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PRATITYASAMUTPADADIVIBHANGANIRDESASUTRAM!
PATICCASAMUPPADADIVIBHANGANIDDESASUTTAM
THE DISCOURSE GIVING THE EXPLANATION AND ANALYSIS
OF CONDITIONAL ORIGINATION FROM THE BEGINNING>

Evam maya Srutam:
Evam me sutam:
This I heard:

ekasmin samaye Bhagavan Srﬁvastyﬁlh viharati sma,
ekam samayam Bhagava Savatthiyam viharati,
at one time the Gracious One was dwelling near Sravasti,’

Jetavane Anathapindadasyarame,
Jetavane Anathapindakassa arame,
in Jeta’s Wood, at Anathapindada’s* monastery,

mahata bhiksusamghena sardham-ardhatrayodasabhir-bhiksusataih.’
mahata bhikkhusanghena saddhim addhatelasehi® bhikkhusatehi.
together with a great Community of monks, with twelve-hundred and fifty monks.

Tatra Bhagavan-amantrayate sma:
Tatra (kho) Bhagava (bhikkht) amantesi:
There the Gracious One addressed (the monks, saying):

“Pratityasamutpadasya vo bhiksavah adirh vo desayisyami vibhangam ca,
“Paticcasamuppadassa vo bhikkhave adi vo desayissami vibhangam ca,
“I will teach you, monks, about conditional origination from the beginning, and its analysis,

tac-chrnputa sadhu ca susthu ca manasikuruta, bhasisye.
tam sunatha sadhukam ca suttha ca manasikarotha, bhasissami.
listen to it, apply your minds thoroughly and well, and I will speak.

" The text is a transliteration of Buddhist Sanskrit Texts No. 17 Mahayana-sitra-samgrahah (part 1),
edited by P.L. Vaidya (Darbhanga, 1961), retrieved from
http://www.uwest.edu/sanskritcanon/dp/index.php?q=node %2F35&textID=363f52ec9f41670f0e. Used by
permission.

* With this discourse should be compared and contrasted Vibhangasuttar from Nidanasarhyuttam (SN
12.2), which is similar but takes the factors in reverse order to the one adopted here, and is somewhat
less elaborate.

? Pali: Savartht; in the translation I use the Sanskrit form of the words.

* Pali: Andathapindika.

> Cf. Pali (Vin PTS 1.243): mahata bhikkhusarnghena saddhim addhatelasehi bhikkhusatehi.

% Sometimes I don’t give a direct translation of the text, but have taken into account the idiom that is
found in the texts themselves.
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Pratityasamutpadasya adih katamah?
Paticcasamuppadassa adi katamam?
What is conditional origination from the beginning?

Yad-uta asmin sati idam bhavati, asyotpadadidam-utpadyate,
Iti imasmim sati idam hoti, imassuppada idam uppajjati,
This being so that is, beginning with the arising of this that arises,

yad-uta: avidyapratyayah samskarah,
yad-idam: avijjapaccaya sankhara,
thus: because of ignorance there are (volitional) processes,

samskarapratyayam vijiianam,
sankharapaccaya vifinanam,
because of (volitional) processes: consciousness,

vijianapratyayarm namarapam,
vififianapaccaya namaripam,
because of consciousness: mind and body,

namarupapratyayam sadayatanam,
namariipapaccaya salayatanam,
because of mind and body: the six sense-spheres,

sadayatanapratyayah sparsah,
salayatanapaccaya phasso,
because of the six sense-spheres: contact,

sparsapratyaya vedana,
phassapaccaya vedana,
because of contact: feeling,

vedanapratyaya trsna,
vedanapaccaya tanha,
because of feeling: craving,

trspapratyayam-upadanam,
tanhapaccaya upadanam,
because of craving: attachment,

upadanapratyayo bhavah,
upadanapaccaya bhavo,
because of attachment: continuation,

bhavapratyaya jatih,
bhavapaccaya jati,
because of continuation: birth,

jatipratyaya jaramaranasokaparidevaduhkhadaurmanasyopayasah sambhavanti,
jatipaccaya jaramaranam, sokaparidevadukkhadomanassupayasa sambhavanti,
because of birth: old age, death, grief, lamentation, pain, sorrow, and despair (all) arise,
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evam-asya kevalasya mahato duhkhaskandhasya samudayo bhavati.
evam-etassa kevalassa dukkhakkhandhassa samudayo hoti.
and so there is an origination of this whole great mass of suffering.

