with the passing of that night,

tassa Nagassa anupahacca chaviyca cammay-ca,
without harming that Dragon's tegument, skin,

madiisay -ca nharuy -ca afifihiy:ca afifhimiyjay-ca,
flesh, muscle, bone, or bonenarrow,

tejasa tejau pariyadayitva, patt e pakkhipitva,
after overcoming (the Dragon's) power with (his own) power and dropping him into his bowl,

Uruvelakassapassa jafilassa dassesi:
showed (him) to the yogi Uruvelakassapa, (saying):

BAyal te Kassapa Nago pariyadinno assa tejasa tejoq ti.
BThis is your Dragon, Kassapa, his power was overcome by (my) power.Q

Atha kho Uruvelakassapassa jafiilassa etad-ahosi:
Then this occurred to the yogi Uruvelakassapa:

RMahiddhiko kho Mahasamado mahanubhavo,
BPowerful and majestic is this Great Ascetic,

yatra hi nama cadbassa Nagarajassa iddhimato asavisassa ghoravisassa
° since he can overcome this fierce, venomous, poisonous, Draging's

tejasa tejal pariyadayissati,
psychic power with (his own) power,

na tveva ca kho Araha yatha ahan.0 -ti
but he is surdy not a Worthy One like | am.G

"2 This meaning for abhir&pa is attested in Sanskrit, and seems much more appropriate than
handsome, beautifuin the context.

101



The Great Chapter

22. Pafihamau Padihariyad
22: The First Miracle '
(The Dragon-King - Verse)

Nerayjaraya Bhagava Uruvelakassapau jafilam -avoca:
Near the (river) Nerayjara the Gracious One said this to Uruvelakassapa:

RSace te Kassapa agau viharemu ajjudhO aggisarabamha.( ti
BIf it is not troublesome to you, Kassapa, we would live for this moonlight night in the fire
shelter.G

RNa kho me Mahasamada garu phasukamo ca tal nivaremi,
BIt is not troublesome to me, Great Ascetic, but seeking yor comfort | (would) prevent you,

Cadoettha Nagaraja iddhima asaviso ghoraviso so tall ma vihefhesad ti
(For) there is a fierce, venomous, poisonous, DrageKing here, having psychic power- he
should not (be allowed to) harass you!Q

BAppeva mail na vihefheyya iigha tvall Kassapa anujanahi agyagarand. -ti
BIt is all right, he will not harass me, come now, Kassapa, allow me the sacrificial
firehouse.(

BDinnand-ti naill viditva abhato pavisi bhayam -atéto.
Having understood that R(permission is) givend, not dauetl he entered, unafraid.

Disva isiti pavififihati Ahinago dummano padhapasi.
Having seen the Seer enter, the Snakragon, depressed, belched out smoke.

Sumanamanaso adhimano Manussanago pi tattha padhapasi.
With intent and gladdened mind the HumanrDragon dso belched out smoke right there.

Makkhay -ca asahamano Ahinago pavako va pajjali.
Unbearably angry, the SnakeDragon blazed forth like fire.

gathayo paccha pakkhittanear the (river) Nerayjara the Gracious Ongetc. (these) verses
were placed here later
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Tejodhatusu kusalo Manussanago pi tattha pajjali,
Skilled in the fire -element, the HumanDragon also blazed foth right there,

Ubhinnaii sajotibhatanati agyagarau udiccare jafila:
They both burned so brightly that the yogis surveying the sacrificial firehouse, (said):

RAbhirdpo vata bho Mahasamado Nagena vihefihiyatad ti bhadanti.
BThe Great Ascetic is surely inteligent, but he is harassed by the Dragon.(

Atha ratt 'ya accayena, hata Nagassa acciyo honti,
With the passing of the night, the Dragon's flames were destroyed,

Iddhimato pana fihita anekavadda acciyo honti.
But the multi-coloured flames of the One of Psybic Power remained.

Nala atha lohitaka mayjefifiha pataka phalikavadéayo
Then there were blue, red, crimson, yellow, and quartzoloured

Aigarasassa kaye anekavadda acciyo honti.
Multi -coloured flames on the body of Aigirasa’

Pattamhi odahitva, Ahinagali brahmadassa dassesi:
After putting (him) in his bowl, he showed the SnakeDragon to the brahmada, (saying):

BAyal te Kassapa Nago pariyadinno assa tejasa tejo0 ti.
BThis is your Dragon, Kassapa, his psychic power was overcome by (my) power.Q

7 DPPN: a name ayplied to the Buddha several times in the Pifiakas ... Buddhaghosa says that
[3it means emitting rays of various hues from the bodya ... It is, however, wethown that,
according to Vedic tradition, the Gautamas belong to the Aigirasa tribe (see Vedic Index:
Gotama); the word, as applied to the Buddha, therefore, is probably a patronymic, in which
case we have another example of a Kuatriya tribe laying claim to rahmadaGotra.
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Atha kho U ruvelakassapo jafiilo
Then the yogi Uruvelakassapa

Bhagavato imina iddhipafnihariyena abhippasanno Bhagavantail etad -avoca:
convinced by this psychic miracle of the Gracious One, said this to the Gracious One:

Rldheva Mahasamada vihara ahai te dhuvabhatte na.a ti
BLive right here, Great Ascetic, | (will give) a constant supply of food to you.O

Pafihamal Pafihariyal
The First Miracle (is Finished)

Dutiyat Pafihariyal
23: The Second Miracle
(The Four Great Kings)

Atha kho Bhagava Uruvelakassapassa jafilassa assamassa avidare,
Then the Gracious One, not far from the yogi Uruvelakassapa's ashram,

ayyatarasmit vanasadoe vihasi.
dwelt in a certain jungle thicket.

Atha kho Cattaro Maharajano, abhikkantaya rattiya,
Then the Four Great Kings.’® towards the endof the night,

abhikkantavadda kevalakappal vanasaddal obhasetva,
having lit up the whole of that jungle thicket with their surpassing beauty,

yena Bhagava tenupasaikamitisu,
approached the Gracious One,

upasaikamitva Bhagavantail abhivadetva,
and after approaching and worshipping the Gracious One,

catuddisa affihalisu seyyatha pi mahanta aggikkhandha.
they stood at the four directions like a great mass of fire.

Atha kho Uruvelakassapo jafiilo, tassa rattiya accayena,
Then the yogi Uruvelakassapa, with lhe passing of that night,

yena Bhagava tenupasaikami,
approached the Gracious One,

upasaikamitva Bhagavantal etad -avoca:
and after approaching he said this to the Gracious One:

> They live in the lowest of the deva realms directly above the human world, and hve
control over the yakkhas, nagas, kumbha&o6as and gandhabbas.
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RKalo Mahasamada niffihitali bhattal.
BRIt is time, Great Ascetic, the meal § ready.

Ke nu kho te Mahasamada abhikkantaya rattiya,
Who were those, Great Ascetic, towards the end of the night, who,

abhikkantavad6a kevalakappal vanasadoail obhasetva,
having lit up the whole of that jungle thicket with their surpassing beauty,

yena tvall tenupasaikamilisu, upasaikamitva tall abhivadetva,
approached you, and after approaching and worshipping you,

catuddisa afifihalisu seyyatha pi mahanta aggikkhandha?a ti
stood at the four directions like a great mass of fire?Q

BEte kho Kassapa Cattaro Maharajano,
RThose, Kassapa, were the Four Great Kings,

yenahai tenupasaikamiiisu Dhammassavanaya.( ti
who approached me to listen to the Dhamma’f®

Atha kho Uruvelakassapassa jafiilassa etad-ahosi:
Then this occurred to the yogi Uruvelakassapa:

RMahiddhi ko kho Mahasamado mahanubhavo,
BPowerful and majestic is this Great Ascetic,

yatra hi nama Cattaro pi Maharajano upasaikamissanti Dhammassavanaya,
since even the Four Great Kings will approach him to listen to the Dhamma,

na tveva ca kho Araha yatha aha n.0-ti
but he is surely not a Worthy One like | am.Q

Atha kho Bhagava Uruvelakassapassa jafiilassa bhattat bhuyijitva,
Then the Gracious One, having eaten the yogi Uruvelakassapa's food,

tasmill yeva vanasadoe vihasi.
dwelt on in that very jungle thicket.
Dutiyall Pafihariyau
The Second Miracle (is Finished)

78 This is the infinitive -like dative.
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Tatiyat Panihariyal
24: The Third Miracle
(Sakka, the Lord of the Gods)

Atha kho Sakko Devanam -indo, abhikkantaya rattiya,
Then Sakka, the Lord of the Gods,”’ towards the end of the night,

abhikkanta vaddo kevalakappal vanasad6al obhasetva,
having lit up the whole of that jungle thicket with his surpassing beauty,

yena Bhagava tenupasaikami,
approached the Gracious One,

upasaikamitva Bhagavantal abhivadetva, ekam -antal afifihasi
and after approachirg and worshipping the Gracious One, he stood at one side

seyyatha pi maha-aggikkhandho,
like a great mass of fire,

purimahi vaddanibhahi, abhikkantataro ca padatataro ca.
(having colours) more brilliant, and more excellent, than the former colours.

