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PREFACE

In preparing this text and translation for publication I have divided it into a number of versions. In
the Buddhist Texts and Studies section will be found the Pali text together with the variant readings.
This is a more technical work dealing with the establishment of the text, and considers the text from
the point of view of it’s grammar, prosody, and how the material has been collected.

In the Texts and Translations section I present the full text and translation with annotations which
help to explain matters that may not be clear from the text itself. I have therefore translated sections
from the Commentary, added notes on the history and geography, and explained points of doctrine
whenever it seemed necessary.

In the English section there is the translation only, with somewhat less notes than in the Text and
Translations section, which is intended for the casual reader who wants a reliable translation but is
not interested in the technical matters concerning the original text itself.

I am very grateful to Dhammacari Chittapala for reading through the translation and making many
valuable corrections and suggestions for improvement, his knowledge of Pali and the teaching, and
his willingness to help with this work, are greatly appreciated. If anyone else has any corrections
please let me know at anandajoti@gmail.com.

Anandajoti Bhikkhu
June 2008
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INTRODUCTION

The Mahaparinibbanasutta is a carefully crafted record of the events and Teachings that took place
in the last year of the Lord Buddha’s life, but as it stands it is lengthy, repetitious, and has suffered
from additions which break up the narrative. Therefore I will give a summary of the main events
here, which will give an overview of the discourse and help to orientate the reader.

RAJAGAHA TO VESALI (CHAPTERS 1-2)

The discourse opens in a very historical setting, with the Magadhan King Ajatasattu, who is in his
capital Rajagaha, declaring that he intends to destroy the Vajjian Republic, which lay on the lands on
the opposite bank of the River Ganga, which formed the Northern boundary of his own Kingdom.

According to the Commentary there had been a long-running dispute over the trade that was being
conducted along the Ganga, which the Vajjians had won out on, but which was making the
Magadhan King more and more hostile. Ajatasattu, reflecting that it is not wise to enter into war
without hearing what the wise have to say on the matter, sent one of his Chief Ministers, Vassakara,
to inform the Buddha of his plans, and to listen to whatever he says.

Vassakara therefore approaches the Buddha, who was living on the nearby Vulture’s Peak Mountain,
and explains the King’s intentions. The Buddha doesn’t answer Vassakara direct, but instead turns to
his faithful attendant Ananda, and asks whether the Vajjians ‘assemble regularly and frequently,
carry out their Vajjian duties unanimously, do not establish new laws or cut off old laws, honour their
elders, do not coerce their women and girls, honour the Vajjian shrines, and have made good
arrangements in regard to the lawful protection of the Worthy Ones’." Ananda replies that they do all
these things, and the Buddha declares that as long as they do ‘growth is to be expected for the
Vajjians and not decline’.

Vassakara understands through this that the Vajjians cannot be defeated through war but ‘only
through diplomacy or the breaking of the alliance’, and he thereupon withdraws. It appears from the
Commentary that within 4 years the Magadhan King did in fact manage to divide the Vajjians and
overcome them, mainly thanks to the intrigues of his Minister Vassakara.

After his departure the Buddha asks Ananda to assemble all the monks living around Rajagaha, and
when they have come he instructs them with a parallel teaching to the one he had given regarding
the Vajjians:” the Sangha should ‘assemble regularly and frequently, carry out their Community duties
unanimously, not establish new laws or cut off old laws, honour the elder monks, not come under the
influence of craving, have desire for forest dwellings, and attend to the ways of mindfulness’. In
which case ‘growth is to be expected for the Sangha and not decline’. It is noticeable that throughout
the discourse the Buddha shows concern time and again that the Sasana and Sangha which he has
founded are well-established and will be able to survive his passing.

' This is an edited paraphrase. All the words placed in single quotation marks in the Introduction are
either direct quotes or close paraphrases.

* Notice that both the Vajjians and the Sangha were living under a Republican type of Government,
so the conditions that apply to the one were easy to transfer to the other.
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The Buddha then enumerates five more sets of conditions that will have the same effect. I have
argued elsewhere’ that these conditions do not appear to be original to the text, so there is no need to
list them again here. At the end of this section though it is said the Buddha taught in summary form
Virtue, Concentration and Wisdom. The details are not set out, but this statement is inserted at the
end of his stay in each of the places he visited, and may be taken as a summary of the kind of
teachings the Buddha gave everywhere, but which have not been recorded in detail here.

The Buddha then leaves the Magadhan capital and begins his final tour of the Middle Country. He
passes through Ambalatthika,” and on to Nalanda, where he meets with one of his Chief Disciples
Ven. Sariputta. Although we shall have to discuss this matter later, it appears that this is the last
recorded meeting between the two of them. Here Ven. Sariputta roars his lion’s roar (sthanada), and
proclaims his faith in the Buddha and his teaching.

The Buddha then moves on to Pataligama, which was at that time being built up by the Magadhan
Ministers Sunidha and Vassakara to ward off the Vajjians. The site was situated on the bank of the
Ganga, facing the rival nation who were just over the waters.” After instructing the householders of
Pataligama in the benefits of virtue, and accepting a meal prepared by the Chief Ministers, the
Buddha crossed over the Ganga, entered the Vajjian lands, and made his way up to Kotigama where
he taught the Four Noble Truths.

From there he went to Nadika where Ananda questioned him at length about the people, lay and
monastic, who had attained Path and Fruit in that small village. The Buddha answers, and also
teaches a way in which anyone can be sure he has attained at least the first stage of Stream-Entry
(Sotapatti). After leaving Nadika the Buddha walked on to the Vajjian capital Vesali, where he took
up residence in the pleasure park of the courtesan Ambapali.

When she hears that the Buddha is residing there she comes and invites him and the Sangha for a
meal on the morrow, which the Buddha accepts. The Licchavis, who were the largest clan in the
Vajjian Republic, also try to invite the Buddha to a meal, but are distressed to find that the meal has
already been given to the courtesan. At the end of the meal Ambapalt donates the park to the Buddha
for the use of the Community.

By this time the Rainy season is approaching, and the Buddha withdraws from the immediate vicinity
of Vesali, to the nearby village of Beluva, which is where he spent his last Rains Retreat. It is here
that the Buddha fell seriously ill,° but he determined to suppress it until he has had time to address
the Community on various matters.

The Buddha then rises from the illness and gives his famous teaching that he has no esoteric and
exoteric teaching and that Ananda’ should ‘live with yourself as an island, yourself as a refuge, with
no other refuge, with the Teaching as an island, the Teaching as a refuge, with no other refuge’, and
explains that this means attending to the ways of mindfulness.

? See the introduction to the establishment of the text of this discourse in the Buddhist Texts and
Studies section of this website.

* Where interestingly enough no teaching or events are recorded except the summary.

> This settlement eventually became a city, and was known as Pataliputta. Some two centuries later it
was the center of administrative affairs for the Emperor Asoka. Today it is known as Patna and is
still an important city in the modern Indian State of Bihar.

® We are not told the exact nature of the illness, but we can perhaps infer that it was dysentry, as the
Commentary notes that, after the illness was suppressed it did not arise again until 10 months later,
and that illness is said in the dscourse to have been dysentry.

7 And implicitly all his followers.
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THE MISSING MONTHS

At this point we come to the end of the second chapter for recitation (bhanavara). We now come to a
problem in the narrative, which has been progressing smoothly so far. As noted above, according to
the Commentary, the Buddha fell ill about 10 months before the Vesakha Full Moon day, which is
the traditional date for the Final Emancipation.

In the next Chapter we find the Buddha entering Vesali for alms, and immediately afterwards going
to Capala Shrine with Ven. Ananda, which is where the Buddha gives up the life-process
(ayusankhara), and announces that in 3 months he will attain Final Emancipation. We therefore have
a lacuna in the history of about 7 months.

The Commentary inserts here another itinery of the Buddha, unrecorded in this discourse, whereby
he goes to Savattht and has a last meeting with Ven. Sariputta, who returns to his home village of
Nalaka and dies of dysentry in the room of the house where he was born. The Buddha then travelled
down to Nalaka and had a Shrine (Cetiya) built for the relics.

The Commentary says he then went to Rajagaha where Ven. Mahamoggallana had attained Final
Emancipation after being murdered by bandits, and the Buddha had a Shrine built for his relics in
the Great Monastery (Veluvana) in Rajagaha.

After that he is said to have gone to Ukkacela in the Vajjian lands® which is where the Ukkacelasutta
was delivered,” From there he is said to have walked back to Vesali, which is where the following
episode in the discourse takes place.

I believe the reason for this proposed itinery is the need to reconcile the material found in the
discourses. In the Satipatthanasamyutta (SN 47.13) it is recorded that following Ven. Sariputta’s Final
Emancipation his attendant novice Cunda took his bowl and robes back to Savatthi and presented
them to the Buddha; in the following discourse (Ukkacelasutta) the Buddha speaks about the
Community being empty (asufiiiad) now that his two Chief Disciples had passed away.

However, the Commentarial account is difficult to reconcile with the traditional dates. According to
the Commentary Ven. Sariputta attained Final Emancipation on the Full Moon night of Kattika
(November), which is one month after the first Rains Retreat closes. There is no reason to believe
that the Buddha broke his last Rains Retreat, so the time-scale would be at most one month for the
Buddha to walk to Savatthi, about 400 kilometres from Vesali, and for Ven. Sariputta to walk back to
Nalaka, just north of Rajagaha, about 500 kilometres from there. Given the great distances involved
this doesn’t seem to be possible.

Because of this I make here what I hope is a more plausible suggestion. We can imagine that the
Buddha completed the Rains Retreat in mid-October, and that he would have stayed in the vicinity of
Vesalt for the Kathina celebrations. Indeed, it is almost certain that he would not have left before
these were concluded.

He may then have heard that Ven. Sariputta had passed away and decided to walk back to Nalaka,
about 90 kilometres away. This may have taken more than a fortnight, so it may be that even on the
way he heard that Ven. Mahamoggallana had also passed away. After the burial and the building of
the Shrines the Buddha started to return to Vesali, stopping at Ukkacela where he spoke the above
mentioned discourse.

¥ Now identified with Hajipur, across the river from Patna.
? Satipatthanasaryuttarn, SN 47.14.