Ayam-ucyate pratityasamutpadasyadih.
Ayam vuccati paticcasamuppadassa adi.
This is called conditional origination from the beginning.

Vibhangah katamah?
Vibhangam katamam?
What is its analysis?

‘Avidyapratyayah samskarah’ ityavidya katama?
‘Avijjapaccaya sankhara’ iti avijja katama?
‘Because of ignorance there are (volitional) processes’, what is ignorance?

Yat purvante ’jianam, aparante ’jianam, parvantaparante ’jianam,
Yam pubbante ahfianam, aparante afindnam, pubbaparante afinanam,
Not knowing the past, not knowing the future, not knowing the past and the future,

adhyatmam-ajianam, bahirdhajianam, adhyatmabahirdhajianam,
ajjhattaffianam, bahiddhanfianam, ajjhattabahiddhafinanam,
not knowing the internal, not knowing the external, not knowing the internal and the

external,

karmanyajianam, vipake ’jianam, karmavipake ’jiianam,

kammani-ahnanam, vipakanfianam, kammavipakanfanam,

not knowing what are (volitional) actions, not knowing results, not knowing (volitional)
actions and their results,

Buddhe ’jiianam, Dharme ’jiianam, Samghe ’jiianam,
Buddhanfianam, Dhammanfanam, Sanghannanam,
not knowing the Buddha, not knowing the Teaching, not knowing the Community,

duhkhe ’jiianam, samudaye ’jianam, nirodhe ’jianam, marge ’jianam,
dukkhanfianam, samudayanfanam, nirodhaffianam, maggannanam,

not knowing suffering, not knowing origination, not knowing cessation, not knowing the
path,

hetavajiianam, hetusamutpannesu dharmesvajianam,
hetafinanam, hetusamuppannesu dhammesu afnfianam,
not knowing causes, not knowing the origination of causes in things,

kusalakusalesu savadyanavadyesu sevitavyasevitavyesu,

kusalakusalesu savajjanavajjesu sevitabbasevitabbesu,

(not knowing what is) wholesome and unwholesome, blameworthy and blameless, what
should be practiced and what should not be practiced,

hinapranitakrsnasuklasapratibhagapratityasamutpannesu dharmesvajiianam,
hinapanitakanhasukkasapatibhagapaticcasamuppannesu dharmesu afinanam,

not knowing the despicable and the excellent, the black and the white, those things that
are a part of conditional origination,
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satsu va punah sparsayatanesu yathabhuatasamprativedhah iti,
chasu va puna phassayatanesu yathabhitasampativedham iti,
again (not knowing) the comprehending of the six spheres of contact as they really are,

yad-atra tatra yathabhiitasyajianam,
yad-atra tatra yathabhiitassaffianam,
not knowing here and now (things) as they really are,

adar$§anam, anabhisamayah, tamah, sammmohah, avidyandhakaram.
adassanam, anabhisamayam, tamam, sammoham, avijjandhakaram.
not seeing, not penetrating, darkness, complete delusion, blind ignorance.

Iyam-ucyate ’vidya.
Idam vuccati avijja.
This is called ignorance.

Sarhskarah’ katame?
Sankhara katama?
What are (volitional) processes?

Trayah samskarah: kayasamskarah vaksarmskarah manahsamskara iti.
Tayo sankhara: kayasasankharo vacisankharo manosankharo iti.

There are these three (volitional) processes: bodily (volitional) processes, verbal
(volitional) processes, mental (volitional) processes.

‘Samskarapratyayam vijianam-iti’, vijianarh katamat?
‘Sankharapaccaya vinfianan’-ti, vifinanam katamam?
‘Because of (volitional) processes: consciousness’, what is consciousness?

Sad vijianakayah: caksurvijianarm Srotraghranpajihvakayamanovijianam.

Cha vinfianakaya: cakkhuvinfianam sotaghanajihvakayamanovinfianam.

There is a group of six consciousnesses: eye-consciousness, ear-, nose-, tongue-, body-, and mind-
consciousness.

‘Vijiianapratyayam namariapame-iti’, nama katamat?
‘Vififanapaccaya namariipan’-ti, namam katamam?
‘Because of consciousness: mind and bodily form’, what is mind?

Catvara arupinah skandhah.
Cattaro aripakkhandha.
The four formless constituent groups.

Katame catvarah?
Katame cattaro?
Which four?