Atha kho Uruvelakassapo jafiilo, tassa rattiya accayena,
Then the yogi Uruvelakassapa, with the passing of that night,

yena Bhagava tenupasaikami,
approached the Gracious One,

upasaikamitva Bhagavantal etad -avoca:
and after approaching he said this to theGracious One:

RKalo Mahasamada nififihitall bhattal.
It is time, Great Ascetic, the meal is ready.

Ko nu kho so Mahasamada abhikkantaya rattiya,
Who was that, Great Ascetic, towards the end of the night, who,

abhikkantavad6o kevalakappal vanasaf6ail obha setva,
having lit up the whole of that jungle thicket with his surpassing beauty,

yena tval tenupasaikami, upasaikamitva tat abhivadetva,
approached you, and after approaching and worshipping you,

ekam-antal afifihasi seyyatha pi maha-aggikkhandho,
stood & one side like a great mass of fire,

purimahi vaddanibhahi, abhikkantataro ca padatataro ca.( ti
(having colours) more brilliant, and more excellent, than the former colours.l

""He lives in the Tavatilisadevaloka the heavenly realm of the thirtythree gods which stands
just above the realm of the Four Great Kings.
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REso kho Kassapa Sakko Devanamindo,
RThat, Kassapa, was Sakka, the Lordfdhe Gods,

yenahal tenupasaikami Dhammassavanaya.(Q ti
who approached me to listen to the Dhamma.(

Atha kho Uruvelakassapassa jafiilassa etad-ahosi:
Then this occurred to the yogi Uruvelakassapa:

RMahiddhiko kho Mahasamado mahanubhavo,
RPowerful and magstic is this Great Ascetic,

yatra hi nama Sakko pi Devanam -indo upasaikamissati Dhammassavanaya,
since even Sakka, the Lord of the Gods, will approach him to listen to the Dhamma,

na tveva ca kho Araha yatha ahan.Q -ti
but he is surely not a Worthy One ike | am.G

Atha kho Bhagava Uruvelakassapassa jafiilassa bhattal bhuyijitva,
Then the Gracious One, having eaten the yogi Uruvelakassapa's food,

tasmil yeva vanasadoée vihasi.
dwelt on in that very jungle thicket.

Tatiyal Pafihariyau
The Third Miracle (is Finished)

Catutthal Padihariyat
25: The Fourth Miracle
(Brahma Sahampati)

Atha kho Brahma Sahampati, abhikkantaya rattiya,
Then Brahma Sahampatt,/® towards the end of the night,

abhikkantavad6o kevalakappal vanasadoail obhasetva,
having lit up the whole of that jungle thicket with his surpassing beauty,

yena Bhagava tenupasaikami, upasaikamitva Bhagavantal abhivadetva,
approached the Gracious One, and after approaching and worshipping the Gracious One,

ekam-antal afifihasi seyyatha pi maha-aggikkhandho,
he stood at one side like a great mass of fire,

purimahi vaddanibhahi, abhikkantataro ca padatataro ca.
(having colours) more brilliant, and more excellent, than the former colours.

Atha kho Uruvelakassapo jafiilo, tassa rattiya accayena,
Then the yogi Uruvelakassapa, with the passing of that night,

178 According to the commentary he was the most senior of the Maha Brahmas, living in one of
the Form Worlds (Rapalokad).
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yena Bhagava tenupasaikami,
approached the Gracious One,

upasaikamitva Bhagavantal etad -avoca:
and after approaching he said this to the Gracious One:

RKalo Mahasamada nififthitall bhattai.
It is time, Great Ascetic, the meal is ready.

Ko nu kho so Mahasamada abhikkantaya rattiya,
Who was that, Great Ascetic who, towards the end of the night,

abhikkantavad6o kevalakappal vanasadoail obhasetva,
having lit up the whole of that jungle thicket with his surpassing beauty,

yena tval tenupasaikami, upasaikamitva tat abhivadetva,
approached you, and after approaching and worshipping you,

ekam-antal afifihasi seyyatha pi maha-aggikkhandho,
stood at one side like a great mass of fire,

purimahi vaddanibhahi, abhikkan tataro ca padatataro ca.( ti
(having colours) more brilliant, and more excellent, than the former colours.u

BEso kho Kassapa Brahma Sahampati,
BThat, Kassapa, was Brahma Sahampati,

yenahal tenupasaikami Dhammassavanaya.( ti
who approached me to listento the Dhamma.(

Atha kho Uruvelakassapassa jafiilassa etad-ahosi:
Then this occurred to the yogi Uruvelakassapa:

RMahiddhiko kho Mahasamado mahanubhavo,
RPowerful and majestic is this Great Ascetic,

yatra hi nama Brahma pi Sahampati upasaikamissati Dhamm assavanaya,
since even Brahma Sahampati will approach him to listen to the Dhamma,

na tveva ca kho Araha yatha ahan.G -ti
but he is surely not a Worthy One like | am.Q

Atha kho Bhagava Uruvelakassapassa jafiillassa bhattat bhuyijitva,
Then the Gracious Onehaving eaten the yogi Uruvelakassapa's food,

tasmil yeva vanasadoée vihasi.
dwelt on in that very jungle thicket.

Catutthall Pafihariyai
The Fourth Miracle (is Finished)
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Paycamaul Pafihariyai
26: The Fifth Miracle
(Mind-Reading)

Tena kho pana samayena Uruvelakassapassa jafilassa mahayayyo paccupafifihito hoti,
Then at that time the yogi Uruvelakassapa had arranged for a great sacrifice,

kevalakappa ca Aigamagadha,
and almost the whole (population) of Aiga and Magadha,

pahatat khadanadyat bhojandyall adaya , abhikkamitukama honti.
having gathered abundant food and drinks, had a desire to attend.

Atha kho Uruvelakassapassa jafiilassa etad-ahosi:
Then this occurred to the yogi Uruvelakassapa:

REtarahi kho me mahayayyo paccupafifihito,
BNow | have arranged fora great sacrifice,

kevalakappa ca Aigamagadha,
and almost the whole (population) of Aiga and Magadha,

pahatal khadandyau bhojandyal adaya, abhikkamissanti.
having gathered abundant food and drinks, will attend.

Sace Mahasamafo mahajanakaye iddhipafihariyal karissati
If the Great Ascetic performs a powerful miracle in the midst of the people

Mahasamadassa labhasakkaro abhivadéhissati,
his gain and honour will increase,

mama labhasakkaro parihayissati.
and my gain and honour will decrease.

Aho nana Mahasamado svatanaya nagaccheyya.( ti
Surely the Great Ascetic should not come on the morrow.(

Atha kho Bhagava, Uruvelakassapassa jafillassa cetasa cetoparivitakkam-ayyaya,
Then the Gracious One, knowing with his mind the reflection that had arisen in tte yogi
Uruvelakassapa's mind,

Uttarakurull gantva, tato pidoapatall aharitva, Anotattadahe paribhuyjitva,
after approaching Northern Kuru, gathering alms from there, and eating them at lake
Anotatta,

tattheva divaviharal akasi.
made his dwelling right there for the day.

Atha kho Uruvelakassapo jafiilo, tassa rattiya accayena,
Then the yogi Uruvelakassapa, with the passing of that night,
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yena Bhagava tenupasaikami,
approached the Gracious One,

upasaikamitva Bhagavantal etad -avoca:
and after approaching, he said this to the Gracious One:

RKalo Mahasamada nififthitall bhattai.
BIt is time, Great Ascetic, the meal is ready.

Kil nu kho Mahasamada hiyyo nagamasi, api ca mayad tall sarama:
Why did you not come yesterday, Great Ascetic, we remembered you, (ithking):

“Kill nu kho Mahasamado nagacchata?' ti
"Why does the Great Ascetic not come?

Khadanayassa ca bhojandyassa ca te pafiviso ihapito.G ti
A portion of the food and drinks was set aside for you.U

BNanu te Kassapa etad-ahosi:
BDidn't this occur to you, Kassapa:

“Etarahi kho me mahayayyo paccupafifihito,
"Now | have arranged for a great sacrifice,

kevalakappa ca Aigamagadha,
and almost the whole (population) of Aiga and Magadha,

pahatal khadanadyau bhojandyal adaya, abhikkamissanti.
having gathered abundant food and drinks, will attend.

Sace Mahasamado mahajanakaye iddhipafihariyat karissati
If the Great Ascetic performs a powerful miracle in the midst of the people

Mahasamadassa labhasakkaro abhivadoéhissati,
his gain and honour will increase,

mama labhasakkaro parihayissati.
and my gain and honour will decrease.