INTRODUCTION

The distance from Ukkacela to Vesalt is only about 40 kilometres, and wouldn’t have taken more
than a week to walk, but we cannot say that the Buddha proceeded there straight after the discourse.
This would therefore be quite a reasonable way to account for the missing months, and it could
account for the discourse given at Ukkacela, but unfortunately not for the one about the novice
Cunda bringing the bowl and robes to Savatthi.

Other possible ways to account for the missing months would be if the traditional dates of either the
Buddha or his two Chief Disiples (or both) were incorrect, or if the Buddha didn’t leave Beluva until
February, but this hardly solves the problem as there would still be a gap of a number of months in
the story at this point, which can not be accounted for.

There is a difficulty, however, even with the revised itinery proposed above because it it is difficult
to understand why such important events as the passing away of the two Chief Disciples and the
building of Shrines for them would have been left out of the discourse, which it appears is intended
to trace the last year of the Buddha’s life, if they had been remembered by the Elders at the First
Council. It is unfortunate indeed that the events that took place during that time seem to have been
lost by the tradition forever, as we have no sure way of reconstructing the events now.

AT VESALI (CHAPTER 3)

If the tradition that the Buddha attained Final Emancipation at Vesakha is correct the next Chapter
opens around the time of Magha Full Moon day in January-February. The Buddha, after returning
from alms-round in Vesali, tells Ananda that they will go to the Capala Shrine for the day. Here the
Buddha three times tells Ananda that anyone who had developed the four Paths to Power could live
on for the lifespan, but Ananda doesn’t understand that this is an opportunity to request the Buddha
to do so, and lets the chance go by.

Next the Buddha is visited by the wicked Mara, who reminds the Buddha that previously'’ he had
stated that he would attain Final Emancipation once his Community and lay-disciples were
established in the teaching, and Mara assures him that that now is the case, and urges him to pass
away. Eventually the Buddha tells Mara not to be concerned about this, he has already determined
that he will attain Final Emancipation in three months time.

With that declaration there is an earthquake and Ananda approaches the Buddha and asks him what
it is that has occasioned the great quake? The Buddha explains the eight reasons for earthquakes,
which include his relinquishment of the life-process and, anticipating what is to come, his attainment
of Final Emancipation."'

The Buddha then explains to Ananda the whole story of his meetings with Mara, and his giving up
the life-process that day, at which Ananda tries to persuade the Buddha to live on. The Buddha asks
him why he makes the request, and Ananda responds that he has heard the Buddha saying that
anyone who had developed the four Paths to Power could live on for the lifespan. The Buddha then
blames him for not making the request earlier and says that it is not possible for him to do so now,
and reminds him of just how many times he had told him, both in the Vajjian lands and in Magadha
about this, but at each occasion Ananda had failed to make the reques‘[.]2

"% In the eighth week after the Awakening according to the Commentary.

" Following this teaching there are some more teachings which I omit here as I do not think they
belong to the original rescension of the discourse. See the introduction to the establishment of the
text of this discourse in the Buddhist Texts and Studies section of this website

"2 T have questioned the extraordinary length and repetitiousness of this section in the above
mentioned introduction.

10
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VESALI TO KUSINARA (CHAPTERS 4-5)

The Buddha and Ananda return to Vesali and to the Great Wood (Mahavana), where the Buddha asks
his attendant to gather together all the monks who are living in the vicinity of the city, and after
they have assembled he teaches them what later came to be known as the 37 Things on the Side of
Awakening (Bodhipakkhiyadhamma). He then announces to the Community that he will attain Final
Emancipation in three months time.

The Buddha and Ananda, together with a great Community of monks then set out from Vesali and
travel by stages to Bhandagama, where he teaches the Four Noble Things which, because they have
not been penetrated both the Buddha and everyone else have been wandering along in Samsara for so
long."

From Bhandagama they travel on to Hatthigama, Ambagama, Jambugama, and Bhoganagara.'* There
the Buddha taught the Four Great Referrals and how to distinguish what was his real Teaching and
Discipline from what has been wrongly remembered by examining the consistency of the teaching
with what is known to have been taught by him.

After leaving Bhoganagara they travel up to Pava where the Buddha stays in Cunda the Smith’s
Mango Wood. When he hears that the Buddha has arrived Cunda goes, hears an unreported Teaching
from the Buddha, and invites him and the Sangha to a meal of the following day, which the Buddha
accepts.

It is after this meal that the Buddha goes down with dysentry again. Even though he was ill still he
decides to press on to Kusinara, which is a distance of about 7 kilometres from Pava. An odd story is
inserted here concerning one Pukkusa Mallaputta, who tells how Alara Kalama was once sitting in
meditation when five hundred wagons went by, but he didn’t notice them. The Buddha replies that
once he was sitting in meditation when a fierce storm blew up but he didn’t notice the storm at all.
Pukkusa declares that the former faith he had in Alara has been lost and he now places his faith in
the Buddha, and he presents the Buddha and Ananda with a pair of golden robes, but the robes loose
their gleam when placed alongside the Buddha’s skin, which is glowing unusually bright, as this is the
night he will attain Final Emancipation.”

The narrative continues with the Buddha assuring Ananda that Cunda is not to be blamed for serving
the last meal that the Buddha ever partook off, rather, he states, that that will be for his benefit for a
long time.

" These are different from the Four Noble Truths taught at Kotigama above; they consist of Noble
Virtue, Noble Concentration, Noble Wisdom, and Noble Freedom.

'“ None of these villages have been identified, but the route along which they lay is known.

'> This section occurs in the middle of a discourse that is also recorded in the Udana (Ud. 8-5), but in
the latter collection this story does not occur at all. It strikes me as being apocryphal and probably
has little basis in fact.

11
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AT KUSINARA (CHAPTERS 5-6)

They carry on until they reach Kusinara and the Sal Wood at Upavattana. There the Buddha lies
down on a couch. While lying in the lion’s posture the Divinities come and worship him, and the
Buddha asks Ven. Upavana to step aside so they can get to see him for the last time. The Buddha tells
Ananda about the four pilgrimage centres'® that can be visited by those having faith, which is
followed by some miscellaneous Teachings, including an instruction on how to deal with his body
when he has gone.

The Buddha praises Ananda’s wonderful qualities, and declared that all Buddhas had, and will have,
similar attendents. Ananda requests the Buddha not to attain Final Emancipation in this small town,
but the Buddha tells him that Kusinara actually has a glorious past, and relates the
Mahasudassanasuttarh at this point.'” The Buddha then sends Ananda into Kusinara to announce to
the villagers that he will attain Final Emancipation that very night. Ananda returns with them and
has them worship the Buddha for one last time.

At this point a wanderer Subhadda arrives and asks permission to see the Buddha as he needs to clear
his doubts. Ananda refuses but the Buddha overhears the conversation and tells him to allow
Subhadda to come. He initially asks the Buddha about the Teachings of the other famous teachers of
his day, but the Buddha puts this aside and assures him about his own Teaching, and Subhadda
becomes the last direct disciple of the Buddha.

After giving some last instructions to Ananda, the Buddha asks if there is anyone in the gathering
who has any doubts about the Teaching, but none of them do, as ‘even the least among them’
(Ananda himself) has attained the first Path and Fruit. He then speaks his famous last words, urging
his disciples to ‘strive on with heedfulness’.

The Buddha then passes through the various absorptions (jhana) forwards, backwards and forwards
again, and after emerging from the fourth absorption he attains Final Emancipation (parinibbana).
Ananda goes and informs the villagers and they come and start to prepare the funeral. The
preparations continue for seven days, before they are ready for the cremation.

Eventually they take the body out for cremation, but are unable to do so, because the Divinities will
not allow it while Ven. Mahakassapa is still on the way, as he wishes to pay his last respects to the
body. Once this is accomplished the pyre catches fire by itself.

The Mahaparinibbanasuttam ends with the story of how the relics were distributed. It is worthy of
note here that although the relics were taken to three capital cities, Kapilavatthu, Vesali, and
Rajagaha, none were taken to Savatthi, which is where the Buddha had done most of his teaching. It
may be that the Kosalans were simply unaware of what had happened in the Mallan country.

' The place he was born, Awakened, first taught, and attained Final Emancipation.
" In our narrative only the beginning of the story is given, but it appears in other versions the whole
lengthy discourse is inserted at this point.
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MAHAPARINIBBANASUTTAM (DN 16)
THE DISCOURSE ABOUT THE GREAT EMANCIPATION

[PATHAMABHANAVARAM ]
[THE FIRST CHAPTER FOR RECITATION]

[1: RAJA AJATASATTU]"®
[KING AJATASATTU]

Evam me sutam:
Thus I heard:

Ekarh samayam Bhagava Rajagahe viharati Gijjhakate pabbate.
At one time the Gracious One was living near Rajagaha on the Vultures’ Peak Mountain."

Tena kho pana samayena Raja Magadho Ajatasattu Vedehiputto,
Now at that time the Magadhan King Ajatasattu,” the son of Lady Wisdom,

Vajji abhiyatukamo hoti.
had a desire to attack the Vajjians.”'

So evam-aha: “Aham hime Vajji evammahiddhike evarnmahanubhave ucchecchami,
He said this: “I will annihilate these Vajjians, who are so successful, so powerful,

vinasessami Vajji, anayabyasanam apadessami Vajji’ ti.
I will destroy the Vajjians, I will bring about the downfall and destruction of the Vajjians”.

Atha kho Raja Magadho Ajatasattu Vedehiputto,
Then the Magadhan King Ajatasattu, the son of Lady Wisdom,”

Vassakaram brahmanarm Magadhamahamattarm amantesi:
addressed the Magadhan chief minister the brahmin Vassakara, (saying):>

'8 ¢f. AN Bk. 7.22-23. Titles placed in square brackets do not occur in the discourse, but are included
to help orientate the reader. BJT and ChS also supply titles, but the divisions and titles often differ
from the ones given here.

" The discourse opens about one year before the Parinibbana. Rajagaha was the capital of the
Magadhan State, and Vulture’s Peak was one of the 7 mountains surrounding the city.

0 Ajatasattu came to power in Magadha about 7 years before the Parinibbana. His name is an epithet
meaning one with no born enemy; but after he had starved his Father to death, the good King
Bimbisara, the name was re-interpreted to mean one who was an enemy (to his Father even) before
being born.