’ This sentence reads: Avidyapratyayah samskarah katame in the original, but this seems to be a scribal
error. Another possibility is that it should read: Avidyapratyayah samskarah iti samskarah katame.
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Vedanaskandhah samjiiaskandhah samskaraskandhah vijianaskandhah.
Vedanakkhandho sanfiakkhandho sankharakkhandho vinnanakkhandho.

The feelings constituent group, the perceptions constituent group, the (volitional)
processes constituent group, the consciousness constituent group.

Ruparm katamat?
Rupam katamam?
What is bodily form?

Yat kimcid-riipam, sarvam tat catvari mahabhatani.
Yam kimci rupam, sabbam tam cattari mahabhutani.
Whatever bodily form there is, all of that is (made of) the four great elements.

Catvari ca mahabhiitanyupadaya itidarh ca riipam.’
Cattari ca mahabhita upadayam iti-idam ca ripam.
Attachment to the four great elements this is bodily form.

Tad-aikadhyam-abhisarmksipya namarapam-ityucyate.
Tad ekadha abhisankhippam namartipan-ti vuccati.
This simply and in short is what is called mind and bodily form.

‘Namarupapratyayam sadayatanam-iti’, sadayatanam katamat?
‘Namartpapaccaya salayatanan’-ti, salayatanam katamam?
‘Because of mind and body: the six sense-spheres’, what are the six sense-spheres?

Sadadhyatmikanyayatanani: caksuradhyatmikam-ayatanam,
Cha ajjhattikayatanani: cakkhu-ajjhattikam ayatanam,
The six internal sense-spheres: the internal eye-sense-sphere,

Srotaghranajihvakayamana-adhyatmikamayatanam.
sotaghanajihvakayamano ajjhattikam ayatanam.
the internal ear-, nose-, tongue-, body-, and mind-sense-spheres.

‘Sadayatanapratyayah sparsa iti’ sparsah katamah?
‘Salayatanapaccaya phasso’ ti, phasso katamo?
‘Because of the six sense-spheres: contact’, what is contact?

Sat sparsakayah: caksuhsamsparsah,
Cha phassakaya: cakkhusamphasso,
There is a group of six contacts: eye-contact,

Srotraghranajihvakayamanahsamsparsah.
sotaghanajihvakayamanosamphasso.
ear-, nose-, tongue-, body-, and mind-contact.

8 Text reads: nama, but this must be a mistake.
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‘Sparsapratyaya vedaneti’ vedana katama?
‘Phassapaccaya vedana’ ti, vedana katama?
‘Because of contact: feeling’, what is feeling?

Tisro vedanah: sukha duhkha aduhkhasukha ca.
Tisso vedana: sukha dukkha adukkhamasukha ca.
There are three feelings, pleasant, unpleasant, and neither-pleasant-nor-unpleasant.

‘Vedanapratyaya trsneti’, trspa katama?

‘Vedanapaccaya tanha’ ti, tanha katama?
‘Because of feeling: craving’, what is craving?

Tisrastrsnah: kamatrsna riipatrsna arupyatrsna ca.
Tisso tanha: kamatanha ripatanha artipatanha ca.
There are three cravings: craving to the sense-realm, craving the form-realm, and craving to the

formless-realm.

‘Trspapratyayam-upadanam-iti’ upadanam katamat?
‘Tanhapaccaya upadanan’-ti, upadanam katamam?
‘Because of craving: attachment’, what is attachment?

Catvaryupadanani: kamopadanar drstyupadanam,
Cattaro upadanani: kamiipadanam ditthtipadanam,
There are four attachments: attachment to sense pleasures, attachment to views,

Silavratopadanam-atmavadopadanam.
stlabbatipadanam attavadiipadanam.
attachment to virtue and practice, attachment to self-theories.

‘Upadanapratyayo bhava iti’ bhavah katamah?
‘Upadanapaccaya bhavo’ ti, bhavo katamo?
‘Because of attachment: continuation’, what is continuation?

Trayo bhavah: kamabhavah rupabhavah arupyabhavah.

Tayo bhava: kamabhavo riipabhavo artipabhavo.

There are three continuations: continuation in the sense-realm, continuation in the form-realm,
continuation in the formless-realm.

‘Bhavapratyaya jatir-iti’ jatih katama?
‘Bhavapaccaya jati’ ti, jati katama?
‘Because of continuation: birth’, what is birth?