Aho nana Mahasamado svatanaya nagaccheyya'? ti
Surely the Great Ascetic should not come on the morrow'?

So kho ahatl Kassapa tava cetasa cetoparivitakkam -ayyaya,
Then |, Kassapa, kiowing with my mind the reflection that had arisen in your mind,

Uttarakurull gantva, tato pidéapatall aharitva, Anotattadahe paribhuyjitva,
after approaching Northern Kuru, gathering alms from there, and eating them at lake
Anotatta,

tattheva divaviharat  akasin.(-ti
made my dwelling right there for the day.a
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Atha kho Uruvelakassapassa jafiilassa etad-ahosi:
Then this occurred to the yogi Uruvelakassapa:

RMahiddhiko kho Mahasamado mahanubhavo,
BPowerful and majestic is this Great Ascetic,

yatra hi nama cetasa pi cittal pajanissati,
since he can even know (my) mind with (his) mind,

na tveva ca kho Araha yatha ahan.Q -ti
but he is surely not a Worthy One like | am.G

Atha kho Bhagava Uruvelakassapassa jafiillassa bhattat bhuyijitva,
Then the Gracious One, Aving eaten the yogi Uruvelakassapa's food,

tasmill yeva vanasadoe vihasi.
dwelt on in that very jungle thicket.

Paycamai Padihariyal

The Fifth Miracle (is Finished)

[Patisukalapadiihariyad]
[27: The Rag-Robe Miracle]

Tena kho pana samayena Bhagavato pat sukalat uppannat hoti.
Then at that time there was a ragrobe that had arisen to the Gracious One.

Atha kho Bhagavato etad -ahosi:
Then this occurred to the Gracious One:

RKattha nu kho ahat patsukalat dhoveyyan?d -t
BNow where can | wash this ragrobe?0

Atha kho Sakko Devanam -indo,
Then, Sakka, the Lord of the Gods,

Bhagavato cetasa cetoparivitakkam -ayyaya,
knowing with his mind the reflection that had arisen in the Gracious One's mind,

padina pokkharadiu khaditva, Bhagavantai etad -avoca:
having dug alake with his hand, said this to the Gracious One:

Rldha Bhante Bhagava pautsukalati dhovata. @ ti
RMay the Gracious One, venerable Sir, wash the ragbe here.l

Atha kho Bhagavato etad -ahosi:
Then this occurred to the Gracious One:

RKimhi nu kho ahall pati  sukalat parimaddeyyan?d -ti
BNow on what can | beat this ragrobe?0
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Atha kho Sakko Devanam -indo,
Then, Sakka, the Lord of the Gods,

Bhagavato cetasa cetoparivitakkam -ayyaya,
knowing with his mind the reflection that had arisen in the Gracious One's mind,

mabhatit silat upanikkhipi:
set up a great rock, (saying):

Rldha Bhante Bhagava patisukalail parimaddata.a ti
RMay the Gracious One, venerable Sir, beat the ragbe here.l

Atha kho Bhagavato etad -ahosi:
Then this occurred to the Gracious One:

BKimhi nu kho ahat alambitva uttareyyan?d  -ti
RNow having grabbed hold of what can | emerge (from the lake)?0

Atha kho Kakudhe adhivattha devata

Then a god who was living in an Arjuna (tree) "

Bhagavato cetasa cetoparivitakkam -ayyaya, sakhal onamesi:

knowing with his mind the reflection that had arisen in the Gracious One's mind, bent down a
branch, (saying):

Rldha Bhante Bhagava alambitva uttarata.( ti
IMay the Gracious One, venerable Sir, having grabbed hold here emerge (from the lake).l

Atha kho Bhagavato etad-ahosi:
Then this occurred to the Gracious One:

RKimhi nu kho ahat patsukalat vissajjeyyan?d -t
ANow on what can | stretch out this ragrobe (for drying)?a

Atha kho Sakko Devanam -indo,
Then, Sakka, the Lord of the Gods,

Bhagavato cetasa cetoparivitakkam -ayyaya,
knowing with his mind the reflection that had arisen in the Gracious One's mind,

mahatit silat upanikkhipi:
set up a great rock, (saying):

RIdha Bhante Bhagava patisukalau vissajjeta.a ti

IMay the Gracious One, venerable Sir, stretch ouhe rag-robe here.l

Atha kho Uruvelakassapo jafiilo, tassa rattiya accayena,
Then the yogi Uruvelakassapa, with the passing of that night,

" Terminalia arjuna, a medicinal tree of the order Myrtales.
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yena Bhagava tenupasaikami,
approached the Gracious One,

upasaikamitva Bhagavantal etad -avoca:
and after approading, he said this to the Gracious One:

RKalo Mahasamada nififthitall bhattai.
BIt is time, Great Ascetic, the meal is ready.

Kiti nu kho Mahasamada,
Now how is it, Great Ascetic,

nayai pubbe idha pokkharada, sayal idha pokkharada?
this lake was not hereformerly, (and yet) this lake is here?

Na-y-ima sila pubbe upanikkhitta: kenima sila upanikkhitta?
This rock was not set up here formerly: this rock was set up by whom?

Na-y-imassa Kakudhassa pubbe sakha onata, sayail sakha onata?Q ti
This branch of the Arjuna (tree) was not bent down formerly, (and yet) this branch is bent
down (now)?0

Rldha me Kassapa patsukalall uppannall ahosi.
RHere, Kassapa, a ragobe arose to me.

Tassa mayhall Kassapa etad-ahosi:
Then, Kassapa, this occurred to me:

‘Kattha nu kho ahal patsukalalti dhoveyyan?' -ti
"Now where can | wash this ragrobe?'

Atha kho Kassapa Sakko Devanam-indo,
Then, Sakka, the Lord of the Gods, Kassapa,

mama cetasa cetoparivitakkam -ayyaya,
knowing with his mind the reflection that had arisen in my mind,

padina pokkharadiu khaditva, mal etad -avoca:
having dug a lake with his hand, said this to me:

‘ldha Bhante Bhagava patsukalat dhovata,' ti
"May the Gracious One, venerable Sir, wash the ragobe here,’

sayal amanussena padina khata pokkharada.
the lake was dug by the divine being himself with his own hand.
Tassa mayhal Kassapa etad-ahosi:

Then this, Kassapa, occurred to me:

*Kimhi nu kho ahall patsukalall parimaddeyyan?' -t
"Now on what can | beat this ragrobe?'
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Atha kho Kassapa Sakko Devanam-indo,

Then, Sakka, the Lord of the Gods, Kassapa,

mama cetasa cetoparivitakkam -ayyaya, mahatit silati upanikkhipi:
knowing with his mind the reflection that had arisen in my mind, set up a great rock, (saying):

‘Idha Bhante Bhagava palisukalat parimaddatd,' ti
"May the Gracious One, venerable Sir, beat the ragobe here,’'

sayal amanussena nikkhitta sila.
the rock was set up by the divine being himself.

Tassa mayhall Kassapa etad-ahosi:
Then, Kassapa, this occurred to me:

"Kimhi nu kho ahal alambitva uttareyyan — ?'-ti
"Now having grabbed hold of what can | emerge (from the lake)?'

Atha kho Kassapa Kakudhe adhivattha devata,
Then, Kassapa, a god who was living in an Arjuna (tree),

mama cetasa cetoparivitakkam -ayyaya, sakhall onamesi:
knowing with his mind the reflection that had arisen in my mind, bent down a branch,

(saying):

“Idha Bhante Bhagava alambitva uttarata,' ti
"May the Gracious One, venerable Sir, having grabbed hold here emerge (from the lake),’

svayai aharahattho Kakudho.
this Arjuna (tree-spirit) gave a hand himself.
Tassa mayhall Kassapa etad-ahosi:

Then, Kassapa, this occurred to me:

*Kimhi nu kho ahai patsukalai vissajjeyyan?' i
"Now on what can | stretch out this ragrobe (for drying)?'

Atha kho Kassapa Sakko Devanam-indo,
Then, Kassapa, S&a, the Lord of the Gods,

mama cetasa cetoparivitakkam -ayyaya, mahatit silat upanikkhipi:
knowing with his mind the reflection that had arisen in my mind, set up a great rock, (saying):

‘Idha Bhante Bhagava palsukalai vissajjeta," ti
"May the GraciousOne, venerable Sir, stretch out the ragobe here,’

sayal amanussena nikkhitta sila.G ti
the rock was set up by this divine being himself.(

Atha kho Uruvelakassapassa jafiilassa etad-ahosi:
Then this occurred to the yogi Uruvelakassapa:
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RMahiddhiko kho M ahasamado mahanubhavo,
RPowerful and majestic is this Great Ascetic,

yatra hi nama Sakko pi Devanam -indo veyyavaccal karissati,
since even Sakka, the Lord of the Gods, does (him) service,

na tveva ca kho Araha yatha ahan.0 -ti
but he is surely not a Worthy One like | am.Q

Atha kho Bhagava Uruvelakassapassa jafilassa bhattat bhuyjitva,
Then the Gracious One, having eaten the yogi Uruvelakassapa's food,

tasmil yeva vanasadoée vihasi.
dwelt on in that very jungle thicket.