' The Kingdom of Magadha and the Vajjian Republic were neighbouring countries. According to the
Commentary they seem to have been in dispute about control of the trade along the Ganges river.
The period the Buddha was living in saw the gradual rise of the Monarchies to power, displacing the
Republics until a couple of centuries later the whole of India was eventually united under King
Asoka.

*? So the meaning of the phrase is interpreted by the Commentary (Vedehi ti pana
panditadhivacanam-etan). The lady in question was the daughter of a King of Kosala.

13



THE FIRST CHAPTER FOR RECITATION

“Ehi tvarh brahmana yena Bhagava tenupasankama,
“Go, brahmin, and approach the Gracious One,

upasankamitva mama vacanena Bhagavato pade sirasa vandabhi,
and after approaching worship the Gracious One’s feet in my name,

appabadham appatankam lahutthanarm balam phasuviharam puccha:
and ask whether he is free from sickness, free from illness, in good health, and living comfortably,
(and say):

‘Raja Bhante Magadho Ajatasattu Vedehiputto Bhagavato pade sirasa vandati,
‘The Magadhan King Ajatasattu, the son of Lady Wisdom, reverend Sir, worships with his head at
the Gracious One’s feet,

appabadham appatankar lahutthanam balam phasuviharam pucchati.’ ti
and asks whether you are free from sickness, free from illness, in good health, and living
comfortably.’

Evaii-ca vadehi:
And say this:

‘Raja Bhante Magadho Ajatasattu Vedehiputto Vajji abhiyatukamo.
‘The Magadhan King Ajatasattu, the son of Lady Wisdom, reverend Sir, desires to attack the
Vajjians.

So evam-aha: “Aham hime Vajji evammahiddhike evarnmahanubhave ucchecchami,
He says this: “I will annihilate these Vajjians, who are so successful, so powerful,

vinasessami Vajji, anayabyasanam apadessami Vajji”’ ti.
I will destroy the Vajjians, I will bring about the downfall and destruction of the Vajjians.”

Yatha ca te Bhagava byakaroti, tarh sadhukarm uggahetva, mama aroceyyasi,
And just what the Gracious One says to you, after learning it well, you must inform me,

na hi Tathagata vitatharh bhananti.” ti
for the Realised Ones do not speak falsely.”

“Evarm bho” ti kho Vassakaro brahmano Magadhamahamatto,
“Very well, dear Sir,” and the Magadhan chief minister the brahmin Vassakara,

Raiifio Magadhassa Ajatasattussa Vedehiputtassa patissutva,
after replying to the Magadhan King Ajatasattu, the son of Lady Wisdom,

bhaddani bhaddani yanani yojapetva,*
and having (many) great and august vehicles prepared,

bhaddam bhaddam yanam abhiruhitva,
and mounting (those) great and august vehicles,

* We find later on in this discourse that there were two chief ministers under Ajatasattu: Sunidha
and Vassakara.

* Thai, ChS: yojetva, which would mean that they prepared, rather than had them prepared.
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bhaddehi bhaddehi yanehi Rajagahamha niyyasi,
departed with those great and august vehicles from Rajagaha,

yena Gijjhakuto Pabbato tena payasi yavatika yanassa bhimi yanena gantva,
and after approaching by vehicle to the Vultures’ Peak Mountain as far as the ground for vehicles
(would allow),

yana paccorohitva pattiko va yena Bhagava tenupasankami,
and descending from the vehicles, he approached the Gracious One by foot,

upasankamitva Bhagavata saddhim sammodi,
and after approaching, he exchanged greetings with the Gracious One,

sammodaniyam katharh saraniyar vitisaretva, ekam-antam nisidi.
and after exchanging courteous talk and greetings, he sat down on one side.

Ekam-antam nisinno kho Vassakaro brahmano Magadhamahamatto
While sitting on one side, the Magadhan chief minister the brahmin Vassakara

Bhagavantam etad-avoca:
said this to the Gracious One:

“Raja bho Gotama Magadho Ajatasattu Vedehiputto
“The Magadhan King Ajatasattu, the son of Lady Wisdom, dear Gotama,

bhoto Gotamassa pade sirasa vandati,
worships with his head at dear Gotama’s feet,

appabadham appatankam lahutthanarh balam phasuviharam pucchati.
and asks whether you are free from sickness, free from illness, in good health, and living
comfortably.”

Raja bho Gotama Magadho Ajatasattu Vedehiputto Vajji abhiyatukamo.
The Magadhan King Ajatasattu, the son of Lady Wisdom, dear Gotama, desires to attack the
Vajjians.

So evam-aha: ‘Aharh hime Vajji evammahiddhike evarnmahanubhave ucchecchami,
He says this: ‘I will annihilate these Vajjians, who are so successful, so powerful,

vinasessami Vajji, anayabyasanam apadessami Vajji.””’ ti
I will destroy the Vajjians, I will bring about the downfall and destruction of the Vajjians’”.

* This is an example of what is called elsewhere: courteous talk and greetings (sammodaniyan
katham saraniyam). Notice he doesn’t wait for a reply because it is a formality, and a reply was not
expected.
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[2: SATTA VAJIT-APARIHANIYA DHAMMA J*
[SEVEN THINGS WHICH PREVENT DECLINE IN THE VAJJIANS]”

Tena kho pana samayena ayasma Anando
Now at that time venerable Ananda

Bhagavato pitthito thito hoti Bhagavantam vijamano.
was stood behind the Gracious One fanning the Gracious One.”®

Atha kho Bhagava ayasmantarh Anandarh amantesi:
Then the Gracious One addressed venerable Ananda, (saying):*

1) “Kin-ti te Ananda sutarh: ‘Vajji abhinhasannipata sannipatabahula?’” ti
“Have you heard, Ananda: ‘The Vajjians assemble regularly and assemble frequently?””*

“Sutam metam Bhante: ‘Vajji abhinhasannipata sannipatabahula.”” ti
“I have heard this, reverend Sir: ‘The Vajjians assemble regularly and assemble frequently.’”

“Yavakivafi-ca Ananda Vajji abhinhasannipata sannipatabahula bhavissanti
“For as long, Ananda, as the Vajjians will assemble regularly and assemble frequently

vuddhi yeva Ananda Vajjinam patikankha no parihani.
surely growth, Ananda, is to be expected for the Vajjians not decline.

2) Kin-ti te Ananda sutam: ‘Vajji samagga sannipatanti, samagga vutthahanti,
Have you heard, Ananda: ‘The Vajjians assemble unanimously, rise unanimously,

samagga Vajjikaraniyani karonti?”” ti
and carry out their Vajjian duties unanimously?’”

“Sutarh metam Bhante Vajji samagga sannipatanti samagga vutthahanti,
“I have heard this, reverend Sir, that the Vajjians assemble unanimously, rise unanimously,

samagga Vajjikaraniyani karonti.” ti
and carry out their Vajjian duties unanimously.”

“Yavakivai-ca Ananda Vajji samagga sannipatissanti samagga vutthahissanti,
“For as long, Ananda, as the Vajjians will assemble unanimously, rise unanimously,

% cf. AN Bk. 7.22-23.

*’ The seven things which prevent decline for the Vajjians are echoed later in the first of the seven
things that prevent decline for the Sangha.

* For the past 25 years Ananda had been the Buddha’s main attendent, upatthika, which literally
means: one who stands near.

* The Buddha doesn’t reply directly to Vassakara, but speaks to Ananda with Vassakara within
listening range, so he can hear and understand.

* The Commentary explains the importance of meeting regularly and frequently by saying when that
is the case they will hear reports affecting the security of the country as they happen and will be able
to deal with it there and then.
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samagga Vajjikaraniyani karissanti,
and carry out their Vajjian duties unanimously,

vuddhi yeva Ananda Vajjinam patikankha no parihani.
surely growth, Ananda, is to be expected for the Vajjians not decline.

3) Kin-ti te Ananda sutam: ‘Vajji apafifiattarn na paififiapenti,
Have you heard, Ananda: ‘The Vajjians do not establish (new) laws that were not established,

paiifiattarh na samucchindanti,
(or) cut off (old) laws that were established,

yathapaiifiatte porane Vajjidhamme samadaya vattanti.”” ti
and carry on with such laws as were accepted in the Ancient Vajjian Constitution?’”

“Sutarn metam Bhante: ‘Vajji apaiifiattarn na panfiapenti,
“I have heard this, reverend Sir: ‘The Vajjians do not establish (new) laws that were not established,

paiifiattarh na samucchindanti,
(or) cut off (old) laws that were established,

yathapaiifiatte porane Vajjidhamme samadaya vattanti.”” ti
and they carry on with such laws as were accepted in the Ancient Vajjian Constitution.’”

“Yavakivaii-ca Ananda Vajji apafifiattam na pafifiapessanti,
“For as long, Ananda, as the Vajjians do not establish (new) laws that were not established,

paiifiattarh na samucchindissanti,
(or) cut off (old) laws that were established,

yathapaiifiatte porane Vajjidhamme samadaya vattissanti
and they carry on with such laws as were accepted in the Ancient Vajjian Constitution

vuddhi yeva Ananda Vajjinam patikankha no parihani.
surely growth, Ananda, is to be expected for the Vajjians not decline.

4) Kin-ti te Ananda sutam: ‘Vajji ye te Vajjinam Vajjimahallaka te sakkaronti
Have you heard, Ananda: ‘The Vajjians honour the elders of the Vajjians,

garukaronti manenti puajenti tesaii-ca sotabbarn mafnanti.”” ti
respect, revere, worship and think them worth listening to?’”

“Sutam metarh Bhante: ‘Vajji ye te Vajjinam Vajjimahallaka te sakkaronti
“I have heard this, reverend Sir: ‘The Vajjians honour the elders of the Vajjians,

garukaronti manenti puajenti tesaii-ca sotabbarn mafnanti.”” ti
respect, revere, worship and think them worth listening to.””

“Yavakivaii-ca Ananda Vajji ye te Vajjinam Vajjimahallaka te sakkarissanti,
“For as long, Ananda, as the Vajjians will honour the elders of the Vajjians,

garukarissanti manessanti pujessanti tesafi-ca sotabbam maiiiissanti,
respect, revere, worship and think them worth listening to,
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vuddhi yeva Ananda Vajjinam patikankha no parihani.
surely growth, Ananda, is to be expected for the Vajjians not decline.