Ya tesam tesarh sattvanam tasmirns-tasmin sattvanikaye
Ya tesam tesam sattanam tasmim tasmim sattanikaye
For the various beings in the various classes of beings

jatih samjatir-avakrantir-abhinirvrttih pradurbhavah,
jati samjati okkanti abhinibbatti patubhavo,
there is birth, being born, appearing, turning up, manifestation,
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skandhapratilambho dhatupratilambhah,
khandhapatilabho dhatupatilabho,
the acquisition of the constituent parts (of mind and body), the acquisition of the elements,

ayatanapratilambhah skandhanam-abhinirvrttih jivitendriyasya pradurbhavah.
ayatanapatilabho, khandhanam abhinibbatti, jivindriyassa patubhavo.

the acquisition of the sense-spheres, the turning up of the constituents (of mind and matter), the
manifestation of the life faculty.

‘Jatipratyayam jaramaranam-iti’ jara katama?
‘Jatipaccaya jaramaranan’-ti, jara katama?
‘Because of birth: old age and death’, what is old age?

Yat-tat khalatyarn palityam valipracurata jirnata bhugnata,
Yan-tam khallatiyam paliccam valittacata jiranata bhoggata,
Whatever baldness, greying hair, wrinkled skin, agedness, bentness,

kubja-gopanasi-vankata tilakala-kacita-gatrata,
kujja-gopanasi-vankata tilakakala-kacita-gattata,
crooked-, warped-, twisted-, aging-, hanging-bodiliness,

khulakhulaprasvasakayata puratah pragbharakayata,
khudakhudapassasakayata purato pabbharakayata,
rheumatic pains in the body, forward bending of the body,

dandaviskambhanata dhandhatvam mandatvah,
dandavikkhambhanata thaddata mandata,
propping up on crutches, indisposition, slowness,

hanih parihanih indriyanam paripakabh,
hani parihani indriyanam paripako,
dwindling away, complete dwindling away, decay of the sense faculties,

paribhedah sarhskaranam puranibhavah jarjaribhavah.
paribhedo sasankharanam, puranabhavo jajjarabhavo.
breaking up of the processes, elderliness, decrepitude.

Iyam-ucyate jara.
Ayam vuccati jara.
This is called old-age.

Marapam katamat?
Maranam katamam?
What is death?

Ya tesam tesarn sattvanar tasmat-tasmat sattvanikayat,
Ya tesam tesam sattanam tamha tamha sattanikaye,
For the various beings in the various classes of beings,
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cyutih cyavanato bhedah antarahanih ayuso hanih,

cuti cavanata bhedo antaradhanam ayuso hanim,

there is a fall, a falling away, an internal dwindling away, a dwindling away of the
lifespan,

usmano hanih jivitendriyasya nirodhah,
unham hanim jivitindriyassa nirodho,
a dwindling away of the vital heat, a cessation of the life-faculty,

skandhanam niksepah maranarm kalakriya.
khandhanam nikkhepo maranam kalakiriya.
a throwing off of the constituent parts, a death, a making of time.

Idam-ucyate maranam-iti.
Idam vuccati maranan-ti.
This is called death.

Idam ca marana purvika ca jara,
Idam ca maranam pubbika ca jara,
This death together with the former old-age,

tad-ubhayam-aikadhyam-abhisamksipya jaramaranam-ity-ucyate.
tad-ubhayam ekajjham abhisankhippam jaramaranam-iti vuccati.
these two together are in short what is called old-age and death.

Ayam-ucyate pratityasamutpadasya vibhangah.
Ayam vuccati paticcasamuppadassa vibhangam.
This is what is called the analysis of conditional origination.

‘Pratityasamutpadasyadim vo desayisyami iti vibhangam ca iti’ vo yad-uktam,
‘Paticcasamuppadassa adi vo desayissami iti vibhangam ca iti’ vo yam vuttam,

‘I will teach you, monks, about conditional origination from the beginning, and its analysis’, is what was
said to you,

tad-etat pratyuktam.
tam-etam pativuttam.
and this is what was said in reply.

Idam-avocad-Bhagavan,
Idam-avoca Bhagava,
The Gracious One said this,

attamanasas-te bhiksavo Bhagavato bhasitam-abhyanandan.
attamana te bhikkhavo Bhagavato bhasitam abhinandam.
and those monks were uplifted and greatly rejoiced in the Gracious One’s words.

PRATITYASAMUTPADADIVIBHANGANIRDESASUTRAM SAMAPTAM
PATICCASAMUPPADADIVIBHANGANIDDESASUTTAM SAMATTAM
THE DISCOURSE GIVING THE EXPLANATION AND ANALYSIS
OF CONDITIONAL ORIGINATION FROM THE BEGINNING IS COMPLETE