[Jambupanfihariyat]
[28: The RoseApple Miracle]

Atha kho Uruvelakassapo jafiilo, tassa rattiya accayena,
Then the yogi Uruvelakassapa, with the passing of that night,

yena Bhagava tenupasaikami,
approached the Gracious One,

upasaikamitva Bhagavato kalal arocesi:
and after approaching heannounced the time, (saying):

RKalo Mahasamada nififihitall bhattan.Q -ti
BIt is time, Great Ascetic, the meal is ready.(

RGaccha tvai Kassapa ayamahan.(-ti
RYou go ahead, Kassapa, | am coming.Q

Uruvelakassapadl jafiilal uyyojetva,
After sending away the yog Uruvelakassapa,

yaya Jambuya Jambudépo payyayati tato phalaii gahetva,
picking a fruit from the Rose -Apple (tree), (after which) the RoseApple Island is named:*°

pafihamatarall agantva, agyagare nisadi.
and arriving earlier, he sat down in the sacrificial firehouse.

Addasa kho Uruvelakassapo jafiilo Bhagavantat agyagare nisinnad,
The yogi Uruvelakassapa saw the Gracious One sitting in the sacrificial firehouse,

disvana Bhagavantau etad -avoca:
and after seeing (him), he said this to the Gracious One:

%9 This means specifically the RoseéApple tree that grows on Mount Meru in the Himalayas.
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RKatamena tvall Mahasamada maggena agato,
3By what path, Great Ascetic, did you come,

ahall taya pafihamataral pakkanto,
| set out earlier than you,

so tvau pafihamatarat agantva, agyagare nisinno.a ti
(but) you, arriving earlier, are (already) sitting down in the sacrificial firehouse.(

Rldhahat Kassapa tal uyyojetva,
RHere, Kassapa, after sending you away,

yaya Jambuya Jambud&po payyayati tato phalali gahetva,
picking a fruit from the Rose-Apple (tree), (after which) the RoseApple Island is named,

pafiramatarat agantva, agyagare nisinno.
and arriving earlier, | sat down in the sacrificial firehouse.

Idai kho Kassapa jambuphaladl,
This is the RoseApple fruit, Kassapa,

vabddasampannal gandhasampannai rasasampannad,
endowed with (good) colour, scent, andaste,

sace akaikhasi paribhuyja.( ti
if you wish, you can eat (it).Q

RAlall Mahasamada tval yevetau aharasi, tval yevetal paribhuyja.d ti
REnough, Great Ascetic, you surely brought it, you should surely eat it.

Atha kho Uruvelakassapassa jafiilassa etad-ahosi:
Then this occurred to the yogi Uruvelakassapa:

RMahiddhiko kho Mahasamado mahanubhavo,
RPowerful and majestic is this Great Ascetic,

yatra hi nama mau pafihamataral uyyojetva,
since after sending me away earlier,

yaya Jambuya Jambudépo payyayati tato phalai gahetva,
picking a fruit from the Rose -Apple (tree), (after which) the RoseApple Island is named,

pafihamatarall agantva agyagare nisadissati,
and arriving earlier, he can sit down in the sacrificial firehouse,

na tveva ca kho Araha yatha ah an.(-i
but he is surely not a Worthy One like | am.Q

Atha kho Bhagava Uruvelakassapassa jafiilassa bhattat bhuyijitva,
Then the Gracious One, having eaten the yogi Uruvelakassapa's food,

tasmill yeva vanasadde vihasi.
dwelt on in that very jungle thicket.
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[Ambapanihariyad]
[29: The Mango Miracle]

Atha kho Uruvelakassapo jafiilo, tassa rattiya accayena,
Then the yogi Uruvelakassapa, with the passing of that night,

yena Bhagava tenupasaikami,
approached the Gracious One,

upasaikamitva Bhagavato kalal aroc esi:
and after approaching he announced the time, (saying):

RKalo Mahasamada nififihitali bhattan.Q -ti
BIt is time, Great Ascetic, the meal is ready.(

RGaccha tvall Kassapa ayamahan.(-ti
RYou go ahead, Kassapa, | am coming.Q

Uruvelakassapadl jafilal uyyojetv a,
After sending away the yogi Uruvelakassapa,

yaya Jambuya Jambudapo payyayati tassa avidare Ambo tato phalat gahetva,
picking a fruit from a Mango (tree) not far from the Rose -Apple (tree), (after which) the Rose
Apple Island is named,

pafihamataral ag antva, agyagare nisadi.
and arriving earlier, he sat down in the sacrificial firehouse.

Addasa kho Uruvelakassapo jafillo Bhagavantal agyagare nisinnad,
The yogi Uruvelakassapa saw the Gracious One sitting in the sacrificial firehouse,

disvana Bhagavantal etad -avoca:
and after seeing (him), he said this to the Gracious One:

BKatamena tvall Mahasamafa maggena agato,
BBy what path, Great Ascetic, did you come,

ahai taya pafihamatarai pakkanto,
| set out earlier than you,

so tvall pafihamatarat agantva, agy agare nisinno.( ti
(but) you, arriving earlier, are (already) sitting down in the sacrificial firehouse.(

Rldhahati Kassapa tali uyyojetva,
BHere, Kassapa, after sending you away,

yaya Jambuya Jambud&po payyayati tassa avidare Ambo tato phalat gahetva,
picking a fruit from a Mango (tree) not far from the Rose -Apple (tree), (after which) the Rose
Apple Island is named,

pafihamatarall agantva, agyagare nisinno.
and arriving earlier, | sat down in the sacrificial firehouse.
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Idat kho Kassapa Ambaphalad,
This is the Mango fruit, Kassapa,

vaddasampannal gandhasampannai rasasampannad,
endowed with (good) colour, scent, and taste,

sace akaikhasi paribhuyja.q ti
if you wish, you can eat (it).Q

RAlal Mahasamada tval yevetal aharasi, tvall yevetad paribhuyija.a ti
[Enough, Great Ascetic, you surely brought it, you should surely eat it.0

Atha kho Uruvelakassapassa jafilassa etad-ahosi:
Then this occurred to the yogi Uruvelakassapa:

RMahiddhiko kho Mahasamado mahanubhavo,
RPowerful and majestic is this Great Ascetic,

yatra hi nama mau pafihamataral uyyojetva,
since after sending me away earlier,

yaya Jambuya Jambudapo payyayati tassa avidare Ambo tato phalat gahetva,
picking a fruit from a Mango (tree) not far from the Rose -Apple (tree), (after which) the Rose
Apple Island is named,

pafihamataral agantva agyagare nisadissati,
and arriving earlier, he can sit down in the sacrificial firehouse,

na tveva ca kho Araha yatha ahan.0 -ti
but he is surely not a Worthy One like | am.Q

Atha kho Bhagava Uruvelakassapassa jafilassa bhattai bhuyijitva,
Then the Gracious One, having eaten the yogi Uruvelakassapa's food,

tasmil yeva vanasadoée vihasi.
dwelt on in that very jungle thicket.

[@malakipafihariyad]
[30: The Emblic Myrobalan Miracle]

Atha kho Uruvelakassapo jafiilo, tas sa rattiya accayena,
Then the yogi Uruvelakassapa, with the passing of that night,

yena Bhagava tenupasaikami,
approached the Gracious One,

upasaikamitva Bhagavato kalal arocesi:
and after approaching he announced the time, (saying):

RKalo Mahasamada nififihitati bhattan.G -ti
BIt is time, Great Ascetic, the meal is ready.(
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RGaccha tvau Kassapa ayamahan.Q-ti
RYou go ahead, Kassapa, | am coming.G

Uruvelakassapal jafilal uyyojetva,
After sending away the yogi Uruvelakassapa,

yaya Jambuya Jambudapo payyayati tassa avidare amalaka tato phalall gahetva,
picking a fruit from an Emblic Myrobalan (tree) not far from the Rose -Apple (tree), (after
which) the RoseApple Island is hamed,

pafihamataral agantva, agyagare nisadi.
and arriving earlier, he sat down in the sacrificial firehouse.

Addasa kho Uruvelakassapo jafilo Bhagavantali agyagare nisinnadl,
The yogi Uruvelakassapa saw the Gracious One sitting in the sacrificial firehouse,

disvana Bhagavantai etad -avoca:
and after seeing (him), he said this to the Graaus One:

BKatamena tval Mahasamafa maggena agato,
BBy what path, Great Ascetic, did you come,

ahai taya pafihamatarail pakkanto,
| set out earlier than you,

so tvall pafihamatarall agantva, agyagare nisinno.q ti
(but) you, arriving earlier, are (already) sitting down in the sacrificial firehouse.O

Rldhahat Kassapa tali uyyojetva,
BHere, Kassapa, after sending you away,

yaya Jambuya Jambudapo payyayati tassa avidare amalaka tato phalal gahetva,
picking a fruit from an Emblic Myrobalan (tree) not far from th e RoseApple (tree), (after
which) the RoseApple Island is named,

pafihamataral agantva, agyagare nisinno.
and arriving earlier, | sat down in the sacrificial firehouse.