5) Kin-ti te Ananda sutam:
Have you heard, Ananda:

‘Vajji ya ta kulitthiyo kulakumariyo ta na okkassa pasayha vasenti?’” ti

‘The Vajjians do not coerce and force their women and girls to dwell (with them) against their
will??!

“Sutam metarn Bhante:

“I have heard this, reverend Sir:

‘Vajji ya ta kulitthiyo kulakumariyo ta na okkassa pasayha vasent1.”” ti
‘The Vajjians do not coerce and force their women and girls to dwell (with them) against their will.””

“Yavakivaii-ca Ananda,
“For as long, Ananda,

Vajji ya ta kulitthiyo kulakumariyo ta na okkassa pasayha vasessanti,
as the Vajjians will not coerce and force their women and girls to dwell (with them) against their
will,

vuddhi yeva Ananda Vajjinam patikankha no parihani.
surely growth, Ananda, is to be expected for the Vajjians not decline.

6) Kin-ti te Ananda sutar:
Have you heard, Ananda:

‘Vajji yani tani Vajjinam Vajjicetiyani,
* ‘The Vajjians honour the Vajjian shrines amongst the Vajjians,

abbhantarani ceva bahirani ca tani sakkaronti,
both within and without (the city),

garukaronti manenti piijenti,
respect, revere, and worship (them),

tesafi-ca dinnapubbam katapubbam dhammikarm balim no parihapenti?’” ti
and do not allow the righteous sacrifices that were formerly given, formerly made, to be neglected?’”

“Sutam metam Bhante:
“I have heard this, reverend Sir:

‘Vajji yani tani Vajjinam Vajjicetiyani,
* ‘The Vajjians honour the Vajjian shrines amongst the Vajjians,

abbhantarani ceva bahirani ca tani sakkaronti,
both within and without (the city),

*! The parallel to this in the following section reads: For as long as the monks do not come under the
influence of craving which has arisen for continued existence; which seems a bit tenuous.
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garukaronti manenti pujenti,
respect, revere, and worship (them),

tesafi-ca dinnapubbam katapubbarh dhammikar balim no parihapenti.” ti
and do not allow the righteous sacrifices that were formerly given, formerly made, to be neglected.”

“Yavakivaii-ca Ananda,
“For as long, Ananda,

Vajji yani tani Vajjinam Vajjicetiyani,
* as the Vajjians will honour the Vajjian shrines amongst the Vajjians,

abbhantarani ceva bahirani ca tani sakkarissanti,
both within and without (the city),

garukarissanti manessanti piijessanti,
respect, revere, and worship (them),

tesafi-ca dinnapubbam katapubbarh dhammikarh balim no parihapessanti
and do not allow the righteous sacrifices that were formerly given, formerly made, to be neglected

vuddhi yeva Ananda Vajjinam patikankha no parihani.
surely growth, Ananda, is to be expected for the Vajjians not decline.”

7) Kin-ti te Ananda sutarn:
Have you heard, Ananda:

‘Vajjinam Arahantesu dhammika rakkhavaranagutti susamvihita,
“The Vajjians have made good arrangements in regard to the lawful protection, safety, and guarding
of the Worthy Ones,

kin-ti anagata ca Arahanto vijitam agaccheyyum,
so that Worthy Ones in the future can enter the realm,

agata ca Arahanto vijite phasurh® vihareyyun?’”-ti
and having entered the Worthy Ones can live comfortably in the realm?”

“Sutam metam Bhante:
“I have heard this, reverend Sir:

‘Vajjinarm Arahantesu dhammika rakkhavarapagutti susamvihita,
‘The Vajjians have made good arrangements in regard to the lawful protection, safety, and guarding
of the Worthy Ones,

kin-ti anagata ca Arahanto vijitam agaccheyyum,
and that the Worthy Ones in the future can enter the realm,

2 This gives the lie to the belief that the Buddha opposed all forms of sacrifice. It would seem he was
only opposed to those that were against moral principles, like animal sacrifices and the like.
Similarly with rites and rituals, it was clinging to them and the mistaken notion that these are
sufficient in themselves that the Buddha opposed, not their performance entirely.

3 ChS: phasu, here and below, but we need an accusative.
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agata ca Arahanto vijite phasurh vihareyyun.””’-ti
and having entered the Worthy Ones can live comfortably in the realm.”

“Yavakivaii-ca Ananda,
“For as long, Ananda,

Vajjinarh Arahantesu dhammika rakkhavaranpagutti susamvihita bhavissati,
as the Vajjians will make good arrangements in regard to the lawful protection, safety, and guarding
of the Worthy Ones,

kin-ti anagata ca Arahanto vijitamh agaccheyyurn,
and that the Worthy Ones in the future can enter the realm,

agata ca Arahanto vijite phasurm vihareyyum,
and having entered, the Worthy Ones can live comfortably in the realm,

vuddhi yeva Ananda Vajjinam patikankha no parihani.” ti
surely growth, Ananda, is to be expected for the Vajjians not decline.”

Atha kho Bhagava Vassakaram brahmanam Magadhamahamattam amantesi:
Then the Gracious One addressed the Magadhan chief minister the brahmin Vassakara, (saying):

“Ekam-idaham brahmana samayarh Vesaliyam viharami Sarandade Cetiye
“At one time, brahmin, I was living near Vesali near to the Sarandada Shrine

tatraham Vajjinam ime satta aparihaniye dhamme desesim.
and there I taught the Vajjians these seven things which prevent decline.”

Yavakivaii-ca brahmana ime satta aparihaniya dhamma Vajjisu thassanti,
For as long, brahmin, as the Vajjians maintain these seven things which prevent decline,

imesu ca sattasu aparihaniyesu dhammesu Vajji sandississanti,
and the Vajjians agree with these seven things which prevent decline,

vuddhi yeva brahmana Vajjinam patikankha no parihani.” ti
surely growth, brahmin, is to be expected for the Vajjians not decline.”

Evar vutte Vassakaro brahmano Magadhamahamatto Bhagavantam etad-avoca:
After this was said, the Magadhan chief minister the brahmin Vassakara addressed the Gracious One,

(saying):

“Ekam-ekena pi bho Gotama aparihaniyena dhammena samannagatanam Vajjinam,
“If the Vajjians, dear Gotama, were endowed with even one or the other of these seven things which
prevent decline,

vuddhi yeva patikankha no parihani,
surely growth is to be expected not decline,

* This discourse is preserved at AN Bk 7.21. The Buddha often seems to have stayed at or near
Shrines, as we will see later in this discourse.
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ko pana vado sattahi aparihaniyehi dhammehi?
what to say about having seven things which prevent decline?

Akaraniya va bho Gotama Vajji Rafifia Magadhena Ajatasattuna Vedehiputtena,
The Vajjians cannot be overcome, dear Gotama, by the Magadhan King Ajatasattu, the son of Lady
Wisdom,

yad-idam yuddhassa™ afifiatra upalapanaya afifiatra mithubhedaya.
by war, but only through diplomacy, or through the breaking of an alliance.*

Handa ca dani mayam bho Gotama gacchama bahukicca mayarh bahukaraniya.” ti
And now, dear Gotama, we shall go, as we have many duties, and there is much which ought to be
done.”

“Yassa dani tvamn brahmana kalarh maififiasi.” ti

“Now is the time, brahmin, for whatever you are thinking.”*’

Atha kho Vassakaro brahmano Magadhamahamatto,
Then the Magadhan chief minister the brahmin Vassakara,

Bhagavato bhasitarh abhinanditva anumoditva utthayasana pakkami.
after greatly rejoicing and gladly receiving this word of the Gracious One, rose from his seat and
departed.

[3: SATTA SANGHA-APARIHANIYA DHAMMAJ®
[SEVEN THINGS WHICH PREVENT DECLINE IN THE COMMUNITY (1-7)]

Atha kho Bhagava acirapakkante Vassakare brahmane Magadhamahamatte,
Then the Gracious One, not long after the Magadhan chief minister, the brahmin Vassakara, had
gone,

ayasmantam Anandam amantesi:
addressed venerable Ananda, (saying):

“Gaccha tvam Ananda yavatika bhikkhii Rajagaharh upanissaya viharanti,
“Go, Ananda, and whatever monks there are living in dependence on Rajagaha,”

te sabbe Upatthanasalayam sannipatehi.” ti
assemble them in the Attendance Hall.”

» Comm: yad-idam, nipatamattam, yuddhassa ti karanatthe samivacanany; yad-idam (untranslated
here) is merely a particle, yuddhassa (by war) the genitive has the meaning of the instrumental.
Upalapanaya and mithubheddya also appear to be genitives used with instrumental sense.

% According to the Commentary King Ajatasattu and his chief minister concocted an elaborate plan
and did in fact manage to destroy the Vajjians three years after the Buddha’s parinibbana, by sowing
dissension and breaking up their unity.

" This is a polite way of giving permission to leave.

* cf. AN Bk. 7.23.

¥ Living in dependence is an idiom which means subsisting on alms food (in the city).
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“Evarh Bhante,” ti kho ayasma Anando Bhagavato patissutva,
“Very well, reverend Sir,” said venerable Ananda, and after replying to the Gracious One,

yavatika bhikkha Rajagaharh upanissaya viharanti
* and assembling whatever monks there were living in dependence on Rajagaha

te sabbe Upatthanasalayam sannipatetva yena Bhagava tenupasankami,
in the Attendance Hall, he approached the Gracious One,

upasankamitva Bhagavantam abhivadetva, ekam-antam atthasi.
and after approaching and worshipping the Gracious One, he stood on one side.

Ekam-antarh thito kho ayasma Anando Bhagavantam etad-avoca:
While standing on one side venerable Ananda said this to the Gracious One:

“Sannipatito Bhante Bhikkhusangho,
“The Community of monks have assembled, reverend Sir,

yassa dani Bhante Bhagava kalarh maifinasi.” ti
now is the time, Gracious One, for whatever you are thinking.”