Idai kho Kassapa amalakiphalad,
This is the Emblic Myrobalan fruit, Kassapa,

vadbasampannal gandhasampannat rasasampannad,
endowed with (good) colour, scent, and taste,

sace akaikhasi paribhuyja. (0 ti
if you wish, you can eat (it).Q

RAlat Mahasamada tval yevetau aharasi, tval yevetai paribhuyja.d ti
REnough, Great Ascetic, you surely tought it, you should surely eat it.0

Atha kho Uruvelakassapassa jafiilassa etad-ahosi:
Then this occurred to the yogi Uruvelakassapa:
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RMahiddhiko kho Mahasamado mahanubhavo,
RPowerful and majestic is this Great Ascetic,

yatra hi nama mai pafihamatarati u yyojetva,
since after sending me away eatrlier,

yaya Jambuya Jambudapo payyayati tassa avidare amalaka tato phalat gahetva,
picking a fruit from an Emblic Myrobalan (tree) not far from the Rose -Apple (tree), (after
which) the RoseApple Island is hamed,

pafihamatarall agantva agyagare nisadissati,
and arriving earlier, he can sit down in the sacrificial firehouse,

na tveva ca kho Araha yatha ahan.Q -ti
but he is surely not a Worthy One like | am.Q

Atha kho Bhagava Uruvelakassapassa jafiillassa bhattat bhuyj itva,
Then the Gracious One, having eaten the yogi Uruvelakassapa's food,

tasmill yeva vanasadoe vihasi.
dwelt on in that very jungle thicket.

[Haratakipanihariyady]
[31: The Yellow Myrobalan Miracle]

Atha kho Uruvelakassapo jafiilo, tassa rattiya accayen a,
Then the yogi Uruvelakassapa, with the passing of that night,

yena Bhagava tenupasaikami,
approached the Gracious One,

upasaikamitva Bhagavato kalal arocesi:
and after approaching he announced the time, (saying):

RKalo Mahasamada nififhitall bhattan.d -ti
BIt is time, Great Ascetic, the meal is ready.(

RGaccha tvai Kassapa ayamahan.(-ti
BYou go ahead, Kassapa, | am coming.Q

Uruvelakassapau jafiilal uyyojetva,
After sending away the yogi Uruvelakassapa,

yaya Jambuya Jambudapo payyayati tassa avidare Ha rataka tato phalat gahetva,
picking a fruit from a Yellow Myrobalan (tree) not far from the Rose -Apple (tree), (after
which) the RoseApple Island is named,

pafihamatarali agantva, agyagare nisadi.
and arriving earlier, he sat down in the sacrificial fire house.
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Addasa kho Uruvelakassapo jafillo Bhagavantall agyagare nisinnad,
The yogi Uruvelakassapa saw the Gracious One sitting in the sacrificial firehouse,

disvana Bhagavantal etad -avoca:
and after seeing (him), he said this to the Gracious One:

RKatamena tvai Mahasamada maggena agato,
BBy what path, Great Ascetic, did you come,

ahall taya pafihamataral pakkanto,
| set out earlier than you,

so tvau pafihamatarat agantva, agyagare nisinno.a ti
(but) you, arriving earlier, are (already) sitting down in the sacrificial firehouse.(

Rldhahat Kassapa tal uyyojetva,
RHere, Kassapa, after sending you away,

yaya Jambuya Jambudapo payyayati tassa avidare Harétaka tato phalal gahetva,
picking a fruit from a Yellow Myrobalan (tree) not far from the Rose -Apple (tree), (after
which) the RoseApple Island is hamed,

pafihamatarali agantva, agyagare nisinno.
and arriving earlier, | sat down in the sacrificial firehouse.

Idal kho Kassapa Harétakiphalad,
This is the Yellow Myrobalan fruit, Kassapa,

vabddasampannal gandha sampannail rasasampannadl,
endowed with (good) colour, scent, and taste,

sace akaikhasi paribhuyja.( ti

if you wish, you can eat (it).Q

RAlall Mahasamada tval yevetau aharasi, tval yevetal paribhuyja.d ti
BEnough, Great Ascetic, you surely brought it, youtsould surely eat it.Q

Atha kho Uruvelakassapassa jafiilassa etad-ahosi:
Then this occurred to the yogi Uruvelakassapa:

RMahiddhiko kho Mahasamado mahanubhavo,
RBPowerful and majestic is this Great Ascetic,

yatra hi nama mat pafihamatarai uyyojetva,
sinceafter sending me away earlier,

yaya Jambuya Jambud&po payyayati tassa avidare Harataka tato phalat gahetva,
picking a fruit from a Yellow Myrobalan (tree) not far from the Rose -Apple (tree), (after
which) the RoseApple Island is named,

pafihamatarali aga ntva agyagare nisadissati,
and arriving earlier, he can sit down in the sacrificial firehouse,
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na tveva ca kho Araha yatha ahan.G -ti
but he is surely not a Worthy One like | am.G

Atha kho Bhagava Uruvelakassapassa jafilassa bhattat bhuyjitva,
Then the Gracious One, having eaten the yogi Uruvelakassapa's food,

tasmil yeva vanasadoée vihasi.
dwelt on in that very jungle thicket.

[Paricchattakapupphapanihariya]
[32: The Coral Tree Flower Miracle]

Atha kho Uruvelakassapo jafilo, tassa rattiya accayena,
Then the yogi Uruvelakassapa, with the passing of that night,

yena Bhagava tenupasaikami,
approached the Gracious One,

upasaikamitva Bhagavato kalal arocesi:
and after approaching he announced the time, (saying):

RKalo Mahasamada nififihitall bhattan.Q -ti
BIt is time, Great Ascetic, the meal is ready.(

BGaccha tvall Kassapa ayamahan.(Q-ti
RYou go ahead, Kassapa, | am coming.Q

Uruvelakassapad jafiilali uyyojetva,
After sending away the yogi Uruvelakassapa,

Tavatilisali gantva, Paricchattakapupphai gahetva,
going to the Tavatilisa (Heaven), picking a Coral tree flower,

pafihamataral agantva, agyagare nisadi.
and arriving earlier, he sat down in the sacrificial firehouse.

Addasa kho Uruvelakassapo jafillo Bhagavantal agyagare nisinnad,
The yogi Uruvelakassapa sa the Gracious One sitting in the sacrificial firehouse,

disvana Bhagavantau etad -avoca:
and after seeing (him), he said this to the Gracious One:

RKatamena tvai Mahasamada maggena agato,
BBy what path, Great Ascetic, did you come,

ahai taya pafihamatar at pakkanto,
| set out earlier than you,

so tvall pafthamatarat agantva, agyagare nisinno.( ti
(but) you, arriving earlier, are (already) sitting down in the sacrificial firehouse.(
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Rldhahal Kassapa tau uyyojetva,
RHere, Kassapa, after sending you away,

Tavatilisall gantva Paricchattakapupphai gahetva,
going to the Tavatilisa (Heaven), picking a Coral tree flower,

pafihamatarall agantva, agyagare nisinno.
and arriving earlier, | sat down in the sacrificial firehouse.

Idal kho Kassapa Paricchattakapupphad,
This is the Coral tree flower, Kassapa,

vabddasampannal gandhasampannaul,
endowed with (good) colour and scent,

sace akaikhasi, gadha.a ti
if you wish, you can take (it).0

RAlal Mahasamada tval yeva tal arahasi, tvall yeva tal gadhad ti
BEnough, Great Asctc, you surely brought it, you should surely take it.(

Atha kho Uruvelakassapassa jafilassa etad-ahosi:
Then this occurred to the yogi Uruvelakassapa:

RMahiddhiko kho Mahasamado mahanubhavo,
BPowerful and majestic is this Great Ascetic,

yatra hi nama m au pafihamataral uyyojetva,
since after sending me away earlier,

Tavatilisall gantva Paricchattakapupphai gahetva,
going to the Tavatilisa (Heaven), picking a Coral tree flower,

pafihamatarali agantva agyagare nisadissati,
and arriving earlier, he can sit down in the sacrificial firehouse,

na tveva ca kho Araha yatha ahan.Q -ti
but he is surely not a Worthy One like | am.#®

[Aggipaiihariyani]
[33: The Sacred Fire Miracles]

Tena kho pana samayena te jafila agga paricaritukama
Then at that time those yogis wo wanted to tend the sacred fires

na sakkonti kafifihani phaletud.
were not able to chop the firewood.

81 The follow -up phrase which in the preceding accounts appears at this location, to the effect
that the Gracious One, having eaten Kassapa's food, dwelt on in the jungle thicket, is missing
from here on.
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Atha kho tesal jafiilanat etad -ahosi:
Then this occurred to those yogis:

BNissatisayal kho Mahasamadassa iddhanubhavo
BNo doubt it is because of the Geat Ascetic's psychic power

yatha mayal na sakkoma kafifihani phaletun.d -ti
that we are not able to chop the firewood.(

Atha kho Bhagava Uruvelakassapadi jafilal etad -avoca:
Then the Gracious One said this to the yogi Uruvelakassapa:

RPhaliyantu Kassapa kafifihana.a ti
RLet the firewood be chopped® Kassapa.i

RPhaliyantu Mahasamada,( ti
BLet it be chopped, Great Ascetic,l

sakid-eva payca kaffihasatani phaliyitisu.
and more than five hundred pieces of firewood were chopped.

Atha kho Uruvelakassapassa jafilassa etad-ahosi:
Then this occurred to the yogi Uruvelakassapa:

RMahiddhiko kho Mahasamado mahanubhavo,
BPowerful and majestic is this Great Ascetic,

yatra hi nama kafifihani pi phaliyissanti,
since (on his say so) firewood can be chopped,

na tveva ca kho Araha yatha ahan.G-ti
but he is surely not a Worthy One like | am.Q

* * %

Tena kho pana samayena te jafila agga paricaritukama
Then at that time those yogis who wanted to tend the sacred fires

na sakkonti agga ujjaletud.
were not able to light the fires.

Atha kho tesal jafiilanat etad -ahosi:
Then this occurred to those yogis:

BNissailisayal kho Mahasamadassa iddhanubhavo
ANo doubt it is because of the Great Ascetic's psychic power

yatha mayal na sakkoma agga ujjaletun.d -ti
that we are not able to light the sacred fires.(

'%2 From the verb phaliyati, passive ofphaleti, unnoticed in PED.
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Atha kho Bhagava Uruvelakassapau jafiilal etad -avoca:
Then the Gracious One said this to the yogi Uruvelakassapa:

RUjjaliyantu Kassapa agga.( ti
BLet the sacred fires be lit, Kassapa.Q

RUjjaliyantu Mahasamada, ti
RLet them be lit, Great Ascetic,(

sakid-eva payca aggisatani ujjaliisu.
and more than five hundred sacred fires were lit.

Atha kho Uruvelakassapassa jafilassa etad-ahosi:
Then this occurred to the yogi Uruvelakassapa:

RMahiddhiko kho Mahasamado mahanubhavo,
RPowerful andmajestic is this Great Ascetic,

yatra hi nama agga pi ujjaliyissanti,
since (on his say so) sacred fires can be lit,

na tveva ca kho Araha yatha ahan.0 -ti
but he is surely not a Worthy One like | am.G

* * %

Tena kho pana samayena te jafila agga paricaitva,
Then at that time those yogis, after tending the sacred fires,

na sakkonti agga vijjhapetud.
were not able to put the sacred fires out.

Atha kho tesal jafilanal etad -ahosi:
Then this occurred to those yogis:

BNissalisayall kho Mahasamadassa iddha nubhavo
3No doubt it is because of the Great Ascetic's psychic power

yatha mayal na sakkoma agga vijjhapetun.d -ti
that we are not able to put out the sacred fires.(

Atha kho Bhagava Uruvelakassapat jafilal etad -avoca:
Then the Gracious One said this tdhe yogi Uruvelakassapa:

RVijjhayantu Kassapa agga.a ti
BLet the sacred fires be put out, Kassapa.l

RVijjhayantu Mahasamada,( ti
BLet them be put out, Great Ascetic,l

sakid-eva payca aggisatani vijjhayilsu.
and more than five hundred sacred fires wereput out.
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Atha kho Uruvelakassapassa jafilassa etad-ahosi:
Then this occurred to the yogi Uruvelakassapa:

RMahiddhiko kho Mahasamado mahanubhavo,
BPowerful and majestic is this Great Ascetic,

yatra hi nama agga pi vijjhayissanti,
since (on his say so) saed fires can be put out,

na tveva ca kho Araha yatha ahan.Q -ti
but he is surely not a Worthy One like | am.Q

[Mandamukhipadihariyad]
[34: The Coal-Pan Miracle]

Tena kho pana samayena te jafila,
Then at that time those yogis,

satasu Hemantikasu rattasu antarafifihakasu himapatasamaye,

in the cold Winter nights, in between “the eights'!®® at the time of the snowfall,

najja Nerayjaraya, ummujjanti pi nimujjanti pi,
in the river Nerayjara, were plunging in, and plunging out,

ummuijjanimujjam -pi karonti.
were plunging in and out.

Atha kho Bhagava paycamattani mandamukhisatani abhinimmini,

Then the Gracious One created about five hundred coglans'®

yattha te jafiila uttaritva visibbesud.
where those yogis, after emerging, warmed (themselves).

Atha kho tesal jafilanat etad -ahosi:
Then this occurred to those yogis:

BNissailisayal kho Mahasamadassa iddhanubhavo
3No doubt it is because of the Great Ascetic's psychic power

yatha-y-ima mandamukhiyo nimmita.d ti
that these coalpans were created.(

'8 There is a partial parallel to this section at Udana 1.9, from my translation of which the
following note is taken: Rthe eights(affihaKarefers to the eighth day after 3 of the Full
Moons in Hemanta, i.e. at the coldest time of the year, atvhich times there were festivals
when the brahmadas worshipped their ancestors (see SERfiakp Antaraffihakéherefore
means between these times. See BHSD, sauiiakaatri (on Lalitavistara 251.6) and CPD s.v.
atthaka, antarafinhakalhe Commentary sag that afifihakaneans the last four days inMagha
and the first four in Phaggudag in the season ofSisira, which shows an unexpected ignorance
of brahmadical festivals, and is certainly wrongQ.

184 Comm: mandamukhiyoti aggibhajanani vuccanti
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Atha kho Uruvelakassapassa jafiilassa etadahosi:
Then this occurred to the yogi Uruvelakassapa:

RMahiddhiko kho Mahasamado mahanubhavo,
BPowerful and majestic is this Great Ascetic,

yatra hi nama tava baha mandamukhiyo pi abhinimminissati,
since he can create sonany coalpans for them,

na tveva ca kho Araha yatha ahan.Q -ti
but he is surely not a Worthy One like | am.G

[Bhamipadihariyad]
[35: The Island Miracle]

Tena kho pana samayena maha-akalamegho pavassi,
Then at that time a great cloud poured down out ofseason,

maha-udakavahako sayjayi,
and a great flood-water arose,

yasmil padese Bhagava viharati so padeso udakena otthafio hoti.
and in that area where the Gracious One was living the (whole) place became submerged with
water.

Atha kho Bhagavato etad -ahosi:
Then this occurred to the Gracious One:

RYan-nanahai samanta udakat ussadetva,
BNow what if I, having risen above the water on all sides,

majjhe reduhataya bhamiya caikameyyan 20 ti
were to walk (on an island) in the middle on dusty ground?0

Atha kho Bhagava samanta udakal ussadetva,
Then the Gracious One, having risen above the water on all sides,

majjhe reduhataya bhamiya caikami.
walked (on an island) in the middle of dusty ground.

Atha kho Uruvelakassapo jafiilo:
Then the yogi Uruvelakassapdthinking):

"Ma heva kho Mahasamado udakena vuého ahosa.' ti
"May the Great Ascetic not be carried away by water.'

navaya sambahulehi jafilehi saddhit
with a boat and a great many yogis

yasmil padese Bhagava viharati tali padesat agamasi.
went to that place in the area where the Gracious One was living.
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Addasa kho Uruvelakassapo jafiilo Bhagavantaul, samanta udakai ussadetva,
The yogi Uruvelakassapa saw that the Gracious One, having risen above the water on all sides,

majjhe reduhataya bhamiya caikamanta (,
was walking (on an island) in the middle of dusty ground,

disvana Bhagavantal etad -avoca:
and after seeing (it), he said this to the Gracious One:

Rldha nu tvai Mahasamada?a ti
RAre you here, Great Ascetic?l

RAyam-aham-asmi Kassapa,( ti
Bltis I, Kassapa,O

Bhagava vehasal abbhuggantva, navaya paccufifihasi.
and after rising up into the sky, he reappeared in the boat.