Atha kho Bhagava utthayasana yena Upatthanasala tenupasankami,
Then the Gracious One after rising from his seat approached the Attendance Hall,

upasankamitva paiinatte asane nisidi.
and after approaching he sat down on the prepared seat.

Nisajja kho Bhagava bhikkhii amantesi:
While sitting the Gracious One addressed the monks, (saying):

“Satta vo bhikkhave aparihaniye dhamme desessami,
“I will teach you seven things which prevent decline,

tam sunatha sadhukam manasikarotha bhasissami.” ti
listen to it, apply your minds well, and I will speak.”*

“Evam Bhante,” ti kho te bhikkhi Bhagavato paccassosurn,
“Very well, reverend Sir,” those monks replied to the Gracious One,

Bhagava etad-avoca:
and the Gracious One said this:

1) “Yavakivaii-ca bhikkhave bhikkhu
“For as long, monks, as the monks

abhinhasannipata sannipatabahula bhavissanti,
will assemble regularly and assemble frequently,

* Here and throughout this discourse we see the Buddha’s concern for the future welfare of the
Community after his passing away, it very much looks like the Buddha was spontaneously applying
the teaching about the Vajjis to the Sangha here.

22



THE FIRST CHAPTER FOR RECITATION

vuddhi yeva bhikkhave bhikkhiinarh patikankha no parihani.
surely growth, monks, is to be expected for the monks, not decline.”’

2) Yavakivan-ca bhikkhave bhikkhu
For as long, monks, as the monks

samagga sannipatissanti samagga vutthahissanti,
will assemble unanimously, rise unanimously,

samagga Sanghakaraniyani karissanti,
and carry out their Community duties unanimously,

vuddhi yeva bhikkhave bhikkhiinam patikankha no parihani.
surely growth, monks, is to be expected for the monks, not decline.

3) Yavakivaii-ca bhikkhave bhikkhii
For as long, monks, as the monks

apainiiattam na paififidpessanti pafifiattarh na samucchindissanti,
do not establish (new) laws that were not established, (or) cut off (old) laws that were established,*

yathapaiinattesu sikkhapadesu samadaya vattissanti,
and they carry on with such training-rules as have been accepted,

vuddhi yeva bhikkhave bhikkhiinar patikankha no parihani.
surely growth, monks, is to be expected for the monks, not decline.

4) Yavakivaii-ca bhikkhave bhikkhi ye te bhikkhu thera,
* For as long, monks, as the monks will honour the elder monks,

rattaiifii cirapabbajita Sanghapitaro Sanghaparinayaka te sakkarissanti
those of long-standing, a long time gone-forth, the Fathers of the Community, the Leaders of the
Community,

garukarissanti manessanti pujessanti tesafi-ca sotabbam maiiiissanti,
respect, revere, worship and think them worth listening to,

vuddhi yeva bhikkhave bhikkhiinam patikankha no parihani.
surely growth, monks, is to be expected for the monks, not decline.

5) Yavakivaii-ca bhikkhave bhikkhua
For as long, monks, as the monks

uppannaya tanhaya ponobhavikaya na vasam gacchissanti,
will not come under the influence of craving which has arisen for continued existence,

*! The Commentary explains that when they assemble regularly and frequently they will hear of
faults in the Community and quickly correct them, and lax monks will soon leave the Community.
** The Commentary gives as an example of the latter the 10 practices that the Vesali monks tried to
change which eventually caused the 2nd Council (see Vin. II, p. 293ff). However, later in the
discourse the Buddha will allow the monks to abrogate the minor rules (see 39: The Final Advice,
below).
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vuddhi yeva bhikkhave bhikkhiinar patikankha no parihani.
surely growth, monks, is to be expected for the monks, not decline.

6) Yavakivaii-ca bhikkhave bhikkhu
For as long, monks, as the monks

araiinakesu senasanesu sapekkha bhavissanti,
will have desire for forest dwellings,

vuddhi yeva bhikkhave bhikkhiinarh patikankha no parihani.
surely growth, monks, is to be expected for the monks, not decline.

7) Yavakivaii-ca bhikkhave bhikkhiu paccattaii-fieva satirh upatthapessanti,
For as long, monks, as the monks individually will attend to the ways of mindfulness,

kin-ti anagata ca pesala sabrahmacari agaccheyyum,
so that their fellow celibates, who are well-behaved, in the future can come,

agata ca pesala sabrahmacari phasurm vihareyyum,
and having come to their fellow celibates, who are well-behaved, can live comfortably,

vuddhi yeva bhikkhave bhikkhiinam patikankha no parihani.
surely growth, monks, is to be expected for the monks, not decline.
Yavakivaii-ca bhikkhave ime satta aparihaniya dhamma bhikkhiisu thassanti,

For as long, monks, as the monks will maintain these seven things which prevent decline,

imesu ca sattasu aparihaniyesu dhammesu bhikkhiu sandississanti,
and the monks will agree with these seven things which prevent decline,

vuddhi yeva bhikkhave bhikkhiinam patikankha no parihani.

surely growth, monks, is to be expected for the monks, not decline.

[4: APARE SATTA SANGHA-APARIHANIYA DHAMMA ¥
[SEVEN FURTHER THINGS WHICH PREVENT DECLINE IN THE COMMUNITY (8-14)]

Apare pi vo bhikkhave satta aparihaniye dhamme desessami,
I will teach you a further seven things which prevent decline,

tam sunatha sadhukam manasikarotha bhasissamni ti.”
listen to it, apply your minds well, and I will speak.”

“Evam Bhante,” ti kho te bhikkha Bhagavato paccassosum,
“Very well, reverend Sir,” those monks replied to the Gracious One,

Bhagava etad-avoca:
and the Gracious One said this:

43 ¢f. AN Bk. 7.24. 1 believe this and the next four sections are additions. See the Introduction.
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1) “Yavakivaii-ca bhikkhave bhikkhii na kammarama bhavissanti,
* “For as long, monks, as the monks are not devoted to the pleasure in work,

na kammarata na kammaramatarn anuyutta,
the delight in work, and are not attached to work,

vuddhi yeva bhikkhave bhikkhiinam patikankha no parihani.
surely growth, monks, is to be expected for the monks, not decline.**

2) Yavakivain-ca bhikkhave bhikkhia na bhassarama bhavissanti,
For as long, monks, as the monks are not devoted to the pleasure in speech,

na bhassarata, na bhassaramatam anuyutta,
the delight in speech, and are not attached to speech,

vuddhi yeva bhikkhave bhikkhiinam patikankha no parihani.
surely growth, monks, is to be expected for the monks, not decline.”

3) Yavakivan-ca bhikkhave bhikkhia na niddarama bhavissanti
For as long, monks, as the monks are not devoted to the pleasure in sleep,

na niddarata na niddaramatarh anuyutta,
the delight in sleep, and are not attached to sleep,

vuddhi yeva bhikkhave bhikkhiinar patikankha no parihani.
surely growth, monks, is to be expected for the monks, not decline.

4) Yavakivaii-ca bhikkhave bhikkhu na sanganikarama bhavissanti
For as long, monks, as the monks are not devoted to the pleasure of company,

na sanganikarata na sanganikaramatarm anuyutta,
the delight in company, and are not attached to company,

vuddhi yeva bhikkhave bhikkhiinam patikankha no parihani.
surely growth, monks, is to be expected for the monks, not decline.

5) Yavakivaii-ca bhikkhave bhikkhii na papiccha bhavissanti,
For as long, monks, as the monks do not have evil wishes,

na papikanam icchanam vasarh gata,
do not go under the influence of evil wishes,

vuddhi yeva bhikkhave bhikkhiinam patikankha no parihani.
surely growth, monks, is to be expected for the monks, not decline.

* The Commentary explains that the monks should, of course, do their duties at at the proper time,
and devote themselves to study and meditation at other times.

* The sort of speech meant is frivolous talk. Talking about Dhamma is encouraged. In the Udana the
Buddha said monks should either talk about the Dhamma or maintain noble silence (e.g. Ud. 2-2).
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6) Yavakivaii-ca bhikkhave bhikkhii na papamitta bhavissanti,

For as long, monks, as the monks do not have wicked friends,

na papasahaya na papasampavanka,
do not have wicked companions, do not have wicked comrades,

vuddhi yeva bhikkhave bhikkhiinam patikankha no parihani.
surely growth, monks, is to be expected for the monks, not decline.*®

7) Yavakivaii-ca bhikkhave bhikkhua
For as long, monks, as the monks

na oramattakena visesadhigamena antara vosanam apajjissanti,
do not achieve only mundane or incomplete attainment,"’

vuddhi yeva bhikkhave bhikkhiinam patikankha no parihani.
surely growth, monks, is to be expected for the monks, not decline.
Yavakivaii-ca bhikkhave ime satta aparihaniya dhamma bhikkhiisu thassanti,

For as long, monks, as the monks will maintain these seven things which prevent decline,

imesu ca sattasu aparihaniyesu dhammesu bhikkhiu sandississanti,
and the monks will agree with these seven things which prevent decline,

vuddhi yeva bhikkhave bhikkhiinarh patikankha no parihani.

surely growth, monks, is to be expected for the monks, not decline.

[5: APARE SATTA SANGHA-APARIHANIYA DHAMMA |#
[SEVEN FURTHER THINGS WHICH PREVENT DECLINE IN THE COMMUNITY (15-21)]

Apare pi vo bhikkhave satta aparihaniye dhamme desessami,
I will teach you a further seven things which prevent decline,

tam sunatha sadhukam manasikarotha bhasissami ti.”
listen to it, apply your minds well, and I will speak.”

“Evam Bhante,” ti kho te bhikkhi Bhagavato paccassosurn,
“Very well, reverend Sir,” those monks replied to the Gracious One,

Bhagava etad-avoca:
and the Gracious One said this:

* Having a good friend, a good companion, a good comrade (kalyanamitta, kalyanasahayo,
kalyanasampavarko) is said to be helpful for those who are not yet mature in the monk’s life (Ud. 4-
1).

*7 Any attainments that fall short of Arahatta.