Atha kho Uruvelakassapassa jafiilassa etad-ahosi:
Then this occurred to the yogi Uruvelakassapa:

RMahiddhiko kho Mahasamado mahanubh avo,
RPowerful and majestic is this Great Ascetic,

yatra hi nama udakai pi na pavahissati,
since even the water cannot carry him away,

na tveva ca kho Araha yatha ahan.0 -ti
but he is surely not a Worthy One like | am.O

[Uruvelakassapayogupasampada]
[36: The Ordination of Kassapa and his Followers]

Atha kho Bhagavato etad -ahosi:
Then this occurred to the Gracious One:

RCirall pi kho imassa moghapurisassa evau bhavissati:
RFor a long time this will occur to that foolish fellow:

“Mahiddhiko kho Mahasamad o mahanubhavo,
"Powerful and majestic is this Great Ascetic,

na tveva ca kho Araha yatha ahan." -ti
but he is surely not a Worthy One like | am.’

Yan-nanahat imad jafilat sativejeyyan?Q ti
Now what if | were to cause spiritual anxiety to this yogi?Q

Atha kho Bhagava Uruvelakassapad jafiilaii etad -avoca:
Then the Gracious One said this to the yogi Uruvelakassapa
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RNeva kho tvai Kassapa Araha.
RYou are certainly not a Worthy One, Kassapa.

Na pi Arahattamaggat va samapanno.
Nor have you entered the path toworthiness.

Sapi te pafipada natthi yaya tvat Araha va assasi,
This practice of yours is not one whereby you could be a Worthy One,

Arahattamaggal va samapanno.q i
or one who has entered the path to Worthiness.a

Atha kho Uruvelakassapo jafiilo Bhagavato padesu sirasa nipatitva,
Then the yogi Uruvelakassapa, having fallen with his head at the Gracious One's feet,

Bhagavantal etad -avoca:
said this to the Gracious One:

BLabheyyamahall Bhante Bhagavato santike pabbajjai
BMay | receive the goingforth, venerable Sir, in the presence of the Gracious One,

labheyyami upasampadan.G-ti
may | receive the full ordination.d

BTval khosi Kassapa paycannal jafilasatanad,
° 3But you Kassapa, are the leader,

nayako vinayako aggo pamukho pamokkho.
guide, chief, director and instructor of five hundred yogis,

te pi tava apalokehi yatha te mayyissanti tatha karissanta.d ti
you should them give permission and they can do whatever they are thinking.l

Atha kho Uruvelakassapo jafiilo yena te jafiila tenupasaikami,
Then the yogi Uruvelakassapa approached those yogis,

upasaikamitva te jafile etad -avoca:
and after approaching he said this to those yogis:

Rlcchamahal bho Mahasamade brahmacariyat caritud,
31 wish to live the spiritual life under the Great Ascetic,

yatha bhavanto mayyanti tatha karonta.( ti
you, dear friends, can do whatever you are thinking.G

BCirapafiika mayat bho Mahasamade abhippasanna,
[They replied:] RFor a long time, friend, we have had confidence in the Great Ascetic,

sace bhavall Mahasamade brahmacariy au carissati,
if you, friend, will live the spiritual life under the Great Ascetic,

sabbe va mayall Mahasamade brahmacariyail carissama.d ti
all of us will live the spiritual life under the Great Ascetic.l
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Atha kho te jafiila, kesamissau jafiamissadl,
° Then those yogis, after throwing their hair,'® locks,

kharikdjamissall aggihuttamissail udake pavahetva,
pole and basket and sacred fire equipment into the water,

yena Bhagava tenupasaikamitisu,
approached the Gracious One,

upasaikamitva Bhagavato padesu sirasa nipatitva,
and after approaching and falling with their heads at the feet of the Gracious One,

Bhagavantal etad -avocudl:
they said this to the Gracious One:

BLabheyyama mayat Bhante Bhagavato santike pabbajjad,
AMay we receive the goingforth, venerable Sir, in the presence of the Gracious One,

labheyyama upasampadan. (i
may we receive the full ordination.Q

REtha bhikkhavo( ti Bhagava avoca Rsvakkhato Dhammo,
RCome, monks,U said the Gracious One, Rthe Dhamma has beenpaiiclaimed,

caratha brahmacar iyai samma dukkhassa antakiriyaya. ti
live the spiritual life for the complete ending of suffering.l

Sa va tesall ayasmantanal upasampada ahosi.
That was these venerable ones' full ordination.

[Atirekayogupasampada]
[37: The Ordination of the Other Yogi s]

Addasa kho Nadéakassapo jafiilo kesamissa jafiamissad,
The yogi Nadakassapa saw the hair, locks,

kharikajamissai aggihuttamissai udake vuyhamane,
pole and basket and sacred fire equipment floating in the water,

disvanassa etadahosi:
and after seeing(them), this occurred to him:

FMa heva me bhatuno upasaggo ahosa,a ti
BLet there be no danger for my brothers,0

Jafile pahesi: BGacchatha me bhataral janatha,d ti
and he sent yogis, (saying): RGo and find out about my brothers,(

1% Lit: mixing their hair, mixing their locks, etc. in the water, which sounds odd, even in Pagi.
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samay-ca tahi jafilasaehi saddhili yenayasma Uruvelakassapo tenupasaikami,
and he together with three hundred yogis approached the venerable Uruvelakassapa,

upasaikamitva ayasmantall Uruvelakassapal etad -avoca:
and after approaching he said this to the venerable Uruvelakassapa

Bldal nu kho Kassapa seyyan?d-ti
BIs this better, Kassapa?(

Bamavuso idal seyyanQ-ti
RYes, friend, this is better. G

Atha kho te jafiila, kesamissau jafiamissadl,
° Then those yogis, after throwing their hair, locks,

kharikadjamissall aggihuttamissail udak e pavahetva,
pole and basket and sacred fire equipment into the water,

yena Bhagava tenupasaikamitsu,
approached the Gracious One,

upasaikamitva Bhagavato padesu sirasa nipatitva,
and after approaching and falling with their heads at the feet of the Gracious One,

Bhagavantal etad -avocudl:
they said this to the Gracious One:

BLabheyyama mayat Bhante Bhagavato santike pabbajjad,
AMay we receive the goingforth, venerable Sir, in the presence of the Gracious One,

labheyyama upasampadan. (i
may we receivethe full ordination.(

REtha bhikkhavo( ti Bhagava avoca 3svakkhato Dhammo,
RCome, monks,U said the Gracious One, Rthe Dhamma has beenpaiiclaimed,

caratha brahmacariyati samma dukkhassa antakiriyaya.Q fi
live the spiritual life for the complete endin g of suffering.l

Sa va tesall ayasmantanat upasampada ahosi.
That was these venerable ones' full ordination.
Addasa kho Gayakassapo jafilo kesamissal jafiamissai

The yogi Gayakassapa saw the hair, locks,

kharikajamissal aggihuttamissail udake vuyhamane,
pole and basket and sacred fire equipment floating in the water,

disvanassa etadahosi:
and after seeing (them), this occurred to him:
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RMa heva me bhatanai upasaggo ahosa, i ti
BLet there be no danger for my brothers,l

Jafiile pahesi: RGacchatha me bhatao janatha, ti
and he sent yogis, (saying): BGo and find out about my brothers,(

samay-ca dvahi jafilasatehi saddhil yenayasma Uruvelakassapo tenupasaikami,
and he together with two hundred yogis approached the venerable Uruvelakassapa,

upasaikamitva ayasmantal Uruvelakassapal etad -avoca:
and after approaching he said this to the venerable Uruvelakassapa:

Bldal nu kho Kassapa seyyan?d-ti
BIs this better, Kassapa?(

Bamavuso idal seyyanQ-ti
RYes, friend, this is better.

Atha kho te jafiila, kesamissal jafiamissad,
° Then those yogis, after throwing their hair, locks,

kharikajamissail aggihuttamissai udake pavahetva,
pole and basket and sacred fire equipment into the water,

yena Bhagava tenupasaikamitsu,
approached the Gracious One,

upasaikamitva Bha gavato padesu sirasa nipatitva,
and after approaching and falling with their heads at the feet of the Gracious One,

Bhagavantal etad -avocudl:
they said this to the Gracious One:

RLabheyyama mayat Bhante Bhagavato santike pabbajjad,
AMay we receive the gong-forth, venerable Sir, in the presence of the Gracious One,

labheyyama upasampadan. (i
may we receive the full ordination.d

REtha bhikkhavo( ti Bhagava avoca Rsvakkhato Dhammo,
RCome, monks,( said the Gracious One, Rthe Dhamma has beenipediclaimed,

caratha brahmacariyall samma dukkhassa antakiriyaya.a ti
live the spiritual life for the complete ending of suffering.l

Sa va tesall ayasmantanat upasampada ahosi.
That was these venerable ones' full ordination.
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Bhagavato adhifiihanena payca kafifihasatai
Through'®® the Gracious One's determining five hundred pieces of firewood

na phaliyitisu phaliyitsu,

that were not chopped were chopped,
agga na ujjalitisu ujjalitisu,

fires that were not lit were lit,

na vijjhayitsu vijjhayidsu,

that were not put out were put out,

payca mandamukhisatani abhinimmini.
(and) five hundred coalpans were created.

Etena nayena adbhubdbhapafiihariyasahassani honti.
In this way there were three and a half thousand miracles.

adittapariyayau
38: The Instruction About Burning

Atha kho Bhagava Uruvelayal yathabhirantal viharitva,
Then the Gracious One, having dwelt at Uruvela for as long as he liked,

yena Gayasasau tena carikal pakkami,
left on walking tour for Gaya's Head,

mahata Bhikkhusaighena saddhil,
together with a great Community of monks,

bhikkhusahassena sabbeheva puradajafiilehi.
with a thousand monks all of whom were formerly yogis.

Tatra sudall Bhagava Gayayal viharati,
There the Gracious One dwelt near Gaya,

Gayasase saddhiu bhikkhusahassena.
on Gaya's Head taether with a thousand monks.

Tatra kho Bhagava bhikkha amantesi:
There the Gracious One addressed the monks, (saying):

RSabbal bhikkhave adittad.
BAll is burning, monks.

Kiy -ca bhikkhave sabbat adittali?
What all is burning, monks?

% These lines seem to be misplaced and really should appear earlier in the story after the
events they refer to.
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Cakkhui bhikkhave a dittati, rapa aditta,
The eye is burning, monks, forms are burning®’

cakkhuviyyadaul adittall, cakkhusamphasso aditto,
eye-consciousness is burning, eyeontact is burning,

yam-pidall cakkhusamphassapaccaya uppajjati vedayitad,
and whatever feeling arises dpendent on eyecontact,

sukhai va dukkhal va adukkhamasukhai va, tam  -pi adittad.
whether pleasant, unpleasant, or neitheunpleasantnor-pleasant, that also is burning.

Kena adittail?
With what is it burning?

Ragaggina dosaggina mohaggina adittad.
Itis burning with the fire of passion, with the fire of hatred, with the fire of delusion.

Jatiya jaraya maradena,
° It is burning with birth, with old age and death,

sokehi paridevehi dukkhehi domanassehi upayasehi adittan -ti vadami.
with griefs, with lamentations, with pains, with sorrows, and with despairs, | say.
Sotail adittall, sadda aditta,

The ear is burning, sounds are burning,

sotaviyyadai adittati, sotasamphasso aditto,
ear-consciousness is burning, eagsontact is burning,

yam-pidall sotasamphassapaccaya uppajjati vedayitad,
and whatever feeling arises dependent on earontact,

sukhai va dukkhat va adukkhamasukhat va, tam  -pi adittad.
whether pleasant, unpleasant, or neitheunpleasantnor-pleasant, that also is burning.

Kena adittati?
With what is it burning?

Ragaggina dosaggina mohaggina adittad.
It is burning with the fire of passion, with the fire of hatred, with the fire of delusion.

Jatiya jaraya maradena,
° It is burning with birth, with old age and death,

sokehi paridevehi dukkhehi domanas sehi upayasehi adittan-ti vadami.
with griefs, with lamentations, with pains, with sorrows, and with despairs, | say.

8" The analysis that follows here is of the internal and extenal sensespheres @yatanan)
skilfully applied to the fire -worshippers, showing what is really burning, and what it is
burning with.
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Ghanai adittat, gandha aditta,
The nose is burning, scents are burning,

ghanaviyyadau adittal, ghanasamphasso aditto,
noseconsciousnesis burning, nosecontact is burning,

yam-pidall ghanasamphassapaccaya uppajjati vedayitad,
and whatever feeling arises dependent on nossontact,

sukhai va dukkhal va adukkhamasukhai va, tam  -pi adittad.
whether pleasant, unpleasant, or neitheunpleasam-nor-pleasant, that also is burning.

Kena adittaii?
With what is it burning?

Ragaggina dosaggina mohaggina adittad.
It is burning with the fire of passion, with the fire of hatred, with the fire of delusion.

Jatiya jaraya maradena,
It is burning with birth, with old age and death,

sokehi paridevehi dukkhehi domanassehi upayasehi adittan -ti vadami.

with griefs, with lamentations, with pains, with sorrows, and with despairs, | say.
Jivha aditta, rasa aditta,

The tongue is burning, tastes are burning,

jivhaviyyadal adittal, jivhasamphasso aditto,
tongue-consciousness is burning, tongueontact is burning,

yam-pidal jivhasamphassapaccaya uppajjati vedayitad,
and whatever feeling arises dependent on tongueontact,

sukhai va dukkhat va adukkhamasukhat  va, tam-pi adittad.
whether pleasant, unpleasant, or neitheunpleasantnor-pleasant, that also is burning.

Kena adittati?
With what is it burning?

Ragaggina dosaggina mohaggina adittad.
It is burning with the fire of passion, with the fire of hatred, wi th the fire of delusion.

Jatiya jaraya maradena,
° It is burning with birth, with old age and death,

sokehi paridevehi dukkhehi domanassehi upayasehi adittan -ti vadami.
with griefs, with lamentations, with pains, with sorrows, and with despairs, | say.
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Kayo aditto, phofifihabba aditta,
The body is burning, tangibles are burning,

kayaviyyabal adittall, kayasamphasso aditto,
body-consciousness is burning, bodgontact is burning,

yam-pidall kayasamphassapaccaya uppajjati vedayitad,
and whatever feeling alises dependent on bodygontact,

sukhai va dukkhal va adukkhamasukhai va, tam  -pi adittad.
whether pleasant, unpleasant, or neitheunpleasantnor-pleasant, that also is burning.

Kena adittaii?
With what is it burning?

Ragaggina dosaggina mohaggina adittad .
It is burning with the fire of passion, with the fire of hatred, with the fire of delusion.

Jatiya jaraya maradena,
° It is burning with birth, with old age and death,

sokehi paridevehi dukkhehi domanassehi upayasehi adittan -ti vadami.
with griefs, wi th lamentations, with pains, with sorrows, and with despairs, | say.
Mano aditto, dhamma aditta,

The mind is burning, thoughts are burning,

manoviyyadaul adittali, manosamphasso aditto,
mind-consciousness is burning, mindontact is burning,

yam-pidali ma nosamphassapaccaya uppajjati vedayitadl,
and whatever feeling arises dependent on mindontact,

sukhai va dukkhat va adukkhamasukhat va, tam  -pi adittad.
whether pleasant, unpleasant, or neitheunpleasantnor-pleasant, that also is burning.

Kena adittati?
With what is it burning?

Ragaggina dosaggina mohaggina adittad.
It is burning with the fire of passion, with the fire of hatred, with the fire of delusion.

Jatiya jaraya maradena,
° It is burning with birth, with old age and death,

sokehi paridevehi duk khehi domanassehi upayasehi adittan-ti vadami.
with griefs, with lamentations, with pains, with sorrows, and with despairs, | say.
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Evau passau bhikkhave sutava Ariyasavako
Seeing this, monks, the learned Noble disciple

cakkhusmil pi nibbindati, rdpesu  pi nibbindati,
grows weary of the eye, grows weary of forms,

cakkhuviyyade pi nibbindati, cakkhusamphasse pi nibbindati,
grows weary of eyeconsciousness, grows weary of eyeontact,

yam-pidal cakkhusamphassapaccaya uppajjati vedayitad,
and whateverfeeling that arises dependent on eyeontact,

sukhat va dukkhat va adukkhamasukhat va, tasmiu pi nibbindati.
whether pleasant, unpleasant, or neitheunpleasantnor-pleasant, he also grows weary of that.
Sotasmiu pi nibbindati, saddesu pi nibbindati,

He grows weary of the ear, grows weary of sounds,

sotaviyyade pi nibbindati, sotasamphasse pi nibbindati,
grows weary of earconsciousness, grows weary of earontact,

yam-pidall sotasamphassapaccaya uppajjati vedayitad,
and whatever feeling that arisesdependent on eafcontact,

sukhal va dukkhall va adukkhamasukhal va, tasmil pi nibbindati.
whether pleasant, unpleasant, or neitheunpleasantnor-pleasant, he also grows weary of that.
Ghanasmit pi nibbindati, gandhesu pi nibbindati,

He grows weary of the nose, grows weary of scents,

ghanaviyyade pi nibbindati, gh anasamphasse pi nibbindati,
grows weary of noseconsciousness, grows weary of nossntact,

yam-pidall gh anasamphassapaccaya uppajjati vedayitad,
and whatever feeling that arises dependent onosecontact,

sukhat va dukkhat va adukkhamasukhat va, tasmiu pi nibbindati.

whether pleasant, unpleasant, or neitheunpleasantnor-pleasant, he also grows weary of that.
Jivhaya pi nibbindati, rasesu pi nibbindati,

He grows weary of the tongue, grove weary of tastes,

jivhaviyyade pi nibbindati, jivhasamphasse pi nibbindati,
grows weary of tongueconsciousness, grows weary of tongueontact,

yam-pidal jivhasamphassapaccaya uppajjati vedayitad,
and whatever feeling that arises dependent on tongdeontact,
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