“ cf. AN Bk. 7.25.
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1) “Yavakivaii-ca bhikkhave bhikkhii saddha bhavissanti,
“For as long, monks, as the monks will have faith,

vuddhi yeva bhikkhave bhikkhiinar patikankha no parihani.

surely growth, monks, is to be expected for the monks, not decline. 49

2) Yavakivai-ca bhikkhave bhikkhii hirimana bhavissanti,
For as long, monks, as the monks will have a conscientious mind,

vuddhi yeva bhikkhave bhikkhiinarh patikankha no parihani.
surely growth, monks, is to be expected for the monks, not decline.

3) Yavakivaii-ca bhikkhave bhikkhi ottappi bhavissanti,
For as long, monks, as the monks will have a sense of shame,

vuddhi yeva bhikkhave bhikkhiinam patikankha no parihani.
surely growth, monks, is to be expected for the monks, not decline.

4) Yavakivaii-ca bhikkhave bhikkhii bahussuta bhavissanti,
For as long, monks, as the monks will be learned,

vuddhi yeva bhikkhave bhikkhiinarh patikankha no parihani.
surely growth, monks, is to be expected for the monks, not decline.”

5) Yavakivaii-ca bhikkhave bhikkhii araddhaviriya bhavissanti,
For as long, monks, as the monks will be strenuous,

vuddhi yeva bhikkhave bhikkhiinam patikankha no parihani.
surely growth, monks, is to be expected for the monks, not decline.

6) Yavakivaii-ca bhikkhave bhikkhii upatthitassati bhavissanti,
For as long, monks, as the monks will attend to mindfulness,

vuddhi yeva bhikkhave bhikkhiinam patikankha no parihani.
surely growth, monks, is to be expected for the monks, not decline.

7) Yavakivaii-ca bhikkhave bhikkhu paififnavanto bhavissanti,
For as long, monks, as the monks will possess wisdom,

vuddhi yeva bhikkhave bhikkhiinar patikankha no parihani.
surely growth, monks, is to be expected for the monks, not decline.

Yavakivaii-ca bhikkhave ime satta aparihaniya dhamma bhikkhiisu thassanti,
For as long, monks, as the monks will maintain these seven things which prevent decline,

* This and the following things which prevent decline are known as the Seven Good Qualities
(Sattasaddhamma), see Sangitisuttam (DN 33).
* The Commentary explains that learning here means specifically pariyarti (knowledge of scripture).
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imesu ca sattasu aparihaniyesu dhammesu bhikkhi sandississanti,
and the monks will agree with these seven things which prevent decline,

vuddhi yeva bhikkhave bhikkhiinar patikankha no parihani.
surely growth, monks, is to be expected for the monks, not decline.

[6: APARE SATTA SANGHA-APARIHANIYA DHAMMA |*
[SEVEN FURTHER THINGS WHICH PREVENT DECLINE IN THE COMMUNITY (22-28)]

Apare pi vo bhikkhave satta aparihaniye dhamme desessami,
I will teach you a further seven things which prevent decline,

tam supatha sadhukam manasikarotha bhasissami ti.”
listen to it, apply your minds well, and I will speak.”

“Evam Bhante,” ti kho te bhikkhi Bhagavato paccassosurn,
“Very well, reverend Sir,” those monks replied to the Gracious One,

Bhagava etad-avoca:
and the Gracious One said this:

1) “Yavakivaii-ca bhikkhave bhikkha Satisambojjhangam bhavessanti,
“For as long, monks, as the monks will develop the factor of Perfect Awakening that is Mindfulness,

vuddhi yeva bhikkhave bhikkhiinarh patikankha no parihani.
surely growth, monks, is to be expected for the monks, not decline.”

2) Yavakivaii-ca bhikkhave bhikkhti Dhammavicayasambojjhangarm bhavessanti,
For as long, monks, as the monks will develop the factor of Perfect Awakening that is Investigation
of (the nature of) things,

vuddhi yeva bhikkhave bhikkhiinarh patikankha no parihani.
surely growth, monks, is to be expected for the monks, not decline.

3) Yavakivaii-ca bhikkhave bhikkhu Viriyasambojjhangar bhavessanti,
For as long, monks, as the monks will develop the factor of Perfect Awakening that is Energy,

vuddhi yeva bhikkhave bhikkhiinam patikankha no parihani.
surely growth, monks, is to be expected for the monks, not decline.

4) Yavakivaii-ca bhikkhave bhikkhu Pitisambojjhangam bhavessanti,
For as long, monks, as the monks will develop the factor of Perfect Awakening that is Rapture,

vuddhi yeva bhikkhave bhikkhiinarh patikankha no parihani.
surely growth, monks, is to be expected for the monks, not decline.

°! cf. AN Bk. 7.26
> These are known as the Seven Factors of Complete Awakening (Sattasambojjhanga) see
Sangitisuttam (DN 33), and Bojjhangasamyuttam (SN 46) for more details.
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5) Yavakivaii-ca bhikkhave bhikkhu Passaddhisambojjhangam bhavessanti,
For as long, monks, as the monks will develop the factor of Perfect Awakening that is Calm,

vuddhi yeva bhikkhave bhikkhiinar patikankha no parihani.
surely growth, monks, is to be expected for the monks, not decline.

6) Yavakivaii-ca bhikkhave bhikkhii Samadhisambojjhangam bhavessanti,
For as long, monks, as the monks will develop the factor of Perfect Awakening that is Concentration,

vuddhi yeva bhikkhave bhikkhiinarh patikankha no parihani.
surely growth, monks, is to be expected for the monks, not decline.

7) Yavakivaii-ca bhikkhave bhikkhii Upekkhasambojjhangar bhavessanti,
For as long, monks, as the monks will develop the factor of Perfect Awakening that is Equanimity,

vuddhi yeva bhikkhave bhikkhiinarh patikankha no parihani.
surely growth, monks, is to be expected for the monks, not decline.
Yavakivaii-ca bhikkhave ime satta aparihaniya dhamma bhikkhiisu thassanti,

For as long, monks, as the monks will maintain these seven things which prevent decline,

imesu ca sattasu aparihaniyesu dhammesu bhikkhiu sandississanti,
and the monks will agree with these seven things which prevent decline,

vuddhi yeva bhikkhave bhikkhiinarh patikankha no parihani.
surely growth, monks, is to be expected for the monks, not decline.

[7: APARE SATTA SANGHA-APARIHANIYA DHAMMA >
[SEVEN FURTHER THINGS WHICH PREVENT DECLINE IN THE COMMUNITY (29-35)]

Apare pi vo bhikkhave satta aparihaniye dhamme desessami,
I will teach you a further seven things which prevent decline,

tam sunatha sadhukam manasikarotha bhasissami ti.”
listen to it, apply your minds well, and I will speak.”

“Evam Bhante,” ti kho te bhikkhi Bhagavato paccassosurn,
“Very well, reverend Sir,” those monks replied to the Gracious One,

Bhagava etad-avoca:
and the Gracious One said this:

1) “Yavakivaii-ca bhikkhave bhikkhu aniccasafinam bhavessanti,
“For as long, monks, as the monks will develop the perception of impermanence,

vuddhi yeva bhikkhave bhikkhiinarh patikankha no parihani.
surely growth, monks, is to be expected for the monks, not decline.”

3 ¢f. AN Bk. 7.27.
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2) Yavakivaii-ca bhikkhave bhikkhii anattasaiifiamh bhavessanti,
For as long, monks, as the monks will develop the perception of non-self,

vuddhi yeva bhikkhave bhikkhiinar patikankha no parihani.
surely growth, monks, is to be expected for the monks, not decline.”

3) Yavakivaii-ca bhikkhave bhikkha asubhasafifiam bhavessanti,
For as long, monks, as the monks will develop the perception of the unattractive,

vuddhi yeva bhikkhave bhikkhiinarh patikankha no parihani.
surely growth, monks, is to be expected for the monks, not decline.’

4) Yavakivafi-ca bhikkhave bhikkha adinavasafifiamh bhavessanti,
For as long, monks, as the monks will develop the perception of danger,

vuddhi yeva bhikkhave bhikkhiinam patikankha no parihani.
surely growth, monks, is to be expected for the monks, not decline.”’

5) Yavakivaii-ca bhikkhave bhikkhiai pahanasaififiam bhavessanti,
For as long, monks, as the monks will develop the perception of giving up,

vuddhi yeva bhikkhave bhikkhiinam patikankha no parihani.
surely growth, monks, is to be expected for the monks, not decline.”

6) Yavakivaii-ca bhikkhave bhikkhu viragasafiiam bhavessanti,
For as long, monks, as the monks will develop the perception of dispassion,

vuddhi yeva bhikkhave bhikkhiinam patikankha no parihani.
surely growth, monks, is to be expected for the monks, not decline.”

7) Yavakivaii-ca bhikkhave bhikkha nirodhasafifiarh bhavessanti,
For as long, monks, as the monks will develop the perception of cessation,

vuddhi yeva bhikkhave bhikkhiinam patikankha no parihani.
surely growth, monks, is to be expected for the monks, not decline.

>* These are known as the Seven Perceptions (Sattasaninia), see Sangitisuttam (DN 33). Compare it
with the 10 perceptions that were taught to Ven. Girimananda (AN 10.60), which include these seven,
and add: the perception of non-delight in the whole world (sabbaloke anabhiratasania), the
perception of impermanence in all processes (sabbasankharesu aniccasainiia), mindfulness while
breathing (anapanasati).

* The teaching of non-self may be said to be the most characteristic thing about the Buddha’s
teaching, which sets it apart from the other religions both then and now.

% The perception of the unattractive is defined as reflecting on the 32 parts of the body, such as the
hairs of the head, body hairs, nails, teeth, skin.

" The perception of danger means seeing how the body is subject to all sorts of diseases and other
ailments.

% The perception of giving up means giving up wrong intention and establishing right intention
(sammasankappa).

% The perception of dispassion and the following perception of cessation are defined as retiring to a
quiet place and attaining nibbana.
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Yavakivaii-ca bhikkhave ime satta aparihaniya dhamma bhikkhiisu thassanti,
For as long, monks, as the monks will maintain these seven things which prevent decline,

imesu ca sattasu aparihaniyesu dhammesu bhikkhii sandississanti,
and the monks will agree with these seven things which prevent decline,

vuddhi yeva bhikkhave bhikkhiinam patikankha no parihani.
surely growth, monks, is to be expected for the monks, not decline.

[8: CHA SANGHA-APARIHANIYA DHAMMA |%
[S1x THINGS WHICH PREVENT DECLINE IN THE COMMUNITY (36-41)]

Apare pi vo bhikkhave cha aparihaniye dhamme desessami,
I will teach you a further six things which prevent decline,

tar supatha sadhukam manasikarotha bhasissami ti.”
listen to it, apply your minds well, and I will speak.”

“Evam Bhante,” ti kho te bhikkhi Bhagavato paccassosum,
“Very well, reverend Sir,” those monks replied to the Gracious One,

Bhagava etad-avoca:
and the Gracious One said this:

1) “Yavakivaii-ca bhikkhave bhikkhti mettam kayakammarh paccupatthapessanti
“For as long, monks, as the monks with friendly actions by way of the body will serve

sabrahmacarisu, avi ceva raho ca,
(their) fellow celibates, both in public and in private,

vuddhi yeva bhikkhave bhikkhiinam patikankha no parihani.
surely growth, monks, is to be expected for the monks, not decline.”'

2) Yavakivaii-ca bhikkhave bhikkha mettam vacikammarn paccupatthapessanti
For as long, monks, as the monks with friendly actions by way of speech will serve

sabrahmacarisu, avi ceva raho ca,
(their) fellow celibates, both in public and in private,

vuddhi yeva bhikkhave bhikkhiinarh patikankha no parihani.
surely growth, monks, is to be expected for the monks, not decline.

3) Yavakivaii-ca bhikkhave bhikkhii mettam manokammar paccupatthapessanti
For as long, monks, as the monks with friendly actions by way of the mind will serve

sabrahmacarisu, avi ceva raho ca,
(their) fellow celibates, both in public and in private,

% ¢f. AN Bk. 6.11, 12.

%' These are known as the Six Things to be Remembered (Chasaraniyadhamma), see Sangitisuttarh
(DN 33).
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vuddhi yeva bhikkhave bhikkhiinarh patikankha no parihani.
surely growth, monks, is to be expected for the monks, not decline.*

4) Yavakivaii-ca bhikkhave bhikkhii ye te labha dhammika Dhammaladdha -
For as long, monks, as the monks (in regard to) those righteous gains, received in accordance with
the Teaching -

antamaso pattapariyapannamattam-pi -
whatever amount has been received in the bowl -

tathariupehi labhehi appativibhattabhogi bhavissanti
will divide and share such gains

silavantehi sabrahmacarihi sadharanabhogi,
with those who are virtuous, fellow celibates, and share (them) in common,

vuddhi yeva bhikkhave bhikkhiinam patikankha no parihani.
surely growth, monks, is to be expected for the monks, not decline.

For as long, monks, as the monks (are endowed with) those virtues which are

akhandani acchiddani asabalani akammasani bhujissani,
unbroken, faultless, unspotted, unblemished, productive of freedom,

vinfiipasatthani aparamatthani samadhisamvattanikani,
praised by the wise, not clung to, leading to concentration,

(and) will live endowed with virtue amongst their fellow celibates who (themselves) possess such
virtue, both in public and in private,

vuddhi yeva bhikkhave bhikkhiinam patikankha no parihani.
surely growth, monks, is to be expected for the monks, not decline.

6) Yavakivaii-ca bhikkhave bhikkha yayam ditthi Ariya niyyanika,
For as long, monks, as the monks (are endowed with) that which is Ariyan View, which leads out,

niyyati takkarassa sammadukkhakkhayaya,
which leads to the complete destruction of suffering for one who acts thus,

tatharupaya ditthiya ditthisamanfiagata viharissanti sabrahmacarihi,
(and) will live endowed with (Right) View amongst those who (themselves) possess such (Right)
View,

avi ceva raho ca,
both in public and in private,

%2 The Commentary defines friendly acts by way of the body as referring to the rules of etiquette
recorded in the Khandakas, such as the reciprocal duties between teachers and students, etc.; friendly
acts by way of speech as giving instruction in the Discipline, meditation, and the Teaching; and
friendly acts by way of the mind as developing friendliness meditation (mettabhavana).

32



THE FIRST CHAPTER FOR RECITATION

vuddhi yeva bhikkhave bhikkhiinarh patikankha no parihani.
surely growth, monks, is to be expected for the monks, not decline.

Yavakivaii-ca bhikkhave ime cha aparihaniya dhamma bhikkhiisu thassanti,
For as long, monks, as the monks will maintain these six things which prevent decline,

imesu ca chasu aparihaniyesu dhammesu bhikkhii sandississanti,
and the monks will agree with these six things which prevent decline,

vuddhi yeva bhikkhave bhikkhiinarh patikankha no parihani.” ti
surely growth, monks, is to be expected for the monks, not decline.”

k ok ok

Tatra pi sudam Bhagava Rajagahe viharanto Gijjhakate pabbate,
There also the Gracious One, while living near Rajagaha on the Vultures’ Peak Mountain,

etad-eva bahulam bhikkhiinam Dhammim katham karoti:
spoke frequently to the monks about the Teaching, (saying):

“Iti silarh, iti samadhi, iti paiia,
“Such is virtue, such is concentration, such is wisdom,®

silaparibhavito samadhi mahapphalo hoti mahanisamso,
when virtue is well-developed it yields great fruit and brings great advantages in regard to
concentration,

samadhiparibhavita paiifia mahapphala hoti mahanisarsa,
when concentration is well-developed it yields great fruit and brings great advantages in regard to
wisdom,

paiifiaparibhavitam cittamh sammad-eva asavehi vimuccati,
when wisdom is well-developed the mind is completely liberated from the pollutants,

seyyathidam: kamasava bhavasava® avijjasava.” ti
that is to say: the pollutant of sensuality, the pollutant of (craving for) continued existence, the
pollutant of ignorance.”

% Comm: ettha catuparisuddhisilam silam, cittekaggata samadhi, vipassanapaiiia paiiiia ti veditabba;
here it should be understood that sila is the fourfold purification virtue [Patimokkha restraint, sense-
restraint, pure livelihood, requisites purity], samadhi is one-pointedness of mind, and parfifia is insight-
wisdom.

% PTS inserts ditthasava here and in similar places throughout. The original formula seems to have
been three-fold, and including a fourth term seems to be a later addition (though already found in
the discourses).
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[9: AMBALATTHIKA-DHAMMAKATHA |
[THE STORY OF THE TEACHING AT AMBALATTHIKA ]

Atha kho Bhagava Rajagahe yathabhirantam viharitva,
Then the Gracious One, after living near Rajagaha for as long as he liked,

ayasmantam Anandam amantesi:
addressed venerable Ananda, (saying):

“Ayam’ Ananda yena Ambalatthika tenupasankamissama.” ti
“Come Ananda let us approach Ambalatthika.”®

“Evarh Bhante,” ti kho ayasma Anando Bhagavato paccassosi.
“Very well, reverend Sir,” venerable Ananda replied to the Gracious One.

Atha kho Bhagava mahata bhikkhusanghena saddhir
Then the Gracious One together with a great Community of monks

yena Ambalatthika tad-avasari.
arrived at Ambalatthika.

Tatra sudam Bhagava Ambalatthikayam viharati Rajagarake.
There the Gracious One lived near Ambalatthika in the King’s Rest House.

k ok ok

Tatra pi sudam Bhagava Ambalatthikayam viharanto Rajagarake,
There also the Gracious One, while living in Ambalatthika in the King’s Rest House,

etad-eva bahulamm bhikkhiinam Dhammim katham karoti:
spoke frequently to the monks about the Teaching, (saying):

“Iti silam, iti samadhi, iti paniia,
“Such is virtue, such is concentration, such is wisdom,

silaparibhavito samadhi mahapphalo hoti mahanisamso,
when virtue is well-developed it yields great fruit and brings great advantages in regard to
concentration,

samadhiparibhavita paiifia mahapphala hoti mahanisarmsa,
when concentration is well-developed it yields great fruit and brings great advantages in regard to
wisdom,

paiifiaparibhavitam cittamm sammad-eva asavehi vimuccati,
when wisdom is well-developed the mind is completely liberated from the pollutants,

% The name means the Place of the Mango Sapling. The Buddha often stayed there while on tour,
and on other occasions preached e.g. the Brahmajalasuttarm (DN 1), and Ambalatthika-
Rahulovadasuttam (MN 61) there.
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seyyathidam: kamasava bhavasava avijjasava.” ti
that is to say: the pollutant of sensuality, the pollutant of (craving for) continued existence, the
pollutant of ignorance.”

[10: SARIPUTTASTHANADO |%
[SARIPUTTA’S LION’S ROAR]

Atha kho Bhagava Ambalatthikayam yathabhirantam viharitva,
Then the Gracious One, after living near Ambalatthika for as long as he liked,

ayasmantam Anandam amantesi:
addressed venerable Ananda, (saying):

“Ayam’ Ananda yena Nalanda tenupasankamissama.” ti
“Come Ananda let us approach Nalanda.”®’

“Evarh Bhante,” ti kho ayasma Anando Bhagavato paccassosi.
“Very well, reverend Sir,” venerable Ananda replied to the Gracious One.

Atha kho Bhagava mahata bhikkhusanghena saddhir yena Nalanda tad-avasari.
Then the Gracious One together with a great Community of monks arrived at Nalanda.

Tatra sudam Bhagava Nalandayam viharati Pavarikambavane.
There the Gracious One lived near Nalanda in Pavarika’s Mango Wood.*®

Atha kho ayasma Sariputto yena Bhagava tenupasankami,
Then venerable Sariputta approached the Gracious One,

upasankamitva Bhagavantarh abhivadetva, ekam-antarh nisidi.
and after approaching and worshipping the Gracious One, he sat down on one side.

Ekam-antarn nisinno kho ayasma Sariputto Bhagavantam etad-avoca:
While sitting on one side venerable Sariputta said this to the Gracious One:

“Evam pasanno aham Bhante Bhagavati:
“I have confidence, reverend Sir, in the Gracious One in this way:

na cahu na ca bhavissati na cetarahi vijjati
that neither in the past, the future, or at present is there found

% cf. Nalandasuttarh (SN 47:12) and the beginning of Sampasadaniyasuttarh (DN 28). Rhys-Davids
suggested that this passage may have been the one referred to in Asoka’s Bhabra Edict, and known as
Upatissapuccha (Upatissa was ven Sariputta’s given name, Sariputta = Son of Sar1). If so, then the
title means, not Upatissa’s Questions (a kammadharaya compound), but Questions to Upatissa (a
tappurisa compound).

%7 Nalanda was only a league away from Rajagaha (about 7 - 10 kilometres). At other times it was the
setting for the Kevattasuttam (DN 11) and Upalisuttam (MN 56) amongst others. It became the seat
of the largest Buddhist University in India.

% This was a monastery built for the Buddha by Pavarika, a rich merchant from Kosambi (see
DPPN).
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affio samano va brahmano va

another ascetic or brahmin

Bhagavata bhiyyobhififataro yad-idarh Sambodhiyan.”-ti
who has more deep knowledge in regard to Perfect Awakening than the Gracious One.”

“Ulara kho te ayam Sariputta asabhivaca bhasita,
“You have spoken this great and imposing speech, Sariputta,

ekamso gahito sthanado nadito:
a definite, (well-)grasped, lion’s roar that was roared, (saying):

‘Evarm pasanno aharmm Bhante Bhagavati:
‘I have confidence, reverend Sir, in the Gracious One in this way:

na cahu na ca bhavissati na cetarahi vijjati
that neither in the past, the future, or at present is there found

afnfo samano va brahmano va
another ascetic or brahmin

Bhagavata bhiyyobhiiifiataro yad-idarh Sambodhiyan.’-ti
who has more deep knowledge in regard to Perfect Awakening than the Gracious One.’

Kim te Sariputta ye te ahesum atitam-addhanar Arahanto Sammasambuddha,
* But have you, Sariputta, understood those who, in past times, were Worthy and Perfect

Sambuddhas,

sabbe te Bhagavanto cetasa cetoparicca vidita?
and known with your mind the minds of those Gracious Ones?

Evamsila te Bhagavanto ahesum iti pi,
(Or that) those Gracious Ones had such and such virtues,

evamdhamma te Bhagavanto ahesum iti pi,
those Gracious Ones had such and such qualities,

evampaiiia te Bhagavanto ahesum iti pi,
those Gracious Ones had such and such wisdom,

evamvihari te Bhagavanto ahesum iti pi,
those Gracious Ones had such and such lifestyles,

evamvimutta te Bhagavanto ahesum iti p1?”’ ti
those Gracious Ones had such and such liberations?”

“No hetam Bhante.”
“No, reverend Sir.”

“Kim-pana te Sariputta,
“But have you, Sariputta,
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ye te bhavissanti anagatam-addhanam Arahanto Sammasambuddha,

* understood those who, in the future times, will be Worthy and Perfect Sambuddhas,

sabbe te Bhagavanto cetasa cetoparicca vidita?
and known with your mind the minds of those Gracious Ones?

Evamsila te Bhagavanto bhavissanti iti pi,
(Or that) those Gracious Ones will have such and such virtues,

evamdhamma te Bhagavanto bhavissanti iti pi,
those Gracious Ones will have such and such qualities,

evampaiiiia te Bhagavanto bhavissanti iti pi,
those Gracious Ones will have such and such wisdom,

evamvihari te Bhagavanto bhavissanti iti pi,
those Gracious Ones will have such and such lifestyles,

evamvimutta te Bhagavanto bhavissanti iti p1?” ti
those Gracious Ones will have such and such liberations?”

“No hetam Bhante.” ti
“No, reverend Sir.”

“Kim pana te Sariputta aham etarahi Araharh Sammasambuddho,
* “But have you understood I, who am, at present, a Worthy and Perfect Sambuddha,

cetasa cetoparicca vidito?
and known with your mind (my) mind?

Evamsilo Bhagava iti pi,
(Or that) the Gracious One has such and such virtues,

evamdhammo Bhagava iti pi,
the Gracious One has such and such qualities,

evampaiifio Bhagava iti pi,
the Gracious One has such and such wisdom,

evamvihari Bhagava iti pi,
the Gracious One has such and such a lifestyle,

evamvimutto Bhagava iti p1?” ti
the Gracious One has such and such a liberation?”

“No hetam Bhante.”
“No, reverend Sir.”
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“Ettha hi te Sariputta,
“Here then, Sariputta,

atitanagatapaccuppannesu Arahantesu Sammasambuddhesu
in regard to those past, future, and present Worthy and Perfect Sambuddhas

cetopariyafianam natthi.
you have no full and exact knowledge with (your own) mind.

Atha Kkifi-cetarahi te ayam Sariputta
Then how is it, Sariputta, at present that you

ulara asabhivaca bhasita ekamso gahito sthanado nadito:
have spoken (such) a great and imposing speech, a definite, (well-)grasped, lion’s roar that was

roared, (saying):

‘Evam pasanno aharm Bhante Bhagavati:
‘I have confidence, reverend Sir, in the Gracious One in this way:

na cahu na ca bhavissati na cetarahi vijjati
that neither in the past, the future, or at present is there found

afnfo samano va brahmano va
another ascetic or brahmin

Bhagavata bhiyyobhififataro yad-idarh Sambodhiyan’?”-ti
who has more deep knowledge in regard to Perfect Awakening than the Gracious One’?”
“Na kho me Bhante atitanagatapaccuppannesu Arahantesu Sammasambuddhesu

“I do not, reverend Sir, in regard to those past, future, and present Worthy and Perfect Sambuddhas

cetopariyafianam atthi.
have full and exact knowledge with (my own) mind.

Api ca me Dhammanvayo vidito.
However, I understand (what I said) is in conformity with the Teaching.

Seyyatha pi Bhante Raiifio paccantimam nagaram,
It is like a King’s city, reverend Sir, near the border areas,

dalhuddapam dalhapakaratoranam ekadvaram,
having strong foundations, strong walls and gateways, and a single door,

tatrassa dovariko pandito viyatto medhavi,
and there is a watchman, wise, accomplished, and intelligent,

afifiatanam nivareta fiatanar paveseta.
warding off those unknown, and letting through those well-known.

So tassa nagarassa samanta anupariyayapatham anukkamamano
While going around the road on inspection through the whole of that city

38



THE FIRST CHAPTER FOR RECITATION

na passeyya pakarasandhim va pakaravivaram va
he may not see (such) fissures in the wall or openings in the wall

antamaso bilaranikkhamanamattam-pi, tassa evam-assa,
that even a cat could go out through, it may be so,

‘Ye kho keci olarika pana imarh nagaram pavisanti va nikkhamanti va
(but he knows): ‘Whatever grosser beings enter or depart from this city

sabbe te imina va dvarena pavisanti va nikkhamanti va.’ ti
all of them surely enter or depart through this door.’
Evam-eva kho me Bhante dhammanvayo vidito,

Similarly, reverend Sir, I understand it is in conformity with the Teaching,

ye te Bhante ahesum atitam-addhanam Arahanto Sammasambuddha,
that whoever, reverend Sir, in the past times, are Worthy Ones, Perfect Sambuddhas,

sabbe te Bhagavanto, pafica nivarane pahaya,
all those Gracious Ones, after giving up the five hindrances,”

cetaso upakkilese pafinaya dubbalikarane,
have penetrated with wisdom the corruptions of the mind that make one feeble,

catiisu satipatthanesu supatitthitacitta,
have established their minds in the four ways of attending to mindfulness,”

Sattabojjhange yathabhuitarh bhavetva,
and after developing just as it is the Seven Factors of Awakening,”

anuttararn Sammasambodhim abhisambujjhirmsu.
have awakened to the unsurpassed and Perfect Awakening.

Ye pi te Bhante bhavissanti anagatam-addhanam Arahanto Sammasambuddha
That whoever, reverend Sir, in the future times, are Worthy Ones, Perfect Sambuddhas

sabbe te Bhagavanto, pafica nivarane pahaya,
all those Gracious Ones, after giving up the five hindrances,

cetaso upakkilese painifiaya dubbalikarane,
and penetrating with wisdom the corruptions of the mind that make one feeble,

% The five hinderences (paiicanivarana) are sensuality (kamacchanda), ill-will (byapada), sloth and
torpor (thinamiddha), worry (kukkucca), and doubt (vicikiccha).

70 Attending to mindfulness of the body (kayanupassana), feelings (vedananupassana), mind
(cittanupassana), and (the nature of various) things (dhammanupassand). See my text and translation
of Mahasatipatthanasuttam elsewhere on this website.

"' The Seven Factors of Awakening (sartabhojjanga) are mindfulness (sati), investigation of (the
nature of) things (dhammavicaya), energy (viriya), joyful-interest (piti), calmness (passaddhi),
concentration (samadhi), and equanimity (upekkha).
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catiisu satipatthanesu supatitthitacitta,
and establishing their minds in the four ways of attending to mindfulness,

Sattabojjhange yathabhutam bhavetva,
and developing just as it is the Seven Factors of Awakening,

anuttararn Sammasambodhirm abhisambujjhissanti.
will awaken to the unsurpassed and Perfect Awakening.

Bhagava pi Bhante etarahi Araharh Sammasambuddho,
And the Gracious One, reverend Sir, in the present time, the Worthy One, the Perfect Sambuddha,

pafica nivarane pahaya,
(also) after giving up the five hindrances,

cetaso upakkilese pafifiaya dubbalikarane,
has penetrated with wisdom the corruptions of the mind that make one feeble,

catiisu satipatthanesu supatitthitacitto,
has established his mind in the four ways of attending to mindfulness,

Sattabojjhange yathabhutam bhavetva,
and after developing just as it is the Seven Factors of Awakening,

anuttararn Sammasambodhim abhisambuddho.” ti
has awoken to the unsurpassed and Perfect Awakening.”

kockok

Tatra pi sudam Bhagava Nalandayarh viharanto Pavarikambavane,
There also the Gracious One, while living near Nalanda in Pavarika’s Mango Wood,

etad-eva bahulam bhikkhiinath Dhammir katham karoti:
spoke frequently to the monks about the Teaching, (saying):

“Iti silar, iti samadhi, iti paiiia,
“Such is virtue, such is concentration, such is wisdom,
silaparibhavito samadhi mahapphalo hoti mahanisamso,

wh